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Shorenword)

(translated from the Hindi edition)

( 5 oday I am most joyful to be able to present this Hindi edition

of Sri Prema-samputa to the faithful reader. Srila Visvanatha
Cakravarti Thakura, the highly exalted preceptor and crown jewel of
Sri Gaudiya Vaisnava dcaryas, has masterfully crafted this incom-
parable narrative poem in language that is simple, yet replete with
deep meaning.

Once, Sri Krsna, disguised in the attire of a heavenly damsel, came
to Srimati Radhika and stood before Her completely silent. The sight
of this incredibly beautiful celestial damsel filled Srimati Radhika
with bliss and She became most eager to befriend Her. Srimati
Radhika asked Her several questions, but the girl offered no reply.

Srimati Radhika thought the beautiful sakhi might not be well,
and that this was the reason for the damsel not speaking to Her.
Nonetheless, Radhika persisted in Her attempts to communicate
with Her, and finally the maiden spoke. She said, “I heard of Your
glories in the heavenly planets and have come to this Earth to meet
You. When I arrived, I saw Sri Krsna’s rasa-lila being performed at
Vamsivata in Vrndavana. For some reason You left the dance to go
into the forest, and Sri Krsna abandoned all the other gopis to follow
You. After spending some time with You, He disappeared. When He
also left You, You began to cry bitterly. I saw Your pitiful condition and
became enraged with Sri Krsna. It is for this reason that I have now
come to You.” The disguised Sri Krsna then proceeded to describe
Krsna’s many faults.

The heavenly damsel said, “It is true that Sri Krsna has all good
qualities, but He has one bad quality that destroys all the good ones.
You, Sri Radha, have left everything — Your father, mother, brother,
friends, husband, society, modesty and the orders of Your elders — all
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so that You can love Krsna. Yet He treats You so cruelly that He even
abandons You and disappears. I cannot fathom this. In My opinion,
You should not love Him, for if You do, Your future will be full of
suffering.”

These words prompted Srimati Radhika to explain to the damsel
the very nature of prema. This explanation is the subject of Sri
Prema-samputa.

Samputa means “that place where precious jewels and other
valuable stones are carefully hidden from the vision of people”. Srila
Visvanatha Cakravarti Thakura has revealed the unnata-ujjvala
prema in Sri Radha’s heart, which is likened to a treasure chest, and
protected it in a box in the form of this book. Therefore, the name of
this book is Sri Prema-samputa. Sri Radha describes Her prema in the
following two verses (Verses 108 and 109):

ekatmaniha rasa-purnatame 'tyagadhe
eka susangrathitam eva tanu-dvayam nau
kasyimscid eka-sarasiva cakasad eka-
nalottham abja-yugalam khalu nila-pitam

yat sneha-puira-bhrta-bhajana-rajitaika-
vartty agravartty amala-dipa-yugam cakasti
tac cet are taratamo 'panudat paroksa-
manandayed akhila-parsva-gatah sadalih

Sri Radha’s body and Sri Krsna’s body are separate, yet there is no
difference in Their nature (svaritpa). Sti Krsna is by nature blissful
(ananda) and Sri Radha is by nature joyful (hladini). The truth
according to the Vedas is that the potency (sakti) and the holder
of potency (saktiman) are non-different: sakti-saktimatorabhedah.
Although there is no difference between the personality (svariipa) and
the personality’s potency (sakti), when these transcendental pastimes
are savoured, it becomes apparent that each has unique specialities
and therefore, they differ in some ways.
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Foreword

The Life History of Srila Vi§vanatha Cakravartt Thakura

Srila Visvanatha Cakravarti Thakura appeared in a family of
brahmanas from the Radhiya community of the Nadiya district in
West Bengal. He was celebrated by the name Hari-vallabha, and he
had two older brothers, Ramabhadra and Raghunatha. During his
childhood, he completed his study of grammar in Devagrama village.
He then studied devotional scripture at the home of his spiritual
master in the Saiyadabada village of the Mursidabad district. While
living in Saiyadabada, he wrote Bhakti-rasamrta-sindhu-bindu, Ujjvala-
nilamani-kirana and Bhagavatamrta-kana. Soon after, he renounced
household life and went to Vrndavana, where he wrote many other
books and commentaries.

After the disappearance of Sri Caitanya Mahaprabhu and the six
Gosvamis of Vraja, the current of unalloyed devotion (suddha-bhakti)
continued to flow through the influence of three great personalities:
Sri Narottama dasa Thakura, Srinivasa Acarya and Sri Syamananda
Prabhu. Srila Visvanatha Cakravarti Thakura is fourth in the line
of disciplic succession coming from Srila Narottama dasa Thakura.

Srila Narottama dasa Thakura’s disciple, Srila Ganga-narayana
Cakravarti Mahasaya, lived in Balicara Gambhila in the Mursidabad
district. He had adaughter named Visnupriya but no sons, so he adopted
the devotee Sri Krsna-carana. Krsna-carana was the youngest son of
another disciple of Srila Narottama dasa Thakura named Ramakrsna
Bhattacarya, who was from the brahmana community of Varendra.
Sri Krsna-carana’s disciple was Sri Radha-ramana Cakravarti, the
spiritual master of Srila Visvanatha Cakravarti Thakura.

In Sarartha-darsini, Srila Visvanatha Cakravarti Thakura’s
commentary on Srimad-Bhagavatam, he has written the following
verse at the beginning of the five chapters describing Sri Krsna’s rdsa
dance (Sri Rasa-paficadhyayi):

s’ri~r&ma~kr$na~gahgd~camndnnatv& gumnurwpremnah
srila-narottama-natha sri-gauranga-prabhum naumi
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Here, the name “Sri Rama” refers to Srila Visvanatha Cakravarti
Thakura’s spiritual master, Sri Radha-ramana; “Krsna” refers to his
grand spiritual master, Sri Krsna-carana; “Ganga-carana” refers to his
great grand spiritual master, Sri Ganga-carana; “Narottama” refers to
his great-great grand spiritual master, Srila Narottama dasa Thakura;
and the word natha refers to Srila Narottama Thakura’s spiritual
master, Sri Lokanatha Gosvami. In this way, he offers obeisances to
all those in his disciplic succession up to Sriman Mahaprabhu.

Refuting the opinions of the atibadr! Rapa Kaviraja

Hemalata Thakurani was the learned Vaisnavi daughter of Srinivasa
Acarya. Once, an estranged disciple of hers named Rapa Kaviraja
concocted his own doctrine which opposed the philosophical
conclusions of Gaudiya Vaisnavism. He taught that the position
of acarya could only be occupied by one in the renounced order —
never by a householder. Ripa Kaviraja disregarded the necessity of
following vidhi-marga (the path of regulated devotional practice) and
propagated a so called raga-marga (doctrine of spontaneous attraction)
that was undisciplined and disorderly. His new doctrine stated that
one could abandon the practices of hearing and chanting and practise
raganuga-bhakti by remembrance alone. For this, Hemalata Thakurani
ensured that Rapa Kaviraja was expelled from the Gaudiya Vaisnava
community. Since that time, Gaudiya Vaisnavas have known him as
an atibadi.

Fortunately, Srila Cakravarti Thakura was present at this time,
and he refuted Riapa Kaviraja’s false conclusions in his Sarartha-darsini
commentary on Srimad-Bhagavatam’s Third Canto. Srila Cakravarti
proved unequivocally that qualified householder descendants of an
dcarya may act as acarya. He said that it is unlawful and contrary to
the statements of scripture for unfit descendants of acarya families to
adopt the title “Gosvami” out of greed for disciples and wealth.

Householder disciples in the line of Sri Nityananda Prabhu’s son,
Virabhadra, and descendants of the rejected sons of Sri Advaita

I A member of one of the eleven unauthorised sahajiya communities who concoct
their own methods of devotional service.
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Acarya award and accept the title “Gosvami”, an action considered
improper by Vaisnava dcaryas. Although Srila Cakravarti Thakura
acted as an dacarya, he personally never used the title “Gosvami”, in
order to instruct the foolish and unfit descendants of dcarya families
of modern times.

Protecting the honour of the Gaudiya Vaisnava sampradaya
through Srila Baladeva Vidyabhasana

In his old age, Srila Visvanatha Cakravarti Thakura spent most of his
time in a semi-conscious or internal state, deeply absorbed in bhajana.
During that time, a debate broke out in Jaipur between the Gaudiya
Vaisnavas and Vaisnavas who supported the doctrine of svakiya, or
the Lord’s pastimes of wedded love.

The Vaisnavas from the antagonistic camp [of the Sri Ramanuja
line] had led King Jaya Singh II of Jaipur to believe that the worship
of Srimati Radhika with Sri Govindadeva is not supported by the
scriptures. Their contention was that Srimati Radhika’s name is
neither mentioned in the Srimad-Bhagavatam nor in the Visnu Purana,
and that She was never married to Sri Krsna according to Vedic ritual.

The antagonistic Vaisnavas further objected that the Gaudiya
Vaisnavas did not belong to a recognised sampradaya, or line of disciplic
succession. From time immemorial, there have been four Vaisnava
sampradayas: the Sri sampradaya, the Brahma sampradaya, the Rudra
sampradaya and the Sanaka (Kumara) sampradaya. In this age of
Kali, the principal acaryas of these four sampradayas are, respectively,
Sri Ramanuja, Sri Madhva, Sri Visnusvami and Sri Nimbaditya.
The Ramanuja Vaisnavas said that Gaudiya Vaisnavas were outside
these four sampradayas and therefore without pure lineage. Further,
they argued that because Gaudiya Vaisnavas did not have their own
commentary on Brahma-sutra (also known as Vedanta-sutra), they
could not be following a genuine Vaisnava disciplic succession.

Maharaja Jaya Singh knew that the prominent Gaudiya Vaisnava
dacaryas of Vrndavana were followers of Srila Rapa Gosvami, and
he summoned them to Jaipur to take up the challenge of the Sri
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Ramanuja Vaisnavas. The elderly Srila Cakravarti Thakura was fully
absorbed in the transcendental bliss of bhajana, so he sent his student
Srila Baladeva Vidyabhasana to address the Jaipur assembly. Gaudiya
Vaisnava vedanta-acarya Sri Baladeva Vidyabhasana, the crown of
the assembly of learned scholars and the greatest among exalted
teachers of Vedanta, left for Jaipur accompanied by Srila Cakravarti
Thakura’s disciple Sri Krsnadeva.

The caste gosvamis had forgotten their own connection with
the Madhva sampradaya and disrespected the Gaudiya Vaisnavas’
doctrinal view, saying it has no connection with Vedanta. This
caused considerable disturbance to the true Gaudiya Vaisnavas. But
Srila Baladeva Vidyabhasana used irrefutable logic combined with
powerful scriptural evidence to prove the Gaudiya sampradaya to be a
pure Vaisnava sampradaya, called the Sri Brahma-Madhva-Gaudiya-
Vaisnava sampradaya, coming in the line of Sri Madhvacarya. Srila
Jiva Gosvami, Srila Kavi Karnapura and other previous dcaryas
also accepted this as fact. The Gaudiya Vaisnavas accept Srimad-
Bhagavatam as the genuine commentary on Vedanta-sutra. For this
reason, no one in the Gaudiya Vaisnava sampradaya had written a
separate commentary on Vedanta-stitra.

The name of Srimati Radhika, the personification of the pleasure-
giving potency (hladini-sakti) and the eternal beloved of Sri Krsna,
is mentioned in various Puranas. Throughout Srimad-Bhagavatam,
particularly the Tenth Canto in connection with the description
of the Lord’s pastimes in Vrndavana, Srimati Radhika is referred
to indirectly and discreetly. Only rasika and bhavuka devotees
conversant with the conclusions of scriptures can understand this
confidential mystery.

In the learned assembly in Jaipur, Srila Baladeva Vidyabhasana
refuted the arguments and doubts of the opposing party, and they
were silenced by his presentation. He established that the Gaudiya
Vaisnavas are in the disciplic succession from Sri Madhvacarya.
Despite his victory, however, the contesting party did not accept
the Gaudiya sampradaya to be of pure Vaisnava lineage because
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the Gaudiyas had no commentary on Vedanta-siitra. Srila Baladeva
Vidyabhusana therefore composed the famous Gaudiya commentary,
Sri Govinda-bhasya. Once again the worship of Sri Sri Radha-Govinda
commenced in the temple of Sri Govindadeva, and the validity of the
Sri Brahma-Madhva-Gaudiya sampradaya was firmly established.

It was only on the authority of Srila Visvanatha Cakravarti
Thakura that Sri Baladeva Vidyabhusana was able to write Sri
Govinda-bhasya and prove the connection of Gaudiya Vaisnavas with
the Madhva sampradaya. There should be no doubt in this regard.
This accomplishment of Srila Visvanatha Cakravarti Thakura,
performed on behalf of the sampradaya, will be recorded in golden
script in the history of Gaudiya Vaisnavism.

Attainment of the meaning of the kama-gayatrt by the mercy of
SrimatT Radhika

In his Mantrartha-dipika, Srila Visvanatha Cakravarti Thakura
describes a special event. Once, while reading Sri Caitanya-caritamrta,
he came upon a verse (Madhya-lila 21.125) describing the meaning of
the kama-gayatri-mantra:

kama-gayatri-mantra-rupa,  haya krsnera svaripa,
sardha-cabbisa aksara tara haya
se aksara ‘candra’ haya,  krsne kari’ udaya,
tri-jagat kaila kamamaya

The kama-gayatri is identical with Sri Krsna. In this king of mantras,
there are twenty-four-and-a-half syllables, and each syllable is a full
moon. This aggregate of moons has caused the moon of Sri Krsna to
rise and fill the three worlds with prema.

This verse establishes that the kama-gayatri is composed of twenty-
four-and-a-half syllables, but despite deep deliberation Srila
Visvanatha Cakravarti Thakura could not ascertain which syllable
in the mantra was the half-syllable. He scrutinised grammar books,
Puranas, Tantras, scriptures dealing with drama and rhetoric, and
other great texts. Among the vowel and consonant groups in Sri
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Harinamamrta-vyakarana, the grammar methodology of Sri Jiva
Gosvami, he found mention of only fifty letters. He studied the
arrangement of letters in texts such as Matrkanydsa, and in the
Radhika-sahasra-nama-stotra of Brhan-naradiya Purana he found that
Vrndavanesvari Srimati Radhika is also named Paficasad-varna-
rapini, one whose form is composed of fifty syllables. In all the
literatures he studied, however, he found mention of only fifty vowels
and consonants. There was no mention of any half-syllable.

Srila Visvanatha Cakravarti Thakura’s doubt increased. He
wondered whether Srila Krsnadasa Kaviraja Gosvami may have made
a mistake in his writing. Of course this could not have been possible
because Srila Kaviraja is omniscient and therefore free from material
defects such as falling into illusion or error.

If the fragmented letter “t” (the final letter of the kama-gayatri) were
taken as the half-syllable, then Srila Krsnadasa Kaviraja Gosvami
would be guilty of the fault of disorder, for in Sri Caitanya-caritamrta
(Madhya-lila 21.126—-8) he has given the following description:

sakhi he! krsna-mukha—dvija-raja-raja
krsna-vapu-simhasane,  wasi’ rajya-sasane,
kare sange candrera samdja

dui ganda sucikkana,  jini’ mani-sudarpana,
sei dui purna-candra jani

lalate astami-indu,  tahate candana-bindu,
sei eka purna-candra mani

kara-nakha-candera thata, — vamsi-upara kare nata,
tara gita muralira tana
pada-nakha-candra-gana,  tale kare nartana,
nupurera dhvani yara gana

In these lines, Srila Krsnadasa Kaviraja Gosvami describes Sri Krsna’s
face as the first full moon, His cheeks are two further full moons, the
dot of sandalwood on the upper portion of His forehead is the fourth
full moon, and just below this is the moon of the eighth day (astami),
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in other words, a half-moon. According to this description, the fifth
syllable is a half-syllable. Yet if the fragmented “t”, the final letter of
the kama-gayatri-mantra, is seen to be a half-syllable, then the fifth
syllable cannot be seen as such.

Srila Visvanatha Cakravarti Thakura was in a profound dilemma
because he could not decipher the mysterious half-syllable. He
concluded that if the syllables would not reveal themselves, he would
be unable to behold the worshipful deity of the mantra. He decided
that if he could not obtain the audience of the deity of the mantra, it
would be better to die. Thinking this way, he set out at night to the
banks of Sri Radha-kunda to give up his life.

After the second division of the night had passed, Sri Cakravarti
Thakura fell into light sleep when the daughter of Vrsabhanu
Maharaja, Srimati Radhika, appeared before him. “O Visvanatha, O
Hari-vallabha,” She said affectionately, “do not lament. What Srila
Krsnadasa Kaviraja has written is the absolute truth. By My grace,
he knows all the inner sentiments of My heart. Have no doubt about
his statements. The kama-gayatri is a mantra to worship My dearly
beloved and Me, and We become revealed to the devotees through the
syllables of this mantra. No one can know Us without My kindness.
The half-syllable is described in the book Varnagama-bhasvat. It was
after consulting this text that Sri Krsnadasa Kaviraja determined the
actual identity of the kama-gayatri. Study this book and broadcast its
meaning for the benefit of all faithful people.”

When he heard this instruction from Vrsabhanu-nandini Srimati
Radhika Herself, Srila Cakravarti Thakura arose, calling out in great
lamentation, “O Radha, O Radha!” When he regained composure, he
proceeded to carry out Srimati Radhika’s order.

According to Srimati Radhika’s indication, the letter “ya”
preceding “vi” in the mantra is considered a half-syllable, and all the
other syllables are full syllables, or full moons.

Thus, by Srimati Radhika’s mercy, Srila Visvanatha Cakravarti
Thakura became acquainted with the deep meaning of the mantra. He
attained the direct audience of his worshipful deity, and in his internal,
perfected spiritual body (siddha-deha), he was able to participate in
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the Lord’s eternal pastimes as His loving associate. He established
the deity of Sri Gokulananda on the bank of Sri Radha-kunda, and
while residing there, he experienced the sweetness (madhurya) of the
eternal pastimes of Sri Vrndavana. It was at this time that he wrote
his Sukha-varttini commentary on Srila Kavi Karnapura’s Ananda-
vrndavana-campith and stated therein:

radha-parastira-kutira-vartinah
praptavya-vrndavana-cakravartinah

ananda-campu-vivrti-pravartinah
santo-gatir me sumaha-nivartinah

Completely leaving aside all other things I, Cakravarti, only desire
to attain Sri Vrndavana. Residing in a simple hut on the bank of
Sri Radha-kunda, the topmost place of Sri Radha’s pastimes, I write
this commentary on Ananda-vrndavana-campiih.

In his old age, Srila Cakravarti Thakura spent most of his time in
a fully internal state or in a semi-conscious state, deeply absorbed in
bhajana. His principal disciple, Sri Baladeva Vidyabhasana, took over
the responsibility of teaching the scriptures.

Re-establishing the doctrine of parakiya

When aslight decline in the influence of the six Gosvamis took place
in Sri Vrndavana, a controversy arose around the doctrines of wedded
love (svakiyavada) versus paramour love (parakiyavada). To dispel
misconceptions regarding svakiyavada, Srila Cakravarti Thakura
wrote Rdaga-vartma-candrika and Gopi-premamrta, both of which
are replete with scriptural philosophical conclusions. Thereafter, in
his Ananda-candrika commentary on the verse laghutvam atra yat
proktam, of Sri Ujjvala-nilamani (1.21), he showed that the theory of
svakiya was fallacious, and he established the conception of parakiya
with scriptural evidence and irrefutable arguments. Further, in his
Sarartha-darsini commentary on Srimad-Bhagavatam, he gave strong
support to parakiya-bhava.
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Foreword

Certain scholars opposed the conclusions of Srila Cakravarti
Thakura on worship in the mood of parakiya. When he defeated
them with superior erudition and sound reasoning they resolved out
of envy to kill him. They knew that Sri Cakravarti Thakura used to
circumambulate Sri Vrndavana early each morning, so they hid in a
dark, dense grove and waited for him to walk by. As his adversaries
watched him approach, he suddenly disappeared, and in his place, a
beautiful young girl of Vraja appeared, picking flowers with some of
her friends.

The scholars asked the girl, “Dear child, just a moment ago a great
devotee was coming this way. Did you see where he went?” The girl
replied that she had seen him, but that she did not know where he
had gone. Her astonishing beauty, gentle smile, graceful manner and
sidelong glances captivated the scholars. Their hearts melted, and all
the impurities in their minds were vanquished. They asked the girl
who she was, and she replied, “I am a maidservant of Srimati Radhika.
She is presently at Her in-laws’ house at Yavata, and She sent me here
to pick flowers.” Having spoken thus, the girl disappeared, and in her
place the scholars saw Srila Cakravarti Thakura once again. They fell
at his feet and prayed for forgiveness, and he forgave them all. There
are many such astonishing occurrences in the life of Srila Cakravarti
Thakura.

In this way, Srila Cakravarti Thakura refuted the theory of svakiya
and established the truth of pure parakiya — an achievement of great
import for the Gaudiya Vaisnavas.

Srila Visvanatha Cakravarti Thakura not only protected the
integrity of the Sri Gaudiya Vaisnava dharma, but he also re-
established its influence in Sri Vrndavana. Anyone who evaluates
this accomplishment will be struck with wonder at his uncommon
genius. Gaudiya Vaisnava dcaryas have composed the following verse
in praise of his extraordinary work:

visvasya natharuipo 'sau bhakti-vartma-pradarsanat
bhakta-cakre vartitatvat cakravarty akhyayabhavat
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Sri Prema-samputa

He is known by the name Visvanatha, lord of the universe, because
he indicates the path of bhakti; and he is known as Cakravarti, or
he around whom the circle or assembly turns, because he always
remains within the assembly (cakra) of pure devotees. Therefore, his
name is Visvanatha Cakravarti.

In about 1754, on the fifth day of the light phase of the moon
in the month of Magha (January—February), when Srila Visvanatha
Cakravarti Thakura was around a hundred years old, he left
this material world in Vrndavana, deeply absorbed in internal
consciousness. Today his samadhi stands next to the temple of Sri Sri

Radha-Gokulananda in Sri Dhama Vrndavana.

The glories and legacy of Srila Viévanatha Cakravartt Thakura

Following in the footsteps of Srila Rapa Gosvami, Srila Cakravarti
Thakura composed an abundance of transcendental literature on
bhakti, thereby establishing in this world the innermost desire of
Sriman Mahaprabhu’s heart. He also refuted faulty conclusions
opposed to the genuine following of Sri Rapa Gosvami (ritpanuga)
and is thus revered in the Gaudiya Vaisnava society as an illustrious
acarya and an authoritative, self-realised soul. He is renowned as a
great transcendental philosopher and poet, and a rasika devotee.

A Vaisnava poet, Krsna dasa, has written the following lines
at the conclusion of his translation of Srila Cakravarti Thakura’s

Madhurya-kadambini:

madhurya-kadambini-grantha jagata kaila dhanya
cakravarti-mukhe vakta apani sri-krsna-caitanya

Srila Visvanatha Cakravarti Thakura has blessed the whole world
by writing Madhurya-kadambini. In reality, Sri Krsna Caitanya
Mahaprabhu has spoken this work through the mouth of Srila
Cakravarti Thakura.

keha kahena-cakravarti sri-riipera avatara
kathina ye tattva sarala karite pracara
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Foreword

Some say that Srila Cakravarti Thakura is an incarnation of Srila
Ripa Gosvami. He is expert in the art of describing complex truths
in a way that is easy to understand.

ohe guna-nidhi sri-visvanatha cakravarti
ki janiba tomara guna muni mudha-mati

O ocean of mercy, Srila Visvanatha Cakravarti Thakura. I am a
foolish person, so how can I understand your qualities? (Therefore,
kindly reveal your transcendental qualities within my heart. This is

my prayer at your lotus feet.)

Few Gaudiya Vaisnava dacaryas have written as many books as
Srila Cakravarti Thakura. The following proverb regarding three of
his books is quoted among Vaisnavas to this day: “kirana-bindu-kana,
ei tina niye vaisnavapand — Having attained a proper understanding
of these three books, Ujjuala-nilamani-kirana, Bhakti-rasamrta-sindhu-
bindu and Bhagavatamrta-kana, one can claim to be a Vaisnava.”

Below is a list of his books, commentaries and prayers, which
comprise a storehouse of incomparable wealth of Gaudiya Vaisnava
devotional literature:

1) Vraja-riti-cintamani

2) Sri Camatkara-candrika

3) Sri Prema-samputa (khanda-kavyam)

4) Gitavali

5) Subodhini (commentary on Alankara-kaustubha)

6

7) Commmentary on Sri Gopala-tapani

Py

)
)
) Ananda-candrika (commentary on Sri Ujjvala-nilamani)
)
)

8) Stavamrta-lahari, which includes:

(a) Sri Guru-tattvastakam

(b) Mantra-datr-gurorastakam

(c) Parama-gurorastakam

(d) Paratpara-gurorastakam

(€) Parama-paratpara-gurorastakam
(f) Sri Lokanathastakam
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Sri Prema-samputa

g) Sri Sacinandanastakam
h) Sri Svaripa-caritamrtam
i) Sri Svapna-vilasamrtam
i) Sri Gopaladevastakam
k) Sri Madana-mohanastakam
1) Sri Govindastakam
m) Sri Gopinathastakam
n) Sri Gokulanandastakam
o) Svayam-bhagavattastakam
p) Sri Radha-kundastakam
q) Jaganmohanastakam
1) Anuragavalli
s) Sri Vrndadevyastakam
t) Sri Radhika-dhyanamrtam
u) Sri Rapa-cintamanih
v) Sri Nandisvarastakam
w) Sri Vindavanastakam
x) Sri Govardhanastakam

) Sri Sankalpa-kalpadrumah

) Sri Nikuiija-keli-virudavali (virutkavya)
aa) Surata-kathamrtam (aryasatakam)

(
(
(
(
(
(
(
(
(
(
(
(
(
(
(
(
(
(
(v
(
(
(

bb) Sri Syama-kundastakam

(9) Sri Krsna-bhavanamrtam Mahakavyam

(10) Bhagavatamrta-kana

(11) Ujjvala-nilamani-kirana

(12) Bhakti-rasamrta-sindhu-bindu

(13) Raga-vartma-candrika

(14) Aisvarya-kadambini (unavailable)

(15) Madhurya-kadambini

(16) Commentary on Bhakti-rasamrta-sindhu
(17) Commentary on Ananda-vrndavana-campii

(18) Commentary on Dana-keli-kaumudi
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Foreword
19) Commentary on Sri Lalita-madhava-nataka
20) Commentary on Sri Caitanya-caritamrta (incomplete)
1

(

(

(21) Commentary on Sri Brahma-samhita

(22) Sarartha-varsini commentary on Srimad Bhagavad-gita
(

23) Sarartha-darsini commentary on Srimad-Bhagavatam

e e A

My most revered Sri Gurudeva, acarya-kesari astottara-sata Sri
Srimad Bhakti Prajfiana Kesava Gosvami Maharaja, guardian of the
Sri Gaudiya sampradaya and founding dacarya of Sri Gaudiya Vedanta
Samiti and the Gaudiya mathas established under its auspices, re-
published the books of Srila Bhaktivinoda Thakura and other pre-
vious dcaryas in the Bengali language, along with publishing his
own works. Today, by his heartfelt desire, enthusiastic blessings and
causeless mercy, books such as the following have been printed in
Hindi, the national language of India: Jaiva-dharma, Sri Caitanya-
siksamrta, Sri Caitanya Mahaprabhu ki Siksa, Sri Siksastaka, Bhakti-
rasamrta-sindhu-bindu, Ujjvala-nilamani-kirana, Bhagavatamrta-kand,
Sri Gita-govinda, Sri Bhajana-rahasya, Sri Gaudiya-giti-guccha,
Srimad Bhagavad-gita, Sri Venu-gita, Bhakti-tattva-viveka, Vaisnava-
siddhanta-mala, Sri Brahma-samhita, Raga-vartma-candrika, Sri Brhad-
bhagavatamrtam, Gaudiya-kanthahara and Sri Camatkara-candrika.
Gradually, other books are being published as well.

Srila Visvanatha Cakravarti Thakura composed Sri Prema-samputa
in Sanskrit, and many editions have since been published in Bengali.
Among them, that of Sri Hari-bhakta dasa of Sri Dhama Vrndavana
is particularly full of transcendental moods, and its language is also
easy to understand. This Hindi translation is based on that edition.

I have full faith that rasika and bhavuka sadhakas, and sadhakas
on the path of raganuga-bhakti eager to attain vraja-rasa will hold this
book in great veneration. Faithful people who study it will be able to
enter Sri Caitanya Mahaprabhu’s prema-dharma, the eternal religion
of pure, transcendental loving service to Sri Krsna.
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Sri Prema-samputa

May my most worshipful Srila Gurupadapadma, who is the
embodiment of the Supreme Lord’s compassion, shower his abundant
mercy upon me. In that way, [ may attain ever-increasing qualification
to fulfil his innermost desire through my service. This is my humble
prayer at his lotus feet, which can bestow prema.

This first edition was produced with great speed, so there may be
minor faults: we request the faithful readers to inform us of them so
we can correct these faults for future editions.

An aspirant for a particle of mercy from Sri Hari, Guru and the
Vaisnavas,

Humble and insignificant,

Tridandibhiksu Sri Bhaktivedanta Narayana

Sri Utthana Ekadasi
12 November 2005
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The Treasure Chest of Pure, Transcendental Love

pratah kadacid urari-krta caru-rama-
veso harih priyatama-bhavana-praghdne
gatvarunamsuka-tatena pidhaya vaktram
nici na locana-yugah sahasavatasthe (1)

oving attachment has a particular nature that is extra-
i ordinary. Within the heart of the lover, a yearning may
spontaneously arise to hear from his beloved’s mouth about the
excellence of her love for him and the inferiority of his love for
her.

Early one morning, under the control of such love, Vrajendra-
nandana Sri Syamasundara, the unrestricted, carefree enjoyer
of rasa, disguised Himself as a young woman of heart-stealing
beauty, and went to the courtyard of Srimati Radhika, the
dear, darling daughter of Vrsabhanu Maharaja. Covering His
lotus-like face with a crimson veil, He appeared before Srimati
Radhika, His eyes bashfully lowered.

e o e

Previously, on the night of the rasa dance on the banks of the
river Kalindi, Sri Syamasundara had accepted defeat in the midst
of the gopis. At that time He had told them, “na paraye "ham
niravadya samyujam... — I am not able to repay My debt to you all.”
Now He was absorbed in the same mood of loving attachment



He had conveyed with those words. Thus desiring to hear His
beloved Sri Radha speak proudly and unhesitatingly while in Her
affectionate sulky mood (pranaya-mana), He disguised Himself
as a lovely young lady. These are the moods of the lover (nayaka) and
beloved (nayika) that are specifically described in Sri Prema-samputa.

arad-vilokya tam atho vrsabhanu-putri
provdca hanta lalite! sakhi! pasya keyam
svasyamsubhir hari-manimayatam nindaya
mat-sadma padma-vadanadbhuta-bhusanadhya (2)

When Vrsabhanu-nandini Srimati Radhika saw this charming
young woman in the distance, She addressed Her dear friend,
Sri Lalita. “O sakhi Lalita, look, just look! Who is this beautiful
young woman adorned with astonishing ornaments? The glow
of Her lotus-like face rebukes the lustre of lotus flowers, and
the radiance of Her syama-complexioned body illuminates
our courtyard. Our whole house appears to be decorated with
sapphires.”

srutva sakhi-giram atho lalita visakhe
tam procatur drutam avdapya tadabhimukhyam
ka tvam krsodari! kutah kim u vatha krtyam
bruhity asau prativacas tu dadau na kincit (3)

On hearing Srimati Radhika’s words, Lalita and Visakha
quickly approached the young maiden and inquired, “O slender-
waisted girl, who are You! Where have You come from and why
have You come here? Please remove our curiosity by answering
these questions.” But that young girl did not reply.

sri-radhikapy atha vitarka-purahsaram tam
papraccha kautuka-vasad upagamya samyak

ka tvam svarupa-mahasaiva manoharanti
devanganasi kim aho susameva mirtta (4)



When She did not answer, Sri Radhika became even more
curious. After careful thought, She came before the disguised Sri
Krsna and inquired, “O beautiful one, who are You! The lustre
of Your limbs has stolen our minds. Are You a divine maiden?
Upon beholding You, it seems that You have appeared before us
embodying the entirety of the world’s beauty.”

tusnim sthitam tad api tam punar aha bhavi-
nydtmanam dasu kathayatra yadi tvam agah
janihi nas tava sakhih paramantarangah
kim sankase nata-mukhih! trapase ’tha kimva (5)

Still, the pretty young maiden did not reply. “O Bhavini
(beautiful woman),” Sri Radhika said, “it is You who have come
here to us, so please introduce Yourself at once and remove our
curiosity. O shy one, in our company, there is no reason to be
timid or reserved. Please understand that we consider You to be
our intimate friend.”

nisvasya kancana visadam ivabhiniya

vaktram vivrtya tam akhandita-mauna-mudram
sa praha hanta rujam avahasiti satyam

jinatam na tam rta ihedrsata tava syat (6)

When the young maiden — Sri Krsna — heard Srimati Radhika’s
words, She sighed deeply. Actually, mere words cannot describe
Her response. She turned Her face away and continued to remain
silent. Upon seeing the girl’s condition, Sri Radha asked, “O
beautiful one, I understand that Your heart is certainly in pain,
otherwise You would not act like this.

tam bruhi kanja-mukhi! visvasihi prakamam
mayy eva tat pratikrtau ca yatha yateya

udgirna eva suhrd-antika eti santim
yan-manasa-vrana-vipakaja-tivra-dah (7)



“O lotus-faced one, with full trust in us, please openly and
clearly tell us about Your pain. I will try My best to nullify the
cause of Your anguish. When, within the heart, a deep wound
of despair opens, the unbearable anguish one suffers can be
mitigated by revealing it to intimate friends.

kantena kim tvam asi samprati viprayukta
tasyaiva va vigunatodayath pratapta

kim svagasas tad avisahyataya vibhesi
tat kim nu kalpitam aho pisunair na satyam (8)

“Are You now suffering separation from Your beloved? Or
have You become exceedingly perturbed upon discovering some
shortcoming in him? Or have You committed some great offence
that has shattered the affection of Your beloved? Is that why You
are fearful? Perhaps, in order to destroy the love and affection
that Your beloved has for You, some wicked person has falsely
accused You of a misdeed, although You have actually done no
wrong. Is that why You are unhappy?

kimva vivodhari manah sa ghrnam tavabhi-
nmande ratam kvacana pumsi-vare durape

tattvam katukti patuna yata madrsiva
santarjjyase guru-janena tato ’si duna (9)

“Is it that You have realized that the one You have wed is
dull and unlucky? Is it that You would never have married him
if You had known before, and now that You do know, You are
disinclined toward him? Or has Your heart become attached to
a most wonderful person who is unattainable? Alas, alas, do You
feel dejected because, like Me, You are subject to the constant
harsh reproach of scornful elders?”

kaccin nu tanvi! khara-vak-sara-viddha-marma
saubhagya-lesa-madirandha-dhiyah sapatnydh



sambhdavyate tvayi na caitad aho para ka
tvatto vahatv atula saubhaga-caru-carccam (10)

The continued silence of the beautiful young damsel only
served to increase Sri Radha’s apprehension. “O comely one,”
She said, “has Your co-wife become proud, intoxicated by her tiny
drop of good fortune? Has her intelligence become corrupt and as
a result, has she pierced Your heart with the arrows of her sharp
words? No, surely this could not happen to You. I cannot believe
there is a young woman in the entire universe more fortunate
than You. You could not possibly have a co-wife. Why would a
man who is married to a wife endowed with all good qualities
ever abandon her to marry another?

tvam mohini srutacari kim u mohanartham
sambhor ivendu-mukhi! kasya hathad udesi
kin ceksate yadi haris tad-apanga-viddha-
stvam kautukam bhavati tad-vyatimohanakhyam (11)

“O moon-faced one, we have heard from Bhagavati
Paurnamasi-devi that there was once an incarnation of the
Supreme Lord named Mohini, who was so extraordinarily lovely
that She could enchant the great Sti Mahadeva (Lord Siva). Are
You that Mohini? Tell Me, who is it that You hope to infatuate
with Your fascinating beauty by coming here unexpectedly? It
is true that Sri Mahadeva was captivated by You, and that You
were not in the least attracted to him, but if Your side-long glance
were to pierce Sri Hari, and if He were to shoot a side-long glance
back at You, You would surely become utterly bewildered. There
is nothing to compare with Your beauty nor with the beauty of
our Sri Krsna, that crown jewel of the kings of gallants. If You
saw one another, You would both become so enamoured by each
other’s beauty that You would violate the boundaries of self-
composure, and an exceptional and amazing rasa would appear
from Your mutual attraction.”



srutvottariya-pariyantrita-sarva-gatram
romdncitam tam upalabhya jagdada radha

ha kim sakhi! tvam asi daihika-duhkha-duna
vakso ’tha prstham athava vyathate siras te (12)

As Sri Krsna disguised as a celestial damsel continuously drank
the nectarean words flowing from the lotus mouth of inquisitive
Sri Radhika, He felt a transcendental rapture well up in His
heart, and the hairs of His body stood up in ecstasy. In order to
hide this, He covered His limbs with His veil.

When Sri Radhika saw this, She imagined that the damsel
must have some kind of bodily ailment. “O sakhi,” She asked, “are
You experiencing some discomfort in Your body? Are You feeling
some pain in Your chest, Your back or Your head?”

vatsalyatah pitr-padair bahu-mulyam eva
prasthapitam yad-akhilamaya-satanakhyam
tailam tad asti bhavanantarato visakhe!
sighram samanaya tad apaya sarthakatvam (13)

In this way, Sri Radhika guessed about the young maiden’s
illness. “O friend Visakha,” She said, “My honourable father
fondly sent Me a precious medicinal oil that is a sure remedy
for all kinds of ailments. Please quickly bring it from the house.
The nature of love and affection is such that if an article dear
to oneself is used for one who is near and dear, its very existence
becomes meaningful.

tailena tena kila murttimata madiya-
snehena subhruvam imam svayam eva saham
abhyanjayamy akhila-gatram apdsta-todam
naipunyatah sakhi! siro mrdu mardayami (14)

“O sakhi Visakha, I feel a deep affection for this sakhi who

has just arrived. This oil, which removes all diseases, is a



manifestation of My father’s love for Me; hence, I will use it to
massage this beautiful girl’s entire body with My own hands. I
will also skilfully massage Her head, then all Her suffering will be
relieved.

nairujya-kari-vara-saurabha-vastu-vrnda-
praksepa-carutara-kosna-payobhir enam

samsnapayami vigatdrusam asya padma-
mullasayamy atha girapi virajayami (15)

“And listen, bring some warm water mixed with the finest
healing ingredients for Me to bathe Her in. I will alleviate Her
suffering and then Her lotus-like face will appear happy. Perhaps
then She will speak with Me.

vaca maya mrdulayatihita-pravrttya
snehena canupadhina paramddrtapi
no vakti kincid adhunaiva katukrtasya
tisthed iyam kapatini yadi hanta sakhyah (16)

“O sakhis, I have spoken sweet and gentle words to this girl,
and [ am ready to personally give Her an oil-massage and other
beneficial treatments. With an open heart, I have honoured Her
and shown Her sincere affection. Still, I have not heard a single
word from Her lips. She is being deceptive about the nature of
Her ailment and just sits here with a doleful face.

asya rujas tad-aparam karavai cikitsam
yam prapya tanva-sumano-nikhilendriyanam
vyddhih prasamyati bhaved atipustir esam
dhanvantari-prahita-divya-rasair ivaddha (17)

“Now I shall administer a new treatment for this lovely
girl’s disease. Just as the divine nectar-tonic given to Me by
Dhanvantari cures any disease, this remedy will remove, within a



second, all the diseases of Her body, life force, mind and senses. It
will especially serve to nourish Her body.

kunjadhiraja-kara-kanja-talabhimarsa-
masyd urasy atitaram yadi karayami
seyam hasisyati vadisyati sitkarisya-
tyasmams ca hasayitum esyati kancid abham (18)

“Listen, and I will tell you more about this new treatment.
Until now, this sakhi has been sitting here, overcome by some
incurable disease and incapable of uttering a single word.
However, if Her whole chest were touched by the lotus-like palms
of the Lord of our kufija, She would soon start to talk, giggle and
sob. Having experienced the indescribable pleasure of the touch
of rasika-sekhara Sri Krsna’s hand, She would murmur indistinct
sounds. What more can [ say? She would assume such a radiance
that we would all laugh without end. Her body would manifest
all the signs of having met with Sri Krsna, and by His touch, all
kinds of exceptional symptoms would manifest. This would make
us happy.”

srutva giram sa pihita-smita-hasya-padma-
munniya ramyatara-savya-karangulibhih

utsarya kincid alakda-nava-gunthanan ca
nyancattaram kiyad udancayati sa miurddhnah (19)

When Sri Krsna, who was disguised as a heavenly damsel,
heard Srimati Radhika speak in this way, a gentle smile appeared
on His face. He concealed His smile, and then slightly raised
His lowered lotus-like face. With the charming fingers of His
left hand, He gently brushed a stray curl from His forehead, and
pulled His veil down over His head a little further.

kincij jagada ramani ramaniya-kantha-
sausvaryam eva racayan vacanam yad esah



sa tac cakora-lalaneva papau ciraya
kancic camatkrtim avapa ca salipalih (20)

The disguised Sri Krsna assumed the sweet voice of a young
lady and showered alluring words as sweet as nectar upon all
those present. Like cakori birds, Sri Radha and Her sakhis drank
every word with eager hearts. In this way, they experienced
supreme bliss and felt such astonishment that mere words cannot
describe. Upon hearing the sweet talk of the beautiful new girl,
they revelled in a bliss equalled only by the rapture they felt upon
hearing the talk of Sri Krsna Himself.

devy asmi naka-vasatih srnu yasya heto-
stam agamam su-vadane vidhuri-krtatma
kutrapi me vividisdsti vivaksite ’rthe
sampadayisyati para tvad rte kutas tam (21)

The new sakhi said, “O beautiful Sri Radha, [ am a damsel
from the heavenly planets. Please hear why I have come to You
with such an agitated heart. I have a desire to know something
about a particular matter, and who but You can fulfil My desire?”

naivabhyadhds tvam anrtam yad udesi devi-
tyasmabhir ittham adhunaiva hi paryacesthah

yan-manusisu katamadasti bhavat-sadrksa
kantyanayan upamaya tvam iveksase tvam (22)

Upon hearing these words, Sri Radhika said, “O lovely one,
You have introduced Yourself as a heavenly damsel. This is surely
not false. In fact, I had guessed as much even before You spoke,
because no woman of this mortal world can rival You in beauty.
Your beauty is incomparable and unprecedented; indeed, You are
in a class of Your own.



yat tvayy aham sarala-dhir vitatham vitarka-
vaividhyam apy akaravam sarad-ambujdsye

tat paryahdsi-samito ’stu na me ’paradha-
stvam snihyasitha mayi yady abhavam tvadiya (23)

“O You whose face resembles an autumnal lotus, I have
considered many possible reasons for Your sadness, such as feeling
separation from Your husband, and I have told You of them, but
actually, I was joking. Please do not take offence to My words.
Now You have become affectionate toward Me, and | have
become Yours.”

kim sankucasy ayi sakhi tvam abhus tvadiyo
devijano ’py aham abhuvam iti pratihi

tvam prema-rupa-guna-sindhu-kananubhuter
dast bhavamy aham apiti sadabhimanye (24)

The celestial damsel said, “Radha, You are My sakhi. Why
are You so reserved?! Although [ am a heavenly damsel, I have
become Your subordinate. Do not doubt it. I constantly yearn to
be Your maidservant so that I may experience one drop of the
ocean of Your love, beauty and qualities.

vyad vacy aham tad avadhehi yato visdado
durvara esa tam apakuru samsayam me

naivadhunapi virarama darapi hrd-bhu-
tapas tvadiya-lapanamrta-sekato ’pi (25)

“Please listen carefully while I tell You why My heart feels such
anguish, and then dispel the doubt that causes Me this despair.
Your nectar-sweet words have fallen like soft rain upon My heart,
but they have not even slightly soothed the distress within it.

vrndavane dhvanati yah sakhi! krsna-venu-
stad-vikramah sura-pure prabalatvam eti
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sadhvi-tater api manah sa-ghrnam yato ’bhuit
kanthopakantha-milana smarane ’pi patyuh (26)

“O sakhi, the flute-song that is heard in Sri Vrndavana has
also entered our heavenly abode. Its power is such that the
chaste ladies there no longer wish to embrace their husbands.
In fact, the mere thought of doing so disgusts them. When the
Lord of the universe, Sri Krsna, attracts their minds and hearts,
their thoughts no longer run toward their mortal husbands.
Anything connected with Sri Krsna has this power. The slightest
connection with Him completely removes the desire to enjoy
anything material.

slistveva muiicati surah sa-vitarkam atma-
kantam drutam jvalad-alata-nibhanga-yastim
halahalam muralika-ninadamrtam yat
pitvaiva satanu-mahajvara-miircchitabhiit (27)

“This flute sound is as sweet as nectar, but it is mixed with
deadly poison. Anyone who hears it feels an unprecedented joy
as if they are tasting nectar; but afterwards, when they have
not attained Sri Krsna, they suffer sharp pains as if they have
been poisoned. The moment that sound enters the ears of the
heavenly damsels, they desire to enjoy with Sri Krsna in every
way. Bewildered by the high fever of amorous love, their bodies
blaze like fiery coals. Their husbands embrace their burning
bodies but quickly release them. ‘What sudden ailment is causing
her high temperature? they wonder. As soon as anyone hears the
sound of Sri Krsna’s flute, the desire to meet with Him manifests
in their heart, making them restless. This is the power of Sri
Krsna’s flute-song.

asmat-pure ’sti na hi kapi jaraty atah ka-
starjantu kda nu nikhila api tulya-dharmah
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ka va haseyur apara yad imah satitvam
viplavayan muralika ninado vyajesta (28)

“One of the names of our heavenly city is Tridasalaya,
meaning a place where the inhabitants experience only three
stages of life: childhood, adolescence and youth. They never grow
old. Since none of the women ever age, they all feel attracted
to the sound of the flute. Who, then, is in a position to rebuke
others or joke at their expense? The sound of the flute destroys
the heavenly damsels’ chastity and defeats each and every one of
them.

evam yadi pravavrte prativasaram sa
venu-dhvanih prabhavitum vibudhanganasu
tarhy ekada hrdi mayaiva vicaritam ha
ko ’yam kutas carati vadayitasya ko va (29)

“In this way, the influence of the flute-song spread day by day
among the heavenly damsels. Then one day, filled with wonder, I
thought to Myself, ‘From where does this sweet sound come? Who
is playing that flute?

ittham divah samavatiryya bhuviha sadhu
vamsiwate ‘vasam aham katicid dinani

drsto harer anupamo vividho vilasah
kanta-ganah priya-sakhaly api paryyacayi (30)

“After due consideration, I was able to trace the sound of the
flute from the heavenly planets, and in that way I came down
to this Earth. I happily stayed at Vamsivata for some days. There
[ witnessed the unequalled pastimes performed by You and Sri
Krsna, and [ became acquainted with His dear, beloved sakhis.”

radha sa-narma-madhuraksaram aha dhanye!
tvam ganyase sura-pure vara-caturi-bhak
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anya punar balavad-utkalika krpani
krttendriyaiva sumanastvam apadapartham (31)

After hearing the words of the heavenly damsel, Sri Radha
spoke sweetly and jokingly. “O most fortunate one, I consider
You the most clever of all heavenly damsels in the celestial realm,
because only You, Your mind cut asunder by the sword of Your
strong eagerness to meet the flute-player, are trying to find out
the source of the flute-song. The other damsels are not trying to
trace this source. For this reason, only You can really be called
Sumana, for only You have an undisturbed mind. (In other words,
You are Sumana because like Me, You have become attached to
para-purusal Sri Krsna.)”

P S

The purport is that the demigoddesses are so intensely eager to
attain Sri Krsna that their minds cannot remain steady, and they are
suffering all kinds of severe pains because they always want to enjoy
sensual pleasures. Therefore, they cannot think of any solution to
suspend their eagerness [to attain Sri Krsna). For them to be called
Sumana, “one with a beautiful mind”, is not applicable. This heavenly
damsel on the other hand, not only became eager to meet with the
flute-player, but She decided to come here and suspend this eagerness
by meeting Him. Therefore, only She is blessed and only She can
appropriately be called Sumana.

manda-bhramad-bhru madhura-smita-kanti-dhara-
dhaute vidhdaya radana-cchadane sa caha

radhe! param sva-sadrsim na hi viddhi kim bhoh
sakye "valokitum aptha parena pumsa (32)

When the celestial damsel heard Sri Radha’s delightful joking
words, a sweet and effulgent smile came upon Her lips, and Her
eyebrows danced slightly. “Radha,” She said, “do not consider

1 The husband of another woman.
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other women to be like You. Do not think that My attachment
to Your lover Sri Krsna is like Yours. Now that I am here, will
Your lover, Sri Krsna, be able to control Me in the same way He
controls You?”

kimva parena purusena harer vilasa-
mevanvabhu rahasi sadhu yad-artham agah

tad bruhi kim tava vivaksitam atra madhye
narmatanomi yadi mam akaroh sakhim svam (33)

Sri Radhika replied, “I do not know Your reason for coming
here, but in any case, while You are here, please try to experience
Sri Krsna’s confidential, loving pastimes. What is the need of a
relationship with any other man? Anyway, what was it that You
wanted to ask Me? Until now [ have just been joking and playing
with You, because You have accepted Me as Your friend.”

narmdatanudhva sakhi! narmani ka jayet tvam
prands tv abhus tvam ayi me kiyad eva sakhyam

tvam manusi bhavasi kintv amarangands ta
murddhnaiva te guna-katha punatir namanti (34)

The heavenly damsel replied, “O sakhi, please continue to joke.
Who can defeat You in this art? O Radha, You are more than
just a friend to Me; You are as dear to Me as My very life-air. It is
true that You are only a human being, but nonetheless, the young
heavenly damsels bow their heads when they hear about Your
purifying qualities.”

P S

The meaning here is that although Sri Radhika manifests a human-
like form, desiring to relish the mellows of different pastimes, She
is not an ordinary person. In fact, She is the embodiment of the
complete potency of the Supreme Lord Sri Krsna, who is the source of
all incarnations. It is therefore not surprising that the young heavenly
damsels bow down when they hear the narrations of Her qualities.
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Srila Sukadeva Gosvami’s description of the advent of Sri Krsna
in Srimad-Bhagavatam (10.1.17-23) is written in the same mood as the
above verse (34): Once, when Mother Earth was distressed because of
the atrocities of deceitful demons who were dressed like kings, she took
the form of a cow and approached Sri Brahma. She cried pitifully as
she revealed her misfortune to Brahma. Hearing her narration full of
sorrow, Brahma took her and the other demigods to the shore of the
Milk Ocean. There the Supreme Person Ksirodakasayi Visnu told Sri
Brahma, who was absorbed in meditation: “tat-priyartham sambhavantu
sura-striyah ... — the wives of the demigods should take birth in Vraja
for the pleasure of Sri Krsna and His beloveds” (Srimad-Bhagavatam
10.1.23). Therefore, it is not inappropriate for the heavenly damsels,
who are fit to be maidservants, to bow down.

neyam stutis tava na cdpi tata-sthatd me
ndpi hriyam bhaja vadamy anrtam na kincit
sindhoh sutapi girijapi na te tulayam
saundarya-saubhaga-gunair adhirodhum iste (35)

The heavenly damsel then said, “Sakhi, I will never lie to You,
so please do not be embarrassed by My praise. My ornamented
language was not spoken just to flatter You, and I am not joking
out of indifference to You. Really, Your beauty, fortune and other
qualities cannot be equalled even by Parvati, nor by Sri Laksmi,
the daughter of the ocean.”

e B e

A similar sentiment is expressed in Sri Caitanya-caritamrta (Madhya-
lila 8.182—4) wherein Sri Raya Ramananda answers Sri Gauranga-
sundara’s questions:

yahanra saubhagya-guna vanche satyabhama
yanra thafii kala-vilasa sikhe vraja-rama

yanra saundaryadi-guna vafiche laksmi-parvati
yanra pativrata-dharma vainche arundhati
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yanra sadguna-ganane krsna na paya para
tanra guna ganibe kemane jiva chara

In these verses he explains that even Parvati and Sri Laksmi pray to
attain Sri Radha’s beauty and other qualities. Srila Rapa Gosvami also
writes in Sri Ujjuala-nilamani (Sri Hari-priya-prakaranam, 3.18):

ragollasa-vilanghatarya-padavi-visrantayo 'py uddhura-
sraddha-rajyad-arundhati-mukha-sati-vrndena vandyehitah
aranyapi madhuri-parimalavyaksipta-laksmi-sriya-
stas trailokya-vilaksana dadatu vah krsnasya sakhyah sukham

Arundhati and other eminent, chaste women reverentially praise
the vraja-gopis’ behaviour, even though the beautiful young girls of
Vraja stray from the path of chastity due to being overpowered by
their love for Sri Krsna. The gopis are country girls who dwell in
the forest, but their sweetness defeats the beauty of Sri Laksmi, the
queen of Vaikuntha. Within the three worlds, the beloveds of Sri
Krsna are most extraordinary. May they bestow happiness upon you.

In this verse it is mentioned that because Sri Radha is the foremost
of Sri Krsna’s beloveds, Her madhurya and other qualities surpass
the qualities of Sri Laksmi. Sri Krsna has unlimited potencies, of
which three are prominent: His internal spiritual potency (cit-sakti),
His external potency (maya-sakti) and His marginal potency (jiva-
sakti). Of these three, the internal potency, which is also known as
svariipa-sakti, is most prominent. Sac-cid-ananda Sri Krsna’s internal
potency has three divisions: transcendental bliss (ananda), also called
hladini; transcendental, eternal existence (sat), also called sandhini; and
transcendental knowledge (cit), also called samwid.

The essence of hladini-sakti gives bliss to Sri Krsna and to His
devotees, and it is called prema. The highest essence of prema is
mahabhava, of which Sri Radhika is the embodiment.

Srimati Radhika is foremost among Sri Krsna’s beloveds, and just as
Sri Krsna is the source of all incarnations of the Supreme Lord, so Sri
Radha is the source of all the expansions of Sri Krsna's beloveds, which
include the vraja-gopis, the queens of Dvaraka and Mathura, and all the
goddesses of fortune in each of His abodes.
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In Sri Caitanya-caritamrta (Adi-lila 4.83) Srila Kaviraja Gosvami
quotes Brhad-gautamiya-tantra:

dewi krsna-mayi prokta radhika para-devata
sarva-laksmi-mayi sarva-kantih sammohini para

She who shines brilliantly and who is non-different from Sri Krsna
is called Srimati Radhika. She is most worshipful and presides over
all goddesses of fortune. She possesses all splendour and completely
bewilders Sri Krsna. She is the supreme internal potency of the
Lord.

Sri Caitanya-caritamrta (Adi-lila 490, 92) explains this verse (devi
krsna-mayi ...) as follows:

sarva-laksmi-ganera tinho hana adhisthana
sarva-saundarya-kanti vaisaye yanhate
sarva-laksmi-ganera sobha haya yanha haite

She is the abode of all goddesses of fortune. ... All beauty and
splendour rest in Her. All the goddesses of fortune derive their
beauty from Her.

These scriptural evidences establish that the qualities and fortune of
Sri Parvati-devi or Sri Laksmi cannot equal those of Srimati Radhika.

premnd punas tri-jagad-urddhva-pade ’pi kacit
tat-samya-sahasa-dhuram manasapi vodhum

saknoti nety akhilam eva maya srutam tat
kailasa-srngam anu haimavati-sabhayam (36)

The heavenly damsel continued, “Listen, and I will tell You
more. [s any woman as courageous as You in loving affairs, even
in the Vaikuntha planets far beyond the three material worlds?
Is there a woman who can even imagine that she is Your equal?
These words of praise do not come from My imagination; I have
heard Your glories in the assembly of Parvati-devi atop of Mount
Kailasa.
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srutvd mahan ajani me manaso ’bhildsa-
stad-darsandya samapuri sa capi kintu

tapa-tad-antar iha yo rabhasad adipi
tendasphutan na kathino hi mamantaratma (37)

“When I heard of Your qualities, I developed an intense
desire to meet with You. It is true that seeing You has fulfilled
My desire, but still My heart is burning with distress. The only
reason My heart has not shattered in its fire is because it is so

hard.”

ko ’sau tam asu kathayeti muhus tayokto
vaktum sasaka na sa baspa-niruddha-kanthah

asru-pluteksana-mathasya mukham svayam sa
svenancalena mrdulena mamarjja radha (38)

Sri Radhika, who is most loving, heard the heavenly damsel’s
words, which were full of unbearable agony, and asked, “My
friend, what has caused Your intense and intolerable suffering?
Please tell Me straightaway.”

Tears flowed incessantly from the damsel’s eyes, Her throat
choked up and She was unable to speak. Sri Radhika gently
wiped the damsel’s face and eyes with Her own, soft veil.

e B o

The intention behind Sri Krsna’s display of deep, inner grief was to

make a convincing show that His grief was genuine.

sthitvda ksanam dhrtim adhad atha tam wvdca
prema tavayam atulo nupadhir valiyan
krsne ’tikamini babhuwva katham dunoti
svam svams ca visvasiti yo ’tyapade ’py abhijiiah (39)

The heavenly damsel remained in that mood for a moment,
and then calmly and patiently replied, “O innocent one, Sri Krsna
is a licentious debauchee. How could You fall in love with such a
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lusty person? In this world, Your prema is unequalled. Because it is
causeless, it is indestructable, and because it is so powerful, nothing
can check it. Yet those who knowingly make something that is
unworthy the object of their loyalty only cause distress to themselves
and their dear ones.

saundarya-saurya-vara-saubhaga-kirtti-laksmi
purno ’pi sarva-guna-ratna-vibhusito ’pi

premaviveca-katamatvam asau vibhartti
kamitva-hetukam asau srayitum na yogyah (40)

“Let Me tell You something more. It is true that Sri Krsna is
complete with sweet beauty, bravery, matchless fortune, fame
and other opulences, and that He is adorned with all jewel-like
qualities; nevertheless, He has one fault that nullifies all these
opulences: He is quite unable to discriminate in matters of prema,
because He has so many amorous desires. It is never appropriate
to find refuge in such a person.

tasmin dine bahu-vilasya muhuh prakasya

prema tvaya sarabhasam rajanau tu kunje
sanketa-gamrju-dhiyam bhavatim vidhdaya

kancit param sa ramayan kapati jahau tvam (41)

“Just listen. On that day, Sri Krsna played with You in various
ways. With eagerness, He repeatedly displayed an articifical love
for You. But later, O simple-hearted woman, that falsehearted
cheat abandoned You to enjoy with another young woman, even
though He had arranged to meet with You that night in a kufija.

yat tvam tada vyalapa eva sakhis tudanti
vallih patatri vitatir api rodayanti

sarvam tadali! nibhrtam maya-kanya-bhali
vamsivata-sthitataya valita rusaiva (42)
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“Your sakhis were distressed when they heard You lamenting,
and even the creepers, animals and birds of the forest cried in
pain. At that time, I also became filled with mental anguish, for I
was hiding at Vamsivata, watching.”

e B e

When Srimati Radhika experiences separation from Sri Krsna,
mohanakhya-mahabhava arises within Her. In Sri Ujjvala-nilamani
(Sthayi-bhava-prakaranam) it is stated that mohanakhya-mahabhava
causes such an agitation within the universe that even the non-human
species cry. That is why Sri Krsna is saying here (Verse 42) that the
trees, creepers and birds also cried.

In Sri Caitanya-caritamrta (Madhya-lila 2.43) it is stated:

akaitava krsna-prema,  yena jambunada-hema,
sei prema nrloke na haya
yadi haya tara yoga,  na haya tabe viyoga,
viraha haile keha na jiyaya

Unalloyed krsna-prema, like pure gold from the Jambu River, does
not exist in this world of man. If it manifested in this realm, there
would be no separation; if separation occured, one’s life would cease
to exist.

rase tathaiva viharann apara vihdya
prema tvayaiva sahasa prakati cakara

sthitva ksanam sa bhavatim amucad vananta-
rekakinim rati-bhara-srama-khinna-gatrim (43)

The heavenly damsel then said, “On the night of the rasa, Sri
Krsna abandoned all the other vrgja-sundaris to take You with
Him, to sport with You, and to show You profuse affection. How-
ever, after a short while, when You became tired from Your amorous,
loving sports, He suddenly left You all alone in the forest.

tarhi plutam vilapitam gahana ca murccha
cestapy atibhrama-mayi tava yad yad dsit
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vydpyaiva ha bahu-janumsi hrdi sthitam me
tat kastam asta-vidhayaiva tanoh prakrtya (44)

“At that time You displayed various conditions of Your body
and heart — You lamented loudly and fainted over and over again.
Your movements showed that You were confused; they were not
natural. Alas, seeing You in that condition was so painful I will
never forget it. Even in future births, as [ pass through the eight
stages of life, such as birth, old age and death, Your anguish will
ceaselessly pierce My heart like a sharp iron spear.

devi-jano ’smi hrdi me kva nu kastam dsid
daivad yasasvini! babhuva bhavad-didrksa
mam dgamayya bata sakrta kila-viddham
yasyasti naiva sakhi! nirgamane ’py upayah (45)

“O glorious one, is it possible for pain to remain in My heart?
After all, I am a damsel from the heavenly planets. But alas, at an
inauspicious moment, a yearning to see You suddenly manifested.
It was that desire alone that brought Me here, and now, O sakhi,
it is piercing My heart like a sharp iron spear. Indeed, I cannot
see how to remove it at all.”

P SO

Sri Krsna condemned Himself in order to gauge the depth of Sri
Radhika’s love for Him. He knew that the super-excellence of Radhika’s
love would be established in this world if Her love neither faltered nor
decreased slightly after She heard this criticism of Him. Sri Krsna spoke
in this way in order to relish the nectar-like words scented with prema
that flowed from the earnest and solemn heart of Sri Radhika, the
crown jewel of His beloveds.

sandanitam tvayi mano na divam prayatum
sthatun ca natra tila-mdtram apittham iste

udghurnate pratipadam na padam labheta
adyabhavam tvayi cirat-prakati krtatma (46)
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“Sakhi,” continued the heavenly damsel, “My heart has become
so bound to Yours that when I see You suffer, I become powerless
to return to the heavenly planets. At the same time, I cannot
remain here bearing such heavy grief in My heart. Since I cannot
find peace, I have come to see You to express the feelings aroused
by what is revolving in My mind.

krsnat punar bahu vibhemi na dharma-loka-
lajje dayd-dhvani kadapi na pantha tasya
balye striyds tarunimany acirad vrsasya
vatsasya madyam anu yo vyadhitaiva himsam (47)

“What is more, I am very afraid of Sri Krsna, because He has
no sense of religion, or moral principles, nor does He fear public
opinion. He is so hard-hearted that He has never stepped foot
on the path of mercy. When He was just a little baby, He killed
a woman, the raksast Putana. In His youth He killed the bull
Vrsasura, and in His boyhood He killed the calf Vatsasura. So, as
You can see, from His very childhood He has engaged in violent,
irreligious acts.”

gandharvikaha subhage! tvayi kapi sakti-
rakarsini kila harav iva santatasti

yan nindasi priyatamam tad api prakamam
mac-cittam atmani karosy anuraktam eva (48)

When Sri Radhika heard the heavenly damsel speak such
words of criticism about Krsna, She said, “O most fortunate one,
Sri Krsna is the beloved of My life. His potency to attract My
heart is unparalleled. Although He has hurt Me time and again, I
am unable to sever My heart’s attachment to Him.

“Often I decide to stop talking to Him because of His improper
behaviour, but the moment [ see Him again, I forget everything.
[ see a power in You similar to the power I see in Him, because
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even though You are criticizing Sri Vrajaraja-kumara (the son
of the king of Vraja), who is more dear to Me than millions of
My own lives, You still attract My heart, making Me attached
to You. Surely it is unnatural to feel affection for someone who
criticizes a loved one, unless one comes under the control of some
supernatural power; then, maybe it could happen. The nature of
unconditional love is such that once it manifests it is not easily
destroyed. This love is so firm and so vast that it never wavers,
nor can it ever be annihilated even after hearing criticism of the

loved one.”
I > I )

In Sri Caitanya-caritamrta this is explained with the verse akaitava
krsna-prema, yena jambunada-hema, sei prema nrloke na haya [/ vyadi
haya tara yoga, na haya tabe viyoga, viyoga haile keha na jiyaya. The
translation of this verse was given earlier, in Verse 42.

tvam me sakhi bhavasi cen na divam praydsi
nitya-sthitim vraja-bhuvtha maya karosi

tat-prema-ratna-vara-samputam udghataya
tvam darsayami tad-rte na samadadhami (49)

Srimati Radhika continued, “O Sundari, if You really consider
Yourself My sakhi, do not return to the heavenly planets. Stay
with Me in this land of Vraja for all time, and then I will be
able to open My treasure chest to show You the amazing jewel
of prema. It is not possible to understand the prema that Sri
Krsna and I have for each other just by talking about it. It is only
possible to understand by observing it. If You and I do not live
together, how will I ever make You understand this prema, and
how will I be able to remove Your doubt? Stay with Me, and I will
be able to make You understand clearly why I cannot become
indifferent toward Sri Krsna, even though I suffer so greatly
because of Him.”
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hantadhunapi na hi visvasisi prasida
dast bhavami kim u mam nu sakhim karosi
tvam sdadhi sadhu dhin u va tuda va gatir me
radhe! tvam eva sapatham karavani visnoh (50)

When the disguised Sri Krsna heard the words of Sri Radhika,
He said, “Alas, alas, You still lack faith in Me, even though We
now know each other. Radha, You want Me to be Your sakhi, but
that is something for the distant future. At the moment, I am just
Your maidservant. Please be happy with Me, and control Me in
every way. O Radha, I swear by Sri Visnu that You are My one
and only shelter, whether You punish Me or show Me mercy.”

PN S .

Sri Krsna’s words here are completely true. This is because without
madanakhya-mahabhava it is impossible to fulfil the boundless desire to
enjoy of srigara-rasa-raja? Sri Krsna.

vaktum tada pravavrte vrsabhanu-nandi-
nyakarnya tam vividisam iha ced dadhdsi
premeya-devam idam eva na cedam etat
yo veda veda-vidasav api naiva veda (51)

When Vrsabhanu-nandini Sri Radhika heard this, She said,
“O My friend, if You desire to hear about My prema, then listen:
Anyone who says, ‘This is the extent of premd’, ‘this is premd)
‘this is the nature of prema’ or ‘this is not the nature of premad’
knows nothing about prema, even if they have studied the Vedas
and all other scriptures.

e e e

The nature of prema cannot be explained in words. Indeed, prema
will not manifest in one’s heart as long as one has a mind with which
to deliberate upon it. One who deliberates upon the nature of prema
remains unqualified for it, even if that is his sole subject of deliberation.

2 “The king of the transcendental mellow of amorous love”
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Prema is completely beyond all else. It is sva-samvedya, meaning it can
only be experienced by itself. Prema will not manifest if one’s heart
has any inclination other than to make the beloved completely happy.
Prema is nothing other than being fully absorbed in meditating on
what makes the beloved happy — “Will my beloved become happy by
my doing this?” In such a condition, no other consideration can be
present. One who merely deliberates upon prema cannot realize it, and
upon attaining prema, nothing else is perceived. All scriptures may be
realized through deliberation, but not prema.

vo vedayed vividisum sakhi! vedanam yat
vo vedand tad akhilam khalu vedanaiva
prema hi ko ’pi para eva vivecane sa-
tyantardadhaty alam asav avivecane ’pi (52)

“O sakhi, suppose someone wants to grasp the nature of
prema and tries to explain it to another, even though he has no
realization of it himself. In that case, he who tries to explain it is
cheating, and any realization resulting from those words is simply
a fraud. Prema is the most excellent of topics, and it cannot
be described in words. It disappears upon being analysed and
becomes even more concealed when it is not.

e e or

Prema is incomparable, and it can only be experienced by itself.
Language cannot illuminate it, and it cannot be understood by
hearing about it from one in whose heart it has not manifest. It is
simply fruitless labour to try to understand or explain prema, because
understanding it is purely dependent upon experiencing it.

Prema disappears when it is analysed — this was discussed in the
explanation of the previous verse. It cannot manifest in a heart that is
intent on analysing it. And if the intelligence to analyse it appears after
it has awakened in the heart, prema cannot remain there.

One may not have the slightest tendency to analyse prema, but
still, unless one meditates on whether or not one’s actions are pleasing
to Sri Krsna, it will not manifest in one’s heart. Now, even though
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the slightest tendency to analyse prema may be absent, it still will not
manifest in one’s heart unless one meditates on whether or not one’s
actions are pleasing to Sri Krsna. This is because prema is found only
in a person whose natural tendency deep in his heart is to act entirely
for Sri Krsna’s pleasure. Unless one meditates on whether or not
one’s actions are pleasing to Krsna, the tendency to act solely for His
happiness will not arise in the heart. In that case, only the tendency
to perform activities to fulfil the desire for one’s own happiness will
appear, and then prema cannot arise.

dvabhyam yada rahitam eva manah svabhdava-
simhdsanopari virdjati ragi-suddham

tac-cestitaih priya-sukhe sati yat-sukham syat
tac ca svabhavam adhirudham aveksayet tam (53)

“When the heart is filled with raga — attachment to Krsna with
affection — a mood naturally reigns in which there is no other
desire than to give happiness to one’s beloved. And when one
makes the beloved happy, even though one’s tendency of heart is
neither to deliberate on how to do so nor to neglect it, happiness
naturally arises. At this time, prema becomes visible in one’s
innate activities.

> r e

When prema arises, specific conditions of the heart manifest, such
as it becoming filled with rdga. The symptom of raga is described in Sri
Ujjvala-nilamani (14.126) as follows:

duhkham apy adhikam citte sukhatvenaiva vyajyate
yatas tu pranayotkarsat sa raga iti kirttyate

Due to the excellence of pranaya (strong loving attachment), the
heart’s condition becomes such that it experiences supreme bliss
even in extremely distressful situations, all because of the possibility
that one will attain one’s beloved. Without that possibility, even
the condition of complete happiness is distressful. This state of
heart is called raga.
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When prema arises, other conditions of the heart also arise. At that
time the heart becomes purified, and no desires appear there other
than to give pleasure to the beloved. Furthermore, one neither neglects
the beloved nor meditates on serving him. This is because service to
him will manifest naturally. At that time there is no tendency in the
heart to gain knowledge about prema.

These conditions of heart must occur naturally. Prema cannot be
created artificially. Its presence can be perceived when anubhavas or
sattvika-bhavas manifest naturally. There is no other way to perceive
prema. The following symptom reveals that prema has appeared in a
person’s heart: upon seeing the happiness of one’s beloved, a happiness
naturally arises in one’s own heart. That happiness causes anubhavas
and other transcendental sentiments to manifest.

loka-dvaydt sva-janatah paratah svato va
prana-priyad api sumeru-sama yadi syuh
klesas tad apy atibali sahasa vijitya
premaiva tan harir ibhan iva pustim eti (54)

“Just as a lion defeats elephants and nourishes itself by eating
them, similarly this extremely powerful prema nourishes itself
by conquering the unlimited and difficult miseries caused by
conditions in this world, by other planets, by family members,
by enemies, by one’s own body or by matters related to the
body, and even by troubles caused by one’s beloved that are as
insurmountable as Mount Sumeru.

e e e

Sri Radhika is explaining that prema is inherently free from obsta-
cles. Once it has manifested, not even hundreds of thousands of
obstacles can obstruct it. In such prema there is no place for concern
about worldly comforts, religious duties, the attainment of residence
in heaven, and so forth. Reproaches by family members and abuse by
enemies cannot enter the ears, and one even forgets to protect one’s
own body. Prema has absolutely no obstacle. Even the lover’s own
attempts to break it by neglecting his beloved’s love do not act as
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an obstacle to prema. The symptom of prema is given in Sri Ujjvala-
nilamani (Sthayi-bhava-prakaranam, 14.63) as follows:

sarvatha dhvamsa-rahitam saty api dhvamsa-karane
yad-bhava-bandhanam yiinoh sa prema parikirttitah

When the deep emotion that binds a young couple does not break,
despite many reasons for it to do so, it is called prema.

In fact, multitudes of difficulties nourish prema rather than
obstruct it. If the current of a quickly flowing river is obstructed, the
water will overcome the obstruction and flow with redoubled force.
Similarly, attraction for the beloved increases in proportion to the
obstacles encountered. As a result, the force of that prema increases a
hundredfold.

The great sage Bharata Muni, who is the original guru of the
scriptures on rasa, has explained this phenomenon as follows (as quoted
in Sri Ujjvala-nilamani, 1.20):

bahu varyate yatah khalu yatra pracchanna-kamukatvam ca
ya ca mitho durlabhata sa manmathasya parama ratih

The prema that is strongly objected to by society and religion, in
which the lover (nayaka) and beloved (nayika) must hide their
amorous desires, and in which loving union is difficult to attain, is
called manmatha-sambandhita parama priti, the supreme passionate
affection.

Therefore, it is seen that a multitude of obstacles nourishes prema
rather than inhibits it.

snigdhanga-kantir atha garva-dharo ’tyabhito
visrambhavan svapiti kim ganayed asau tan
kanthi-ravah suna ivabhibhavan saraga-
stesv eva rajatitamam tamasiva dipah (55)

“The proud, confident and graceful lion sleeps fearlessly
without disturbance. Similarly, that prema which brims with
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affection, exhibits pride due to the rise of mana and reaches the
stage of pranaya, can never be destroyed. In that prema, the pride
of possessiveness — ‘he is mine; he is exclusively my beloved’ — is
firmly situated within the heart of the lover.

“Just as a lion considers a dog to be insignificant, so prema
does not recognize insignificant, dog-like obstacles. Just as a
lamp’s glow becomes brighter in the darkness, so the glory of
prema becomes more lustrous in the face of obstacles. With those
obstacles conquered, prema becomes more radiant than before.
Thus situated, it never diminishes.

lampaty ato nava-navam visayam prakurva-
ndsvadayann atimadoddhuratam dadhanah

ahladayann amrta-rasmir iva tri-lokim
santdpayan pralaya-surya ivavabhati (56)

“Sakhi, through lascivious desire, this prema makes one con-
tinually relish the beloved in new and fresh ways. Like the moon,
it pleases the three worlds with excessive intoxication, and it also
burns like the sun at the time of universal devastation.

P SO

The meaning here is that the lover (nayaka) has such deep love and
affectionate attachment to many beloveds (nayikas) that he develops
a longing for more and more nayikas. Tasting such new moods greatly
delights the nayaka. This love and affection causes the beloved to
experience separation from the lover when he goes to another nayika.
The beloved dreams about the happiness of past and future meetings
with the lover, and thus she becomes submerged in an ocean of
unprecedented enjoyment. As the moon’s rays cool the three worlds,
the prema that exists when the nayaka and nayika meet creates an
enjoyment that cannot be described in words. At that time, the lover
and beloved perceive the three worlds to be filled with happiness. Yet,
in a state of separation from each other such prema gives more pain
than millions of forest fires, and it seems that everything is burning.
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enam vibhartti sakhi! kah khalu gopa-raja-
sunum vind tri-bhuvane tad-upary-adho ’pi

premdanam enam alam ena-drso 'nvavinda-
nnatraiva gostha-bhuvi kascana taratamyat (57)

“My dear sakhi, in the entire universe, in the upper planetary
systems such as Maharloka, and in the lower planetary systems
such as Rasatala, is anyone worthy of receiving this prema other
than Vrajendra-nandana Sri Krsna? It is only in this land of
Vraja that some doe-eyed girls taste this prema, according to their
various individual bhavas.

P SO

Prema can only be attained when one is completely independent
and free from care, and when one can completely relinquish the pride
born of one’s occupational duty. No ordinary human being can possess
prema, for such a person is always controlled by time, fruitive activities,
illusion, the senses and so forth. Consequently, he cannot peacefully
feel affection for anyone.

All forms of Bhagavan, starting with the guna-avataras and purusa-
avataras up to Sri Narayana, the Lord of the spiritual sky, are supremely
independent, but they engage in activities such as creating material
universes, delivering devotees and establishing religion, and they all
carry the identity of being the Supreme Lord. They are not able to
simply love someone because they cannot be free from the anxiety of
these responsibilities, even for a moment, nor can they give up their
opulence. Sri Krsna’s manifestations, such as Sri Mathuranatha and
Sri Dvarakanatha, are also unable to show genuine love and affection.
However, Vrajendra-nandana Sri Krsna is not a king, but the son of a
king, a prince, and thus He is completely carefree. When He falls in
love with someone He forgets everything, even that He is Bhagavan.
Only He has the capacity to truly love someone.

Furthermore, no one can be a true premika if her heart harbours a
trace of desire or slight consideration for her own personal happiness.
This kind of mood can be found only in the gopis of Vraja, because they
have given up everything, including their social duties and obligations,
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the religious principles prescribed in the Vedas, their shame, patience
and bodily comforts, and their spiritual happiness, solely to serve Sri
Krsna for His pleasure. They have also given up their relationships
with friends, relatives and family members, despite being scolded and
reproached by them. Therefore, only the vraja-sundaris can love Sri
Krsna purely.

prema hi kama iva bhati bahih kadacit
tenamitam priyatamah sukham eva vindet

premeva kutracid aveksyata eva kamah
krsnastu tam paricinoti balat kalavan (58)

“Sometimes prema manifests externally as kama, or transcen-
dental lust, from which the beloved, Sri Krsna, obtains unlimited
happiness. And sometimes mere lust is portrayed as prema. Only
the crown jewel of clever personalities and the abode of all arts,
Sri Krsna, is able to understand its true nature.”

P SO

The desire to gratify one’s own senses is called lust, or kama. In
prema there is no trace of desire for one’s own sense enjoyment, and
one only endeavours to arrange for Sri Krsna’s satisfaction. In the world
of prema, the love of the vraja-sundaris is situated on the topmost stage
and is called adhiriidha-mahabhava. Sri Caitanya-caritamrta (Adi-lila
4.171-2) states:

ataeva kama-preme bahuta antara
kama—andha-tamah, prema—nirmala bhaskara
ataeva gopi-ganera nahi kama-gandha
krsna-sukha lagi matra, krsna se sambandha

There is a great difference between kama and prema. Kama is dense

darkness, and prema is like the pure sun. There is not the slightest

trace of kama in the gopis. Their relationship with Sri Krsna is solely
based on giving Him pleasure.

Some acts, such as embracing and kissing, are common to both
kama and prema, so externally they appear to be similar, yet their true
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natures are in fact opposite. In Bhakti-rasamrta-sindhu (1.2.283—-4) it is
also said:

premaiva gopa-ramanam kama ity agamam pratham
ity uddhavadayo 'py etam vaiichanti bhagavat-priyah

The prema of the vraja-sundaris manifests in such a way that it
appears to be kama. Sri Uddhava and other dear devotees of the
Lord pray to attain this kamarupa-bhakti.

The vrgja-sundaris’ prema, which seems to be kama, is supremely
pleasurable to Sri Krsna, who is topmost of those who relish
transcendental mellows. This is because the nature of love is that one
who loves always longs to see the beloved happy. If this mood is not
manifest, then love cannot remain. Because the vraja-sundaris have no
desire for their own happiness, waves of bliss manifest in their limbs
when they give joy to Sri Krsna. They clean their bodies and decorate
them with beautiful clothes and ornaments with the sole purpose of
giving satisfaction to Sri Krsna. In Adi Purana it is stated:

nijangam api ya gopyo mameti samupasate
tabhyah param na me partha nigiudha-prema-bhajanam
O son of Prtha, the gopis decorate their bodies because they

consider them to be Mine. No one is a greater repository of deep
prema than they.

In Sri Caitanya-caritamrta (Adi-lila 4.191-2, 195) it is also said:
amara darsane krsna paila eta sukha
ei sukhe gopira praphulla anga-mukha
gopi-sobha dekhi’ krsnera sobha bade yata
krsna-sobha dekhi’ gopira sobha bade tata
ataeva sei sukha krsna-sukha pose

ei hetu gopi-preme nahi kama-dose

[The gopis think,] “Sri Krsna has obtained so much pleasure from
seeing us,” and thus their faces and bodies blossom. Sri Krsna’s
beauty increases when He sees the beauty of the gopis, and the gopis’
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beauty increases, the more they see Krsna’s beauty. ... The happiness
of the gopis nourishes Krsna’s happiness because their prema is
completely free from the fault of kama.

Sri Krsna is not satisfied by one who flaunts their kama as prema,
and He is not controlled by it. Sri Krsna also does not find happiness in
prema contained with kama. The prema of the queens of Dvaraka could
not control Sri Krsna when mixed with the desire to satisfy their own
senses. This is also explained in Srimad-Bhagavatam (10.61.4):

smayavaloka-lava-darsita-bhava-hari
bhri-mandala-prahita-saurata-mantra-saundaih

patnyas tu sodasa-sahasram ananga-banair
yasyendriyam vimathitum karanair na sekuh

The sixteen thousand queens of Sri Krsna were unable to allure His
senses even by their smiling sidelong glances and the dancing of
their captivating eyebrows, which, like Cupid’s arrows, are expert in
amorous messages.

krsnantikam sakhi! nayasu nikama-taptam
mam ity uddharati kintu tad-atmajena

kamena tat-sukhaparam dadhati sva-bhava-
deva sva-cittamayam atra na kamini syat (59)

Sri Radhika continued, “Sakhi, when a young woman says,
‘l am burning in the fire of lust; please take me quickly to the
lord of my life,” she cannot be called lusty, because at that time,
the nature of her heart is firmly fixed in giving pleasure to her
beloved. The passionate mood that manifests to give happiness
to her beloved cannot be called mere lust (kama); rather, it is true
love, or prema.

premambudhir guna-mani-khanir asya sathya-
capalya-jaihmyam akhilam ramaniyam eva

premanam eva kila kamam ivangandasu
sandarsayan svam udakarsayad eva yas tah (60)
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“Sakhi, Sri Vrajendra-nandana is both an ocean of prema
and a mine of jewel-like qualities. His deceitfulness, fickleness,
crookedness and other such qualities are extremely charming. He
devises how to increase women’s love for Him by presenting His
prema — in the semblance of lust — before them all.”

e B e

Vrajendra-nandana Sri Krsna’s form consists of pure sweetness.
His mood of heart-stealing sweetness appears even when opulence
(aisvarya) is manifest in His pastimes of killing the demons. Therefore,
Krsna’s moods of fickleness, crookedness and so forth are sweet. Sri
Govinda’s form is filled with rasa, and the movements of all His limbs
cause waves of bliss to arise. He increases the love of His beloved gopis
through His crookedness, fickleness and other qualities. If Sri Krsna
did not display qualities, such as crookedness, the gopis’ love would
not manifest the waves of vyabhicari-bhavas and other transcendental
moods of ecstasy, as well as the stages of khandita and so forth. And
thus the greatness of their love would not be revealed to the world. Sri
Krsna shows His yearning to meet with His gopi beloveds and thus gives
unlimited bliss to their hearts. When they desire to make Him happy
by offering all that they have to Him, Sri Krsna shows His eagerness
to enjoy that offering in every way. Sri Govinda is the personification
of unalloyed goodness, and desires are spontaneously born within Him
to reciprocate with the love of His devotees. Without this, love cannot
increase.

ka vanganah sata-sahasram amusya kama-
paryaptaye mada-kalah prabhavantu yat tah

prema tad atra ramanisv anupdadhir eva
premaika-vasyatamata ca mayanvabhavi (61)

Are hundreds and thousands of beautiful girls, intoxicated by
youthful lust, able to satisfy, by their various kinds of endeavours,
Sri Krsna’s desire for an amorous meeting? Sri Krsna is self-
satisfied (atmarama) and free from material desires (aptakama), so
no one can enchant Him by their lust. He is only controlled by

-6 34 o~



Sri Prema-samput

pure prema. Therefore, Srimati Radhika says, “Sakhi, stay in Sri
Vrndavana. Experience for Yourself how the vrgja-ramanis’ prema
for Sri Krsna is free from any desire for personal happiness, and
how Sri Krsna is controlled only by such prema.

tatrapi mayy atitaram anurajyatiti
loka-pratitir api na hy anrta kadapi
yat prema merum iva me manute parasam
no sarsapais tri-caturair api tulyam esah (62)

“Although the prema of all the beautiful young girls of Vraja
is unconditional, everyone knows that Sri Krsna is much more
attracted to Me than to all others. Indeed, this is true, because
Sri Krsna feels My prema to be as boundless as Mount Sumeru,
and the prema of the other girls like a few mustard seeds.

P SO

Pure and genuine prema is only seen in Vraja; nowhere else. Some-
times the prema of the queens of Dvaraka is mixed with kama, but the
vraja-sundaris’ prema is always free from duplicity and any personal
desire. For this reason, only the vraja-sundaris’ prema reaches the level
of mahabhava. This is described in Sri Ujjvala-nilamani (Sthayi-bhava-
prakaranam, 14.156):

mukunda-mahisi-vrndair apy asav atidurlabhah
vraja-devy eka-samvedyo mahabhavakhyayocyate

Modanakhya-mahabhava is only possible for the gopis of Srimati
Radhika’s group, such as Sri Lalita. It is not possible in other gopis. This
is explained in Sri Ujjvala-nilamani (Sthayi-bhava-prakaranam, 14.176):
radhika-yitha evasau modano na tu sarvatah.

Madanakhya-mahabhava is only present in Sri Radhika. It does not
arise in anyone else. This is stated in Sri Ujjvala-nilamani (Sthayi-bhava-
prakaranam, 14.219):

sarva-bhavodgamollasi madano 'yam parat parah
rajate hladini-saro radhayam eva yah sada
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Hence, by deliberation upon the true nature of prema, one can
conclude that Sri Radhika’s prema is topmost.

premanurupamayi rajyati yat parasu
raganurupam iha divyati naparadhyet

daivad vyatikramam upaiti kaddacid asmat
nasau sukhi bhavati tena ca mam dunoti (63)

“O friend, Sri Krsna is attracted toward other nayikas and can
sport with them according to the extent of their prema for Him.
This is not a fault of Sri Krsna. If this principle were ever to be
transgressed by a gopi, then Sri Krsna would not become satisfied,
and I also would feel distress.

e B o

Sri Krsna would not be happy if He were to show more affection to
a gopi, or sport with her more than her affection for Him warranted,
because such a beloved (nayika) would not be able to satisfy His

expectation. He would thus become unhappy. And when He feels sad,
Srimati Radhika also feels sad.

sanketa-gam api vidhaya mad-eka-tano
mam najagama yad ihabhavad antardayah
ruddhah kaydcid anurodha-vasat sa reme
mad-duhkha-cintana-davarddita eva ratrim (64)

“When Sri Krsna indicates that I should meet with Him,
[ go to Our assigned meeting place. But if He does not arrive
there, it is only due to some obstacle. Although He is completely
enchanted by Me, He still may sport with another beautiful girl,
being bound by her request. But in doing so He feels no pleasure,
because all night long the forest fire of remembering My suffering

causes Him distress.
I > I )

The suffering that Srimati Radhika feels in separation from Sri
Krsna drowns the entire universe in an ocean of distress. When Sri
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Krsna is directly embraced by any other nayika, He remembers Sri
Radhika’s distress in separation from Him and faints. This is described
in Sri Ujjvala-nilamani (Sthayi-bhava-prakaranam, 14.181): atranubhava
govinde kantasliste *pi mitrcchana. That is why Sri Radhika says, “When
Sri Krsna goes to other nayikas, He cannot be peaceful because He
thinks of My unhappiness.”

tenaiva me hrdi maha-davathur babhiiva
mad-vesa-bhusana-vilasa-paricchadadi

tan-moda-krd viphalatam agamat kim adye-
tyakranditam yad api tarhi tad anvabhus tvam (65)

“Sakhi, while He sports with other young girls of Vraja, He
thinks about My suffering, and because of this My mind becomes
afflicted by His unhappiness. When that happens, I lament,
‘Everything — My dress, My ornaments, My coquetry and My
beautiful appearance are all useless. Alas, alas, they cannot give
pleasure to Sri Krsna.

“You have heard Me weeping at such a time.

pratas tam atyanunayan tam atarjayam bho-
statraiva gaccha sukham apnuhi tat punas ca

rosah sa tat-sukha-parah priyatottha eve-
tyalocaya vraja-bhuvo ’py anuraga-caryam (66)

“When Sri Krsna came the next morning and beseeched
Me to forgive Him, I chastised Him angrily, saying, ‘Go back to
that beloved mistress of Yours and enjoy with her some more!’
This anger was actually for Sri Krsna’s happiness. Internally, I
was asking Myself why He would go to a place where He finds
no pleasure. My anger was only due to prema, which consists
wholly and solely of the endeavour to give Sri Krsna pleasure.
Reflect upon the loving affairs in Sri Vrndavana in the light of
this consideration. These affairs are transcendental and most
astonishing.
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adyotayam muhur aham nija-kamam eva
kim mam vihaya ramayasy aparam satheti
vdca sa capi rati-cihna-jusa sva-murttya
vyajyaiva kamam atha mantum uri cakara (67)

““You rogue, why did You leave Me so You could go and sport
with other women? With such language I repeatedly expressed
My own desire for enjoying. His lusty activities were evident by
the love-marks on His transcendental body, so He had to admit

His fault.

prema dvayo rasikayor ayi dipa eva
hrd-vesma bhasayati niscala eva bhati
dvarad ayam vadanatas tu bahiskrtas cet
nirvdti sighram athava laghutam upaiti (68)

“O my friend, prema is like a lamp. The hearts of both the
rastka nayaka and nayika are like a chamber, and the mouth is
like a door. As long as the lamp of prema illuminates only the
chamber, it will remain steady, but if its light is allowed to shine
out through the door, the lamp will quickly become fainter or
even go out.

e e foe

Prema cannot remain strong if it is expressed with words such as, “I

love you dearly”; on the contrary, it will decrease.

antah-sthitasya khalu tasya ruci-cchataksi-
vatayanad adhara-ganda-lalata-vaksah

caru pradipya tad-abhijna-janam sva-bhdso
vinapayed api vilaksanatam upetah (69)

“The splendour of the lamp of prema in the pavilions of the
lover’s and beloved’s hearts shines through the lattice of their
window-like eyes. It illuminates their lips, cheeks, foreheads
and breasts in a most wondrous way, and reveals its unique and
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inexpressible beauty to one who is experienced in regard to the

nature of prema.
P S -

It is inappropriate to express prema in words, for they cause its
intensity to diminish. But even if one does not express one’s prema in
words, it cannot be concealed when facing the object of one’s prema.
When prema appears in the heart, then the eyes, cheeks, lips and
forehead blossom, and an unprecedented, radiant mood appears.

kantena kintu bahu-vallabhata jusa syat
niskramito ’pi sa muhur na hi yati santim

mithyaika-bhdsana-patutvam ayi prathasya
kamam dised yavanikeva pidhaya tam drak (70)

“The following words, however, would issue from the mouth
of Sri Krsna, the lover of so many young damsels: ‘My beloved,
[ love You so much; You alone are My very life.” In this way, He
would continuously express His love, yet still, His love would not
diminish. This is because it is Sri Krsna’s habit to only speak very
clever words of falsity. This habit immediately veils His prema like
a curtain and makes it appear as lust. In other words, all of Sri
Krsna’s declarations, which are to be taken as false, actually cover
His prema to make it appear merely as lust.

tvayy eva me priyatame nupamo 'nurdgah

svapne ’pi vastum apara kim u hrdya-piste
ittham harir vadati manavatih sadanya

mam khanditan tu rati-cihna-bhrd eva vakti (71)

“When one of Sri Krsna’s beloveds starts to sulk, He tells
her, ‘O My beloved, I love you alone. Could any other young
girl attain a place in My heart?” And when I become jealous
(khandita) on seeing the marks made by another nayika on His
body, He pacifies Me with words of a similar nature.
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mad-vaktra-netra-susama sama-madhurika-
saundaryya-varnana-balad-vijihirsa eva
prands tvam eva hi mameti vadan vyanakti
na prema tat sad api kintv iha kamam eva (72)

“In this situation, Sri Krsna glorifies the beauty, matchless
grace and sweetness of My face and eyes, and in His intense
eagerness to sport with Me, He speaks words such as, ‘You alone
are My life] With such talk He covers His prema for Me, and

instead shows lust.

santapyate yadi punar virahagni-punjai-
rutkanthaya culukitah sva-gabhirimabdhih
prema vyanakti dayitapi gira yathaiva
yat te sujata-caranamburuheti padye (73)

“O sakhi, despite all this, if a beloved gopi is burning in the fire
of separation from Sri Krsna, and if her eagerness has evaporated
the ocean of her gravity to a palmful of water, she will reveal her
prema through words.

e e foe

Evidence of this is found in verses such as the following:

yat te sujata-caranambaruham stanesu
bhitah sanaih priya dadhimahi karkasesu
tendtavim atasi tad vyathate na kim svit
karpadibhir bhramati dhir bhavad ayusam nah
Srimad-Bhagavatam (10.31.19)
Dearly beloved, we are afraid of causing pain to Your very soft lotus
feet, and we therefore place them gently on our hard breasts. Do
Your 