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Sri sri mayapuracandro jayati
For the reader’s interest

It is stated in Sri Caitanya-caritamyta (Madhya-lila 9.234, 237-41):

sei dina cali’ dila payasvini-tire
snana kari’ gela adi-kesava-mandire

maha-bhakta-gana-saha tahan gosthi kaila
‘brahma-samhitadhyaya’-punthi tahdan paila

punthi pana prabhura haila ananda apara
kampasru-sveda-stambha-pulaka vikara

siddhanta-sastra nahi ‘brahma-samhita’ra sama
govinda-mahima jnanera parama karana

alpaksare kahe siddhanta apara
sakala-vaisnava-sastra-madhye ati sara

bahu yatne sei punthi nila lekhdiyd
‘ananta padmanabha’ dila harasita hand

After accepting the renounced order, Sri Sacinandana
Gaurahari resided briefly in Sri Puri-dhama, and then began His
tour of South India on the pretext of visiting the holy places of
pilgrimage. After visiting Kanyakumari, He arrived in the holy
place called Vetapani, located in Mallara DeSa, where He had
darsana of Sri Raghunatha and then took rest for the night. A
band of gypsies from the nomadic Bhattathari community, who
had made their camp there, captured Kala-krsnadasa, Stiman
Mahaprabhu’s servant and associate, by alluring him with
women. However, Mahaprabhu rescued him by the power of His
divine opulence, and then immediately proceeded to the sacred
banks of the Payasvini River.
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After taking evening bath in the river, Sriman Mahaprabhu
went for darsana of Sri Adi-Kesava. While beholding the deity,
He became absorbed in ecstatic love and began to dance, sing
and recite prayers and verses. When the scholarly devotees and
thousands of pilgrims there saw Him, they were all struck with
wonder. After taking darsana of the deity, Stiman Mahaprabhu
noticed that some devotees, who were immensely learned and
realized in philosophical principles, were lecturing on this book,
the Fifth Chapter of Sri Brahma-samhitd. He was overjoyed to
hear this devotional treatise, and after reading only a few verses
Himself, He was unable to maintain His composure. The eight
symptoms of transcendental ecstasy, such as tears, horripilation
and trembling, became manifest.

Indeed, Brahma-sawhita is unprecedented and unique
among the literature of the bhakti tradition. It is filled with
descriptions of the paramount glories of Svayam Bhagavan Sri
Govindadeva, and with knowledge of the essential reality of the
Supreme Personality and the essential reality of bhakti. 1t is as if
a vast ocean has been bottled in one succinct treatise. Here one
will find the collected essence of all Vaisnava scripture, including
the Vedas, the Purinas, Bhagavad-gitda and Srimad-Bhdgavatam.
Sriman Mahaprabhu had this great literature copied very care-
fully, and then He brought it back with Him to Sridhama
Jagannatha Puri.

I have no right to say anything more about this text.
Nevertheless, T simply wish to suggest that if this literature is
accepted in the category of extremely ancient scriptures, it is
exceptional evidence to support the doctrine of krsna-bhakti.
Alternatively, one may argue that St Caitanya Mahaprabhu must
have written it Himself, since no mention of this scripture can be
found anywhere in this region of Northern India. If such an opin-
ion were to be established conclusively, what could possibly be
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For the reader’s interest

a greater source of joy? The reason is that, in the Vaisnava world,
every last doubt about philosophical conclusions would at once
be dispelled upon the discovery of a thesis of established
philosophical truths written personally by Sriman Mahaprabhu.
Whatever one’s opinion may be, this Brahma-samhita is
worshipable for Vaisnavas, and is also worthy of their thorough

study.

SRI BHAKTIVINODA THAKURA
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Sr1 Sri guru-gaurangau jayatah
Feelings of appreciation

It is common knowledge that Sri Brahma-samhitd was not prop-
agated in India prior to its being collected by Sri Gaurasundara.
Rather, the literary composition that had been widely popular-
ized throughout the nation was Srimad-Bhagavatam, the satvata-
samhitd (compilation for those in pure goodness) that was
previously spoken in Naimisaranya. The word brahma means
both “Veda” and also “the factual substance or reality established
by the Vedas,” which is none other than the Supreme Personality
and Enjoyer, Sti Krsna, or Sti Govinda. The understanding of the
word apauruseya (“not of human origin,” or “divine”) is consid-
ered marginal if the word is used to confound the mundane
conception by eliminating the irrelevant (“neti neti”), but does
not refer to the Supreme Personality and Enjoyer, Sri Krsna.

Sri Caturmukha Brahma discarded mundane considerations
from within the Vedas, which are called apauruseya (of divine
origin), and then described in a samhita (compilation) of one
hundred chapters whatever essence of pure bhakti he had been
holding in his heart in connection with the Supreme Enjoyer.
Among those chapters, this Fifth Chapter is most worshipable for
Gaudiya Vaisnavas because it is extremely practical and advanta-
geous for the living entity. Especially from the point of view of
the Sri Brahma sampradaya, the factual substance of reality has
been revealed in the four original verses of Srimad-Bhagavatam
by the mercy of Bhagavan.

The Supreme Personality can never be included in the category
of insignificant worldly material enjoyers. The distinction
between the two is that the Supreme Personality Sri Krsna is the
absolute controller of all predominated potencies, whereas the
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individual living entity is completely bound by the Lord’s poten-
cies. Thus, the word apauruseya (not of mundane origin), is
applied to Sri Krsna from the perspective of the conditioned
living entity (purusa) who tries to conceive of Him who is
beyond material existence. It is stated in the first verse of the
Srimad-Bhagavatam:

Janmaddyasya yato ‘nvayad itaratas carthesv abhijiiah svardat
tene brahma hyda ya adi-kavaye muhyanti yat stirayah
tejo-vari-myrdam yatha vinimayo yatra tri-sargo 'mrsa
dhamna svena sada nirasta-kuhakam satyam param dhimahi

Srimad-Bhagavatam (1.1.1)

I meditate upon Sri Krsna, who is the Absolute Truth and the orig-
inal cause of the creation, maintenance and annihilation of the
mundane universes. He is directly and indirectly conscious of all
manifestations, and He is independent, because there is no other
cause beyond Him. It is He who first imparted the Vedic knowl-
edge unto the heart of Brahmaji, the original living being. By Him
even great sages and demigods are placed into illusion, as one is
bewildered by the illusory representations of water seen in fire, or
land seen on water. Only because of Him do the material uni-
verses, temporarily manifested by the reactions of the three modes
of nature, appear factual, although they are unreal. I therefore
meditate upon Him, St Krsna, who is eternally existent in the tran-
scendental abode, which is forever free from the illusory repre-
sentations of the material world. I meditate upon Him, for He is
the Absolute Truth.

The transcendental abode (dhdma) referred to here is cate-
gorically distinct from any material location. The word dhama
means “shelter” and also “light.” One cannot see without light,
and this verse confirms that the basis of illumination is a Person
who is the object of worship, and is seen by the very same light.
The foundation of illumination, the Supreme Transcendental

Enjoyer Sri Krsna, exists splendidly and eternally along with His
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paraphernalia in the supramundane dhdma that lies beyond all
comprehension of the conditioned souls who are entangled in
transitory relationships within the material nature.

In the impersonal conception, the seer and the seen are ulti-
mately considered to be one. This conception has arisen on the
basis of the experience of limitation and incompleteness in the
mundane realm, but this experience is irrelevant. The deluding
material potency cannot disable her own controller, Visnu, who
is the Supreme Lord of Vaikuntha and equipped with immeasur-
able power. The impersonal conception, which is thoroughly
mundane, has been ousted entirely by the considerations
described in the Fifth Chapter of this treatise.

The trend of thought presented in Brahma-sarihita is worthy
of our profound investigation. We should therefore distance our-
selves from the mundane point of view, in which scriptural
descriptions of instrumental and ingredient causes may be con-
sidered to be indecent. This scripture was not contrived for the
sake of delighting the minds of crude persons through vulgar
devices. Rather, it has manifested for the purpose of infusing
spiritual strength into the hearts of those who are debilitated by
the onslaught of their own perverse inclinations.

The doctrine of the worship of five deities' was created as a
result of a distorted vision of the substance of Godhead. This
incorrect vision arose from the predominant pursuit of four con-
ceptions, namely ordinary religiosity, economic development,
sense gratification and liberation. The five concluding verses of
Brahma-samhita convey this point clearly and meticulously, and
also elucidate the genuine philosophy concerning the substance
of Godhead. By the grace of SudarSana (the original auspicious
vision of Bhagavan), one may acquire eternal wisdom through

1 .. P 4. _ . . .
Surya, GaneSa, Siva, Durga and Visnu are worshiped together in the system
known as parncopdsand.

vii
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careful study of these verses. The attainment of such wisdom ren-
ders one entirely devoid of antagonism towards the conception
of Srf Dhama (the spiritual abode, full of all transcendental opu-
lence). This antagonism is manifest as the tendency to propagate
the defective philosophy that the Absolute Truth is formless and
impersonal.

By good fortune one may be acquainted with the unique qual-
ities of the self-effulgent transcendental abode that lies beyond
Devi-dhama and MaheSa-dhama. That abode is nirasta-kuhaka,
devoid of the darkness of nescience. The affairs of transcendence
lie beyond material nature, and there is no room for the relative
deception of the mundane world in that realm of eternal joy. It is
for this reason that the treatise describing this transcendental
phenomenon is called Apauruseya-sarnihita.

Human beings whose hearts are polluted can be delivered
from the tendency to enjoy inert matter by the power of the
process of devotional service in practice (sadhana-bhakti). 1t is
impossible for those who are ensnared in mundane sense enjoy-
ment to take shelter of pure devotion. Such persons are only fit
to undergo distress while being confined to the field of fruitive
activities in the material world. The living entity’s lusty desires for
material enjoyment can only be dispelled by singing the glories
of Kamadeva, the transcendental Cupid. However, if one equates
this excellent Kamadeva with the inferior mundane lust, one will
suffer an adverse effect instead of deriving benefit.

Our recitation of Brahma-samhitd will be considered success-
ful when we become the followers of Caturmukha Brahma and
attain the mercy of Bhagavan, and when we can become the
receptacles of love of God through singing these divine hymns in
praise of Sri Krsna. At that time we will be able to understand that
Sr1 Radha-Govinda, the embodiments of sweet human-like pas-
times, exist in the form of Sri Gaurasundara. Sri Gaurasundara
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resides in the most elevated realm of service to the genuine
supreme predominating enjoyer, who possesses all opulence.

In the lower half of Goloka, two-and-a-half rasas (devotional
mellows) are present in relation to Sri Narayana. Mahesa-dhama
lies below this, and below that again lies Devi-dhama, the
mundane realm that consists of fourteen planetary systems. The
residents of Devi-dhama, who are wandering throughout the
universe, attain withdrawal of their material desires in MahesSa-
dhama. The conception of desirelessness that can be attained in
Mahesa-dhama eternally shines forth through the myriad variety
of services available in the transcendental abode. That resplen-
dent myriad of services is embodied in this Brahma-sarhita
which describes the fifth and ultimate goal of human existence,
namely the ultimate limit of the nectar of love for Sri Sri Radha-
Govinda. Sri Gaurasundara exhibited the extent of His magna-
nimity in His pastime of bestowing $ri krsna-prema, by
collecting that nectar and personally distributing it to the souls of
this world.

SRI SIDDHANTA SARASVATI
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Nitya-lila-pravista orn visnupada Sri Srimad
Bhakti Prajnana Kesava Gosvami Maharaja,
the lion-like founder of Sri Gaudiya Vedanta
Samiti, initiating spiritual master of Sri Srimad
Bhaktivedanta Narayana Maharaja, and
sannyasa-guru of Srila A.C. Bhaktivedanta

Swami Prabhupada.
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Srila A.C. Bhaktivedanta Swami Prabhupada
was the first to make Sri Brahma-samhita
well-known all over the world. By his
inspiration the Radha-Krishna Temple Album
made the prayers of Brahma-samhita heard in
millions of homes outside India. He gave
many lectures elaborately explaining various
verses of Sri Brahma-sambhita, and republished
the first English edition of his gurudeva, Srila
Bhaktisiddhanta Sarasvati Prabhupada. All
who read this English edition and benefit
from the deep illuminations of Srila
Bhaktivinoda Thakura and Srila Jiva Gosvami
are forever indebted to this great personality
who brought the flood of Sri Caitanya
Mahaprabhu's prema-sankirtana movement to
the western world, and in eleven short years

made "Hare Krishna" a household word.
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Introduction
[translated from the Hindi edition]

Sri Brahma-samhitd was revealed by Sri Brahma, the original
guru of the Brahma sampraddya, and the great-grandfather of
the universe. It was collected and propagated by Sri Caitanya
Mahaprabhu, who is adorned with the sentiment and complex-
ion of Sri Radha. This scripture, which is full of brilliantly efful-
gent transcendental jewels in the form of many philosophical
conclusions of bhakti, is an incomparable devotional scripture.
Not only does it stand out among Sri Gaudiya Vaisnava literature,
but also within the entire body of sacred Indian texts received
through oral tradition, such as the Vedas, the Puranas, the
Veddanta-siitra, Bhagavad-gitda and Srimad-Bhdgavatam. It is a
matter of unlimited jubilation that today we are presenting the
aforementioned Brahma-samhita before our readers in Hindi,
the national language of India, by the causeless mercy and inspi-
ration of our paramaradhya guru-pada-padma, om visnupdada
astottara-sata Sri Stimad Bhakti Prajiana Kesava Gosvami
Maharija.

It was my most worshipable Sri Gurudeva’s heartfelt desire
that the Vedic devotional scriptures, especially the exceptionally
beneficial Gaudiya Vaisnava devotional literatures, should be
published profusely in Hindi and in all the other prominent lan-
guages of the world, and that they should simultaneously be dis-
tributed widely. By his mercy and inspiration, more than forty
bhakti literatures have already been published in just a few short
years. These include Bhagavad-gita with Srila Vi$vanatha
Cakravarti Thakura’s commentary; Srila Bhaktivinoda Thakura’s
Jaiva-dharma, Sri Caitanya-Siksamyta, Bhajana-rahasya and
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Sri Sanmodana-bhdsya commentary on Sriman Mahaprabhu’s
Siksastaka; Srila Rapa Gosvami’s Upadesamita, Srila Raghunatha
dasa Gosvami's Sri Manah-Siksd; and several texts by Srila
Visvanatha Cakravarti Thakura, such as Bhakti-rasamrta-sindhu-
bindu, Ujjvala-nilamani-kirana and Bhagavatamyrta-kand.
Most of these editions have also been translated into Hindi and
other prominent languages of the world. Continuing in the same
line, the publication of this Hindi edition of Brahma-samhita
today is a source of immense joy.

Brahmaji is the great-grandfather of the world, the original
poet, and the presiding deity of the creation. When he appeared
from Garbhodakasayi Visnu’s lotus navel, he saw nothing but
darkness in all directions, and he became confused about his
duty. By the mercy of Bhagavan, he heard the sound “tapa,” and
began to perform severe austerities.” When Brahma’s austerity
was mature, Bhagavan’s intrinsic nature of eternity, knowledge
and bliss manifested in his heart by the mercy of the Supreme
Lord. This has also been mentioned in the auspicious invocation
or opening verse of the sdtvata-samhita Srimad-Bhagavatam:
“tene brahma hyda ya ddi-kavaye — by the mercy of Bhagavan,
transcendental knowledge of the Supreme Lord, who is the
proprietor of unlimited potencies and the embodiment of eternal
cognizance and bliss, was manifested in Sri Brahma’s heart.”
Consequently, his prayers in glorification of Svayam Bhagavan
Sri Krsna, which he composed after he had personally realized

: According to Brahma-samhitd, by the mercy of Sri Krsna, Brahmaji received
the eighteen-syllable mantra (the Gopala mantra) through the medium of the
transcendental Sarasvati, and he began to perform fapasya in the form of
mantra-japa. As a result of his dedication to the mantra, he later received
kama-gayatri through the medium of Sri Krsna’s flute-song. By the influence of
that kama-gayatri, Brahmaji attained the status of being twice-born, and he
began to glorify St Krsna with prayers that fully embodied the essential conclu-
sions of the Vedas.
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the Absolute Truth and which contain perfectly conclusive state-
ments revealing the essence of all the Vedas, are called Brahma-
samhitd.

There are one hundred chapters in this epic scripture. The
essence of the entire text has been kept in this, the Fifth Chapter,
just as if the ocean had been stored in a jar. The totality of estab-
lished truths contained in all the Vedas, Puranas and Sarhhitas,
and in the Mahabharata, Srimad-Bhdgavatam and other authen-
tic Vaisnava literature, is included within this great monarch of
scriptures. When the most munificent Sri Sacinandana Gaurahari
was traveling in South India for the benefit of the world, He
arrived in Trivendram, the capital of Kerala Pradesh, intending to
take darsana of Sri Ananta Padmanabha. On the way, He came
across the temple of Adi-KeSavaji on the banks of the sacred
Payasvini River. There He became overjoyed to hear the highly
qualified devotees of that place reciting the Fifth Chapter of
Brahma-samhita and, after having a copy made, He took it with
Him. That Fifth Chapter is now celebrated by the name Brahma-
samhita.

One should understand that there is no necessity of writing
anything new about this regal scripture. Sri Jiva Gosvami, who is
the Gaudiya sampraddaya-dcdrya on philosophical conclusions
of the Absolute Truth, has analyzed the subject matter of
Brahma-samhita in his Digdarsani commentary, and has
revealed its immaculate glories to the fullest extent. Also in
regard to this great, sacred Vaisnava text, Srila Krsnadasa
Kavirija, the author of Sri Caitanya-caritamyita, has written:

siddhanta-sastra nahi ‘brahma-sambhita’ra sama
govinda-mahima jnidanera parama karana

alpaksare kahe siddhdanta apara
sakala-vaisnava-sastra-madhye ati sara

Sri Caitanya-caritamyta (Madhya-lild 9.239—-40)

XVii
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As far as the final spiritual conclusion is concerned, there is no
scripture equal to Brahma-samhitd. Indeed, that scripture is the
supreme revelation of the glories of St Govinda, for it reveals the
topmost knowledge about Him. Since all conclusions are briefly
presented in Brahma-sarhitd, it is essential among all Vaisnava
literatures.

In addition to this book of philosophical conclusions, Sri
Caitanya Mahaprabhu also brought with Him from South India a
book describing Krsna’s pastimes, namely Sri Kysna-karnamyta.
At the time of Sri Ratha-yatra, the devotees who were not His
pastime associates (lila-parikaras), and who had come from
various Northern Indian provinces such as Sridhama Vrndavana,
enthusiastically copied these two texts and took the copies with
them when they returned. In this way, both books were propa-
gated throughout India. In this regard, it is stated in Sri Caitanya-
caritamria:

pratyeka vaisnava sabe likhiya laila
krame krame dui pustaka jagat vyapila

Sri Caitanya-caritamyta (Madhya-lila 11.143)

Indeed, each and every Vaisnava copied the two books. By and
by, the two books were broadcast all over India.

As mentioned before, Srila Jiva Gosvami, the dcdrya of
Gaudiya philosophical conclusions, has written a commentary
on this superlative text. That commentary is entitled Digdarsani,
and it is pregnant with highly confidential devotional conclu-
sions. The commentator appeared in the village of Ramakeli in
the Maladaha district of Bengal in approximately a.p. 1507 as the
son of St Anupama (Sri Vallabha Mallika), who was the younger
brother of the renowned Sri Sanatana Gosvami and Sri Rapa
Gosvami. When Sri Caitanya Mahaprabhu came to Ramakeli to
give His darsana to Sri Ripa and Sanatana, Sri Jiva, who was at
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that time just a babe in arms, had the good fortune to have the
Lord’s darsana and touch His lotus feet.

From early childhood Sri Jiva was grave in character and
wealthy in intelligence. While he was still a boy, after completing
his study of grammar and other subjects, he completely
renounced his home life to go to the divine lotus feet of Sri
Nityananda Prabhu in Sri Mayapura Yogapitha, the holy appear-
ance place of Sri Caitanya Mahaprabhu. Sri Nityananda Prabhu
bestowed His causeless mercy upon Sti Jiva by taking him for
darsana of the sixteen krosas (32 square miles) of Sti Navadvipa-
mandala. Srila Bhaktivinoda Thakura has given an interesting
account of this occurrence in his book Sri Navadvipa-dhama-
mahatmya.

Sri Nityananda Prabhu gave Sri Jiva the order to go and stay in
Sridhama Vrndavana with Sri Rapa and Sanatana. On the way to
Vrndavana, Sri Jiva spent some time in Varanasi studying texts on
logic and Vedanta under the guidance of Sri Madhustdana
Vidyavacaspati. After that, when he arrived in Sridhama
Vrndavana, he became the fully surrendered disciple of Sti Ripa
Gosvami, assisting him in various ways in the momentous work
of writing authentic scriptures.

When Srila Rapa and Sanatana Gosvamis disappeared, Sti Jiva
Gosvami became the undisputed emperor of all the Vaisnava
dcdryas in Vraja-mandala, Gauda-mandala and Ksetra-mandala.
It was only after receiving instructions from him that ST
Narottama Thakura, Srinivasa Acarya and Sri Syamananda
Prabhu became immensely influential in propagating harinama-
sankirtana and the literatures of the Gosvamis throughout
Bengal, Assam, Manipura and Orissa. Srila Jiva Gosvami wrote
twenty-five invaluable texts, including Sri Harinamdamrta-
vyakarana, Sat-sandarbha, Krama-sandarbha (a commentary
on Srimad-Bhagavatam), Gopdla-campii, Madhava-mahotsava,
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Laghu-vaisnava-tosani (a commentary on the Tenth Canto of
Srimad-Bhagavatam) and Sri Brahma-samhitd Digdarsani-1ikd.
The profound and confidential philosophical conclusions of
Brahma-samhita are practically incomprehensible without the
help of the Digdarsani-tika of Srila Jiva Gosvami, whose esoteric
and penetrating insights are, however, also extremely difficult to
understand. Srila Saccidananda Bhaktivinoda Thakura, the eter-
nal associate of Sri Caitanya Mahaprabhu, is the Bhagiratha who
caused the Ganga of bhakti (bhakti-bhdagirathi)’ to flow once
again, inundating the entire world with prema in this modern
age. He has conferred great welfare upon the Vaisnava world by
translating the Digdarsani-tika into Bengali, and writing a
commentary of his own entitled Prakasini. With the help of his
purports, one can easily have access to the hidden moods of the
original text, and to St Jiva Gosvamt’s deep considerations.

Srila Bhaktivinoda Thakura appeared near Sridhama
Navadvipa, in the village of Ula, in a highly educated and reli-
gious family, and was manifest in this world from 1838 to 1914.
He was educated in Mahanagari, Calcutta and was fluent in sev-
eral languages, including Sanskrit, Bengali, Hindi, Oriya and
English. This great personality rediscovered Sridhama Mayapura,
the site of Sti Gaurasundara’s appearance place, which had been
lost in recent times. He is also the worshipable father and siksa-
guru of jagad-guru Sti Bhaktisiddhanta Sarasvati Prabhupada,
the world-famous preacher of harinama-sankirtana and the
instructions of Mahaprabhu. He has written about one hundred
books, including Sri Caitanya-Siksamria, The Teachings of
Sriman  Mahdaprabhu, Jaiva-dharma, Sri Krsna-sarhild,

’ Maharaja Bhagiratha’s austerities to bring the holy river Ganga to this Earth
planet are described in Srimad-Bhdagavatam, Ninth Canto, Chapter Nine.
Because she came to this Earth in response to Maharaja Bhagiratha’s austerities,
Ganga-devi is also known as Bhagirathi.
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Bhdgavatdrka-marici-mdla, Sri Harindma-cintamani, Sri
Bhajana-rahasya and Datta-kaustubha. Although his language
is simple and natural, his mood is profound and mature. His
purports to Sri Brahma-sarhita are extremely deep and full of
ecstatic transcendental emotions. Especially in his elaborate
explanation of the word nija-ripataya in the thirty-seventh
verse, he has performed the astonishing and formidable feat of
perfectly reconciling Srila Rapa Gosvamipada’s philosophy of
transcendental paramourship (parakiya-siddhanta) and Sii Jiva
Gosvami’'s philosophy of transcendental wedlock (svakiya-
siddhanta), through a meticulous and subtle analysis of both.

My dear Srimad Bhaktivedanta Tirtha Maharaja has made a
highly laudable effort to assist me in translating the original Hindi
edition from Bengali. Actually, it is only due to his enthusiastic
insistence that I gave priority to the publication of this devotional
text over the publication of all others. Also worthy of praise are
the valiant efforts of Srimad Bhaktivedanta Madhava Maharaja,
Sriman Pundarika Brahmacari, Sriman Purandara Brahmacari and
St Omprakasa Vrajavasi (M.A., LL.B.) in rendering various ser-
vices such as presenting the manuscript, word-processing, proof-
reading and so on. Sri Bhudhara dasa has rendered service to St
Sacinandana Gaurahari by his generous financial support. Our
request at the lotus feet of Sri Sri Guru-Gauranga and Sri Sri
Gandharvika-Giridhari is that they bestow their profuse blessings
upon all of these devotees.

I have confidence that this text will be revered among the
faithful sadhakas who are thirsting for devotion, and also among
the intelligentsia. It is my heartfelt aspiration that they may enter
into the immaculate prema-dharma. My most worshipable sri
guru-pada-padma feels pain upon seeing the distress of others,
and he is the embodiment of the Supreme Lord’s mercy. May he
and Sacinandana Sri Gaurahari be pleased with us and bestow
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upon us the qualification to render the services that fulfill their
innermost heart’s desire. This is our only grief-stricken prayer at

their divine lotus feet. What need is there to say more?

Begging for a slight trace of the mercy
of §ri guru and Vaisnavas,

SRI BHAKTIVEDANTA NARAYANA
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Sri Sri guru-gaurangau jayatah
Preface

This first English edition brings to light many deep insights into
the scriptural conclusions of our Gaudiya Vaisnava dcdryas. In
particular, this is the first time that a full expanded translation of
Srila Jiva Gosvami’s erudite Sanskrit commentary (ika) has been
presented in English alongside the purports of Srila Bhaktivinoda
Thakura, titled “Tatparya.” Sri Srimad Bhaktivedanta Narayana
Mahiraja’s presentation of Srila Jiva Gosvami’s commentary
(titled “Tika translation”) is based on Srila Bhaktivinoda
Thakura’s original Bengali translation of Jiva Gosvami’'s com-
mentary. Srila Nardyana Maharaja has also given his explanations
in the subsections titled “Vivrti” and “Bhavartha,” as well as in the
Bhavanuvadas, which delve deeply into the inner meanings of
Srila Jiva Gosvami’s commentary for certain select verses. The
entire tika of Srila Jiva Gosvami has been presented in transliter-
ated form in a special appendix.

Sri Brahma-sarihitd is by nature a deeply technical scripture
which discusses a broad array of topics, some of which may at
times appear highly esoteric. We have tried to remain true to the
original Sanskrit, Bengali and Hindi sources without unnecessar-
ily burdening the reader with Sanskrit terminology. Those who
are interested in the precise Sanskrit terms used for English
phrases may refer to the English Glossary, which lists English
phrases alongside their Sanskrit equivalents.

In many places terms such as Goloka, Gokula and Svetadvipa
are used in a way that may at first seem confusing to the reader.
These should be understood according to their context. These
transcendental place-names all have specific meanings, but they
are also used to refer to Sri Krsna’s divine abode. When the
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eternally manifest abode in the spiritual world is mentioned, it is
usually called Goloka, and when it is manifest within this mate-
rial world, it is called Gokula. But Gokula also refers to that place
within Goloka in the spiritual world which is predominated by
sweetness and there is an absence of any moods of opulence or
reverence — in that Gokula even servitude is not without intimacy
and familiarity. Similarly, Svetadvipa generally refers to the sec-
tion of Goloka in the spiritual world where the eternal pastimes
of Sri Sacinandana Gaurahari are taking place. That Svetadvipa is
manifest within this world as Navadvipa. Svetadvipa also refers
to the outer part of Goloka in the spiritual world which is
predominated by a mood of opulence, and where Radha and the
other gopis have a svakiya (married) relationship with Krsna. Just
as all names may be taken to refer ultimately to Sri Krsna, so all
the various names such as Goloka, Gokula, Brahma-dhama,
Maha-Vaikuntha-dhama and Svarga may all be taken to refer to
Goloka Vrndavana.

One example of the same name having different meanings
according to context has been given by our gurudeva. If we say,

= »

“Rama was going with Sita,” it is apparent from the context that
we are referring to Bhagavan Sri Ramacandra and His consort
Sita-devi. On the other hand, if we say, “Rama is a bad boy,” it is
also apparent that we are talking about a human boy named
Rama. It is not necessary to say, “Rama, who is God Himself, was
going with Sita,” as this is obvious from the context.

This English edition has been translated from the Hindi edition
of our gurudeva, ripanuga-varya Sri Srimad Bhaktivedanta
Narayana Maharaja. First and foremost we are indebted to Srila
Gurudeva, by whose grace our darkened eyes may receive the
divine vision of the all-effulgent eternal abode described herein,
and the ever-youthful Divine Couple Sri St Radha-Krsna who
preside there. Most of the translation was done by Sripada
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Bhaktivedanta Aranya Maharaja. Sripada Bhaktivedanta Madhava
Maharaja answered numerous questions which arose in transla-
tion and final editing. Credit also goes to Sripada Bhaktivedanta
Bhagavata Maharaja, Sripada Jhana dasa Vanacari, PGjaniya
Syamarani dasi, Sriman Krsna-karunya Brahmacari, Sriman
Krsna-prema dasa, Sriman Prema-vilasa dasa, Sriman Jaya
Gopala dasa, Stiman Ananta-Krsna dasa, Lavanga-lata dasi,
Manjulali dasi and Vicitri dasi for their efforts in translating, edit-
ing, typesetting, proofreading, entering corrections, graphic
design and layout. Special thanks go to Sriman Gopinatha dasa
for his generous support in providing facilities at Gopinath
Bhavan, Vrndavana, and for providing computer equipment
needed to complete this and other books. Finally, the printing of
this long-awaited first edition has been made possible largely
through the generous contributions of Govinda dasi.

ATULA-KRSNA DASA
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Verse 1
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Svarah paramah krsnah
sac-cid-ananda-vigrahah

anddir ddir govindah
sarva-karana-karanam

Anvaya
krsmah — Vrajendra-nandana Krsna (is); paramah isvarah — the
Supreme Controller, that is to say the controller of all other controllers,
and the original source of all incarnations; sac-cid-ananda-vigrahah —
His body is endowed with the three potencies of existence, knowledge
and bliss (sandhini, samvit and hladini); govindah — (He is) known as
Govinda, meaning He to whom service should be rendered through the
senses, and He is the presiding deity of the practical process of devo-
tional service (abhidheya-tattva); anddih — without a beginning; ddih —
the original form of all else; sarva-karana-karanam — the cause of all

causes, or the original form.

TRANSLATION

Sri Krsna, Govinda, is the embodiment of eternity, knowl-
edge and bliss. He is the Supreme Personality of Godhead,
the controller of all lesser controllers, and the source of
all incarnations. He has no beginning or origin, though
He is the source of everything and the cause of all causes.
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TRANSLATION AND EXPLANATION OF

SRILA JIvA GOSVAMY’S TIKA (BHAVANUVADA)

I offer my obeisances to St Stri Radha-Govinda, by whose grace
I have been inspired with the desire to comment upon Sri
Brahma-samhita. May the glory of the beautiful form of St Krsna
arise most excellently within my heart.

It is impossible for me to illuminate the thoroughly consistent,
genuine purports and pleasing considerations within the heart of
the greatest of sages, Sri Brahma, but he is nonetheless my only
refuge.

Although this Brahma-samhita is complete with one hundred
chapters, still this Fifth Chapter, being the condensed essence of
the entire book, brings the subject matter within our grasp.

The deep philosophical considerations in Srimad-Bhdgavatam
and other Sastras that are seen by persons endowed with immac-
ulate intelligence are all found collected together here. This
brings extreme jubilation to my heart.

In order to deliberate further on what I described elaborately
in Sri Krsna-sandarbha, 1 am touching upon the content of this
scripture with full, thoughtful deliberation.

The following verse of Srimad-Bhagavatam has been ascer-
tained to be the defining statement (paribhdasa): “ete camsa-kalah
pumsah, krsnas tu bhagavan svayam — all the incarnations of
Godhead are either plenary expansions or expansions of the
expansions of the Supreme Person, but Sri Krsna is Himself the
original Personality of Godhead.”

Similarly, in the verse at hand, Krsna has also been called the
supreme controller, or the controller of all other controllers
(isvarah-paramal). Other incarnations of Krsna are also called
controllers (ISvara); therefore, only the origin of all incarnations,
Sri Krsna, has been called the supreme controller (paramesvara).

It is stated in sdstra, “Let me try to understand Sri Krsna, who is
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the supreme controller of all controllers, the supreme worshipable
deity among all worshipable deities, the supreme progenitor of
all progenitors, and the master of the entire creation.”

In this first verse, the word krsna is the subject, and all the
other words take the role of adjectives. All the famous perfect
authorities, including Sri Sukadeva Gosvami, have established
Sri Krsna as the source of all incarnations by phrases such as
“krsnavatdara-mahotsava — the great festival of Sri Krsna’s
descent.” The invocation of Sdamopanisad also supports this
through the kirtana of Krsna’s names in verses such as krsndaya
vasudevaya devaki-nandanaya.

At the time of Krsna’s appearance, when Gargacarya came to
Nanda-Gokula and performed Sri Krsna’s name-giving ceremony,
Garga Rsi said, “O Nanda, your son has appeared in previous
ages as well. He came in a white form in Satya-yuga, a red form
in Treta-yuga, a yellow form in Kali-yuga, and now in Dvapara-
yuga He has appeared with a blackish complexion. Therefore
this boy’s name is Krsna.” In that statement of Gargacarya, the
phrase krsnatdam gatah means krsna-svaripatdan gatah, entered
into Krsna’s original form. It is evident from this statement that all
the incarnations attain identity with Krsna by entering into
Krsna’s original form." This conclusion is supported by the logic
of filling a pot with milk. Just as a pot is full of milk, so the Sastra
is filled with the names of St Krsna. The all-in-all, the Supreme
Truth, the supreme non-dual reality has been called Sri Krsna.

In the Prabhdsa-kRhanda of the Padma Purdna, there is a
discussion between Sti Narada and Kusadhvaja, in which the fol-
lowing verse has been cited: “ndmndm mukhyatamar nama
krsnakhyar me parantapa — O subduer of enemies, the name

1 5 = - o . & - .

In Srimad-Bhdagavatam it is described that St Krsna descended along with all
of His expansions and incarnations. When He performed certain pastimes such
as slaying demons, these were carried out by the Visnu forms within Him.
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Krsna is foremost amongst all My names.” Therefore it is said in
Sri Krsna-astottara-sata-nama-stotra in the Brahmanda Purana
(2.3.36.19):

sahasra-namnam punyandam
triv avrttyda tu yat phalam
ekavrttya tu krsnasya
namaikan tat prayacchati
The result that comes from reciting the entire Visnu-sahasra-
nama (Thousand Names of Visnu) thrice is attained by reciting
the name Krsna only once.

In this way the specific glories of the name of Krsna have been
highlighted. In the present verse also, Brahmaji has offered
prayers to Sri Krsna by the name Govinda. Govinda is Sri Krsna
Himself — the protector of cows, gopis, cowherd boys and all the
residents of Vraja. To illuminate this special quality of His, He has
been called Gavendra, Lord of the cows. Krsna’s supremacy is
proven by the logic of giving free rein (mukta-pragraha-vriti)*
and solid evidence from scriptures. Adjectives such as isvara in
the first verse also specifically confirm this point.

Sri Krsna’s supremacy is also pointed out through His endless
qualities. For example, Sti Gargacarya has said:

dsan varnds trayo hy asya
grhnato ‘nuyugam tantih

Suklo raktas tatha pita
idanim krsnatam gatah

Mukta-pragraha-vrtti, or the logic of giving free rein, is the process of deriv-
ing all possible meanings of a word or, in other words, taking the derived mean-
ings of a word to their utmost limit. Applying this process to names of Sri Krsna

establishes His supremacy.
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bahuni santi namani
rupani ca sutasya te
guna-karmanuripdani
tany aham veda no janah

Srimad-Bhdgavatam (10.8.13, 15)

O Nanda Maharaja, your son has many qualities and activities, in
accordance with which He has many names at different times.
This is known only to me and to no one else. In every yuga He
appears in different incarnations, and now He has appeared as

Krsna.

All the incarnations who have appeared since the beginning of
the creation, such as Sukla, have come within Krsna (iddnir
krsnatam gatah); that is, all incarnations have combined
together in Krsna. Therefore Krsna’s superiority is revealed by
His status as the actual agent. All the avataras are only forms of
Krsna. From the verse beginning bahiini santi namani ripani,
it is understood that all names and forms are names and forms of
Krsna. Thus, His distinguishing uniqueness is also proven by His
qualities.

Furthermore, the following verse exclusively describes Sri
Krsna, and cannot be applicable to anyone else:

krsir bhii-vacakah sabdo
nas ca nirvrtti-vacakah
tayor aikyam param brahma
krsna ity abhidhiyate
Mahabhdarata (Udyoga-parva 71.4)

The word krs is the attractive feature of the Lord’s existence, and
na means spiritual pleasure. When the verb ks is added to na, it
becomes Krsna, which indicates the Absolute Truth.

The verbal root krs indicates all that exists (bhii-vacaka), and
na indicates attraction that negates everything else (nirvriti-
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vacaka). The combined form of these two is Sti Krsna. In the
Gautamiya-tantra — one of the Satvata-tantras, which are all pri-
marily concerned with the worship of Sri Krsna — there is a simi-
lar verse in the description of the eighteen-syllable mantra (2.60):
krsi-Sabdasya sattdartho
nas cananda-svaripakah
sukha-ripo bhaved atma
bhavanandamayas tatah

The word krsi indicates “existence or truth,” and na refers to the
embodiment of natural bliss. The combined meaning is “one
whose existence is characterized by bliss” or “one who attracts all
and bestows bliss upon them.”

Such is the constitutional nature of Sri Krsna; He is the embod-
iment of happiness and His very nature is the topmost transcen-
dental bliss. Many meanings can be derived from this name. The
verbal root bhii, found in the verse at the bottom of the previous
page, refers to existence. The meaning can also be taken in this
context as “attraction.” In the Gautamiya-tantra, the word bhii
has been accepted as a statement of existence. For example, both
syllables of the Sanskrit word ghata, which refers to a narrow-
mouthed waterpot, are required to distinguish it as the word that
refers to “waterpot.” Thus, when we say ghata, it is understood
that we are referring to a waterpot. Although the word pata
(cloth) differs from ghata by only one syllable, it is completely
distinct from the word ghata and the object referred to by ghata.
Similarly, in the present context, bhi and sattd can only proclaim
the all-attractiveness of St Krsna. Furthermore, nirvrtti can only
be taken to mean “bliss” (ananda). The two words together
(tayor aikyam) give a distinct meaning, according to the gram-
matical rule of giving preference to the composite meaning when
two words refer to the same subject. This is the etymology of the

word krsna.
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Tayor aikyari paran brahma: When combined, the words for
undivided existence (satta) and unbroken bliss (dnanda) indi-
cate that Parabrahma, who is supreme in every possible way and
who is the greatest of the great, is called Krsna. But here, taking
the verbal root krs as meaning “attractive,” and taking na as
ananda, one should understand that the description of their
inseparable nature has been given in the mood of relation
between cause and effect, and not by the grammatical rule of
taking them as referring to the same subject.

The logic of “ghee is life” (ayur ghrtam)® is used to show that
in the form of Sri Krsna, existence has an abundant measure of
attraction. It is stated in the Visnu Purana (1.12.55):

brhatvad brhanatvac ca yad brahmam paraw viduh
One who is great and makes others great is Parabrahma.
It is also stated in the Sruti:

atha kasmad ucyate brahma byrmhati brimhayati ca

What is Brahman? Brahman is one who is great and who makes

others great.

The impersonalists accept that the words satia (existence) and
ananda (bliss) mean the same, but such logic is inconsistent.
The literal meaning of the word satta (existence), being a state-
ment of the existence of the Supreme Being, indicates that all
sages and saints are attracted to Sri Krsna. In the sruti it is said:
“sa deva saumya idam agram asit — O Saumya, before the cre-
ation, only the eternal form (sat-svariipa) of Bhagavan existed.”
Bhagavan, whose intrinsic form and nature are eternal, has both
complete bliss and complete attraction. Thus, it is certain that the
word krsnah in this first verse of Brahma-sarithitda is a noun and

3 According to this logic, since ghee is a life-giving substance, it may be said that
ghee is life (@yur ghrtam). But the statement “ghee is life” is not literally true.
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the other words are adjectives. The impersonalists use the analogy
of the tree, but in the phrase vrksa-taruh, there is no relationship
of noun and adjective since both words refer equally to “tree.”
Therefore, the impersonalists’ statement that satta and ananda
have the same meaning is completely irrational. The verse from
the Gautamiya-tantra is explained thus.

In the first half of this verse beginning iSvarah paramah
krsnah, the most attractive personification of bliss, who is distin-
guished by His inconceivable energies, is called Sri Krsna. The
all-attractiveness of Krsna’s form and His quality of being the
original form of all pleasure are mentioned in the second half of
the verse. Here the word sarva refers to the living entities,
because Sri Krsna attracts them and makes them blissful. The
cause of this is love (bhava). Thus, Sti Krsna is He who is always
immersed in the joy of love (premdananda) and who immerses
others in it as well. Therefore, the word krsna can only refer to
the embodiment of bliss, who is supremely attractive due to His
form and qualities. The word kysna finds its limit in Devaki-
nandana (Krsna, the son of Devaki). The all-attractiveness of Sri
Krsna is mentioned in the Vasudeva Upanisad: “ devaki-nandano
nikhilam anandayet — Devaki-nandana Krsna gives bliss to all
moving and non-moving living entities.” In this first sloka of
Brahma-sarhitd, the word dnanda (bliss) is not declinable
according to the rules of Sanskrit grammar and is therefore inde-
pendently meaningful. Thus this word dnanda should not be
taken out of context. It has been used to indicate Sri Krsna. As
Bhattaji has said:*

labdhvdtmika sati ridhir
bhaved yogapahdarini

kalpaniya tu labhate
natmananm yoga-vadhatah
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Sri Krsna is clearly specified as Parabrahma in Srimad-
Bhagavatam: “giidham pararir brahma manusya-lingam — Sri
Krsna is Parabrahma hiding in human form.” “Yan mitram
paramanandam pirna-brahma sandtanam — Sti Krsna is the
friend of the cowherd folk headed by Nanda Maharaja. That very
Sri Krsna is Parabrahma, the supremely blissful, ultimate and
eternal Absolute Truth.” In the Visnu Purdna it is stated: “yatra-
vatirnam kysndakhyam param brahma nardakytih — Parabrahma,
who is known as Krsna, descended and exhibited His human-
like pastimes.” In Bhagavad-gita it is said: “brahmano hi
pratisthaham — 1 am the basis of the formless and imperishable
Brahman.” And in Gopdla-tapani Upanisad it is said: “yo ‘sau
param brahma gopdlah — He who is Parabrahma, the Supreme
Spirit, is Gopala (Krsna).” These scriptural statements clearly
establish the supremacy of Sri Krsna as Parabrahma.

The description here is in accordance with the first verse of
Brahma-samhita. Sri Krsna is that isvara who is replete with
names, forms and qualities. Isvara means one who keeps every-
thing under His control and who is able to accomplish anything.
This is also inferred in the Gautamiya-tantra, where another
meaning of the word krsna is found:

athava karsayet sarvaii
Jjagat sthavara-jangamam

kala-riipena bhagavams
tendayam kysna ucyate

4 “The etymology of a word may be stolen away by its conventional meaning,
but how can a word destroy its own derivation? It may still be understood
according to its derivation.” This statement by Kumarila Bhatta asserts that
words may always be analyzed according to the components from which they
are derived. Sanskrit words are derived from verbal roots, and the etymology or
derivation of words is an important part of Sanskrit grammar. Words still take on
a conventional meaning based on usage, but this does not preclude breaking
words down into their original components.
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That Bhagavan who in the form of all-devouring time draws along
all moving and non-moving living entities is called Sti Krsna.

“Kalayati niyamayati sarvam iti hi kala-Sabddarthah — one
who regulates everything in the form of time is called kdla.” In
Srimad-Bhdgavatam, the great devotee Sri Uddhava has
expressed his opinion thus:

svayam v asamyadtisayas tryadhisah
svarajya-laksmyapta-samasta-kamah
balim haradbhis cira-loka-pdalaih
kirita-kotidita-pada-pithah
Srimad-Bhagavatam (3.2.29)

Bhagavan Sri Krsna is that personality who is complete and indi-
visible, who has no equal or superior, who is the master of all
three planetary systems, whose desires are completely satisfied by

His supreme Laksmi, and to whose lotus feet all the universal

authorities, such as the millions of Brahmas, bow down their mil-

lions of heads in order to attain the fulfillment of their desires.

This is also supported by Bhagavad-gita: “ vistabhyaham ida
krtsnam ekamsena sthito jagat — through only one of My expan-
sions, I pervade and support this entire universe.”

It is also stated in the Gopdala-tapani Upanisad (21): “eko vast
sarvagah krsna idyah — Sti Krsna is one. He controls everyone,
knows everything and is worshipable by all.” Such an #svara can
be referred to as parama. Para means “the most excellent” and
ma means “Laksmi, the sum total of all potencies.” Therefore,
one who is eternally accompanied by the most excellent Laksmi,
namely Sri Radha, is called paramesvara Sri Krsna. For example,
it is stated in Srimad-Bhagavatam: “reme ramabhir nija-kama-
samplutah — Bhagavan Sri Krsna enjoyed His pastimes with
Srimati Radhika and the other gopis.” Also: “ndayar Sriyo 'nga u
nitanta-rateh prasadah — the great fortune attained by the gopis

10
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in the pastime of the rdsa dance with Sri Krsna was not available
for the queens of Dvaraka headed by Rukmini and Satyabhama,
nor for the Laksmis of Vaikuntha or Devaloka, not to mention the
demigoddesses of heaven.”

Furthermore, in Srimad-Bhdgavatam it is stated: “tatrdatisusubhe
tabhir bhagavan devaki-sutah — Devaki-nandana Sri Krsna began
to look even more beautiful amidst all those gopis.” In the latter
part of this Brahma-samhita (56), we will find: “Sriyah kantah
kantah parama-purusah — in Goloka Vrndavana there is only
one hero, namely parama-purusa Sti Krsna. Laksmis, in the form
of gopis, are His beloveds.” The Gopdla-tapani Upanisad con-
firms this: “krsno vai paraman daivatam — Sti Krsna is the only
supreme worshipable deity.”

In the same way that Sri Krsna is the Supreme Person
(parama-purusa), He is also the original person (adi-purusa).

Srutva ‘jitam jarasandham
nrpater dhyayato harih

ahopayam tam evadya
uddhavo yam uvdca ha

Srimad-Bhagavatam (10.72.15)

After conquering all directions, Maharaja Yudhisthira was contem-
plating how to defeat Jarasandha, who appeared to be invincible.
At that moment Bhagavan Sri Krsna, the original personality (ddi-
purusa), suggested a method that He had heard from Uddhava.

Commentators on this verse have confirmed: “ddyo harih sri-
krsnah — the original Hari is Sri Krsna.”

In Srimad-Bhagavatam (11.29.49), the supremacy of Sri Krsna
and His status as the origin of everything are both mentioned:
“purusam yrsabham dadyawm krsna-samjnam nato smi — 1 offer
my obeisances to Sri Krsna, who is the origin of all, the eternal
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and supreme personality (purusa). He is the origin (ddi) because
He is the source of all incarnations, though He is beginningless.”

In the Gopala-tapani Upanisad (21) it is said: “eko vasi sarva-
gah krsna idyah — Svayam Bhagavan Sri Krsna is He who is one
without a second, who controls everyone, who can go any-
where, who is omnipotent, who knows everything and who is
worshipable by all.” In the Upanisads it is stated: “nityo
nityanam — there is one Supreme Eternal amongst all eternals,
one Supreme Consciousness among all conscious beings.
Although He is one, He fulfills the desires of all.”

According to the statements of sruti, He is the origin of
everything and the cause of all causes. He is also the cause of
Karanodakasayi Maha-Visnu, who is the creator of the material
world. For example, in Srimad-Bhagavatam (10.85.31) Mother
Devaki says to Sri Krsna:

yasyamsamsamsa-bhagena
visvotpatti-layodayd
bhavanti kila visvatmams

tam tv adyaham gatim gata

I take shelter of Govinda, who is the indwelling supersoul of the
entire universe. O original Purusa, Your plenary portion is the
great Lord of Vaikuntha, Narayana, whose further partial expansion
is Karanodakasayi Visnu. Material nature is a partial manifestation
of His potency. The creation, destruction and maintenance of this
world are accomplished through the modes of ignorance, passion
and so on, which are only constituent portions of this material

nature.

It is also stated in Brahma’s prayers (Srimad-Bhagavatam
10.14.14): “narayano nga narayana-bhii-jalayandt — O Krsna,
You are the origin of Narayana. Ndra means ‘the collective group
of living entities,” and ayana means ‘You are the shelter.” Bhii
means ‘the shelter of all the worlds’ and sdksi means ‘one who
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knows past, present and future.’ Narayana is Your part and
parcel; He is one of Your pastime expansions (vildsa-miirti).
This is Your constitutional nature, which is indivisible. If Your
nature is indivisible, how can You take shelter of water that is
divisible? To answer this doubt, it is said that Your divisibility is
not factual, but it seems to be so because of mdya. Although You
are indivisible, You seem to be situated in divisibility by the influ-
ence of Your inconceivable potency. Even though this is true,
Your form as Narayana is not a false imaginary form like Your
universal form. Therefore, Narayana is Your limb, and You are
His fundamental origin.”

In Bhagavad-gita (10.42) it is also stated: “vistabhyaham idaw
krisnam ekamsena sthito jagat — this entire world exists on the
basis of one of My expansions.” The etymological meaning of the
word krsna has also been proven here. As described previously,
His all-attractiveness and His supremely blissful nature have
been indicated by the combination of both ks and na. He is one
without a second; there is no other entity or truth besides Him,
nor can anyone be compared to Him. That is why He is the non-
dual Supreme Truth, who is one without a second and the cause
of all causes. There is no separate substance or energy that can
be imposed on Him, because nothing else has any existence
separate from Him or independent of Him.

It is also said in the sruti, “anandah brahmeti— Brahman is the
original form of bliss.” “Ko hy evanydt kah pranyad ya akdsa
anando na syat — if He were not the original form of bliss, how
could anyone else maintain their life?” “Anandad dhimani
bhiitani jayante— all living beings have been produced from this

blissfulness.”
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na tasya kdaryam karanam ca vidyate
na tat samas cabhyadhikas ca drsyate

pardasya Saktir vividhaiva Srityate
svabhaviki jriana-bala-kriya ca

Svetdsvatara Upanisad (6.8)

He does not have any mundane work to perform, nor does He
possess material senses. There is no one like Him, and certainly no
one is greater than Him. He has an eternal and natural superior
energy which is manifested in various ways and which is the
source of knowledge, strength and activity.

Someone may say, “According to etymology, ‘Sri Krsna’
certainly refers to the all-attractive supreme dnanda, but this
analysis does not establish that He has a personal form, because
bliss has no form; it is unembodied.” This is partly true, but
Bhagavan Sri Krsna is the supremely original perfect form of
ananda. That is why He has been called sac-cid-ananda-
vigraha in this first verse of Brahma-sarhita. Sti Krsna is the
embodiment of concentrated existence, knowledge and bliss.

In Brahma’s prayers in the Tenth Canto of Srimad-Bhdgavatam
(10.14.22) it is stated: “tvayy eva nitya-sukha-bodha-tanau — the
entire world is temporary. That is why it is dreamlike, ephemeral,
insentient, dull and distressful. On the other hand, You are the
embodiment of eternity, knowledge and bliss, infinite and unlim-
ited. The creation and destruction of this world takes place only
by the influence of Your inconceivable illusory energy, but even
so, the world appears to be reality.”

The Gopala-tapani Upanisad (1.1) and the Hayasirsa-paricaratra
also give evidence for Sri Krsna’s sac-cid-ananda form:

sac-cid-ananda-ripaya
krsnayaklista-karine

namo vedanta-vedyaya
gurave buddhi-saksine
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I offer my obeisances to Sri Krsna, who is the concentrated form
of eternity, knowledge and bliss; who is the subject matter defined
by Vedanta; who effortlessly creates, maintains and destroys the
entire world; who frees His devotees from the five types of suffer-
ing beginning with ignorance; and who is our guru. As guru He
inspires the intelligence of all, and He is the witness of our activi-
ties. Unto that Sri Krsna I offer my obeisances again and again.

In the Satanama-stotra section of the Brahmdnda Purana, it
is also said: “nava-vraja-jananandi sac-cid-ananda-vigrahah —
Sri Krsna, who is the concentrated form of eternity, knowledge
and bliss, increases the dnanda of Sri Nanda-Vraja, and all the
residents of Vraja.” Later, it will be stated: “sattvarm khalv
avyabhicaritvam ucyate — Sri Krsna is pure transcendental exis-
tence. His existence can never be inhibited.”

In Srimad-Bhdgavatam (10.2.26) the same conclusion has
been established by the statements of the demigods, headed by
Brahma: “satya-vratam satya-param tri-satyam — O Bhagavan,
whatever You desire becomes reality (satya-sankalpa). You are
true to Your vow (satya-vrata) because You are responsible for
manifesting Your own desires (sankalpa). Truthfulness is the
means to attain You, and therefore You are the Supreme Truth
(satya-para). You are unchanged during creation, maintenance
and destruction. You are truth itself. You are the root cause of the
five major ingredients of creation: earth, water, fire, air and
space. After these elements are again manifested during creation,
You are present within them as the indwelling Supersoul, and
after the devastation only You remain. You are the origin of both
truthful speech and equal vision. Therefore, we are taking shel-
ter of You, who are the original form of the Absolute Truth.”

This conclusion is also supported by the statements of Mother
Devaki:
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naste loke dviparardhavasane
mahabhiitesv adibhiitam gatesu

vyakte vyaktam kdala-vegena ydte
bhavan ekah Sisyate Sesa-samjnah

Srimad-Bhagavatam (10.3.25)

At the time of devastation at the end of Brahma’s life, the eternal
time factor destroys all moving and non-moving objects in the
world. The five gross elements beginning with earth revert to their
subtle state, and all manifested objects disappear into their

unmanifested form. Only You remain.

Furthermore, Srimad-Bhagavatam (10.3.27) states: “martyo
mrtyu-vyala-bhitah  palayan sarval lokan  nirbhayam
nadhyagacchat — the entities of this mortal world are terrified of
the great snake of death. Although they flee throughout all the
planets headed by Brahmaloka just to find shelter, they cannot
become fearless anywhere. However, if such a fearful living
entity associates with a liberated soul, then by the influence of
devotion to You he attains the shelter of Your lotus feet and
becomes liberated from the fear of the material world forever.
Even death abandons him and flees far away.”

Srimad-Bhagavatam (10.14.18) states: “eko ’si prathamam —
before the creation, only I existed.” Brahmaji has also said: “tad
idam brahmaddvayan Sisyate — in the end, only the indivisible
Supreme Spirit remains.” In Bhagavad-gita it is said: “brahmano
hi pratisthaham — 1 am also the basis of that Brahman.”

yasmdt ksaram atito "ham
aksarad api cottamah

ato ‘smi loke vede ca
prathitah purusottamah

Bhagavad-gita (15.18)
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I am beyond the manifest nature, and I am also superior to the
unmanifest. That is why I am celebrated throughout the world and
in the Vedas as Purusottama.

Bhagavan is eternally masculine (purusa-tattva); He is not
feminine or impotent. When the conception of masculinity
(purusa-tattva) is understood, the mistaken conception of His
being feminine or neuter cannot remain. Amongst all the visrnu-
tattva expansions, Purusottama Sri Krsna is the most excellent.

In the Gopala-tapani Upanisad (23) it has been said:

Janma-jarabhydm bhinnah sthanur ayam

acchedyo yam yo sau saurye tisthati

Y0 sau gosu tisthati

Y0 sau gah palayati yo sau gopesu tisthati
Bhagavan is without desire. He is not affected by the six transfor-
mations, namely birth, death, hunger, thirst, old age and sorrow.
He is Parabrahman and always exists in a form that never deteri-
orates. He is the central feature of the solar system (sarya-
mandala, or Sauri). He protects and nourishes the wish-fulfilling
cows, surrounded by His cowherd boy companions. He also per-
forms His pastimes in the cottages and groves on the banks of the
Yamuna, who is the daughter of the sun-god Strya. Even death
personified is afraid of Him. That Supreme Personality is Sri
Govinda.

Here one should understand the word saurye to mean the
Sauri, or Yamuna River, and also Sri Vrndavana, which is situated
on its bank.

Having discussed the eternal form (sat-svaripa) of Sri Krsna,
we will now establish the cognizant nature (cit-svariipa) of that
form. Sri Krsna’s original form is self-manifested, so He can also
manifest others.

In Srimad-Bhdagavatam (10.14.23), Sri Brahma says: “ekas
tvam arma purusah puranah, satyah svayani jyotir ananta
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dadyah — O Bhagavan, You are the only truth because You are the
atma of all dtmas; that is, You are situated as paramadtmd in
everyone’s heart. You are different from the perceptible world
around us. You are the root cause of the creation, maintenance
and destruction of this world; You are the primeval personality
and the eternal supreme reality; You are completely immersed in
eternal bliss; You are the embodiment of nectar, beyond all mate-
rial designations; You are supremely pure, or in other words free
from the modes of material nature; and You are self-illuminating,
endless and indivisible. You are the supreme non-dual Absolute
Truth Cadvaya-jnana-para-tattva).”

In the Gopala-tapani Upanisad (1.24), it is stated:

yo brahmanam vidadhati prirvan yo
brahma-vidyam tasmai ga palayati sma kysnah
tam hi devam atma-vrtti-prakdsar
mumuksur vai Saranam amu vrajet

In the beginning of creation Paramesvara first manifested Brahma,

and then, in the forms of Matsya, Hayagriva and other incarna-

tions, He delivered the Vedas from sinking into the ocean of dev-

astation. He gave instructions to Brahma on spiritual science. He

is the supreme worshipable deity, and He is self-manifest in His

eternal form as St Krsna. All devotees take shelter of Him.

In the srutiit is stated: “na caksusa pasyati riapam asya — it is
not possible to see Him with these material eyes.” Katha Upanisad
(1.2.23) states: “yam evaisa vinute tena labhyas tasyaisa atmd
vivrnute tanum svam — He manifests Himself in the hearts of
those who are surrendered to Him.” The self-manifested original
form of the Supreme Personality is Svayam Bhagavan Sri Krsna.
He is therefore called the form of knowledge, which means that
He is self-manifest.

Sri Krsna is also the original form of bliss (@nanda-svariipa). The
purport of dnanda-svariipa is “sarvatobhdvena nirupdadhika-
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parama-premdspada— He is in every respect the supreme abode
of prema, without any material designations.”

It is stated in Srimad-Bhdgavatam (10.14.49) that after
Maharaja Pariksit heard Brahmaji's prayers, he inquired from Sri
Sukadeva Gosvami: “brahman parodbhave krsne— O brahmana,
how is it that the residents of Vraja had such prema for Sri Krsna,
which they did not possess even for their own sons?”

Sri Sukadeva Gosvami replied, “O King, every living entity
only holds his own self (dtma) dear. Besides one’s self, all other
objects of affection such as sons and wealth are dear in a sec-
ondary way, not directly, and only because of fondness for the
atma. Living entities who have accepted a material body have
more attachment for their own selves than for their sons, wealth,
house and other paraphernalia. Therefore, all living beings are
most attached to their own selves. In this world of moving and
non-moving entities, any sense of happiness is due to the dtma.
The conclusion is that one should understand Sri Krsna to be the
original Self (atma-svaripa) of all living entities. He mercifully
appears in this world for the benefit of all. The entire universe is
the external form of Sri Krsna; in other words Sri Krsna is the root
cause of everything. Thus there is nothing that is not related to
Him.”

St1 Vasudeva has described his own realization of this:
vidito ’si bhavan saksdad
Svarah prakrteh parah
kevalanubhavananda-
svartpah sarva-buddhi-drk

Srimad-Bhagavatam (10.3.13)

O Prabhu, You are the Supreme Controller beyond the material
nature, and You are that Supreme Personality who enters within
everything. You are the original form of pure knowledge, and You
are directly the Supreme Godhead, Bhagavan.
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It is also said in the sruti: “anandam brahmano ripam —
ananda is the form of Brahman.” Therefore, on the basis of all
the evidence compiled from sruti, it is established that Sri Krsna
is the form of eternity, knowledge and bliss (sac-cid-ananda-
vigraha). One should understand that St Krsna’s form is His very
self, and Sri Krsna’s self is His form; vigraha is atma and atma is
vigraha. This is the conclusion of all scripture. Bhagavan Sri
Krsna is His eternal, original form, so the idea that He is
materially embodied like the conditioned souls, or that He has
accepted a material form from the illusory energy (mdaya), is
totally erroneous.

St Sukadeva Gosvami has remarked:

krsnam enam avehi tvam
atmanam akhilatmanam
Jjagad-dhitaya so py atra
dehi vabhdti mayayd
Srimad-Bhagavatam (10.14.55)

O King, you should understand that Sri Krsna is Parabrahma and
Paramatma, the soul of all living entities. He has mercifully
descended for the benefit of the whole world in such a way that
He appears to be an ordinary person with a physical human body
that can be perceived by the senses of the living entities. Although
His pastimes resemble those of a common person, He is not an
ordinary human being.

The human-like activities performed by Bhagavan during His
manifest pastimes in this world are called madhuryamayi-lila,
meaning that these pastimes are full of sweetness. His pastimes
are manifested in this world only out of compassion for the living
entities. In this Srimad-Bhagavatam verse, the word mdyd
means “mercy.” In the Visva-prakasa dictionary, the word maya
has been defined as either “deceit” or “mercy.”

Now that the supremacy of Sri Krsna has been firmly
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established on the basis of sdstra and logic, His absorption in
His pastimes will be discussed. His pastimes are of two types:
aisvaryamayi pura-lila (pastimes related to transcendental
opulence) and mddhuryamayi vraja-lila (the sweet pastimes of
Vraja). He performs His aisvaryamayi-lila while residing some-
times in Mathura-puri and sometimes in Dvaraka. At that time He
is called Yadavendra or Vrsnindra. When the pastimes of His
infancy, childhood and adolescence take place in Vraja, He is
called Vrajendra-nandana or Govinda.
In Srimad-Bhdagavatam Sti Suta Gosvami has said:
Sri krsna krsna-sakha vrsny-rsabhavani-dhrug
rajanya-varsa-dahananapavarga-virya
govinda gopa-vanita-vraja-bhrtya-gita-
tirtha-sravah Sravana-mangala pahi bhrtydn

Srimad-Bhagavatam (12.11.25)

O Krsna, O friend of Arjuna, O chief among the descendants of
Vrsni, You are the destroyer of those political parties who are dis-
turbing elements on this Earth. Your prowess never deteriorates.
You are the proprietor of the transcendental abode, and Your most
sacred glories, which are sung by Vrndavana’s cowherd men and
women and their servants, bestow all auspiciousness just by being
heard. O Lord, please protect Your devotees.

In this sloka, Sti Stta Gosvami has introduced his worshipable
deity Sri Krsna as the friend of Arjuna. This indicates St Krsna’s
intense affection for the Pandavas, which renders Him subordi-
nate to them. It is also clear from the sequence of address in this
verse that He has even more affection for the Yadavas (Vrsnis).
Sri Krsna not only destroyed the kings who were oppressing the
Earth, He also protected the Pandavas and the Yadavas and
maintained them in every respect. Sri Sata Gosvami is also
saying, “You have still more affection for the Vrajavasis than for
the Yadavas, and amongst the residents of Vraja, You have
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shown the most affection of all for the Vraja damsels. When Your
dear devotee Uddhava came to Vraja, he repeatedly offered
prayers to the dust of the lotus feet of the gopis.”

Sri Brahma considers that the form of Bhagavan that is most
desirable for him is his own worshipable deity, Srf Govinda. Later
in this sarhitd, Sti Brahma offers prayers beginning with the
verse cintamani-prakara-sadmasu kalpa-vrksa-laksavrtesu,
wherein he glorifies his worshipable Lord, Sti Govinda, who is
always endowed with His transcendental names, form, qualities
and pastimes.

In Srimad-Bhagavatam (10.27.20), the cow Surabhi performs
abhiseka (ceremonial bathing) of Sri Krsna, giving Him the name
Sri Govinda: “tvarm na indro jagatpate — O You who possess
inconceivable and unlimited energies, O indwelling soul of the
universe, O creator of the universe, O infallible Acyuta, O Sri
Krsna, O master of the universe, You are our only worshipable
deity. You are the real Indra (monarch) because you are the
maintainer of cows, brahmanas, saintly persons and demigods.
O Soul of the universe, You have descended to the surface of the
Earth planet to remove her burden. The father of the worlds,
Brahmaji, has engaged us in performing the abhiseka of You,
who are worshipable for all.” After saying this, Surabhi, along
with Indra and the great sages, performed the abhiseka of Krsna.
Surabhi bathed Sri Krsna with her own milk, and Indra and the
sages offered the pure waters of Mandakini (the celestial Ganga),
which had been brought there in the trunk of Indra’s elephant
Airavata. In this ceremony they gave Sri Krsna the name Sri
Govinda (Srimad-Bhdgavatam 10.27.19-23). After describing
this abhiseka, Sri Sukadeva Gosvami has also prayed: “priyan na
indro gavam — O Indra (master) of the cows, Govinda, be
pleased with us.” Calling Him master of the cows does not
minimize Him or decrease His position. On the contrary, it
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establishes His unrivaled monarchy, because it is stated in the
Go-stikta:

gobhyo yajnah pravartante
gobhyo devah samutthitdah
gobhir devah samudgirndh
sa-sad-anga-pada-kramah
All the different types of sacrifice have come from the cows of
Goloka Vrndavana; the demigods have come from those cows;

and the Vedas with their six limbs have also appeared from those
COWS.

Since Sri Krsna has descended from Goloka-dhama, the planet
of cows, He is the master of the cows. In the Gopala-tapani
Upanisad (35), Sri Brahma relates to the sages headed by Sanaka
how he has prayed to his worshipable deity:

govindam sac-cid-ananda-vigraha
surabhit-ruha-taldsinam satatam sa-marud-gano “ham tosaydami

Along with the demigods headed by Indra, I offer praise to

Vasudeva, who is eternally ornamented with pure transcendental

qualities and pastimes. Although He is the Supreme Truth, one

without a second, He is also the embodiment of eternity, knowl-

edge and bliss, resplendently situated beneath a desire-fulfilling
tree in Sri Vrndavana-dhama.

Brahmaji has also prayed in the Tenth Canto of Srimad-
Bhagavatam (10.14.34): “tad bhiiri-bhagyam iha janma kim
apy atavyam yad gokule — the Vedas are still searching, even
today, for the dust of the lotus feet of Bhagavan Mukunda, who
is the very life and soul of the residents of Vraja. My life will be
successful only if T can take birth in any species whatsoever in
this earthly forest of Vraja, or in a border region of Gokula, so
that I may be completely bathed in the foot-dust of the residents
of Gokula.”
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Here the words bhagavan mukundah directly refer to
Vrajaraja-nandana, Krsna, the son of Nanda Maharaja. This form
is found only in Vraja.

Brahmaji has also prayed:

naumidya te "bhra-vapuse tadid-ambaraya
gunjavatarsa-paripiccha-lasan-mukhdaya

vanya-sraje kavala-vetra-visana-venii-
laksma-Sriye mrdu-pade pasupangajaya

Srimad-Bhagavatam (10.14.1)

O Prince of Vraja, You are worshipable for the whole world. O
Nava-GhanasSyama, Your yellow upper garment beautifies Your
dark, fresh raincloud-colored limbs like a steady streak of light-
ning. Your ears are decorated with ornaments made of gunja
berries, and Your head with a crown of peacock feathers. A garland
of forest flowers and leaves adorns Your neck, a morsel of rice
mixed with yogurt is in Your hand, Your eyes are shaped like lotus
petals, and Your appearance with Your flute and buffalo horn is
exquisitely beautiful. Your lotus feet, which are the shelter of
Laksmi-devi, are very soft and full of affection for Your devotees.
You are always moving here and there in Vrndavana forest with
Your soft lotus feet to enjoy Your pleasure pastimes. All glories
unto You, son of Nanda Mahardja, who tend the cows. Please

accept my obeisances.

Thus Sri Krsna’s supreme opulence is expressed by names
such as Govinda. This is the significance of the name Govinda in
this first verse of Brahma-samhila.

After St Krsna’s status as controller (iSvara) and Supreme
Controller (paramesvara) has been established, in conclusion, His
unique qualities are being described. In an explanation of the ten-
syllable mvmz‘m,'s the Gautamiya-tantra (2.18-19, 22-23) reveals
the following:

? This is identical to the eighteen-syllable gopdla-mantra, except that it does not
contain the words krsndya and govindaya.
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gopiti prakrtim vidydj
Jjanas tattva-samithakah

anayor asrayo vyaplyd
karanatvena cesvarah

sandranandam param jyotir
vallabhena ca kathyate
athava gopi prakrtir
Janas tad-amSa-mandalam

anayor vallabhah proktah
svami kysnakhya svarah

karya-karanayor isah
Srutibhis tena giyate

aneka-janma-siddhandnm
gopinam patir eva vd

nanda-nandana ity uktas
trailokyananda-vardhanah

Sri Govindadeva is famous throughout the Vedas, upon planet
Earth and among the cows. He nourishes them and is always with
them. Although complete with incomparable opulence and sweet-
ness, He is absorbed in enjoying His independent pastimes while
surrounded by herds of cows. He is celebrated in all worlds and
throughout the Vedas, which means that He steals the hearts of the
residents of Vraja in ST Nanda-Gokula. His complexion is like a
fresh monsoon raincloud, and He expands His endearing pas-
times, the sweetness of which is continuously sung in a loud voice
by all the Vedas and throughout the worlds. Only that Sri Krsna,
the moon of Gokula, the cowherd boy who carries a flute, is
worthy of the name Govinda.

On examining the mood that Brahma expresses in this verse,
it seems that he surrendered himself fully unto the lotus feet of
Sri Krsna from the very beginning. However, as the ecstatic mel-
lows of prema-rasa increased in his heart, his greed to realize the
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sweetness of Sri Krsna also increased. Therefore he began to
offer himself to Krsna’s form of Govinda, meaning Vrajaraja-
nandana, the son of the King of Vraja, and Gopala, who is the
treasure of the life of Mother Yasoda. Moreover, when Brahmajt’s
mood increased and matured completely, with his heart
immersed in and relishing prema-rasa, he became desperate to
attain the supremely beautiful fresh youth, Syamasundara — the
expert dancer who, being surrounded by the lotus-eyed damsels
of Vraja, bewilders the mind of Cupid. At that time, intoxicated by
the incomparable nectar of gopi-prema, Brahmaiji offered his life
to St Krsna’s form as Gopijana-vallabha. His heart was so thirsty
for gopi-prema that he could not be satisfied by uttering only
krsnaya svahd, or even krsnaya govindaya svahd. Helplessly
overwhelmed with prema, he began to utter krsndya govindaya
goprjana-vallabhdaya svaha. When Brahmaji spoke thus, his
intense yearning was fulfilled.®

In the aforementioned verses from the Gautamiya-tantra that
explain the ten-syllable mantra, the word gopi has been derived
from the verbal root gup, meaning “to protect and maintain.”
Therefore the special energy that bestows prema and maintains
the devotees is called gopi, or hiddini-sakti. St Radha is that
hldadini-sakti, so one should understand that the word gopi refers
to Sti Radha. Also, in the statement gopi tu prakyti radha janas
tad-amsa-mandalah, the word jana refers to those gopis who are

0 Here Srila Jiva Gosvami describes Brahma yearning for that gopi-prema which
has been described as unattainable even for Brahma and Sankara. To reconcile
this with other statements of Jiva Gosvami and of Srimad-Bhdagavatam that
Brahmaji practiced the eighteen-syllable mantra to get power for creation, we
can understand that later Brahmaji may have been in the association of high-
class Vaisnavas like Narada and others, and then he was regularly and repeat-
edly chanting these names. Then, he may have achieved prema as described
here. It may be that the Brahma described here is a special Brahma who is now
liberated, but other Brahmas have not received gopi-prema.
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direct expansions of Srimati Radhika’s divine form. So gopijana
refers to Srimati Radhika and Her own direct expansions such as
Lalita and Visakha. Thus the word vallabha (beloved) can only
refer to their most dearly beloved sweetheart, prana-priyatama
Sri Krsna.

The word wvallabha means “one who gives inspiration,”
“the instigator,” or “the lover (ramana).” That hero who enjoys
supremely sweet pastimes with the gopis is Sri Gopijana-vallabha.
Gopijana-vallabha also means the pati or sole refuge of the gopis,
and specifically pranapati, the only shelter of the life’s breath of
Sri Radhika, who is always surrounded by Her sakhis headed by
Sri Lalita and Visakha. Nanda-nandana Sri Krsna is the crown-
jewel among connoisseurs of ecstatic transcendental mellows
(rasika-sekhara). As Madana-mohana, the enchanter of the god
of amorous love, He is elegantly present in Sri Vrndavana with
Srimati Radhika, who stands in the midst of Her supremely beau-
tiful, ever-fresh, lotus-eyed friends. Therefore only this budding
youth, the Madana-mohana form of Sri Krsna — also called
Govinda or Gopala — is actually Stf Gopijana-vallabha. Gopijana-
vallabha is the eternal form of Sri Krsna who is always held in Sri
Radhika’s loving embrace. Therefore it is automatically under-
stood that gopijana-vallabha refers to the Divine Couple, Radha-
Krsna Yugala.

aneka-janma-siddhand
gopinam patir eva va

nanda-nandana-ity uktas
trailokyananda-vardhanah

Gautamiya-tantra (2.23)

The purport of this verse is that those gopis who had been per-
forming sddhana for many lifetimes attained Nanda-nandana St
Krsna as their husband or beloved paramour, who is dearer than
life itself. He increases the bliss of all the three planetary systems,
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and He is the ever-fresh Kamadeva, who awakens transcendental
desire in the heart of every living entity in the universe, and then
fulfills it. He increases the spontaneous, transcendental dedica-
tion in the hearts of the devotees, and He increases the prema of
His dearmost associates. That original form of Bhagavan Sri
Krsna is the ever-new deity of amorous love in Vrndavana.

This same Sri Krsna is thus the worshipable deity of the first
guru of our sampradaya, Sri Brahma, who is seated upon a lotus
flower.

The word prakyti in the previously quoted verses from the
Gautamiya-tantra indicates the illusory energy called maya,
which is the shelter of all the principal ingredients, beginning
with the aggregate of primal matter (mahat-tattva) from which all
the universes are manifested. St Krsna is the highly concentrated
form of condensed bliss, and He is supremely effulgent like a blue
sapphire. Isvara means vallabha, beloved. Another sense of the
word isvara is “one who is everywhere” or “one who pervades
the vraja-gopis’hearts, minds, intelligence and so on.” The funda-
mental meaning of prakrti (dominated energy) is Sri Krsna’s
intrinsic personal potency, which is radiantly present as the gopis
of Vraja, and famous by the name of Maha-Laksmi in realms such
as Vaikuntha, which are situated far beyond this material world.

The word amsa-mandala (circle of expansions) is generally
interpreted as a reference to the catur-vyinha: Vasudeva,
Sankarsana, Pradyumna and Aniruddha. However, in this
context, one should understand amsa-mandala to mean the
expansions of Sri Radha (kaya-vyitha-riipa).

In aneka-janma-siddhanam, aneka means “many;” for many
lifetimes the gopis have been perfect in their prema. This proves
that both the gopis and Sri Krsna have taken birth many times
before.
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It is stated in Bhagavad-gita (4.5): “bahiini me vyatitani
Janmani tava carjuna — O Arjuna, both you and I have already
taken birth many times.” Similarly, the gopis and Nanda-nandana
St Krsna have also taken birth many times.

Gargacarya has also said (Srimad-Bhagavatam 10.8.14): “ prdg
ayam vasudevasya kvacij jatas tavatmajah — O Nanda Maharaja,
at some time in the past, this son of yours appeared as the son of
Vasudeva.” This is also logical. Although Sri Krsna is the son of
Nanda Maharaja, He had appeared previously in the mind of
Vasudeva Maharaja (Srimad-Bhagavatam 10.2.16): “avivesarmsa-
bhagena mana anaka-dundubheh — the expansion of Krsna
appeared in the mind of Anaka-dundubhi, Vasudeva Maharaja.”
In the same way, Sri Krsna also appeared in the heart of
VrajeSvara Nanda Maharaja, but there is a specific distinction
between the two appearances. The partial manifestation of Sri
Krsna who appeared in Vasudeva’s heart is called the full mani-
festation (purna-prakdsa), whereas the form who appeared in
Vrajesvara Nanda Maharaja’s heart is called the most complete
form of Sri Krsna (pitrnatama-prakdsa). Just before the appear-
ance of Bhagavan Sri Krsna, Nanda Maharaja began to have His
darsana in his heart and everywhere else.

The appearance of Sri Krsna in the heart is not sufficient to
attain Him as one’s son, however. Intense parental prema is also
absolutely necessary. Such pure fatherly love is only found in
Vrajaraja St Nanda Maharaja. Bhagavan may appear as one’s son,
but unless pure parental love is present, this does not constitute
a relationship in which one genuinely feels, “Krsna is my son.”
Although Varahadeva appeared from the nostril of Brahma, He is
not considered the son of Brahma, because Brahmaji had no
parental love for Him.

Knowledge of Krsna’s opulence is an obstacle for the
spontaneous love based on a relationship resembling intimate
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relationships with dear ones in this world. Vasudeva has knowl-
edge of Krsna’s opulence, and Vrajaraja Nanda has pure parental
love. St Krsna is present according to the degree of one’s prema.
Since the highest pinnacle of prema is found in the gopis, Sri
Krsna is manifest to the superlative degree among them. Thus
the purport of the ten-syllable mantra also ultimately refers to

Nanda-nandana Sri Krsna.

SRILA BHAKTIVINODA THAKURA’S COMMENTARY:
SRI BRAHMA-SAMHITA-PRAKASINI-VRTTI

pracura-siddhanta-ratna, sangrahe visesa yatna
kori” brahma sri-krsne stavila

ei granthe sei stava, manavera suvaibhava
panicama adhydaye nivesila

Sri gauranga krpda-sindhu, kali-fivera eka bandhu
daksindatya bhramite bhramite

e ‘brahma-samhita’-dhana, korilena uddharana
gauda-jive uddhara korite

nanad-sastra vicariya, tara tikd viraciya
Sri jiva gosvami mahodaya

Sri gaudiya-bhakta-gane, maha-krpda-ptirna mane
e grantha arpila sadasaya

sei vyakhya anusare, ara kichu balivare
prabhu mora vipina-bihdrt

dja dila akincane, e dasa harsita mane
baliyache kathd dui cari

prakrtaprakrta bhedz’,7 suddha-bhakti-saha yadi
bhakta-gana korena vicara

krtartha hoibe dasa, puribe manera dsa
suddha-bhakti hoibe pracdra
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bhakta-jana-prana-dhana, ripa, jiva, sandtana
lava krpa samudra-samana

tikara dsaya giidha, Jjate bujhi ami miidha
sei Sakti karaha vidhana

$ri jiva vacana-caya, puspakali Sobhamaya
prasphutita koriya jatane

guru kysne pranamiya, suddha-bhakta-kore diya
dhanya hoi — ei iccha mane

It was by Sri Krsna’s mercy that the four-headed Sri Brahma
received the eighteen-syllable mantra through the medium of
divine Sarasvati (daiva-vani). Then he performed worship by
means of mantra-japa for a prolonged period of time. As a result
of this worship, he received the kama-gayatri-mantra through
the sound of Krsna’s flute and attained twice-born status. Then
he offered prayers to Sri Krsna with invaluable jewel-like state-
ments that embodied the essential conclusions of the Vedas. For
the benefit of all living entities, these precious jewels have been
collected together in the jewelry box of this scripture, Sri
Brahma-samhita, whose Fifth Chapter is especially full of the
most valuable jewels. Sri Sacinandana Gaurahari, who is the
ocean of compassion and the only friend of the living entities suf-
fering in Kali-yuga, found this book while traveling in the holy
places of Southern India, and carefully kept it with Him. Then,
after having many copies made, He gave it to His associates.
Later, Sri Jiva Gosvami wrote a beautiful, comprehensive
commentary on this book, full of examples and conclusions from
various scriptures, and mercifully gave it to the devoted followers
of Sri Caitanya Mahaprabhu.

7 An ability to differentiate between the mundane and the transcendental arises
by the influence of bhakti. Only one endowed with such powers of discrimina-
tion is qualified to read and explain these commentaries in the line of Sri
Caitanya Mahaprabhu.
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Considering Sri Brahma-samhita with Sri Jiva Gosvamipada’s
commentary to be extremely beneficial for the devotees, my
Gurudeva, Sri Vipina-bihari Gosvami, ordered me to write a fur-
ther explanation of the aforementioned commentary in readily
accessible language. Taking his order on my head, T have
included several additional points of consideration in my
Tatparya (purports). If the faithful devotees study this book with
pure and simple hearts, keeping in mind the difference between
the mundane (prakrta) and the transcendental (aprakria), then
this servant will consider his life successful and suddha-bhakti
will be propagated everywhere.

O Rupa Gosvami, you are the life and soul of the devotees! O
Sanatana Gosvami! O Jiva Gosvami! Your mercy is like an unlim-
ited and fathomless ocean. The significance of your commentary
on this Brahma-samhitd is also extremely profound. Therefore,
have mercy on this foolish person. Kindly invest me with the
power to comprehend this commentary and express its hidden
meanings. The statements of Sri Jiva Gosvamipada are elegant
like a row of tender flowerbuds. It is my internal desire to make
those fragrant flowerbuds blossom so that, after offering
pranama to sri guru and Krsna, I may offer them into the lotus
hands of the suddha-bhakias.

PURPORT BY SRILA BHAKTIVINODA THAKURA (TATPARYA)

Only Sri Krsna, who is endowed with His own eternal names,
form, qualities and pastimes, is the topmost transcendent reality.
His eternal name, Krsna, indicates the supreme existence, char-
acterized by the attractive power of love. St Krsna’s own eternal
form is the embodiment of concentrated eternal existence,
cognizance and bliss. His dark complexion is enchanting and He
holds a flute in His two hands. Although He is the Supreme
Master, by the influence of His inconceivable potency He
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appears in His original form in medium-sized or human-like pro-
portions as a fresh youth, the best of dancers, in the simple dress
of a cowherd boy, playing upon a flute. Therefore His eternal
form is full of astonishing transcendental qualities that have the
power to attract everything. He is naturally the supreme pre-
dominating male enjoyer with His own transcendental senses. All
contradictory qualities, including features which could not ordi-
narily coexist, are simultaneously fully present and coexisting
harmoniously within Him. Concentrated existence (saf), cog-
nizance (cit) and bliss (a@nanda) are exhibited most elegantly in
Him.

His expansions, known as ISvara, Paramatma or Visnu, who
manifest the material universes, are merely partial expansions of
Sri Krsna’s original form. Therefore only Sri Krsna can be called
the Supreme Controller, ParamesSvara. Although His transcenden-
tal senses and qualities are distinct from each other by the influ-
ence of His own inconceivable energy, they are combined
together in their appropriate places to make the most beautiful,
unprecedented spiritual form.

Sri Krsna’s form is His self, and His self is His form; there is no
difference between Sri Krsna’s self and His form. The §r7 vigraha
of Sri Krsna is the very form of the condensed principle of
eternality, cognizance and bliss (sac-cid-ananda). Therefore the
impersonal Brahman, which is the formless, diluted sac-cid-
ananda-tattva, is merely the bodily effulgence of the aforemen-
tioned condensed sac-cid-ananda-tattva Sri Krsna, while the
thumb-sized form of Paramatma situated in the hearts of all living
beings, who is the universal witness and regulator, is a partial
expansion of that Supreme Absolute Truth Sri Krsna. Thus, the
concentrated sac-cid-ananda form of Sri Krsna is beginningless
and without origin. He is the origin of Brahman and Paramatma.

St Krsna’s beauty shines splendidly through His pastimes as
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Go-pati (owner of the cows), Gopa-pati (the chief of the
cowherds), Gopi-pati (the beloved of the gopis), Gokula-pati (the
protector of Gokula) and Goloka-pati (the Lord of Goloka). That
very Sri Krsna, who is also served by numerous Laksmis or
goddesses of fortune, is called Govinda.

Sri Krsna is the cause of all causes in the form of the dominant
principle (purusa) and the predominated principle (prakrti).
The glance of His expansion, namely the purusa-avatdra
Karanodakasayi Maha-Visnu, inspires the inferior material nature
to give birth to the mundane universes. Through the marginal
energy of Ksirodakasayi Visnu or Paramatma, innumerable living
entities are manifest, just as unlimited particles are manifest in
the rays of the sun. This Brahma-samhitd establishes the ontol-
ogy of Sri Krsna, and therefore the utterance of His names in this
first verse constitutes the auspicious invocation of this book.
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TEEUA-FAA  Mpeled  Weedeq |
T HUHR TFH AGTI—Haq 1R

sahasra-patra-kamalam
gokulakhyam mahat-padam

tat-karnikaram tad-dhama
tad-anantamsa-sambhavam

Anvaya

mahat-padam — the best of Sti Krsna’s abodes, the residence of go-
gopa-gopi (the cows, cowherds and gopis); gokula-akhyam — called
Gokula; sahasra-patra-kamalam — has the form of a thousand-petaled
lotus; tat-karnikaram — the pericarp, or central seed-vessel of that lotus;
tad-dhama — is Sti Krsna’s internal abode, where Sri Nanda-Yasoda and
the other gopas and gopis reside; tat — this Gokula; sambhavam — is
manifest; ananta-armsa — by a special manifesting power of Ananta,
who is the plenary portion of Baladeva. (In other words the pericarp of
the thousand-petaled lotus, which is the abode of Sri Krsna, is manifest
from Baladeva, who is called Ananta in His plenary expansion.)

TRANSLATION

Sri Gokula-dhama is the superlative realm of Sri Krsna. It
is eternally manifested by Sri Baladeva, of whom Sri
Anantadeva is but a partial expansion. This eternal,
transcendental abode of Gokula exists in the form of a
divine lotus flower with thousands of petals. Sri Krsna’s
own residence is the pericarp,’ situated in the center of
the whorl of that lotus.

8 . o . .
The Sanskrit word karnikdram means the pericarp of a lotus flower. This is the
central seed-vessel, which roughly resembles an inverted cone.
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TIKA TRANSLATION

Sri Krsna’s qualifications as the supreme controller, the embodi-
ment of bliss, and the cause of all causes have been described in
the previous verse. Now in this verse, His own eternal residence
is being described. This abode of Sri Krsna, Gokula-dhama, is
exquisitely manifest in the form of a lotus flower with thousands
of petals. The speciality of this place, which fulfills all desires like
a wish-fulfilling gem, is that just as Sri Krsna is sac-cid-ananda,
this abode is also sac-cid-ananda. Just as Sri Krsna is all-
pervading, vast and all-illuminating, so this abode has similar
qualities. This realm is called the supermost world of all, and it is
also sometimes referred to as Maha-Vaikuntha.

In order that no one will harbor any doubts in this regard, it is
said that the name of this abode is Gokula, or “the place that is
inhabited by gopas and gopis.” In this context, it is stated in
Srimad-Bhdgavatam (10.10.39): “bhagavdan gokulesvarah —
Bhagavan Sri Krsna is Gokula-pati, the Lord of Gokula.” The
same type of description has been made in this second verse of
Brahma-samhita, and we will proceed to elaborate upon it from
this point on. The expansive, internal realm where Bhagavan Sri
Krsna eternally resides with His associates, such as His father
Nanda Maharaja and His mother Yasoda, has been called
Gokula-dhama.

Thus, the abode where Sri Krsna resides along with all the
inhabitants of Vraja is also described here. Then, to acquaint us
with the constitutional nature of that abode, it is said to be mani-
fested by StT Anantadeva, a partial expansion of Sri Balarama.
Here in this verse, the word sambhava may be taken to indicate
avirbhava-visesa (the special appearance of the divine abode),
in the sense that it is eternally manifested by a personal expan-
sion of St Baladeva. Following this understanding, anantdamsa
then refers to Ananta, the partial expansion of Baladeva.
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Alternatively, one may interpret this expression to mean “whose
partial expansion is Ananta,” namely Sri Baladeva. Thus the
sense becomes, “That abode is the residence of Sri Baladeva,

who lives there along with Sri Krsna.”

TATPARYA

Goloka-dhama or Gokula is not any kind of created material
place. Rather, it is eternally manifest. This divine abode has been
called anantarsa-sambhavam to indicate that it is manifest from
the saisi-sakti (Bhagavan Sesa’s potency) of Sri Krsna, who is
unlimited in nature. The purport is that this abode is manifested
by Baladeva Prabhu, whose partial expansion is Anantadeva or
Sesa Bhagavan. Sri Krsna’s pastime expansion, Sri Baladeva, is
the reservoir or shelter of this Saisi-Sakti, and all spiritual and
material universes have manifested from Him.

St Baladeva’s unlimited nature is exhibited in two ways: first,
spiritual infinity manifest as unlimited transcendental abodes;
and secondly, mundane infinity manifest as unlimited, inert
material worlds. An analysis of the material worlds, which com-
prise one-fourth of Bhagavan’s opulence, will be presented later,
in the appropriate place. The infinite spiritual manifestation with
its unlimited transcendental worlds comprises three-fourths of
Bhagavan’s opulence, and is untouched by lamentation, mortal-
ity and fear. It is fully illuminated, being entirely composed of
completely pure, conscious existence. This manifestation of
transcendental magnificence is called the immensely opulent
spiritual realm, Maha-Vaikuntha or Paravyoma-dhama. This
Maha-Vaikuntha-dhama is completely beyond the purview of the
inert material nature, and exists splendidly and forever in the
midst of the transcendental effulgence (brahmajyoti) on the
other side of the Viraja.
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This transcendental abode also has two features, namely the
upper and lower manifestations. The higher feature is the realm
of human-like sweetness (mddhurya), and the lower is the realm
of extraordinary opulence (mahd-aisvarya). The manifestation
that is characterized by sweetness is known as Goloka-dhama or
Gokula-dhama. This divine abode, which is divided into various
subsections according to specific devotional mellows, is exceed-
ingly elegant and charming. It is also sometimes called Maha-
Narayana-dhama or Mula-Narayana-dhama. Therefore, the
Gokula aspect of Goloka” is the most excellent abode of all. This
one abode is resplendently situated in the spiritual realm in the
form of Goloka, and in the material world in the form of Gokula.
In his Brhad-bhdagavatamyta, Srila Sanatana Gosvamipada has
written a sloka which reconciles the entire body of scripture:

yatha kridati tad-bhitmau
goloke pi tathaiva sah

adha urddhataya bhedo
‘nayoh kalpate kevalam

Just as Krsna performs His playful pastimes in Gokula in the mate-
rial universe, similarly He also performs the same pastimes in the
Goloka of the upper region. Therefore, there is no difference
between Goloka and Gokula.

One should simply understand that whatever is situated in
Goloka-dhama in the spiritual realm is also splendidly present in
Gokula, Sri Krsna’s place of pastimes within the material universe.

Srila Jiva Gosvami has written in the glossary of Sat-
sandarbha: “ goloka-niripanany; vindavandadindm nitya-kyrsna-

? There are different prakosthas (chambers) within Goloka, wherein different
types of relationships between Sri Krsna and His devotees predominate. Goloka
in the spiritual realm is full of opulence, but within Goloka there is also an inner
section called Gokula, which is predominated by sweetness. This is described in
detail later in this book.

38



verse 2

dhamatvarv; goloka-vrndavanayor ekatvarm ca — Goloka and
Gokula are non-different, but by the influence of Sri Krsna’s
inconceivable potency, Goloka is situated in the highest territory
of the spiritual universe, and the Gokula that is located in
Mathura-mandala is situated in the mundane universe of the one-
fourth manifestation that has arisen from the material energy.” If
the transcendental abode is of the three-fourths manifestation,
how can it be situated in the inferior material world of the one-
fourth manifestation? This cannot be understood by the meager
intelligence of a conditioned soul; one can only become
acquainted with this truth by the influence of Sri Krsna’s incon-
ceivable potency. Gokula is a transcendental abode, so although
it is manifested in this universe of five material elements, it is not
confined by any kind of limitation that might be imposed by
mundane time and space. Its unlimited, radiant existence is the
supreme principle of Vaikuntha, but the material senses and
intelligence of the conditioned soul perceive the transcendental
Gokula in a mundane way, because the conditioned soul is
always absorbed in the inert material nature.

A cloud may cover the eyes of an observer, but it cannot cover
the sun. Still, a person in the shade of that cloud sees, by ordi-
nary vision, that the sun is covered by a cloud. Similarly, the con-
ditioned soul, whose senses and intelligence are covered by
material defects, inevitably superimposes the qualities of the
material nature upon the transcendental abode of Gokula. Only
one whose relationship with material nature has already been
completely severed as a result of extremely good fortune can
have a vision of Goloka in Gokula, and of Gokula in Goloka. The
impersonal knowledge that is derived from the philosophical
process of the gradual elimination of the material (neti neti)
gives rise to satisfaction in the self, but such enlightenment can
never afford one a vision of the transcendental realm that is
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situated above the non-differentiated Brahman. The impersonal
Brahman is only a limited feature of the knowledge (ci?) aspect
of sac-cid-ananda.

Thus, it is impossible to see Goloka or Gokula through the
endeavor for impersonal knowledge because, in their search for
the Absolute Truth, the adherents of such dry knowledge rely on
their own subtle power of vision, rather than depending on the
mercy of Krsna, which is imbued with inconceivable potency.
The endeavors for knowledge of the nature of the self are also
useless in the matter of attaining Goloka Vrndavana. Similarly,
endeavors in the yoga system, which comprise a limb of karma,
also do not deserve Krsna’s mercy. Thus, these two types of
endeavor cannot give rise to realization of the transcendental
pastimes, which are situated above the oneness of impersonal
liberation, and are separate from it. Only those who take exclu-
sive shelter of the process of pure, unalloyed devotional service
(Suddha-bhakti) are competent to receive Sri Krsna’s mercy,
which is endowed with inconceivable potency. One’s relation-
ship with material nature is dispelled only by St Krsna’s mercy.
Then the good fortune to have a vision of Gokula will arise.

The perfection of bhakti is also of two types: svaripa-siddhi
and vastu-siddhi. In the stage of svaripa-siddhi, Goloka is seen
in Gokula; and in the stage of wvastu-siddhi, Gokula is seen in
Goloka. This is an extremely confidential mystery. The attain-
ment of the first rays of the sun of prema is called svaripa-
siddhi. After svaripa-siddhi, both the gross and subtle material
coverings of the sddhaka-jiva are removed by the mercy of
Krsna, and he then takes birth as an associate of St Krsna in the
place of His pastimes. This is called vastu-siddhi. Whatever one’s
level of realization may be, as long as one has not attained per-
fection, Gokula will be seen as different from Goloka. Sri
Gokula, the unique seat of transcendental pastimes, is Sri Krsna’s
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eternal abode, which is replete with endless varieties of
enthralling features and fashioned in the shape of a lotus with
thousands of petals.

BHAVARTHA

Brahmaji has defined the intrinsic form and nature of the tran-
scendentally sportive Sri Krsna, and now he is describing
Gokula, the supramundane seat of Krsna’s pastimes. Sri Gokula-
mandala, whose svaripa (intrinsic form) resembles a thousand-
petaled lotus flower, is the eternal adode of Bhagavan Sri Krsna,
the son of Nanda Maharaja. The soil there is made of desire-
fulfilling gems (cintamani), so Gokula has the form of a lotus
made of cintamani. It is called mahat-padam, which means “the
greatest or most excellent place of all.” Alternatively, the word
mahat (great) can indicate that St Krsna is Maha-Bhagavan, the
ultimate feature of God. His pada (abode) is the topmost portion
of Maha-Vaikuntha. This is the sense of the word mahat.

One may object, “But the word pada can be interpreted in so
many ways.” In order to dispel this doubt, it has been stated
definitively by the use of the adjective mahat that this pada
(abode) is called Gokula. Here, in the conventional sense the
word gokula means the abode of the gopas, or cowherd com-
munity. According to the logic of ridhir yogam apaharati,
wherein the conventional meaning steals usage from the other
legitimate interpretations, the word gokula is understood to
mean the abode of go and gopa (the cows and cowherd com-
munity); however, other interpretations are not invalid. With this
intention, it has been stated in Srimad-Bhdagavatam (10.10.34):
“bhagavan gokulesvarah — Bhagavan Sri Krsna is the Lord of
Gokula.” Thus, it is appropriate that such an explanation has also
been made in Srimad-Bhdgavatam, a favorable scripture that
was manifest later. Gokula-dhama is a worthy residence for Sri
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Krsna and the Vrajavasis such as Nanda and YaSoda, and that is
why the word mahat has been used.

Now the meaning of mahat-pada is being explained in terms
of its svaripa (intrinsic form and nature). Gokula can be called
the mahat-pada because it is manifested from Ananta, an expan-
sion of Sri Baladeva, or because it has arisen from an intensified
portion of spiritual effulgence. Alternatively, Gokula-dhama may
be called mahat-pada because it is the residence of Sri Balarama,
of whom Ananta is a mere part. Gokula has also been called
mahad-dhdama because of St Krsna’s appearance in the pericarp
of that thousand-petaled lotus.
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karnikdram mahad-yantram
sat-konam vajra-kilakam
sad-anga-sat-padi-sthanam
prakrtya purusena ca
premananda-mahdnanda-
rasenavasthitam hi yat
Jyoti-rupena manund
kama-bijena sangatam

tat-kinjalkam tad-amsandam
tat-patrani sriyam api

Anvaya

karnikaram — the center of that thousand-petaled lotus which is the
central part of Vraja; mahad-yantram — is a great and unique mystic
device; sat-konam — with six corners; vajra-kilakam — of which Sri
Krsna, who is completely transcendental and who is the possessor of all
potencies, is the pivot in the form of a thunderbolt, which is as brilliant
as a diamond; sad-anga-sat-padi-sthanam — in that place is manifest
the king of mantras, composed of eighteen syllables with six limbs in
six divisions; prakrtya purusena ca — and therein are situated the
original potency and the original enjoyer; yat hi premdnanda-
mahananda-rasena avasthitam — that Gokula, whose nature is the
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bliss of pure, spiritual love, is the abode of supremely blissful transcen-
dental mellows; sangatam — it is endowed; kama-bijena — with kama-
bija; jyoti-ripena — and the effulgent; manuna — kama-gayatri-mantra;
tat-kinjalkam — the saffron filaments of the lotus; tad-amsanam — are
the supremely loving devotees, who are personal expansions of Sri
Krsna’s svaripa, and who are none other than Krsna’s intimate (sva-
jatiya) gopas; tat-patrani— all the leaves of the lotus; sriyam api— are
the groves of Sri Krsna’s beloveds headed by Sri Radha.

TRANSLATION

The pericarp, or central part of that transcendental lotus,
is Sri Krsna’s abode. It is characterized by a six-pointed
device (yantra), presided over by the predominated and
predominating principles (prakrti and purusa). Like a
diamond, the omnipotent, radiant, transcendental krsna-
tattva is present as the central pivot. The eighteen-syllable
king of mantras, which has six integral parts in six
sections, is manifest in the form of a hexagonal place with
six divisions.

This pericarp of the eternal abode called Gokula is the six-
pointed realm of Sri Krsna’s residence. The filaments are
the residences of Sri Krsna’s supremely loving parts and
parcels, the intimate gopa friends who consider Him their
very own. They beautify all four directions, forming an
enclosure. The expanded petals of this lotus are the
special sub-forests of the divine abode that belong to Sri
Krsna’s beloved Sri Radha and the other gopis.

TIKA TRANSLATION

In these two verses, starting from karnikaram, there is a descrip-
tion of the chief seat among the many seats of the divine
eighteen-syllable king of great mantras, which is attended by all
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other mantras. The setting of this seat is characterized by a vast
device, whose facsimile is drawn everywhere in the form of a
symbolic diagram (yantra) for the sake of formal worship. Now
the svariipa of that device is being described.

This yantra has six corners, which are made by the overlap-
ping of two mutually reversed triangles, and the middle is deco-
rated by the pivot in the form of a brilliant thunderbolt. The
purport is that the central portion of the thousand-petaled lotus
is embellished by a diamond stud in the form of the bija-mantra
(klinn). In this mantra (verse 3), the syllable ca indicates the
four-letter kama-bija, which is situated as the central pivot of the
pericarp. What is the necessity of the six points? In response to
this question, it is said that these six limbs constitute the locations
of the sixfold integral parts of the divine eighteen-syllable
invocation. Therefore the yantra is exhibited with six corners,
and is presided over by the predominated and predominating
principles (prakrti and purusa). Prakyti is present as the abode
of the mantra. That prakpti is also St Krsna in person. He has
been called prakrti in this context because He is the cause of
prakrti.

In remembering the presiding deity of this mantra, it is stated
thus: kysnah prakrtih. The significance is that Krsna is prakyti.
Purusa also refers to the personality who is present in the form
of the presiding deity of the mantra. Therefore, in this mantra,
Sri Krsna presides as prakyti and purusa. He is experienced in
four ways: as the cause of the mantra, as the syllables of the
mantra, as the presiding deity of the mantra, and as the per-
sonality who is to be worshiped by the mantra. Among these
four conceptions, Sri Krsna is presented here as the cause of the
mantra and the presiding deity of the mantra, and He has been
described previously as the worshipable deity (aradhya-devata)
in the verse iSvarah paramah kysnah sac-cid-ananda vigrahah.
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How He is experienced in the form of syllables will be men-
tioned later in the verse kamah krsnaya (verse 24).

In the Hayasirsa-pancardtra, it is stated, “O brahmana,
enlightened visionaries of the truth say that the words of a
mantra and one who is indicated by those words — that is, the
mantra itself and its deity — are one, or non-different.”

In the Gopala-tapani Upanisad, it is also stated, “Just as the air
within the body is one, and yet is known by various names and
forms — such as prana, apana, udana, vyana and samana —
similarly Bhagavan Sti Krsna, the benefactor of the universe, is
also present in five integral parts in the form of mantra.”

There are some rare references mentioning that the presiding
deity of this mantra is Durga-devi. This is because potency and
the possessor of potency are non-different. For example, in the
Gautamiya-tantra, it has been stated:

yah krsnah saiva durga syad
ya durga krsna eva sah

anayor antarddarst
samsdran no vimucyate

Krsna is Durga and Durga is Krsna. Those who see any difference
between these two are never liberated from the endless chain of
birth and death.

Therefore, in this quotation, Sri Krsna’s own internal potency
has been referred to by the name of Durga. This Durga is not the
Durga who is a partial manifestation of mdyd. In the Nirukti
dictionary it is mentioned: “krcchrena duraradhandadi-bahu-
praydasena gamyate jiidyate — that personality who is known
with great endeavor by the performance of extremely severe
sadhana is called Durga.”

It is also stated in the Narada-paricardtra:
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janaty eka para kanta
saiva durgad tadatmikad

ya para parama Saktir
mahd-visnu-svariapini

yasyd vijnana-mdtrena
paranarir paramdtmanah

muhartad eva devasya
praptir bhavati nanyatha

ekeyam prema-sarvasva-
bhdva sri-gokulesvart

yatha mugdham jagat sarvam
sarva-dehabhimaninah

She who is the highest, most excellent potency, or Maha-Visnu-
svarupini, whose very self is Krsna (krsndtmika), and who is the
best of all His beloveds, is called Durga. One who realizes Her
surely attains the supreme Paramatma, Bhagavan Sri Krsna, in less
than a moment; there is not even the slightest doubt in this regard.
She is Gokulesgvari Sri Radha, the full embodiment of spontaneous
love and the personification of mahabhdva. Bhagavan Sri Krsna,
who is the supreme isvara of all existence and the God among
gods, is attained by Her mercy. Sri Radha is Krsna’s internal
potency, and She performs worship of Her most beloved StT Krsna
with the entire wealth of Her devotion and service. [Alternatively,
Her most beloved Sti Krsna always engages in Her worship with
the entire wealth of His devotion and service.] That very Sri Radha,
the dearmost internal potency of Bhagavan, is known only to
those who perform extraordinarily difficult worship. Therefore,
saintly persons refer to Sri Krsna’s beloved mistress of undivided
rasa by the name of Durgé.lo His covering potency, Mahamaya, is
the controller of all the mundane worlds, and it covers and

' The name Durga is derived from duh, meaning difficult, and gd, meaning
to go.
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bewilders the entire population of living beings who identify with
their material bodies.

The following statement by Sri Durga can be found in the
Sammohana-tantra:
yan namnd namni durgahan
gunair gunavati hy aham
yad vaibhavan maha-laksmi

radha nitya paradvayd

The name Durga, by which I am known, is Her name. The qualities
for which T am famous are Her qualities. The majesty with which
I am resplendent is Her majesty. That Maha-Laksmi, Stf Radha, is
non-different from Sri Krsna. She is His dearmost sweetheart and
the crest-jewel of His beloveds.

Thus, the svaripa that is the embodiment of transcendental
love, bliss and supremely ecstatic transcendental mellows, who
is the pinnacle of mahdabhdva and who is the self-illuminating
effulgence in the form of mantra, is called Sri Radha. The
expression kdma-bijena sangatam means that kama-bija is
included in that mantra which is the origin of all others, kama-
gayatri. However, in some places it is stated that kama-bija is
completely independent of the gayatri-mantra.

In this way, after describing Sri Krsna’s divine abode, Sri
Brahma describes the covering of that abode in the half sloka
beginning with the words tat kinjalkam (verse 4). If the dhama
is in the form of the pericarp of a lotus, then the filaments of that
lotus form the lines of its enclosure. The word kinjalka (fila-
ments) has been used to indicate that there is a row of peaks, or
that the lines of the enclosure are endowed with peaks, which
surround the dhdma in all four directions. One should also
understand the expression tat-tad-amsanam to indicate the
Supreme Personality Sri Krsna’s expansions such as His gopa and
gopi associates.
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Gokula is that abode in which Sri Krsna resides with His
intimate associates who have a similar mood and are the vessels
of the highest love. In describing Gokula, the abode of such
associates, Srimat Krsna-dvaipayana Vedavyasa said:

evam kukudminam hatva
stiwyamanah sajatibhih

viveSa gostham sabalo
gopinam nayanotsavah

Srimad-Bhagavatam (10.36.15)

After the killing of Vrsabhasura, St Krsna, who is a festival for the
eyes of the gopis, entered the cowherd village along with
Baladeva. At that time the cowherd folk began to praise Him with
poetry of their own composition.

The petals of this lotus are the abodes of His most beloved
sweethearts, the gopis headed by Sri Radha, and are in the form
of sub-forests. That Sri Krsna’s beloveds are called gopis has been
clearly stated by the use of the word gop? in His mantra, and
among all the gopis, Sri Radha is the most excellent. Just as Sri
Krsna is the origin of everything, while being personally without
beginning, similarly St Radha, being non-different from Sri
Krsna, is also the origin of everything, while being without origin
Herself.

It is therefore stated in the Gautamiya-tantra:

devi krsnamayi proktd
radhika para-devata

sarva-laksmimayi sarva-
kantih sammohini pard

Sri Radhika is the Supreme Goddess (para-devatd), the exclusive
abode of Krsna’s loving pastimes (Devi), and the shelter of all god-
desses of fortune (Maha-Laksmi). She is the most beautiful. Her

inside and outside are nothing but Krsna, and She is incessantly
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absorbed in Krsna. She is the embodiment of all splendor, and is
the enchantress of StT Krsna’s heart.

Furthermore, Sri Radhika is the supreme ruler of Vrndavana,
as stated in the Matsya Purana:
varanasyam visaldkst
vimalda purusottame
rukmini tu dvdaravatyam
radha vimdavane vane

Visalaksi reigns in Varanasi, Vimala-devi in Purusottama-dhama,
Rukmini in Dvaraka and Srf Radha in Vrndavana.

Similarly, it is also stated in the Rk-parisista: “radhaya mdadhavo
devo madhavenaiva radhika vibhrdajante janesvd — the handsome-
ness of Madhava is enhanced by Radha, and the exquisite loveliness
of Radha is heightened by Madhava.”

Tatra patranam: One should understand that in the central
section where the lotus petals of that Gokula-dhama join together,
there is a multitude of paths as well as the residences and pastures
of the cows. Gokula is one undivided lotus flower in which every-
thing is incorporated. Thus, dairy farming is also splendidly present
there. Gokula-dhama is described as a thousand-petaled lotus in

other places in Sastra as well. For example:

sahasraram padmam dala-tatisu devibhir abhitah paritam go-
sanghair api nikhila-kinjalka-militaih. kavdte yasyasti svayam akhila-
sakti-prakatita-prabhdvah sadyah Sri-parama-purusas tam kila bhaje.

Gokula-dhama is a thousand-petaled lotus, on whose petals are
situated the residences of the gopis. There are dwellings for innu-
merable cows in all four directions. I render service to the
Supreme Personality, Sri Krsna, the son of the Chief of Vraja, who
is radiantly present along with all His beloved gopis on the
pericarp of the transcendental lotus.
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Here it is correct to read the expression go-sarnghaih as go-
sankhyaih. Thus it is understood to indicate the community of
gopas, because the Amara-kosa dictionary has described many
meanings of the word go, such as gopi (cowherd damsel), gopala
(cowherd), go-sarnkhya (community of cowherds), godhu (one
who milks cows), gabhira (calf) and ballava (cowherd boy-
friend). The central part of the pericarp, situated in the middle of
the lotus, is indicated by the word kavdta. The fundamental pur-
port of this verse is that Sri Krsna is the supreme predominator
and enjoyer, who eternally manifests His influence through His

diverse potencies.

TATPARYA

Sri Krsna’s pastimes are of two types: manifest and unmanifest.
The vrndavana-lila that are exhibited to the eyes of ordinary
people are called manifest pastimes, and the pastimes that are
not visible to material eyes are called unmanifest pastimes. In
Goloka, the unmanifest pastimes are perpetually occurring.
When St Krsna so desires, those unmanifest pastimes become
visible to material eyes in Gokula. At such times they are called
manifest pastimes.

In Krsna-sandarbha Srila  Jiva Gosvamipada has said:
“aprakata-lilatah prasitih prakata-lilayam abhivyaktih — the
manifest pastimes are a revelation of the unmanifest pastimes.”
Furthermore, it is stated in Kysna-sandarbha: “sri vrndavanasya
prakasa-viseso golokatvam, tatra praparicika-loka-prakata-lild-
vakdsatvenavabhdasamanam prakdaso goloka iti samarthaniyam
— the pastimes of Goloka remain in an unmanifest state in the
special manifestation of Goloka within this material universe,
called Vrndavana. Those pastimes are manifested whenever
there is an opportunity.” Therefore, Sri Ripa Gosvamipada has
reconciled this subject in his Laghu-bhdagavatamyta (5.498):
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yat tu goloka-nama sydt
tac ca gokula-vaibhavam

tadatmya-vaibhavatvam ca
tasya tan-mahimonnateh

The higher aspect of the greatness of Gokula is its non-difference
from Goloka. Thus Goloka is simply the greatness or vaibhava of
Gokula.

Although Sri Krsna’s pastimes are not always manifest in
Gokula, they are eternally manifest in Goloka-dhama.

This mystery is such that Goloka and Vrndavana (Gokula) are
both one and the same tattva; there is no difference between
them. One is above, in the spiritual realm, and the other mani-
fests or appears below, in the material world. However, from the
angle of vision of one special conception, just as Gokula is in
Mathura-mandala, Vrndavana is also present in Goloka. According
to this specialized deliberation, Goloka is considered to be only
the external manifestation of Vrndavana. There is sameness
between these two abodes from the perspective of /ild, in which
case a difference is seen only in regard to manifest and unmani-
fest pastimes. St Krsna’s /ild is eternally manifest in Goloka.

Yet, from the point of view of differentiation, one will observe
that the pastimes of Goloka are integrated with a reverential
mood, whereas the pastimes of Vrndavana are integrated with
pure human-like sweetness. That is why Goloka has been called
the vaibhava or greatness of Gokula.

The unmanifest pastimes of this Goloka that are revealed to
the conditioned soul are of two types. The purport is that there
are two types of process adopted by practicing devotees in order
to realize these pastimes. One is mantramayi-updsand and the
other svarasiki-upasand. These will now be explained.

Sri Jiva Gosvami has stated: “tat tad ekatara sthanddi; niyata-
sthitika evam tat-tan-mantra-dhydanamayah; mantramayi-
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updsand is the process in which any one particular pastime,
which is situated in one location, is being contemplated continu-
ously by means of a mantra, and the worship of that pastime is
being accomplished by this method.” The pastimes in which var-
ious types of spontaneous playful revelry are strung together of
their own accord in an uninterrupted succession extending over
several locations are called svdrasiki or svabhdviki, meaning
“natural.”

This verse explains both mantramayi-upasana and svarasiki-
updsand. The first meaning (indicating mantramayi-updsand) is
as follows. In the /ila indicated by eighteen syllables, the bases
of the mantra, which are arranged in different places, manifest
only one particular /7la of Krsna. For example: klini krsnaya
govindaya gopijana-vallabhdya svahd. This mantra has six limbs
made of the following components: (1) krsnaya, (2) govindaya,
(3) gopijana, (4) vallabhaya, (5) sva and (6) ha. The mantra is
formed when these six parts are arranged in sequence one after
the other.

The six-pointed mahd-yantra is as follows. The kama-bija,
klin, is situated in the middle of the diagram as the pivot. If one
draws the yantra in this way and meditates on the transcendental
tattva, knowledge of reality arises in the heart, as it did for
Maharaja Candradhvaja. The Gautamiya-tantra gives the follow-
ing instruction: “sva-sabdena ca ksetrajiio heti cit-prakytih pard
— the word sva indicates the individual jivatmd, who is the
knower of his own field of activities, and Ad indicates the spiri-
tual dominated potency, the eternal nature of the jiva.”

According to Sri Hari-bhakti-vildsa (1.87): “uttarad govindayety
asmat surabhim gojatim. tad-uttarad gopijanety asmad vidyas
caturdasa. tad-uttarad vallabha — the word govindaya after the
word kliriz indicates St Krsna, who is known as Govinda because
He tends the surabhi cows and nurtures their pleasure. After that,
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the word gopijana indicates the society of Vraja gopis, who are
the embodiments of the fourteen types of knowledge of Sri
Krsna’s internal potency. Then the word vallabhdaya indicates
that St Krsna, the lover of those gopis, is the paramour hero of
Vraja.” When worship is performed by mantra through meanings
such as these, realization awakens of a /ild occuring in one loca-
tion. This is the purpose of mantropasand. The general meaning
is that those who cherish the exclusive aspiration to enter into
Krsna’s transcendental pastimes will engage in Krsna’s service in
accordance with their own svaripa by incessantly cultivating
their particular relationship with Him, which gives rise to bhakti-
rasa.

The living entity’s relationship with Krsna is established when
realized knowledge of the following six svaripas arises:
(D) Krsna’s svaripa (intrinsic form and nature), (2) the svaripa
of His transcendental pleasure pastimes, (3) the svaripa of His
associates, the gopis, (4) the svaripa of unconditional surrender
of the self to Krsna, following in the wake of the gopis, (5) the
svaripa of the pure soul in full spiritual cognizance and (6) the
svaripa of service to Krsna. The happiness of service to
Bhagavan is the only relishable mellow. It is accomplished by an
unwavering conviction in the process of bhakti, whose very
nature is such that the soul becomes established in the following
relationship: “The ultimate shelter is the Supreme Enjoyer, Sri
Krsna, and I am the predominated or enjoyed principle in the
form of a maidservant of Sri Radha.” This is the essential purport
of the verse.

In the stage of sadhana, when bhakti is initiated by the mate-
rial senses, the practicing devotee realizes the type of pastime in
Goloka or Gokula that is the object of meditation by mantra
(mantropdsana-dhydanamayi-lila). In the stage of perfection,
the perfect devotee realizes the pastimes of Goloka or Gokula in
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their feature of totally uninhibited revelry. This is the condition
of affairs in Goloka or Gokula; it will be revealed gradually.

The expression jyoti-riipena manund in verse 3 indicates that
the transcendental meaning may be illuminated or realized in the
mantra. Having integrated pure kysna-prema in the form of tran-
scendental amorous love in this mantra, the practicing devotee
who goes on rendering service becomes situated in the form of
a perfect associate of Sri Krsna, and realizes the astonishing
mellows of the greatest blissful love (premananda-mahananda-
rasa). This type of eternal /ild is always radiant in Goloka.

The shape of the transcendental Gokula resembles a fully
blossomed lotus flower, whose central pericarp has a six-pointed
shape. Within this lies the embodiment of the purport of the
eighteen-syllable mantra, namely $ri radha-krsna-tattva, sur-
rounded by Their direct bodily expansions, the attendant gopis
who are manifested by the internal potency. Here Sri Radha-
Krsna Yugala are the full manifestation of the seed of the mantra.
It is stated in the Uttara-gopala-tapani Upanisad (13):

tasmad ombkara-sambhiito
gopalo visva-sambhavah

klim-omkarasya caikatvam
pathyate brahma-vadibhih

Omikara, the sacred syllable o, is the perfect and complete truth,

the combination of potency and the possessor of potency,

Gopala, from whom the entire universe has arisen. Those who

know the Absolute Truth, Brahman, regard orkdra and klinm as
synonyms.

Consequently, ontkara is Gopala and klin is also omkdra.
Therefore kdama-bija indicates radhda-krsna-tattva.
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catur-asram tat-paritah
Svetaduvipakhyam adbhutam
catur-asram catur-miirtes

catur-dhama catus-krtam

caturbhih purusdarthais ca
caturbhir hetubhir vrtam

Stilair dasabhir anaddham
arddhddho dig-vidiksv api

astabhir nidhibhir justam
astabhih siddhibhis tatha

manu-ripais ca dasabhir
dik-palaih parito vrtam

Syamair gaurais ca raktais ca
Suklais ca parsadarsabhaih

Sobhitam Saktibhis tabhir
adbhutabhih samantatah



verse 5

Anvaya

tat-paritah — surrounding Gokula; adbhutam — is an astonishing; catur-
asram — quadrangle; svetadvipa-akhyam — named Svetadvipa; catur-
asram — having four corners; catuh-krtam — it is divided into four parts;
catuh-dhama — which are the four abodes; catuh-maurteh — of the four
deities: Vasudeva, Sankarsana, Pradyumna and Aniruddha; caturbhih
purusa-arthaih — with the four attainments of human life, namely
religiosity, economic development, sense gratification and liberation; ca
vrtam caturbhih hetubhih — and endowed with the four Vedas: Rg,
Sama, Yajuh and Atharva, which are of the nature of mantra;
anaddham api— and (that abode) is held; dik-vidiksu — in all directions:
east, west, north, south, north-east, north-west, south-east and south-
west; drddha-adhah — above and below; Sulaih dasabhih — by ten
spears; justam — it is surrounded (in the eight directions); astabhih
nidhibhih — with the eight jewels: mahapadma, padma, Sankha,
makara, kacchapa, mukunda, kunda and nila; astabhih siddhibhih
tatha — and with the eight perfections: anima, laghima, mahima,
garimd, isitva, vasitva, prapti and prakdamya, paritah — it is surrounded,
vrtam — and protected; dasabhih dik-palaih — by the ten protectors of
the directions (headed by Indra), who are of the nature of mantra,
Sobhitam — (that abode of Svetadvipa) is beautified; parsada-rsabhaih
— by the Lord’s exalted associates; Sydmaih — whose bodily hues are
bluish black; gauraih ca— and golden; raktaih ca— and red; Suklaih ca
— and white; samantatah — and who are accompanied; tabhih
adbhutabhih Saktibhih — by their astonishing potencies (headed by
Vimala).

TRANSLATION

The identity of Gokula’s surrounding area is being
presented. In the four directions beyond Gokula lies a
wonderful, four-cornered place called Svetadvipa.
Svetadvipa is divided into four sections in the four
directions, and each section is the abode of one of the
presiding deities: Vasudeva, Sankarsana, Pradyumna and
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Aniruddha. These four abodes are adorned with the four
objectives of life, namely religiosity, economic develop-
ment, sense gratification and liberation, and the causes of
those four objectives, namely the four Vedas (Rg, Yajur,
Sama and Atharva), which are composed of mantras.
They are surrounded in eight directions and above and
below by ten lances. The eight directions are ornamented
with the eight jewels known as mahapadma, padma,
Sankha, makara, kacchapa, mukunda, kunda and nila.
Ten guardians in the form of mantras are present in the
ten directions, which are all beautified by blackish,
golden, red and white associates of Bhagavan, along with
the host of wondrous potencies headed by Vimala.

TIKA TRANSLATION

After the description of Gokula, its surrounding area is now
being described in four verses. Beyond Gokula lies an exceed-
ingly miraculous, four-cornered abode called Svetadvipa.
Although only Svetadvipa is mentioned here, one should also
understand it to be Goloka. Actually, Svetadvipa is also a term for
Gokula. All places are within that region known as Svetadvipa or
Gokula. The employment of yet another special nomenclature
indicates that all locations are included within its jurisdiction. The
interior region is Vrndavana. Different names such as Svetadvipa,
Goloka, Gokula, Vrndavana, Vraja and so on are used because of
the different meanings carried by the various names. This
Svetadvipa which is the outer covering of Goloka is different from
the Svetadvipa situated in Gokula,'" which will be described
separately. Vrndavana-dhama is within the quadrilateral realm.

11 < . . C G - .
The Svetadvipa within Gokula is that place where Sri Sacinandana Gaurahari

manifests His eternal pastimes, and is manifest in this world as Sridhama
Navadvipa.
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For example, it is stated in the Svayambhuva-agama: “dhyayet
tatra visuddhatrma idam sarvam kramenaiva — the sddhaka
whose heart is pure will meditate on all of the following one after
another.” Later, it is further stated: “vrndavanam kusumitam
nand-vrksair vihangamaih sarmsmaret — one should meditate by
remembering Sri Vrndavana with its charming groves (kunjas)
and many varieties of trees. The trees are covered in fragrant,
flowering vines and resound with the sweet singing of birds.”

Similarly, in the prayers of the personified Vedas to Srf Bhagavan
in the Vamana Purdna, we find the following statement:

ananda-rapam iti yad
vidanti hi pura vidah

tad-rapam darsayasmakannm
yadi deyo varo hi nah

Srutvaitad darsaydam dasa

gokulam prakrteh param
kevalanubhavananda-

matram aksaram adhvagam
yatra vindavanam nama

vanam kama-dughair drumaih

“O Bhagavan, if You want to bestow a benediction upon us, then
kindly grant us the boon that we may see the divine abode that the
enlightened sages call anandamaya-dhdama.” Upon hearing this,
Bhagavan blessed them with darsana of His supreme abode,
Gokula, which is beyond the influence of material nature, known
only by realization, and indestructible and absolute. In that
supreme abode is a charming forest called Vrndavana, which is
adorned with desire trees that completely fulfill all the desires of

the devotees.

Beyond this Vrndavana is a four-cornered area divided into
four sections, which are the individual abodes of the four forms

known as catur-vyitha: Sri Vasudeva, Sankarsana, Pradyumna
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and Aniruddha. However, They are situated in aircraft above
because They are performing pastimes that manifest Their divine
opulence. Here hetu (the causes) indicates that They reign splen-
didly with dharma, artha, kama and moksa, and that They are
decorated with the guardians of the ten directions, headed by
Indra, who are present in the form of their respective mantras.
The four Vedas — Rg, Sama, Yajur and Atharva — are also grace-
fully present in personified forms. That the Vedas have individual
embodiments is confirmed by Srimad-Bhdagavatam, wherein it is
stated that the personified Vedas offered prayers to Sri Krsna.

In that abode Sri Hari is resplendent with His sixteen poten-
cies, headed by Vimala-devi, as stated in Laghu-bhagavatamyta
(3.129):

srir bhith kirtir ila lila
kantir vidheti saptakam

vimalddhd navehyetd
mukhyah sodasa-saktayah

The sixteen potencies are as follows: (1) Sri, (2) Bha, (3) Lila,
(4) Kanti, (5) Kirti, (6) Tusti, (7) Gi, (8) Pusti, (9) Satya,
(10) Jnanajnana, (11) Jaya Utkarsini, (12) Vimala, (13) Yogamaya,
(14) Prahvi, (15) Isana and (16) Anugraha.

Thus this planet is also called Goloka-dhama. The following
description can be found in Srimad-Bhagavatam:

nandas tv atindriyam drstva
loka-pala-mahodayam

krsne ca sannatim tesan
Jjnatibhyo vismito “brauvit

te tv autsukya-dhiyo rajan
matvd gopas tam isvaram

api nah svagatim sitksmam
upadhasyad adhisvaram
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iti svanar sa bhagavan
vijnayakhila-drk svayam

sankalpa-siddhaye tesam
krpayaitad acintayat

Jjano vai loka etasminn
avidya-kama-karmabhih
uccavacasu gatisu
na veda svam gatim bhraman

iti sancintya bhagavan
mahad-karuniko harih

darsayam asa lokam svam
gopanam tamasah param

satyam jnianam anantam yad
brahma-jyotih sandatanam

yad dhi pasyanti munayo
gunapaye samahitah

te tu brahma-hradam nitah
magnah krsnena coddhytah

dadysur brahmano lokam
yatrakriiro ‘dhyagdt purd

nandddayas tu tam dystva
paramananda-nivrtah

krsnam ca tatra cchandobhih
stiyamanam su-vismitah

Srimad-Bhagavatam (10.28.10-17)

When Nanda Maharaja returned to Vraja from Varunaloka, he told
his cowherd family and friends what had happened there.
Hearing this incredible and astonishing account of Sri Krsna’s
greatness, they became extremely curious and amazed, and began
to consider whether Sri Krsna could actually be the supreme
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. 12 .
controller, Paramesvara. = They began to request Him to show
them His incomprehensible transcendental abode.

Then Svayam Bhagavan, who sees everything, understood the
desire of the cowherds and, out of compassion, He began to
contemplate the fulfillment of their aspiration: “Conditioned souls
take birth in higher and lower species such as demigods and
animals as a result of the selfish material pursuits they perform out
of ignorance. All these Vrajavasis are My nearest and dearest
family members. Although they have descended to this material
world, they consider themselves to be the same as the conditioned
souls because they are totally absorbed in My sweet human-like
pastimes. They are oblivious to their actual position.” Pondering in
this way, the immensely compassionate Bhagavan Sti Krsna
granted the gopas a vision of His own realm, which is situated
beyond the material nature.

This realm of Bhagavan is transcendental, immeasurable, real,
self-effulgent, eternal and the embodiment of Brahman. Even the
great sages who have attained a state of consciousness that is free
from the three modes of material nature can see that place only in
trance. Sri Krsna took the gopas to the place called Brahma-hrada,
where Akrara also had darsana of that supreme abode after
immersing himself in the water. They saw that Sri Krsna was also
there, and that the Vedas personified were offering prayers to

"2 This is the explanation of Srila Jiva Gosvami: the Vrajavasis considered how
St Krsna could possibly be the supreme controller, Paramesvara. A different
explanation is given by Srila Vi§vanatha Cakravarti Thakura, who explains that
the Vrajavasis never even for a moment considered that Sri Krsna could possibly
be Bhagavan, the Supreme Personality who is full in six opulences. The
Vrajavasis’ knowledge of Krsna’s opulence remains covered at all times by the
predominating mood of sweetness.

How is it possible for such an apparent difference between these great
dcaryas? Srila Jiva Gosvami explains in the verse svecchayd likhitam kiricit that
he wrote certain things for unqualified persons. Those things he did not reveal
were later revealed by Srila Visvanatha Cakravarti Thakura, who always gave
respect to the opinion of Srila Jiva Gosvami.
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Him. That loka was ultra-subtle, beyond mundane sense percep-
tion, and unintelligible to worldly thought processes. Upon seeing
it, they were both utterly amazed and overwhelmed with joy.

In this narration, the word atindriya means “that which has
never been seen before.” The word svagatim means “His own
abode,” which is thoroughly incomprehensible. Sri Krsna
granted a vision of that otherwise incomprehensible realm. Why
did He grant them darsana of this abode? Because the Vrajavasis
are His nearest and dearest family members.

salokya-sarsti-samipya-
sartapyaikatvam apy uta

diyamanarir na grhnanti
vind mat-sevananm jandah

Srimad-Bhagavatam (3.29.13)

Without service to Me, My devotees will not accept the forms of
liberation known as salokya (living on the same planet as the
Lord), sarsti (having similar opulence to the Lord), samipya
(always being near to the Lord) and saripya (having a similar
form to the Lord) — what to speak of impersonal liberation — even
if they are offered to them.

Just as the word jandh in the above verse is understood to
mean nija-jana (His own people), similarly the word jana in the
previously quoted verse of Srimad-Bhdagavatam (10.28.13) also
indicates nija-jana. It would be inconsistent to accept the word
to refer to anyone else. Above all others, Sri Krsna considers the
residents of Vraja to be His kith and kin, and He has personally
confirmed this fact (Srimad-Bhdgavatam 10.25.18):

tasman mac-charanam gostham
man-natham mat-parigraham
gopaye svdtma-yogenda
so yarir me vrata ahitah
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This community of cowherds is under My shelter. I am the patron
of these Vrajavasis. I personally use My own power and prowess
to protect those whom I have accepted as My closest family mem-
bers, intimate relatives and bosom friends. This is My steadfast
VOW.

Sri Krsna further considers, “Simply due to ignorance, the
living entities in this universe, which is composed of five gross
elements, attain various destinations in higher and lower species,
such as demigods and animals. The Vrajavasis consider them-
selves to be in the same category, and thus they could not under-
stand their own situation. They have forgotten their own
constitutional status. Their knowledge of My opulence has
become concealed because of their absorption in My unique,
sweet human-like pastimes.”

This is also illustrated in Srimad-Bhagavatam (10.11.58):

iti nandadayo gopah
krsna-rama-kathdm mudda

kurvanto ramamands ca
navindan bhava-vedandam

Nanda Maharaja and all the Vrajavasis always used to enjoy talking
about Krsna and Balarama. By doing so, they would become so
overwhelmed with bliss that they never felt the distress of material
existence.

Material qualities such as ignorance and self-centered fruitive
activities could never touch the Vrajavasis, for the influence of
ignorance is only exerted upon the conditioned jivas who are
indifferent to Krsna, not upon the personal associates of
Bhagavan.

From the expression gopdndm svar lokam in Srimad-
Bhagavatam (10.28.14),13 it is clear that Sri Krsna had granted the

1
3 See p. 61 (darsayam dsa lokam svam gopandam).
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Vrajavasis a vision of His divine abode, Goloka, which is beyond
the illusory material nature in all respects. That abode is the mani-
fest expression of the internal potency, which is indivisible and
self-effulgent, and the eternally true embodiment of infinite exis-
tence, consciousness and bliss. Although it is extremely difficult
to see this abode, Sri Krsna mercifully granted them a vision of it.

It is a matter of sheer wonderment to have such a darsana of
Goloka while being in Vrndavana-dhama on this Earth. How was
it possible? In answer to this question, it has been said that Sri
Krsna had taken the Vrajavasis headed by Nanda Maharaja to
Brahma-hrada, otherwise known as Akrara-tirtha, and instructed
them to immerse themselves in Brahma-hrada. They dipped
under the water once. Then, on Sri Krsna’s request, they dipped
under again several times, and each time Sri Krsna granted them
darsana of a different loka. In the end He granted them a vision
of Brahma-dhama, His greatest transcendental abode, Goloka.

It is also stated in Srimad-Bhdgavatam (2.5.39): “miirdhabhih
satyalokas tu brahmalokah sandtanah — above the head of
Satyaloka lies the eternal Brahmaloka.”

Here one may raise the question, “Other sections of Vaikuntha
are also called Brahmaloka, so which Brahmaloka is this one?” In
response to this it is said, “In Brahma-hrada, Akrara had a vision
of the Brahmaloka that is the highest abode of Goloka."* Sr1
Krsna had granted the darsana of His supreme abode there
especially to indicate the glories of that holy place of pilgrimage.”

Srila Visvanatha Cakravartipada has expressed the following
opinion in his commentary on the previously mentioned verses
of Srimad-Bhdgavatam (10.28.10-17): “In order to make the
Vrajavasis realize the superexcellent sweetness of the eternal

14 . . . T

Here is an example of different names being used to indicate Goloka:
Brahma-dhama refers to Goloka in this case. In other contexts, Brahma-dhama
may refer to the abode of impersonal liberation, or to Vaikuntha.
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abode of Vrndavana, the most compassionate Sri Krsna first
showed them the realm of impersonal liberation, Brahmaloka.
Then He granted them a vision of Vaikunthaloka, which is
superior to that Brahmaloka. Finally, He granted them darsana
of the superlative abode, Goloka-dhama. In other words, Sri
Krsna submerged those Vrajavasis in impersonal liberation by
immersing them in Brahma-hrada, and from there He lifted them
up to have darsana of the spiritual abode, Vaikuntha-dhama, by
His inconceivable potency.”

In this way, the immensely merciful master of all saved His
devotees from the dire calamity of impersonal liberation,"” and
made them taste the happiness of Vaikuntha. The feeling of
loving happiness in Vaikuntha is superior to the happiness
derived from the impersonal Brahman, which is completely
devoid of love. Furthermore, the love-laden happiness of Goloka
surpasses even the happiness of Vaikuntha.
tam vaikuntha-lokam drstva tu paramananda-nivrtah

vaikunthiya-golokasya vindavanasya vindavana-sadharmyan
darsandd iti bhavah

Those Vrajavasis saw Vaikunthaloka and felt the highest bliss,
because the Vaikuntha planet of which they had darsana was
actually the Goloka of the Vaikuntha realm or spiritual sky. This
seems to be the same as Vrndavana, due to the features that they
have in common, but they are not one and the same place. A
millionaire becomes severely aggrieved upon losing his wealth,

and overjoyed if he somehow retrieves it again. Similarly, the

& Here, one may ask, “How is it that Nanda Maharaja and the other Vrajavasis,
who are all eternally liberated personalities, needed to be rescued from the
calamity of impersonal liberation?” The answer is that the Vrajavasis felt great
distress upon seeing the situation of impersonal liberation, and the greatly mer-
ciful St Krsna rescued them from their distress. For pure devotees, the condition
of impersonal liberation is considered hellish (kaivalyarir narakayate).

06



verse 5

Vrajavasis were restless in Brahmaloka and Vaikunthaloka,
because they were unable to see their Sri Krsna, whose face is
like a lotus flower, and to whom they offer drati with the lamp
of their lives millions of times over. Calling out, “Where, oh
where, is our darling Krsna?” they were becoming increasingly
anxious. However, when they came to Goloka, they did see
Krsna there. “Aho!” they exclaimed, “There’s Krsna!” They began
to approach Him, but what they saw when they drew nearer to
Him took them by surprise. “Ako! What kind of place have we
come to? There are radiant, divine beings here offering reverent
hymns to Krsna. They look just like our old acquaintances, but
we cannot call to mind exactly who they are. We also feel hesi-
tant to inquire from them. The most surprising thing is that Krsna,
who is sitting in their midst, is not expressing His mood of child-
hood as He did before. Even upon seeing His father and elder
relatives, He is not coming to us and putting His arms around our
necks. And what’s more, we are also hesitant to go to Him and
take Him in our laps. Why is He not feeling any hunger and thirst
today? How will His mother live without feeding Him?”

When Sri Krsna saw their reactions, His pastime potency
inspired Yogamaya to lift the depressed Vrajavasis up from that
realm of Goloka and deliver them back to Vrndavana (Srimad-
Bhagavatam 10.28.16-17).

Furthermore, it is stated in the Harivamsa, in the narration
concerning Indra (2.19.29):

svargad trdhvam brahmaloko
brahmarsi-gana-sevitah

latra somagatis caiva
Jyotisam ca mahdtmandm

nighnatopadravan gavam... etc.
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In the celestial sphere above Svarga lies the world called
Brahmaloka, which is attended by the sages known as
brahmarsis. That place is the destination of Candra and the
powerful mahdatmds. Above that region lies the planet of the
cows, Goloka, which is protected by perfected personalities. That
great, all-pervading realm is situated in a vast sky. Your (Sri
Krsna’s) radiant refuge is considered to lie even above that.
Although we inquired from Pitamaha Brahmaji about this radiant
refuge, we are still incapable of knowing it. Personalities who are
endowed with qualities such as control of the mind and senses,
and who are dedicated to pious activities, attain Svargaloka. The
adherents of impersonal knowledge, who are incessantly engaged
in the austerities associated with the impersonal feature of the
Absolute Truth, attain Brahmaloka. However, it is extremely
difficult to ascend to the planet of the cows, Goloka. O almighty
Sri Krsna, O self-manifest and equipoised Lord, You are capable of
accomplishing anything. When this world was in a crisis, You
upheld it and relieved the cows from their calamity.

In this context, if we take the meaning of “calamity” in the
general sense, it would be unreasonable to interpret Brahmaloka
as the planet that lies above Svargaloka. After deep deliberation,
it must be understood that the Brahmaloka described in this
quotation is in every way transcendental to the three mundane
planetary systems. The moon has no access to that realm, what
to speak of the other celestial bodies that are all situated beneath
Dhruvaloka. Furthermore, the phrase sadhydah palayanti
indicates that this Brahmaloka is protected by perfected person-
alities (sadhyas). However, this is also unreasonable because the
sadhyas are included within the species of demigods. The sadhyas
cannot even protect Svargaloka, so how can they protect Goloka?
From every angle this interpretation is impossible.

This passage continues, “The aforementioned planet, which is
also famous by the name of Surabhiloka, is all-pervading.” This
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statement also seems to be inappropriate. Just as Sri Bhagavan’s
form is all-pervading by the power of His inconceivable energy,
similarly His planet is also all-pervading. This is not possible for
any planet other than the planet of Bhagavan. Here in the state-
ment of Indra, prcchanto pi, the word api has been used to
indicate extreme astonishment: “4/Z0! How amazing it is that,
although we inquired about this subject from Pitamaha Brahmaj,
we still cannot understand it.” Surabhiloka is said to be within the
universe, and hence it is neither fully transcendental, nor can it
be the topmost planet. Therefore the Surabhiloka in this world
is distinct from Goloka, which is transcendental to everything
material, being the superexcellent form of Sri Bhagavan’s planet.
In the Moksa-dharma-narananiya-updakhyana, Sri Bhagavan
Himself states:
evam bahu-vidhai ripais
caramiha vasundharam

brahma-lokam ca kaunteya
golokam ca sandtanam

O son of Kunti! I wander upon this Earth in many forms. In addi-
tion to this, T also roam perpetually in the eternal abodes,
Brahmaloka and Goloka Vrndavana.

Therefore the verse svargad dardhvam brahma-lokah,
nighnatopadravan gavam is properly understood as follows.
The word svargat in this verse refers to Goloka Vrndavana. In the
Second Canto of Srimad-Bhdgavatam, Bhurloka, Bhuvarloka
and Svargaloka are described as the lotus feet, the navel and the
head, respectively, of the imaginary universal form. From Svarga
to Satyaloka there are five planetary systems: Svarga, Mahar,
Janas, Tapas and Satya. Above these five planetary systems is the
chief Svarga, or in other words the spiritual Brahmaloka, the
embodiment of eternity, knowledge and bliss that lies beyond
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the insentient material energy. The term Brahmaloka is used to
indicate the planet of Bhagavan. It is also stated in the Second
Canto of Srimad-Bhdgavatam that the eternal Brahmaloka lies
above the head of Satyaloka, the topmost planet within this
material world. Therefore the correct interpretation of the term
Brahmaloka in this context is “the eternal and primeval
Vaikunthaloka.” It is not a material place within this created
universe.

This is confirmed in the srut#i. This Brahmaloka is also known
as Atmaloka, the eternal planet of Bhagavan. It is served by the
brahmarsis including Brahmaji, the personified Vedas, the rsis
headed by Narada, Sri Garuda, and the Lord’s other associates
headed by Visvaksena. This description of the personalities who
are eternally sheltered there acts as an indication of the qualifi-
cations required to go to that realm. The Soma who resides there
is not the moon; rather, this Soma refers to Sri Siva. This place is
his desired destination, because Sri Siva himself states in the
Rudra-gita of the Fourth Canto, “That person who performs his
dharma unflinchingly for one hundred births attains the position
of Brahma. Those who have performed even more pious activi-
ties can attain my position, the position of Siva. But a living entity
born in an ordinary family who renders service to Bhagavan
even for a very short time becomes a Vaisnava and attains the
supreme abode that T desire to attain after giving up this position
of Siva.”

The word jyotisam in the previously quoted verse from the
Harivamsa refers to that Brahman into which persons desire to
merge. This Brahmaloka is extremely difficult to attain, even for
liberated saints who have realized Brahman. That abode is only
attained by great souls such as the four Kumaras headed by
Sanaka, as well as other jnanis who have attained prema-bhakti,

all of whom render devotional service to Bhagavan with an utter
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disregard for impersonal liberation. For example, it is stated in
Srimad-Bhagavatam (6.14.5):

muktanam api siddhanam
narayana-parayanah
sudurlabhah prasantatma
kotisv api mahd-mune
O great sage, one among many millions of liberated persons may
attain perfection, and among many perfected beings, one may
become fully devoted to Narayana; and among billions of such
personalities, one who is fully peaceful and self-satisfied is

extremely rare.
Bhagavan has also stated in Bhagavad-gita (6.47):

yoginam api sarvesan
mad-gatendantardatmand

Sraddhavan bhajate yo mdim
sa me yuktatamo matah

Amongst all yogis, the best is he who is fully dedicated to Me, Sri
Vasudeva, and who serves Me with great faith. This is My definite
opinion.

Herein we find described the greatness of those devotees who
render loving service with immovable faith. The word mahat (in
the verse from the Harivamsa) refers to those personalities who
are possessed of the highest prema. Only they attain Goloka.

Above Brahmaloka is gavam loka, in other words Goloka-
dhama. It is said that this planet is served by sddhyas. Here
sadhya refers to the original forms upon which the forms of the
demigods within the material world are based. They are eternal
associates of Sri Krsna who serve in Goloka in the capacity of
guardians of the directions.

It is also confirmed in the sruti that this excellent place is
known as Svargaloka, and that it is the residence of all the
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sadhyas and devatas. In this case, Svargaloka refers to Goloka-
dhama, where all the original forms of the demigods reside and
render service to Bhagavan Sri Krsna. It does not refer to the
mundane Svargaloka where Indra and other demigods reside.

In the Uttara-khanda of the Padma Purdna, in a description
of Maha-Vaikuntha Goloka-dhama, it is stated that this supremely
glorious Goloka-dhama is the residence of the eternal devatds,
visvedevas and sddhyas, who have immense beauty, and whose
sight invokes auspiciousness.

In Brahmaji’s prayers in the Tenth Canto of Srimad-
Bhagavatam (10.14.34), we find that he also hankers to take birth
in Gokula: tad-bhiiri-bhagyam iha janma kim apy atavydam yad
gokule ‘pi. Great devotees of the caliber of four-headed Brahma
also take birth there as immobile trees or creepers, and pray to
receive the foot-dust of the gopas and gopis. Therefore Goloka-
dhama is famous for being superior to all other abodes. Just as
Bhagavan Narayana exists everwhere, Goloka-dhama is also all-
pervading, for it simultaneously pervades all material and spiri-
tual universes. It is also mentioned in sastra that the attainment
of Goloka is the final destination among the progressive stages of
liberation.

It is described in the Second Canto that Brahma, who sits upon
a lotus flower, saw Vaikunthaloka. Similarly the Vrajavasis also
saw Goloka in which opulence predominates. This Goloka-
dhama is great; indeed, it is a form of Bhagavan, as stated in sru#i,
mahdantam vibhum armdanam.

This deliberation arises because several terms — such as
mahdkasa, brahma and paravyoma — have been used in
descriptions of Goloka. For example, Goloka has been described
as mahdkdsa (the great sky) in the Veddnta-siitra code akdsas
tal-lingat.

The phrase tad-gatah indicates the attainment of one’s spiritual
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form, and consequently the attainment of this supreme abode.
For example, Ajamila also attained Vaikuntha after being
awarded his spiritual form. The significance is that Bhagavan’s
names, form, qualities, pastimes and abode are all transcen-
dental. Consequently, upon attaining one’s svaripa, one also
attains Bhagavan’s abode.

In Goloka-dhama, which shines victoriously far above all
other planets, Sri Krsna sports in the form of Govinda. The place
wherein Sri Krsna revels in His pleasure pastimes in the form of
Govinda is by no means ordinary; it is tapomayi. The word tapah
(austerity) should be accepted in the sense of boundless and
indivisible opulence. The same interpretation of the word tapah
is found in the commentary on Sri Visnu-sahasra-ndama-stotram
in relation to the phrase paramam yo mahat-tapah. The Sruti
statement satayo ‘tapyata pertains to ParamesSvara. Its meaning
is, “That ParameSvara has manifested aisvarya.” Therefore
Goloka is extremely difficult to attain, even for Brahma.

This planet has been described in wvarious places as
Brahmaloka, Vaikuntha, Maha-Narayanaloka, Paravyoma,
Mahakasa and so on, which are all originally names only for
Goloka. Just as the attainment of Brahmaloka is possible only for
a person whose mind is perfectly controlled, similarly only a
premamaya-bhakta (one who worships Sti Visnu — meaning Srf
Krsna — with undivided attention) can know this planet Goloka.
Sruti also confirms this: yasya jrnanamayam tapah. Here the
word Brahmaloka means Vaikuntha, the word pard means “tran-
scendental to material nature,” and gavam refers to all the resi-
dents of Vraja including the trees, vines, cows, cowherds and
gopis. Moreover, nighnatopadravan gavam means that Krsna
dispels all the miseries of the residents of Vraja. What are their
miseries? They are described in the Yugala-gita of Srimad-
Bhdgavatam (10.35.25) by the gopis in their mood of separation:
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“mocayan vraja-gavanm dina-tapam — our dearmost Syamasundara
is returning to drive away the intolerable affliction of separation
that all the residents of Vraja have suffered throughout the day in
His absence.” This is the meaning of His dispelling the calamities
that befall the Vrajavasis. The Vrajavasis’ affection for St Krsna is
natural. One who is inspired by their loving moods must practice
sadhana continuously in order to attain an emotional attachment
just like theirs. Only then can this extremely rare loving attach-
ment that is found in Vraja be attained. Thus, such a destination
is extraordinarily uncommon.

After the description of Goloka, now in the phrase beginning
with sa tu, there is an explanation of the non-difference between
Goloka and Gokula: “He protected the Vrajavasis by holding up
the mountain Govardhana.” The same version is found in Sri
Narayaniyopakhydana of Moksa-dharma, wherein Sri Bhagavan
personally states, “O son of Kunti, I wander throughout the
universe in many forms. I roam throughout Brahmaloka, eternal
Goloka, and also in Sridhama Vrndavana Gokula.” It is also stated
in the Mrtyunjaya-tantra: “According to His own independent
desire, He established Vaikuntha from the Mahakasa (spiritual
sky) upon the surface of the Earth in the form of Gokula, and
made successful very great festivals such as the rdsa-/ila with the
gopis. This type of festival is the very heart of bhakti, and it
bestows pure transcendental love upon the faithful.”

Narada-paricardatra contains the following description in the
history of Vijaya: “In Goloka-dhama, which exists above all other
abodes, the incomparable supremely blissful hero known as
Govinda delights in the abode of Gokula.” This is also confirmed
in the Rg Veda (1.154.6) as follows:
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ta vam vastiuny usmasi gamadhyai
yatra gavo bhiri-synga ayasah

atraha tad urugdayasya Rrsnah
paramam padam avabhati bhitri

In the first line the word tdh means “all,” vam means “of Rama
and Krsna,” vdstini means “the pastime places of Gokula,”

«

gamadhyai means “to attain,” and usmasi means “we desire.”
What is the nature of those /lild-sthalis? Very excellent and beau-
tiful horned cows are found there. Here the word bhziri not only
means that the cows have very excellent horns; it also means that
they are endowed with great prosperity. These cows, which are
endowed with all auspicious symptoms, are kdama-dhenus, who
are capable of satisfying all desires of all people. The word
ayasah found here is defined in the Amara-kosa as meaning
“auspiciousness,” and devdsa as meaning “you are.” Thus Goloka
is renowned in Bhi-mandala, in Vaikuntha and in the Vedas. This
Goloka-dhama is in many ways as famous and as transcendental
to the material nature as the much-famed Sri Bhagavan.

In the sruti, the madhyandiniya portion of the Yajur Veda
mentions: “dhamany usmasiti iti visnoh paramam padam
avabhdti bhiiri — we desire to attain that Goloka-dhama, which
is the svaripa of Sri Visnu’s supreme abode.” In addition there
are many other statements from the sdstra that establish the same

essential conclusion.

TATPARYA

The supreme abode, Gokula, is the prominent seat or shelter of
prema-bhakti. Therefore all the places of the manifestation of
Vraja in the material world (Bhauma-Vraja), such as Radha-
kunda, Govardhana and the Yamuna, are gracefully present
there. Besides this, the complete opulence of Vaikuntha expands
to the fullest extent in all directions. The original quadruple
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pastime expansion called adi-catur-vynha (Vasudeva,
Sankarsana, Pradyumna and Aniruddha) and other such mani-
festations are present there in their appropriate situations. This
catur-vytiha is partially manifest as the catur-vyiitha of
Vaikuntha, who in turn manifests the unlimited realm of
Vaikuntha. The liberation attained in Vaikuntha, and the three
objectives attained in the material world — namely religiosity,
economic development and sense gratification — are also appro-
priately situated in Gokula (Goloka) in their original root forms.
The Vedas are present there in their personified forms as well,
and are deeply absorbed in singing about the qualities of the
master of Gokula.

The endeavors of those who try to attain that Goloka-dhama
solely by their own contemplation and meditation, without
attaining the favor of Sri Krsna, are utterly futile. This is because
it is surrounded on all sides by ten formidable spears to check
anyone from entering. These ten spears bestow hopelessness on
those desiring to enter illegally. Proud persons who attempt to go
to that topmost planet by means of the paths of yoga and jriana
are also pierced by those spears, and are forced to return
defeated. Nirvana is worthy of a position in Brahma-dhama (the
destination of impersonal liberation), but not in Goloka. This
impersonal liberation has been called the spears (si/a) which
form the outer covering of Goloka. The meaning of the word
Stila comes from trisiila, or trident. Trisitla is comprised of the
three material qualities and also the three divisions of time: past,
present and future.

In this way, whatever aspirations the astanga-yogis and the
monistic brahma-jnanis hold for progress toward Goloka are cut
to shreds on the tridents situated in the ten directions, and they
fall into the ditch of unmitigated dejection. When those traveling
in the direction of Goloka along the path of bhaktiin the mood of
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opulence make some progress on their journey, they see the eight
perfections of mystic yoga headed by animd-siddhi, and the trea-
sures headed by mahdpadma, and they become attracted to
them. Thus, they stop in Vaikuntha, which is of the nature of an
outer covering of Sr1 Goloka. Those whose intelligence is even
less refined are defeated by the guardians of the ten directions
who exist in the form of mantras, and return again to the seven
planetary systems within the material universe.

Therefore, Goloka-dhama is an incomprehensible and impen-
etrable realm, which is easily accessible only through pure
prema-bhakti. The preacher of yuga-dharma, who is the sum
total of all avatdras of Bhagavan, remains there eternally in order
to bestow mercy upon the devotees who arrive there after
traversing the path of suddha-prema-bhakti. There He is sur-
rounded by eternal associates in accordance with His complex-
ion, mood and other specific features. That dhama in Gokula
(the inner region of Goloka), called Svetadvipa, is His abode. '

For this reason, Srila Vrndavana dasa Thakura, who is the
incarnation of Vyasa, has described Svetadvipa thus: “svetadvipa
nama, navadvipa grama — the pastimes of Navadvipa-dhama,
which are supplementary to gokula-lila, are eternally present in
the center of that Svetadvipa.” Therefore Navadvipa-mandala,
Vraja-mandala and Goloka are one undivided reality. They are
perceived in a variety of forms only because they are illuminated
by an unlimited number of special ecstatic sentiments arising

from the variegated nature of prema.

10 Svetadvipa has been mentioned previously as the outer perimeter of Goloka-
dhama. In other words, Svetadvipa is sometimes taken to mean the outer mani-
festation of Goloka that is predominated by a mood of opulence. In this case,
however, Svetadvipa refers to an area within the inner region called Gokula.
This Svetadvipa described here is manifest in this world in the form of

Navadvipa.
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There is yet another confidential truth that is understood
directly only by the most realized premi-bhaktas, through the
mercy of Sri Krsna. In the mundane world there is a sequence of
upper and lower planetary systems totaling fourteen in all. The
householders who are dedicated to prescribed duties performed
for the sake of fulfilling material desires transmigrate within the
three planetary systems Bhur, Bhuvar and Svar. Peaceful person-
alities who are fixed in their great vows of celibacy, austerity and
truthfulness are elevated to the spheres of Maharloka, Janaloka,
Tapoloka and up as far as Satyaloka, by engaging in their duties
without any desire to enjoy the fruit of their activities. In the
highest part of that planetary system is the planet of the four-
headed Brahma, and above that lies the Vaikunthaloka of
Ksirodakasayi Visnu. The paramahamsa sannydsis and the
demons killed by Bhagavan Sri Hari cross beyond the Viraja; that
is, they cross beyond the fourteen planetary systems of this
mortal world and attain monistic liberation by immersing the
individual existence of their selves in the light of Brahma-dhama.

The jnani-bhaktas, who are fond of Bhagavan’s supreme
opulence, the suddha-bhaktas, premi-bhaktas, premapara-
bhaktas and prematura-bhaktas attain positions in Vaikuntha,
which is the transcendental abode of Narayana also known as
Paravyoma.'” The only devotees who attain Goloka-dhiama are
those who are absorbed in Sri Krsna’s supremely sweet, human-
like feature, following the mood prevalent in Vraja. By the influ-
ence of His inconceivable potency, such devotees who are fully
intent on entering these sweet, human-like pastimes are situated
in different positions corresponding to the gradations found
between the individual rasas.

17 . . , o . . e
In this connection, Mathura and Dvaraka are considered to be included within
the abode of Narayana.
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The devotees who exclusively follow the pure and transcen-
dental mood of Vraja make their residences in Krsnaloka, while
those who exclusively follow the mood of Navadvipa make their
residences in Gauraloka. The devotees who are equally dedi-
cated to the bhavas of Vraja-dhama and Navadvipa-dhama take
up residence simultaneously in both Krsnaloka and Gauraloka,
and attain the happiness of divine loving service in both places
at once. Therefore, Sri Jiva Gosvami has stated in Sri Gopala-
campii:

yasya khalu lokasya golokas tatha go-gopavasa-ripasya Svetaduvi-
pataya cananya-sprstah parama-suddhata-samudbuddha-svaripasya
tadrsa-jnanamaya-katipaya-matra-prameya-pdatrataya tat-tat-para-
mata matd, parama-golokah paramah Svetadvipa iti.

That supreme planet is called Goloka because it is the residence

of the cows (go) and the cowherds (gopa). This is the prominent

location of the rdsa-lila, which is Sri Krsna’s very self. That top-
most realm is also known as Svetadvipa in the form of the primary
place for relishing the rasa of several varieties of spiritual senti-
ments, which are of exactly the same sort of inconceivable nature.

It is an exceptionally pure manifestation, for it is untouched by

associates possessed of other types of bhdva. Thus, these two

svaripas of Parama-Goloka and Parama-Svetadvipa exist in the
undivided form of Goloka-dhama.

The fundamental purport of this statement is that, even after
tasting His own pastimes in the form of vraja-lild, Krsna had not
attained the happiness derived from relishing rasa completely.
Therefore, Vrajendra-nandana St Krsna accepted the internal
mood and golden luster of Sri Radhika, who is the supermost
abode of kysna-rasa. The compartment (prakostha) of Goloka
where He eternally manifests the pastime of completely tasting
rasa to the superlative degree is called Svetadvipa. The special
bhava mentioned here has been described thus:
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sri-radhayah pranaya-mahima kidyso vanayaiva-
svdadyo yenadbhuta-madhurima kidrso va madiyah
saukhyam casya mad-anubhavatah kidyrsam veti lobhdt
tad-bhavdadhyah samajani saci-garbha-sindhau harinduh

Sri Caitanya-caritamyta (Adi-lild 1.6)

“How great is the deeply intense love (pranaya) of Sri Radha?
What is the nature of My astonishing sweetness, which She alone
relishes? And what special kind of happiness does She experience
on tasting My sweetness?” A greed to taste these three things arose
within the heart of Sri Krsna, and to fulfill that intense desire, He
took birth from the womb of Sr Sacimita like the moon appearing
from the ocean.

Thus, the profound intention hidden within the aforemen-
tioned Gopala-campii verse of Sti Jiva Gosvami has been illumi-
nated in the above verse. In the Vedas it has also been stated:

“rahasyam te vadisyami” — jahnavi-tire navadvipe golokdkhye
dhamni govindo dvi-bhujo gaurah sarvatma mahdapuruso mahdtma
mahdayogt trigundtitah sattva-svaripo bhaktin loke kasyatiti. tad ete
slokda bhavanti — eko devah sarva-ripi mahdtma gaura-rakia-sya-
mala-sveta-riapas caitanydtma. sa vai caitanya-saktir bhaktdakdro
bhaktido bhakti-vedyah

Listen! I am about to disclose a deep mystery to you. In that
Navadvipa-dhama, also known as Goloka, on the bank of the
Jahnavi River, Gaura-Govinda, the two-handed embodiment of
pure existence, manifests pure bhakti for the sake of delivering
the living entities who are ensnared in the chain of repeated birth
and death. He is all-pervading and beyond the influence of the
three modes of nature. He is the Supreme Personality, the best
yogi and the greatest dtma. That one divinity, the embodiment of
all divine forms, the Supreme Soul, appears as the golden, red,
black and white yuga-avataras. He is the complete conscious-
ness, and He is endowed with spiritual potency. He appears in the
form of a devotee, He bestows bhakti and He is understood only
through bhakti.
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There is much scriptural evidence that establishes the non-
difference of Sri Gauracandra (Sri Caitanya Mahaprabhu) and Sri
Krsnacandra, e.g. dsan varnds trayah, kysna-varnam tvisakysnam,
yada pasyah pasyate rukma-varnam and mahan prabhur vai.
In His eternal form as Sri Gaurahari in Navadvipa, He is absorbed
in tasting the rasa of Radha and Krsna’s Goloka pastimes. This
has been certified by the Vedic mantras cited on the previous
page. Just as by the influence of Yogamaya the original form of
Sri Krsna takes birth in the earthly Gokula and performs pastimes
of infancy, boyhood and adolescence, so the original form of S
Gaura is similarly endowed with such pastimes in the earthly
Navadvipa, beginning with His birth from the womb of Sri
Sacimata. This fundamental truth is an axiomatic principle real-
ized by the faculty of pure transcendental cognition. It is not a
figment of the imagination, or a contemplation induced by the
illusory energy.
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evam jyotir-mayo devah
sad-anandah parat parah

atmaramasya tasyasti
prakrtya na samagamah

Anvaya
evam — thus (existing in great opulence); devah — Sri Govinda, the con-
troller of Gokula; jyotir-mayah — the effulgent Supreme Controller; sad-
anandah — who is the original form of eternal bliss; parat parah — who
is greater than any other lord and controller; datma-aramasya tasya —
delights with His internal potency; na asti samdagamah — and has no
meeting; prakrtyd — with His external potency.

TRANSLATION

Thus it is seen that Bhagavan GokuleSvara is the self-
effulgent worshipable personality, the Supreme Absolute
Truth and the embodiment of eternal bliss. He is absorbed
in amorous pastimes with His internal potency in His own
eternal abode, and He has no direct connection with the
dull material nature.

TIKA TRANSLATION

Now we will explain the deep intentions of Brahmaji in uttering
this verse. Just as mantras such as Purusa-stikta in the Vedas
have defined Bhagavan Sri Krsna as being one with the universal
form, similarly the creator, Visnu, is described here in the verse
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beginning evam as being non-different from Bhagavan Sri Krsna,
the presiding deity of Goloka.

The word deva indicates Sti Govindadeva, the eternally self-
effulgent presiding deity of Goloka. He is called deva because He
is ever absorbed in pastimes, which are of two types: pastimes in
which His transcendental opulence is predominant, and pastimes
in which His transcendental sweetness is predominant. St Maha-
Visnu’s pastime of creating the cosmos, from which all moving
and non-moving living entities in the universe have sprung forth,
is a manifestation of only one-fourth of Bhagavan’s opulence.

The expression sad-ananda indicates the sac-cid-ananda
svartipa of Bhagavan, who exists as the purusa in His eternal
form of bliss. The inherent constitutional nature of the purusa is
the state of being the predominating male enjoyer. According to
the statement of Sruti: “vijnanam anandam brahma — Brahman
is the origin of knowledge and bliss.” Here Brahman has been
referred to by the use of a noun that is neither masculine nor
feminine, but neuter. Since Bhagavan is the Supreme Personality
engaged in pastimes, why would He give up His form as enjoyer
and become an impersonal entity, devoid of masculinity? He
is self-satisfied, and takes pleasure in His own dtmad; He does
not have to depend upon anyone else. Therefore He is impartial
and independently capable of accomplishing everything.
Nevertheless, He is eternally busy in pastimes with His own plea-
sure potency. He never touches the inert material nature, nor
does He have any connection with it. For example, in Srimad-
Bhagavatam (2.9.10) it is stated: “na yatra maya kim utapare —
mdyad cannot enter that region.”

The material modes of passion and ignorance, or even goodness

mixed with passion and ignorance, are not found in that

Vaikuntha-dhama. There, only pure goodness is eternally present.

In that realm, there is no influence of time, what to speak of
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qualities such as attachment and aversion. The illusory nature,
which is the cause of worldly happiness and distress, cannot even
enter that place. It is inhabited forever by the associates of
Bhagavan, who is praised by both demigods and demons.

TATPARYA

The one supreme transcendental potency or internal potency of
Gokulesvara St Krsna has manifested the pastimes of Goloka, or
Gokula. By the mercy of this divine potency, the living entities
who are manifestations of the marginal potency can also enter
into those pastimes. Maha-Vaikuntha is the covering of Goloka."
Its extreme outer border is Brahma-dhama, and beyond Brahma-
dhama lies the Viraja River. The inferior external energy, which
is the shadow of the spiritual potency, is situated on the other
side of that Viraja River. Therefore, the illusory energy (mdaya)
cannot attain the direct association of the supremely pure sac-
cid-ananda-svaripa of Sri Krsna. To say nothing of associating
with Him, she even feels ashamed to come within His sight.

1
8 Here, Maha-Vaikuntha refers to the supremely opulent abode of Narayana.
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mayayaramamanasya
na viyogas tayda saha

artmana ramayda reme
tyakta-kalam sisrksaya

Anvaya

aramamanasya — (although) not enjoying directly; mayaya — with His
external potency; na viyogah — He is not fully detached; taya saha —
from her; datmana ramaya reme — He enjoys with His own internal
potency Rama-sakti; sisyksayd — (but) on account of His desire to create
the universes made of the five gross elements; tyakta-kdalam — He
enjoys with her in a secondary form by means of His glance by which
His time-potency becomes enacted.

TRANSLATION

Maha-Visnu never consorts with the external energy
(maya). Still, it cannot be said that maya is entirely
separated or divorced from that aspect of the supreme
reality. Maha-Visnu consorts with His own personal
potency, Rama-devi. Whenever He desires to create the
universe, Bhagavan activates His time potency, and casts
His glance toward the inert material energy.

TIKA TRANSLATION

Creating the universe is not the duty of Svayam Bhagavan, but
the responsibility of the expansion of His expansion in the form
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of the purusa-avatara. In this task, the relationship of the
purusa-avatara with the inert material energy is not direct, but
indirect. Bhagavan’s direct relationship is with His personal
energy, Rama-devi. The external potency is not permanently
manifest, because she enters into the purusa-avatara at the time
of the cosmic annihilation. The purusa-avatara causes mdya to
perform her duties of creation and so on by inspiring her through
the agency of His time potency. That is the only contact He
has with her; He has no direct contact with mdya in this
operation. The contact is only indirect, as confirmed in Srimad-
Bhagavatam (10.85.31): “yasyamsamsamsa-bhagena — the
creation, maintenance and destruction of the mundane universe
is accomplished by the purusa-avatara, who is an expansion of
an expansion of His expansion.”

A doubt may arise in this connection: The living entities
become attached to mdyd, so does Bhagavan also become
engrossed in mdayad in the same way, and cease to be the Lord?
To resolve this doubt, it is said: “dtmanda ramaya reme —
Bhagavan consorts with His own personal, intrinsic potency,
Rama-devi.” Therefore, Bhagavan is neither attached to maya,
nor subject to its control, unlike the living entities who are bound
by the results of their karma. He is served by the external
potency in the external quarter, and by the intrinsic, internal
potency Sri Rama-devi in the internal realm. This is the purport
of the verse in question.

It is also stated in the prayers of Brahma found in Srimad-
Bhagavatam (3.9.23): “esa prapanna-varado ramaydima-
Saktya yad yat karisyati grhita-gundavatarah — O Bhagavan, You
bestow benedictions upon the living entities who are uncondi-
tionally surrendered to You. In order to manifest varieties of
pastimes in the universe composed of five gross elements, You
descend along with Your internal potency.”
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This is also supported by Sri Arjuna’s statement in Srimad-
Bhdagavatam (1.7.23): “mayam vyidasya cic-chaktya kaivalye
sthita atmani — O Bhagavan, You are the transcendental con-
troller and enjoyer, You are beyond the material nature, and You
are the master of existence. Therefore You are immutable; that is,
You are not attached to mdyd. You keep the external potency far
distant by the influence of Your intrinsic, internal potency, and
You remain situated exclusively in Your own intrinsic nature.”

If this conclusion is accepted, then how does creation take
place without being activated by Him? In answer to this question
it is said, sisrksayad: when Bhagavan desires to create, He acti-
vates His time potency, through which He agitates the material
nature. Material existence takes place by the influence of this
time potency, which is the light of Bhagavan’s bodily luster.

The constitutional nature of time has been described thus:
“prabhdvam paurusam prahuh kdlam eke yato bhayam — all
remain in a state of fear of this purusa’s influence in the form
of time.” One can find a detailed analysis of this in Srimad-
Bhagavatam (3.5.23):

kala-vrttya tu mayayam
gunamayyam adhoksajah
purusendatma-bhiitena
viryam adhatta viryavan
Bhagavan Visnu is the purusa, who is beyond material sense
perception and who is replete with spiritual potency. By His time
potency, He agitates the material energy, which consists of the
modes of material nature, and then sows the seed of the cause of
creation in mdyad through the medium of His partial manifestation.

The purport of this verse is that the first purusa-avatara of
Adhoksaja Bhagavan is KaranodakasSayl Maha-Visnu, who
glances toward madyad from a distance. By the influence of this
glance, Bhagavan impregnates mdya with potency in the form of
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Jwa-sakti, which is a semblance of the transcendental potency
(cit-sakti). The living entities who, as a result of fruitive activities
performed in ignorance, had merged into the unmanifest mate-
rial nature at the time of the cosmic annihilation, are sent again
into the field of fruitive activities at the time of creation and made
to enter mayad.

The universe appears as a result of the combination of mayda-
Sakti and jiva-sakti. Furthermore, Sastra confirms that although
Jwa-sakti, who is the knower of the field of his own activities, is
superior to the material energy, he is subordinate to mdyd on
account of his entering into mdyd. In this context the word
purusa indicates one who glances toward the predominated
material nature. This is how the purusa has impregnated the
unmanifest material nature with seed-potency in the form of the

living entities.

TATPARYA

Bhagavan Sri Krsna has no direct connection with the illusory
potency; His contact with mdya is only indirect. In His form of
Karanodakasayi Maha-Visnu, the purusa-avatdra, He glances
toward madya. This form is a plenary portion of Maha-
Sankarsana, who resides in the seat of pastimes known as
Vaikuntha. Even in this act of glancing He has no association with
mdyd because, by His desire, Rama-devi, the cit-Sakti, carries out
the function of His glance as His inseparable potency. The exter-
nal potency renders service to the personal expansion of
Bhagavan as He sports with Rama-devi, so she acts in the capac-
ity of Rama-devi’s maidservant. The function of time is simply
Rama-devi’s power of cause and effect. In other words, only
kala-purusa, the personified time factor, unites with the inert
material energy, with the result that the universe composed of
five elements emerges. Thus that kdala-purusa, or the influence
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by which the cosmic creation, maintenance and destruction take

place, is the wish of Bhagavan.

89



Verse 8
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niyatih sa rama devt
tat-priya tad-vasam tadd
tal-lingam bhagavan sambhur
Jyoti-ripah sandtanah
ya yonih sapard-saktih
kdamo bijam mahad dhareh

Anvaya

sa ramd — that Rama-devi (with whom Maha-Visnqu enjoys); devi— is the
Lord’s self-effulgent potency; tat-priya — she is dear to Him; niyatih — is
born of His svaripa; tad-vasam — and is fully submissive to Him; tada
—then (at the time of creation); jyoti-riipah sandtanah — the personified
reflection of His eternal effulgence; bhagavdan sambhuh — appears as
the renowned Bhagavan Sambhu; faz-lingam — the generative capacity
(Sambhu’s localized representation) of that same first purusa,
Karanodakasayi Visnu. He is a plenary portion of Sankarsana who in
turn is a plenary portion of Sri Krsna; sd ya apara saktih — (similarly)
she who is the inferior potency of Maha-Visnu, and the semblance of
Yogamaya; yonih — becomes the womb (for universal generation);
kamah — Maha-Visnu has a desire for universal creation, as a result of
which His glance falls upon His illusory potency; bijam hareh —and on
account of the seed of Hari (bestowed upon mdaya); mahat — the
mahat-tattva arises (which is the combined form of the living entities
and the five gross elements, the result of the action performed by His
personified glance).
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TRANSLATION

[Now the way in which Bhagavan indirectly comes in contact
with maya is being described.]

The spiritual potency in the form of Rama-devi, who is
dear to Bhagavan, is Destiny. That goddess is always
controlled by the Supreme Lord and is always dedicated to
His service. At the onset of creation, the effulgence of
Maha-Visnu, who is the expansion of Sri Krsna’s plenary
portion, is manifest in the form of Sambhu. That Sambhu
is called the linga of Bhagavan, meaning the manifest
symbol of His generative capacity, and appears for the
purpose of preparing the cosmic manifestation of the
material universes. The liniga in the form of Sambhu is a
reflection of the eternal light or effulgence. The feminine
receptive potency is manifest from Rama-devi or Destiny.
That potency which gives birth to the material creation is
the inferior energy called maya, whose intrinsic form is
the yoni, the womb of universal creation. The union of the
yoni and linga is the reflection of the Supreme Lord Sri
Hari’s desire seed, in the form of the unmanifested
material energy (mahat-tattva).

TIKA TRANSLATION

Who is Rama-devi? The one-and-a-half Slokas beginning with
niyatih are being spoken in answer to this question. She is consti-
tutionally the spiritual potency, and she is called niyati because
she is eternally present within the svaripa of Svayam Bhagavan,
and because she remains niyamita (regulated in her activities) by
Svayam Bhagavan. Thus, she is Bhagavan’s submissive and
beloved consort. It is stated in Sﬁmad—Bhdgavamm (12.11.20):
“anapayini bhagavati Srih saksad-atmano hareh — she is directly
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Bhagavati Sri Laksmi-devi, who is the internal, inseparable
potency of Sti Hari.” The Sakti of St Hari is inseparable because
she is directly of His intrinsic nature. That is to say, just as St Hari
is the embodiment of transcendental consciousness, similarly His
internal potency, being non-different from Him, is the feminine
aspect of the embodiment of transcendental consciousness. Here
the word saksat (directly) indicates that she is not the Sakti who
is ashamed to be in the path of St Hari’s vision. That sakti is the
illusory potency, who bewilders the living entities who are
averse to Bhagavan. Bhagavati Laksmi-devi has also been called
anapayini (imperishable or inseparable) in the Visnu Purana:
nityaiva sa jagan-mdtd
visno Srir anapayini
yathd sarva-gato visnus
tathaiveyari dvijottama
O best of the twice-born, the mother of the universe, Laksmi-devi,
is Bhagavan Visnu’s eternal anapayini-sakti. Just as Visnu is all
pervading, similarly His Sakti is also present everywhere.

Whenever the master of the universe, the God of gods,
Janardana, descends to this world, His internal potency
Bhagavati Laksmi-devi also descends along with Him in appro-
priate forms, such as those of goddesses or human beings, cor-
responding to the forms of St Hari.

In some scriptures it is mentioned that Sivaji’s potency is the
cause of the creation. Such statements should be reconciled as
follows. Just as the universe has been considered the svaripa of
Bhagavan in descriptions of the universal form, similarly Sivaji’s
potency has been referred to as the cause of the universe in the
context of considering her to be a limb of Bhagavan.

According to the Visnu Purdna, the entire universe is a
semblance of the transcendental radiance of Bhagavan’s plenary
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portion, i.e. it is the symbol (/iniga) of the unmanifest purusa.
The plenary portion that is indicated by this symbol is the
plenary portion that creates the total material energy, and He is
called Sambhu. The word /inga should be interpreted to mean
symbol or form.

Bhagavan’s first incarnation for creating this world, in whom
the material universe is situated, who takes a rounded form, and
who is the shelter and benefactor of unlimited living entities, is
called Siva-linga, or Sambhu.

The phrase anyas tu tad-avirbhdava-visesa means, “The other
form of Siva is called Sadasiva. He is a manifestation of Bhagavan
for a specific purpose, and thus He is visnu-tattva. He is
supremely benevolent.”

However, the form of Siva described as Sivah sakti-yuktah
Sasvat tri-lingo guna-saruvrtah is not visnu-tattva. The Siva who
is united with the illusory potency remains covered by three
types of false ego, namely goodness, passion and ignorance. This
Siva will be described ahead in verse 45, ksiram yatha dadhi-
vikara-visesa-yogat. It should be understood that the portion
functioning as the womb of creation is the inferior potency. In
other words, it is that unmanifested area of mayda that acts as the
receptacle for Bhagavan’s impregnation of potency in the form of
innumerable living entities. This is also called pradhana.

The purport of this analysis is that Bhagavan glanced toward
mdayd to create the cosmic existence. As a result of this glance,
Rama-devi as material nature (that is, her shadow) gave birth to
progeny in the form of the twenty-four elements of creation,
beginning with the total material energy (mahat-tattva).

In this verse 8, the unmanifested material energy has been
called the desire-seed of Sri Hari, whose desire to glance in the
direction of mdaya for the purpose of creation is called kama.
Then Bhagavan impregnated the material nature with His seed in
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the form of the instrumental causes of creation, namely the jiva-
Sakti and the mahat-tattva. This is the sense in which the word
mahat has been used.

A description found in sruti states: “so ‘kamayata — at the
beginning of creation, Bhagavan manifested the desire to beget

)

the entire population.” According to Srimad-Bhagavatam
(3.5.26), the statement beginning with kdla-vritya confirms that
Bhagavan impregnated the conscious spiritual jiva-sakti into the
actively manifesting area of material nature consisting of the
three modes of material nature, which was in a state of being
agitated by the time potency. As a result, that manifestation of the
predominated material nature gave birth to the vast mahat-

tattva.

TATPARYA

Sankarsana is a personal expansion (arisa) of Sri Krsna. Being
imbued with a desire to create, He is inclined to manifest the uni-
verse of five elements. As He reclines in the Causal Ocean in the
form of the first purusa-avatara, He casts toward maya a glance
that is the instrumental cause of the creation. The semblance of
its reflected light is Sambhu-linga, the generative capacity, which
unites with the shadow of ramd-sakti in the form of the universal
womb of Maya-devi. At that time, the semblance of the desire-
seed in the form of the aggregate unmanifest elements (mahat-
tattva) emerges and becomes absorbed in the task of creation.
The first awakening of the desire-seed created by Maha-Visnu is
called hiranyamaya-mahat-tattva (the golden form of the aggre-
gate elements), which is the mental principle of readiness for
cosmic creation. There is an extremely confidential consideration
here: the desire of the purusa engages in the act of creation after
accepting the aspects of the instrumental cause and the ingredient
cause. Here mayad, the female receptive potency, acts as the
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instrumental cause, while Sambhu, the male generative capacity,
acts as the ingredient cause (upddana). The purusa, who acts
according to His own sweet will, is Maha-Visnu. The ingredient
principle (pradhdana) is the ingredient cause (upddana). The
receptive principle (prakrti) is maya. The creator of the material
universe and the cause of the union of the other two principles
is Sri Krsna’s partial expansion, the purusa, or the principle of
desire. These three (pradhdna, prakrti and purusa) constitute
the agents of creation.

The desire-seed of Goloka is a purely transcendental reality,
whereas the desire-seed of the material world is a manifestation
of potencies such as time, which are included within the shadow
of the spiritual potency. Although the transcendental desire-seed
mentioned previously is the original principle of which maya is
the reflection, the purely transcendental reality is far removed
from maya. The second desire-seed is the illusory reflection of
that original transcendental desire-seed. Sambhu-tattva is
elaborately described ahead in verses 10 and 15.



Verse 9

forgaaforet ST AT ARvEd gS iR

linga-yony-atmikad jata
ima mahesvari-prajah

Anvaya
linga-yoni-atmika — through the combination of /inga, who is
purusa-sakti as well as upddana-karana, with yoni, who is stri-Sakti
as well as nimitta-karana; imah mahesvari-prajah — all the universal
progeny including gods, mankind, animals, etc. through the great
powers of maya, jatdah — have been born.

TRANSLATION

All progeny such as humans and demigods, along with
their respective worlds, have issued forth from this
combination of the generative capacity in the form of
linga, and the universal womb of material nature, called

yoni.

TIKA TRANSLATION

Whatever details have been narrated in Sastras such as Saiva and
tantra about Siva’s creation of progeny are not authentic; rather
they have been spoken independently out of ignorance.
Actually, Maha-mahesvara refers exclusively to Sri Krsna. Thus
the fundamental purport of mdahesvari-prajdh is that all progeny
have originally emerged from the mdyd of the Supreme
Controller, St Krsna. It is in this context that the expression has

been used in the current verse.
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TATPARYA

Bhagavan’s divine opulence consists of the entirety of His majestic
influence. Out of that entirety, the opulence of Vaikuntha and
Goloka constitutes three-fourths of His majestic influence,
wherein there is no lamentation, death or fear. The remaining
one-fourth is the opulence of mdyd, and consists of the entire
population of living entities, such as human beings and
demigods, along with all their planets in the mundane universes.
All these substances have issued forth from the union of the
ingredient cause and the instrumental cause, that is /iniga and
yoni. Whatever facts have been accumulated to date through
material science are all characterized by this type of union. All
inert material objects such as trees, creepers, worms and insects
have been produced from the combination of purusa and
prakyti, the generative masculine principle and the receptive
feminine principle.

There is a particularly profound point worthy of consideration
in this regard. Although the Sanskrit words /liniga and yoni, gen-
erally indicating the male and female generative organs, seem
somewhat crude, these terms are extremely useful for defining
elementary principles in scientific literature, and also for illumi-
nating matters of confidential significance. Indecency is an exter-
nal conception related to social formality. However, science and
transcendental science cannot destroy the true substance by
depending on social formality. Thus, in order to understand the
desire-seed related to the material potency, which is the original
principle of the inanimate universe, the use of these words is
unavoidable. However, one should simply interpret /iniga and
yoni as referring to the active potency of the predominating
agent (purusa-sakti), and the active potency of the predominated
function (stri-Sakti).
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Saktiman purusah so 'yam
linga-riapi mahesvarah

tasminn davirabhil linge
mahd-visnur jagat-patih

Anvaya

maha-visnuh — the first of the purusa-avataras, who is known as Maha-
Visnu or Karanodakasayi, which means one who lies within the Causal
Ocean (kdrana-udaka); jagat-patih — the supreme master and
Supersoul of all the universes; dvirabhiit — appeared (by means of His
glance); tasmin linge — within that form; linga-ripi mahesvarah —
Bhagavan Sambhu, whose personal form is represented by the localized
symbol of linnga (His generative capacity); Saktimdan — connected with
His illusory potency, who furnishes the universal ingredients; sah ayam
purusah — is factually non-different from that same Maha-Visnu (who
performs the function of ingredient cause through that Sambhu).

TRANSLATION

The controller of all, the original agent, who has been
indicated by the word mahesvara, is the potent male
(purusa). For the purpose of creation, He is manifest in
the form of the original male generative capacity (liniga).
He who is called Maha-Visnu, the Lord of the cosmos, also
appears in that combination of the active and receptive
principles of creation by His expansion in the form of His
glance.
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TIKA TRANSLATION

This verse has been spoken to clarify the previous verse. The
unmanifest form mentioned previously now emerges in its mani-
fest form for the purpose of creation. How does it emerge? The
partial expansion of a partial expansion of Bhagavan, called the
original potent male principle, Mahesvara, creates the material
universe. Everything in the world of mdya — such as false ego,
intelligence, mind, the five gross elements, the five sense objects
and the unmanifest aggregate of the material energy — is the mani-
fest representation of the unmanifest form of Bhagavan. The self-
sufficient Maha-Visnu, who is the Lord of all living entities and all
spiritual and material worlds, is the origin (a#1s7) of MaheSvara,
who appears in a manifest form as the /inga or original male
generative capacity.

It is also stated in the commentary on Laghu-bhdgavatamyta:

so yam saktiman purusah
linga-rapt mahesvaro bhavati
tasmin linge jagat-patir
maha-visnur avirabhiit
That Supreme Personality, the possessor of all potencies, Maha-
Visnu, takes the form of Mahesvara as the /iniga or original

generative capacity, and then enters within it as the Lord of the
mundane universes.

TATPARYA

Sri Narayana, Sri Krsna’s personal expansion, who is non-different
from Him, reigns gracefully in the Vaikuntha realm of the spiritual
sky, wherein transcendental opulence predominates. The Maha-
Sankarsana of His quadruple expansion is also a partial expan-
sion of Sri Baladeva, Sri Krsna’s first pastime expansion. By the
influence of the inconceivable potency, that Maha-Sankarsana in
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the form of His partial expansion Karanodakasayi Maha-Visnu
eternally reposes in Viraja, which is the borderline between the
conscious and unconscious realms. From there He glances
toward maya, which is the remotely situated shadow of the spiri-
tual potency. The semblance of that transcendental glance is
Sambhu, the lord of pradhdana, which is replete with the poten-
tial material ingredients. Sambhu, in the form of Rudra, unites
with madyd, the instrumental cause. However, he cannot do
anything without the influence of the direct spiritual might of Sr1
Krsna in the form of Maha-Visnu. Therefore the unmanifest
material energy (mahat-tativa) emerges only when the active
endeavors of maya (i.e. Siva-Sakti) and the primordial material
ingredients (pradhana) are sanctioned by Sankarsana, who is
Sri Krsna’s personal expansion, and Maha-Visnu, who is
Sankarsana’s personal expansion and the first purusa-avatara.

Only when Maha-Visnu is favorable does siva-Sakti gradually
create the element of false ego, the five gross elements beginning
with space, the five sense objects and the material senses of the
Jivas, who are particles of the rays of Maha-Visnu’s effulgence.
An elaborate analysis of this aspect will be presented in the
coming verses.
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sahasra-Strsa purusah
sahasraksah sahasra-pdt

sahasra-bahur visvdatmda
sahasramsah sahasra-siith

Anvaya

purusah — Maha-Visnu, the master of the universe; sahasra-sirsa — has
thousands of heads; sahasra-aksah — thousands of eyes; sahasra-pat —
thousands of feet; sahasra-bahuh —thousands of arms; visva-dtmd — He
pervades the whole universe as the Supersoul; sahasra-amsah —
thousands of avatdra expansions; sahasra-sith — and generates many
thousands of living beings.

TRANSLATION

That master of the universe, Maha-Visnu, possesses
thousands upon thousands of heads, thousands upon
thousands of eyes, thousands upon thousands of arms,
and thousands upon thousands of incarnations and
plenary expansions. He is the Self of the cosmos, and He
alone creates thousands upon thousands of living entities.

TIKA TRANSLATION

The form of Maha-Visnu is being described thus in the current
verse beginning with the words sahasra-sirsa. He whose innu-
merable incarnations appear in thousands upon thousands of
plenary portions is called sahasramsa. Similarly, He who creates
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thousands upon thousands of living entities is called sahasra-
sith. Here the word sahasra (one thousand) has been used to
indicate an uncountable number. It is evident that the word
sahasra is used throughout the scriptures to convey the sense of
“innumerable.”

Furthermore, in describing the intrinsic form and nature of
Maha-Visnu, it is stated in Srimad-Bhdgavatam (2.6.42): “The
first avatdra of Bhagavan, the Lord of the spiritual realm, is the
purusa who lies down in the Causal Ocean and casts His glance
upon material nature. The following are all substances related to
Paramesvara: His activities, such as the creation of time and
acquired nature; material nature, which is composed of cause
and effect; the unmanifest stage of material nature (mahat-
tattva); the gross elements; false ego; the aggregate of the modes
of material nature beginning with the mode of goodness mani-
fested as various forms of life; hellish planets such as Patalaloka;
the aggregate of living entities; Garbhodakasayi Visnu; moving
and non-moving entities; and individual bodies.”

In the commentary to this verse, it is stated that the gigantic
purusa, who instigates the activities of material nature and who
has thousands of heads and so on, has been called the original
avatdara who assumes a pastime form. His activities include
creation of the time factor, acquired nature and other elements of
the material creation. Thus, the original purusa-avatdara creates,
maintains and destroys within Himself and by Himself, at the
beginning of every lifetime of Brahma. Although He is one, He is
manifest in many forms through His illusory energy. This
universe, consisting of factual existence and the non-factual or
temporary existence of cause and effect, is situated within Him
alone. Therefore, all these phenomena have been called sub-
stances related to Him.
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TATPARYA

Maha-Visnu, who is praised throughout the Vedas, is replete with
unlimited transcendental senses, and is characterized by endless

power. That purusa is the origin of all incarnations."

19 . . s R . R G-

All the incarnations within the material world come from Maha-Visnu. Sri
Krsna is Himself the source of all other expansions and incarnations, including
Maha-Visnu.
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narayanah sa bhagavan

apas tasmdt sandtandt
avirasit karandarno

nidhih sankarsandtmakah
yoga-nidram gatas tasmin

sahasramsah svayar mahdan

Anvaya
sah bhagavan — that very Maha-Visnu Bhagavan, the first of the purusa-
avataras; narayanah — is renowned in the illusory universe by the
name Narayana; sankarsana-atmakah — and is originally manifested
from Mula-Sankarsana in Goloka, via His expansion named Maha-
Sankarsana in the Vaikuntha planets, which are situated within the
spiritual sky; tasmat sandatanat — from that eternal Lord; karandrnah
nidhih apah — the vast waters of the Causal Ocean; dvih dsit — become
manifest; gatah — (then) entering; yoga-nidram — into samddhi upon
the bliss of His own intrinsic form and nature; tasmin — upon those
waters; svayam mahdn — and that Supreme Personality of Godhead;
sahasra-amsah — accepts many thousands of expansions as His

avataras.

TRANSLATION

This Maha-Visnu is celebrated within the world of maya
by the name “Narayana.” The water of the Causal Ocean
has emanated from this eternal purusa. He is Bhagavan,
the supreme predominator, possessed of thousands of
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plenary portions, although He is Himself a plenary portion
of the Sankarsana of Paravyoma. The eternal purusa takes
shelter of mystic slumber and lies down in the vast waters
of Viraja.

TIKA TRANSLATION

This Maha-Visnu reclines in the causal waters. He is called the
first purusa-avatara, and this particular verse is about Him, from
whom the water of the Causal Ocean has emanated. He is called
Narayana because He lies down in this water (ndra means
“water,” and ayana means “shelter” or “resting place”). He is a
partial avatdara of Maha-Sankarsana in Vaikuntha. The Sankarsana
in the chamber of Goloka, who was described earlier, is Mula-
Sankarsana, His plenary portion in the second quadruple expan-
sion in Vaikuntha is called Maha-Sankarsana, and Karanodakasayi
Maha-Visnu is an expansion of this Maha-Sankarsana. It is His
pastime to create the Causal Ocean and lie down in it in mystic
slumber, which is a state of trance induced by His own intrinsic,
ecstatic nature (svariapananda-samadhi). It is stated in the Visnu
Purana (1.4.6):

apo nara iti proktd

apo vai nara-sunavah
tasya ta ayanam purvanm

tena narayanah smrytah

Apa means ndra, which in turn is understood to mean both water
and the living entity (jiva). Because Bhagavan is the supreme
shelter of both, He is called Narayana.

TATPARYA

Bhagavan’s samddhi in the form of absorption in His own
pleasure potency is called yoga-nidra. Rama-devi, who was
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mentioned previously, is herself Yogamaya in the form of yoga-
nidra.
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Verse 13
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tad-roma-bila-jalesu
bijam sankarsanasya ca

haimany anddani jatani
mahda-bhitavrtani tu

Anvaya

bijam sankarsanasya— the seeds made of maha-tattva (from which the
five gross material elements manifest) along with the jivas, which are
generated from Maha-Visnu (the expansion of Sankarsana) and
implanted within the illusory potency, and which have not yet devel-
oped into the subtle primordial forms of the material creation; tat-roma-
bila-jalesu — they remain within His skin-pores; haimani andani — in
the form of (countless) golden eggs; mahda-bhiita-avrtani ca— and cov-
ered by the five gross elements; tu jatani— are indeed born.

TRANSLATION

The transcendental seeds of Sankarsana emerge in the
form of countless golden eggs from the pores of the skin
of Maha-Visnu as He reclines in the Causal Ocean. All
those eggs remain covered by the great material elements.

TIKA TRANSLATION

Innumerable universes are born from Maha-Visnu as He lies in the
Causal Ocean. This point is analyzed in the present verse. That
purusa is a manifestation of Sankarsana. All the seeds, in the form
of the unmanifest material energy, along with the aforementioned
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living entities who were contained in the material nature, first
attain the state of the subtle primordial forms of the elements.
After transforming into the twenty-four elements of creation,”
they manifest in the form of golden eggs within the skin-pores of
the purusa. All these golden eggs remain covered by the gross
elements in their unmixed state.

In Srimad-Bhagavatam (10.14.11), StT Brahma has also stated:

kvedyg-vidhaviganitanda-paranu-carya
vatadhva-roma-vivarasya ca te mahitvam:

O Bhagavan, within the sphere of the universe composed of mate-
rial energy, the unmanifest material energy, false ego, space, air,
fire, water and earth, where am I, Brahma, carrying this body,
which measures seven spans of my own hand? And where are
You, that personality within whose skin-pores innumerable
universes are drifting like infinitesimal dust particles seen in the

sun-rays entering through a window?

Furthermore, it is stated in Srimad-Bhagavatam (3.11.40—41),
vikaraih sahito yuktaih kotiso hy anda-rasayah:

This universe is assembled by the combination of the eightfold
material nature, in the form of prakrti, the unmanifest aggregate of
material elements, false ego and the five sense objects, as well as
sixteen transformations in the form of the eleven senses and the
five great elements. Its inner portion extends over 5,000,000,000
yojanas (40,000,000,000 miles), and its outer portion consists of
the seven coverings beginning with earth, each extending ten

0 The twenty-four elements of creation are as follows: five gross elements
(earth, water, fire, air and space); five sense objects (form, taste, fragrance,
sound and touch); the five knowledge-acquiring senses (eyes, ears, nose,
tongue and skin); the five working senses (speech, hands, legs, rectum and gen-
itals); and the three subtle senses (mind, intelligence and false ego). Along with
the unmanifest material energy and the living entities, all these elements were
contained within the illusory material nature in the form of the seeds of Maha-
Sankarsana, the presiding deity of the twenty-four elements of creation.
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times further than the previous one. There are millions upon
billions of universes that extend even further than this universe.
Nevertheless, millions and billions of such universes are situated
like tiny atomic particles within each of the skin-pores of Maha-
Visnu. Learned persons describe the nature of Maha-Visnu in this

way. That Karanodakasayi Visnu is the cause of all the universes.

TATPARYA

The first purusa-avatara, who lies in the Causal Ocean, is so
colossal that the seeds of endless billions of universes are born in
the pores of His skin. Those universes are only an imitation of the
unlimited abodes of the spiritual world. As long as they remain
within the body of the purusa-avatdra, they exist like golden
eggs in the form of a semblance of transcendence. However,
by the will of Maha-Visnu, they remain covered by the subtle
aspects of the gross elements that have arisen from the instru-
mental cause and ingredient cause of the illusory energy. These
golden eggs manifest along with the breathing of the purusa, and
when they enter the unlimited chamber of the illusory energy,
they are expanded by the unmixed five gross material elements.
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praty-andam evam ekdamsad
ekamsad visati svayam

sahasra-mirdhd visvatmda
mahd-visnuh sandtanah

Anvaya
evam — thereafter; sandtanah — the eternal; visSvatma — all-pervasive;
mahda-visnuh — Maha-Visnu; sahasra-miirdhd — who has thousands of
heads; svayam — personally; visati — enters; praty-andam — each egg;
eka-amsat eka-amsat — by means of His respective expansions.

TRANSLATION

This Maha-Visnu entered into every individual universe
as His individual plenary portions, each of which is
complete with all His mystic opulences. In other words,
within each universe Maha-Visnu assumes the form of the
universal soul with thousands upon thousands of heads.

TIKA TRANSLATION

Maha-Visnu then enters into those billions of universes in sepa-
rate individual forms of Visnu, who are called Garbhodakasayi
Visnu. The meaning of ekdrnisdd ekamsat is that an individual
plenary portion of Maha-Visnu enters each womb-like universe.
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TATPARYA

The Maha-Visnu who lies down in the Causal Ocean is a plenary
portion of Maha-Sankarsana. In the form of His individual
plenary portions, He personally enters into each of the universes
that are manifested from Him. Every one of those plenary
portions is directly Visnu, and they are similar to Maha-Visnu in
every respect. Each Garbhodakasayi Visnu is the aggregate
feature of all forms of the indwelling witness.
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vamangdd asrjad visnum
daksinangat prajapatim

Jyotir-linga-mayar Sambhum
kiirca-desad avasrjat

Anvaya

vama-angat — from the left side of Karanodakasayi Maha-Visnu;
asrjat — He created; visnum — Sri Visnu; daksina-angat — from His right
side; praja-patim — (He created) the primal progenitor known as
Hiranyagarbha; kirca-desat — from the center of His eyebrows;
avasrjat — He created; sambhum - His expansion of Sambhu; jyotik-
linga-mayam — in the form of an effulgent /inga (male symbol of
generative capacity).

TRANSLATION

That Maha-Visnu created Vispu from His left side,
Prajapati from His right side, and Sambhu in the form of
an effulgent linga from between His eyebrows.

TIKA TRANSLATION

What did Sri Maha-Visnu do next? In answer to this question it is
stated, vamangat: “He manifested Visnu from His left side,
Prajapati from His right side and Sambhu from between His eye-

”

brows.” Brahma is the creator, Visnu is the maintainer and
Mahesa is the destroyer of all the universes. The form of Sri Visnu

in each universe directs His own expansions in the form of
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Brahma and Siva, and as a result of this impetus, Brahma is
absorbed in the task of creation, and MaheS$a is absorbed in the
task of annihilation. In this context one should understand the
term prajapati (primal progenitor) to mean Hiranyagarbha-
Garbhodakasayi Visnu. In some places the four-headed Brahma
has also been referred to as the prajapati, but in this context
prajapati does not refer to Brahma with four faces. This
Hiranyagarbha-purusa creates the predominating deities within
the shell of each universe. Visnu and Sambhu are also the main-
tainer and destroyer respectively of their universes.

Sambhu has emanated from the area between the eyebrows of
Maha-Visnu. The place of Maha-Visnu is the water covering,
which is considered to be His residence.

TATPARYA

Ksirodakasayi Visnu is the indwelling witness of the individual
living entity, whereas Garbhodakasayi Visnu is the indwelling
witness of the aggregate of living entities. The primal progenitor
is Hiranyagarbha, the expansion of Bhagavan, and he is different
from the four-headed Brahma. This Hiranyagarbha is the seed
principle of each of the Brahmas in all the unlimited universes.
Jyotir-linga-mayam sambhum refers to the Sambhu who is the
immensely qualified manifestation of the fundamental principle
of procreation in the form of the original male generative capac-
ity (linga). Sti Visnu is Maha-Visnu’s personal expansion, and is
therefore in the category of the Supreme ISvara. Prajapati and
Sambhu are both Maha-Visnu’s separated expansions, and are
thus demigods who have been invested with special authority.
Since His potency resides in His left side, it is from the transcen-
dental potency of pure spiritual existence in Maha-Visnu’s left
limb that Visnu emerges. Thus Visnu appears from the pure spiri-
tual existence of Bhagavan.
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As ISvara, Visnu is the Supersoul (Paramatma) or indwelling
witness of every living entity. In the Vedas He has been called
“the thumb-sized predominator.” He is the maintainer. Those
who perform fruitive activities worship Him as Yajnesvara
Narayana, the Lord of sacrifice, while the yogis desire to attain

the state of trance by meditating upon Him.
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Verse 16
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ahankaratmakar visva
tasmad etad vyajayata

Anvaya

tasmat — from Sambhu; etad visvam — this universe; vyajayata —
became; ahankara-atmakam — imbued with the nature of false ego.

TRANSLATION

The world of false ego has been born from Sambhu. This
is his function in relation to the living entities.

TIKA TRANSLATION

Another function of Sambhu is being described here. He is called
the original form of false ego because this world of false ego was
born from him. Thus Sambhu is the presiding deity of false ego.
For example, it is stated in Srimad-Bhdgavatam (3.26.24):
The unmanifest aggregate material energy originates from
Bhagavan'’s spiritual potency, and it transforms into three types of
false ego, which were imbued with the potency for activity at the
time of creation. The mind, the senses and the life airs are born
from these three modifications of false ego, namely false ego in
goodness, false ego in passion and false ego in the mode of
ignorance.

Therefore Sambhu is called the presiding deity of all false ego.
Learned authorities have also called him Anantadeva. He is also
the cause of matter, the senses and the mind.
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TATPARYA

The original form of pure existence in its transcendental
constitutional state has no sense of self-conception separate from
the Supreme Person Bhagavan. The symbol of separate self-
conception, or the separate existence that emerges in this
material world, is exemplified by the male generative capacity.
This is a mundane reflection of the original pure spiritual
existence. This /inga, the emblem of the male generative
capacity, is Adi-Sambhu. He unites with the receptive principle,
which is a transformation of Rama-devi in the form of the yonior
womb of material existence. At this time, Sambhu is the material
cause by dint of supplying the raw material substances for
creation. When each universe is manifest from the gradual
evolution of this state of existence, the rudra or destructive
principle emerges from the existence of Sambhu. Although born
from between the eyebrows of the purusa-avatdara Maha-Visnu,
Sambhu remains as the epitome of false ego in all conditions.

An unlimited number of atomic conscious particles emerge
from the spiritual rays of Paramatma as the aggregate of the living
entities. When they identify themselves as the servants of
Bhagavan, they are of Vaikuntha, and have no relationship with
the world of maya. When the living entity forgets this pure iden-
tity, he desires to become the enjoyer of mdyd, and the false ego
principle of Sambhu then enters his existence and produces
within him the self-conception of being a separate enjoyer.
Therefore, Sambhu alone is the principle underlying the world of
false ego and the identification of the living entities with their
material bodies.
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Verse 17
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atha tais tri-vidhair vesair
lilam udvahatah kila

yoga-nidra bhagavati
tasya Srir iva sangalta

Anvaya

atha — thus (after maha-purusa Karanodakasayi entered each universe
in the form of Bhagavan Garbhodakasayi Visnw); kila udvahatah tasya
— He indeed carried out; /ilam — His pastime, i.e. the duty of creation,
maintenance and destruction in each universe; taih — through these; tri-
vidhaih — three kinds; vesSaih — of dresses, i.e. His expansions of
Prajapati, Visnu and Sambhu; sr7i4 iva sangatd — just as a plenary
portion of the intrinsic, personal potency meets with Karanodakasayi
Visnu; fasya — similarly Garbhodaka3ayi Visnu also meets; yoga-nidra —
mystic slumber, another plenary portion of the same Sakti; bhagavati —
who is replete with all opulence, and who is an expansion of the mystic
slumber aspect of the intrinsic, personal potency. (This is to indicate
that Garbhodaka3sayi Visnu also reposes in mystic slumber.)

TRANSLATION

Thereafter, maha-purusa Bhagavan, having entered the
universe in the forms of Prajapati, Visnu and Sambhu,
performs His pastime of maintenance, creation and
dissolution, which occurs within the inert material
energy. Since this pastime is so insignificant, He associates
with Bhagavati Yoganidra, who is the personification of
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mystical absorption in His own intrinsic bliss, and the
partial manifestation of the spiritual potency.

TIKA TRANSLATION

The current verse describes the /ila of the Brahma, Visnu and
Mahesa who have entered the material universe. Bhagavan Visnu
performs the tasks of creating, maintaining and annihilating the
material world by entering the universe in the three forms,
Brahma, Visnu and Mahesa. Here, yoganidrda bhagavati tasya
Srir iva sangatd indicates that, because Brahma and Sambhu
have a self-conception of being separate from the essential reality
of Bhagavan, they sport with their respective aspects of the
inferior potency, namely Savitri and Uma, who are the shadow
forms of the transcendental potency. However, Bhagavan Visnu
associates (sleeps) with Bhagavati Maha-Yoganidra, who, being
the partial manifestation of Rama-devi or Sri Laksmi, is the per-
sonification of mystical absorption in His own intrinsic bliss. The
expression §7ir iva means that this Rama-devi is an expansion of

the original Laksmi-devi who reigns in Vaikuntha.

TATPARYA

Since Brahma and Sambu are both separated personal expan-
sions, and since they have a self-conception of being separate
from the essential reality of Bhagavan, they sport with their
respective aspects of the inferior potency, Savitri and Uma, who
are the shadow forms of the transcendental potency. Only
Bhagavan Visnu is the husband of the personal transcendental
potency, Rama or Laksmi.
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Verse 18
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sisrksaydam tato nabhes
tasya padmam viniryayau
tan ndlam hema-nalinam
brahmano lokam adbhutam

Anvaya

tatah — therafter; tasya — when Garbhodakasayi Visnu; sisrksaydam —
desired to create; nabheh — from His lotus navel; hema-nalinam
padmam — a lotus flower appearing to be made of gold; viniryayau —
was manifest; tan-nalam — within the stem of that lotus; adbhutam —
was the astonishing; lokam — world of fourteen planetary systems;

brahmanah — for the creation of Brahma.

TRANSLATION

When Garbhodakasayi Visnu desired to create, from His
navel emerged a golden lotus flower, from which the
creator, Brahma, appeared. Complete with its stem, this
wonderful golden lotus flower is the residence of Brahma
and is known as Brahmaloka or Satyaloka.

TIKA TRANSLATION

This golden lotus flower, complete with its stem, is the birthplace
and resting-place of Brahmaji. It is therefore called Brahmaloka.
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TATPARYA

In this context, the word svarna (golden) indicates the semblance
of transcendence.
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tattvani prrva-riadhdani
karanani parasparam

samauvayaprayogac ca
vibhinnani prthak prthak

cic-chaktya sajjamano ‘tha
bhagavan adi-pirusah

Yyojayan mayayd devo
yoganidram akalpayat

Anvaya
pitrva-ridhani — the primevally established; tattvani — essential princi-
ples of gross matter (described in verse 10); karandni — of universal
causality, i.e. before the interaction of the five gross elements, when
they were in a subtle, unmixed state; samavaya aprayogdt— because of
not coming together in the unified form of five elements; ca
parasparam prthak prthak — those elements were mutually distinct
from one another; vibhinndani— and separate; bhagavan adi-pirusah —
Karanodakasayi Maha-Visnu, the original Personality of Godhead,
replete with all opulence; devah — who was engaged in pleasure pas-
times; sajjamanah — associating; cit-Saktya — with His spiritual potency;
yojayan — He engaged; mayaya — with His illusory potency, consisting
of the distinct principles of matter (thus they were transformed into a
combined form and created countless gross material universes); atha —
thereafter; akalpayat yoga-nidram — He enjoyed with His spiritual
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potency by taking shelter of His pastime potency. (In other words, He
reposed upon His bed of Ananta.)

TRANSLATION

Before the creation of the five gross elements, the
fundamental elements existed in their natural condition
in separate, individual forms, because the process of
combining them had not been applied. The primeval
personality, Bhagavan Maha-Visnu, acted through the
illusory potency by associating with His own transcen-
dental potency. Uniting those separate elements by
systematic combination, He created the material world.
After accomplishing the task of creation in this way, He
became absorbed in mystic slumber, the form of union
with His own transcendental potency.

TIKA TRANSLATION

The method of creation by Karanodakasayi Visnu has been
described in the Third Canto of Srimad-Bhagavatam. In order to
describe the act of creation as the awakening of the universal
form, who is the embodiment of the aggregate of countless living
entities, it is being explained more elaborately here. The
primeval personality, Bhagavan Karanodakasayi, accomplished
the creation of the universe by amalgamating the previously
unmixed five gross elements through the influence of His own
spiritual potency reflected in the form of the illusory energy.
Then the Supreme Person, who is inclined to perform pastimes,
not being ambitious to carry out the duty of creation, became
engrossed in mystic slumber with His transcendental potency,
Rama-devi.
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etany asamhatya yada
mahad-adini sapta vai
kdla-karma-gunopeto
Jagad-adi rapavisat
Srimad-Bhagavatam (3.26.50)

The cause of the universe, Bhagavan, being endowed with time,
activity and the modes of material nature, entered this universe
when the seven essential realities — that is, the whole aggregate
material energy, false ego and the five gross elements — were in
their unmixed state.

Thereby, all the substances became agitated and mixed
together. Then, from this mixture was born an unconscious egg,
from which the universal form was manifested. This egg-like
object is enclosed by pradhdana (the seed principle of creation)
and prakyti (material nature) and covered in layers of the elements
beginning with water,”' each layer being ten times greater than
the previous one.

Thus the Supreme Divinity, who was resting in the water
within the embryonic universe, arose and, giving up His neutral-
ity, He began to manifest many kinds of variegatedness within
the universal egg. Thus, the mouth, the voice and fire were mani-
fest from that egg, and the nose, the life air and the sense of smell
emerged in the same way. Then the two eyes emerged, along
with Surya, the presiding deity of the eyes. The ear also emerged
and from the ear, the sense of hearing was manifest. After that
His skin, pores, tears, genitals, legs, hands, feet and other bodily
parts were manifest.

All the demigods, being the presiding deities of the senses,
entered into that gigantic form, but the universal form did not

21 . . , . . .
According to Srimad-Bhagavatam, the coverings of the material universes

begin with earth. Here, the Causal Ocean itself, within which Maha-Visnu lies in
mystic slumber, is counted as the first covering.
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wake up. When, despite the presence of faculties such as mind,
intelligence and ego, the universal form still did not awaken, the
Supersoul, who is the presiding deity of consciousness, finally
entered the heart from the consciousness. At that time the uni-
versal form arose within the water. Therefore, no one is capable
of awakening the universal form as He lies submerged beneath
the waters except for the ksetrajna-purusa, the personality who
is the knower of all fields, and who is the presiding deity of the
life air, senses, mind, intelligence and consciousness.

In this way, after combining all the essential realities, Bhagavan
woke up the universal form for the purpose of creation.
Thereafter, since He is indifferent and free from ambition, after
engaging in all these activities, He accepted the state of mystic
slumber.

TATPARYA

In Bhagavad-gita (9.10) it is stated mayadhyaksena prakrtih
styate sa-caracaram. The purport is that before the creation,
Maya-devi, the shadow of the transcendental potency, was
inactive, and the substances of her ingredient aspect also existed
separately in a state of non-amalgamation. By the desire of Krsna
— that is, by the influence of Maha-Visnu — when the instrumental
and ingredient aspects of mdya were combined, an effect
emerged in the form of the cosmic manifestation. When this was
accomplished, Bhagavan again became engrossed in His transcen-
dental potency of mystic slumber. The word yogamdyd (pastime
potency) or yoga-nidra (mystic slumber) should be understood
to mean the natural or inherent illumination of the transcendental
potency. However, its shadow, the illusory potency, is by nature
inert and full of darkness.

When Krsna wants to make some illumination in the object

composed of insentient inertia, He combines (yoga) the
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influence of His own transcendental potency with the inactive
shadow potency (mayad), thereby accomplishing the aforemen-
tioned task of cosmic creation. This is called yogamaya, in which
there are two types of experience, namely the Vaikuntha experi-
ence and the insentient material experience. Sri Krsna, His ple-
nary portions, and the pure living entities who are His separated
expansions realize the Vaikuntha experience, whereas the bound
living entities realize the insentient material experience. The cov-
ering of spiritual realization in the experience of the conditioned
souls has been called yoga-nidra. This is also the influence of
Bhagavan’s potency. There will be a more elaborate analysis of
this principle later in the text.
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Yyojayitva tu tany eva
pravivesa svayam guhdam

guham praviste tasmims tu
Jwatma pratibudhyate

Anvaya

tani yojayitvd tu eva — having mixed (the separate gross principles of
material nature in their collective form and creating unlimited billions of
illusory material universes); svayam — He personally; pravivesa —
entered; guhdam — those cavities, i.e. entered within the universes as the
universal form and in the form of the aggregate of living entities
(Hiranyagarbha Prajapati); praviste tu — when He had indeed entered;
tasmin guham — within those caves; jivatma — the universal form and
the aggregate living entities; pratibudhyate — awoke from their sleep

after the period of universal dissolution