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Preface

Our modern world has for the most part lost its sense of relationship
with the personality of the Godhead. On one hand it is now commonplace
for people to question the existence of God, while on the other it is quite
rare to find persons who have an awareness of, or appreciation for God
as a person. Although not entirely absent from our consciousness and
vocabulary, God as a deity who is complete with attributes and qualities
that are as endearing as they are magnificent, is conspicuously absent in
modern culture. The modern world seems for all intents and purposes
structured and directed in such a way as to avoid at all cost any mention
that He has alluring, captivatingly beautiful, qualities, Name and Form.
How has this happened? And by what means has God’s personality been
gradually marginalised to the far fringe of the larger social consciousness?
What philosophies, attitudes or teachings have contributed to this collective
alienation? More importantly, what philosophies offer insight into His
personality and our intrinsic, eternal, personal relationship with Him?

The arrival in the English language of this special book answers these
questions and puts into context the historical, philosophical and apocryphal
influences that have conspired to deny the personality of God. It is fair to
say that this volume is a milestone publication, for it offers the reader a
unique chance to explore the subtle barrier that has been surreptiously
set between God’s personality and our own, thus hindering our natural
spiritual inclination to seek pleasure and happiness through personal
exchanges with Him.

The diverse body of philosophies that expound the impersonal
conception of God are known variously as Mayavadism, monism,
impersonalism and Buddhism. These schools of thought have formalised
in their teachings the misconception of an ‘ultimate truth’ that lacks
personal attributes. Resorting to a bewildering array of word jugglery,
faulty logic, and misappropriated scriptural references, the adherents of
Mayavadism falsely engineer a ‘truth’ that they argue is subservient to,
and dependent on illusion, hence the term Mayavadism (Maya=illusion;
vada=the path of). In their eyes, the world is false, and beyond this world
is nothing — from which inexplicably everything comes. Illusion is all there
is, and with the removal of illusion nothing is left. Thus, they aspire to
achieve a state of spiritual non-existence as relief from the pain of maya’s
illusion, an indefinable state that the Buddhists call nirvana. In truth the
‘spiritual suicide’ advocated by the Mayavadis stems from an ontological
self-loathing that has its deepest origin in a primordial antagonism to the
supreme senient God. Beyond Nirvana lucidly explains that these concepts
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have no substance in transcendent reality and that these imagined states
of spiritual non-existence are not only delusional, but are wholly baseless
according to eternal Vedic wisdom. Further, ‘Beyond Nirvana’ presents
how these misconceptions and false teachings have taken shape over the
centuries and the variety of gross and subtle forms they take, especially in
our modern world.

This book especially investigates the philosophy of Sr1 Sankaracarya,
whose philosophical misinterpretations of the Vedas were so influential
that not only did he succeed in driving Buddhism out of India, but what
most of us now think of as Hinduism is fundamentally nothing but his
brand of impersonal Mayavadism. To quote the author, “...it can be safely
concluded that in truth — any philosophy which has the propensity to
dilute, divide, and confuse the rational, logical or factual understanding
of the Supreme Lord’s personal form, has at some juncture been influenced
by the deceptive forces of Mayavadism.” Furthermore, ‘Beyond Nirvana’
demonstrates that Sankaracarya’s teachings are in the final analysis
ironically nothing but a recycled form of Buddhism — and in no way true
to the original Vedic wisdom known as Sanatana-dharma.

The author of ‘Beyond Nirvana’, Srila Bhakti Prajian Kesava Gosvami
Maharija, was a leading disciple of the hugely influential spiritual preceptor
Srila Bhaktisiddhanta Sarasvati Thakura who was a towering acarya
(spiritual master) of the Gaudiya tradition in the late 19" and early 20*
centuries. The Gaudiya tradition is part of the ancient Brahma-Madhava-
Gaudiya sampradaya, one of the four main sampradayas or lineages of
Vaisnavism (devotion to Sri Visnu as the one Supreme Personality). The
Gaudiya philosophy originates with the teachings of Sri Caitanya
Mahaprabhu (15% cen.) who is an incarnation of Bhagavan Sti Krsna and
the Yuga Avatara (incarnation of Godhead and preceptor for this epoch).
It was especially the doctrine of acintya-bheda-abheda-tattva (simultaneous
oneness and difference) propounded by Sri Caitanya that wove together
the teachings and insights of previous acaryas while further elaborating
that God is “simultaneously one with, yet distinctly different from His
creation, which includes both sentient beings and non-sentient matter”.
It is this tattva or truth that establishes beyond doubt the distinct identity
of both God and the living being, and the basis of their relationship as
qualitatively similar, but quantitatively different. Further, His teaching of
Dasa Mila or Ten ontological Truths, establishes that the sadhya-vastu
or penultimate attainment of spiritual realisation is prema — or love for
God wherein the living being is absorbed in transcendental love and
affection for that supreme personality of Godhead, Sri Krsna. A central
feature of Lord Caitanya’s teaching is the reassertion that the highest aspect
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of God is His divine, sentient personality and thus both He and the line of
dacaryas that descend from Him are known as the ‘guardians of devotion’
and the ‘guardians of personalism’.

Later in the book you will read how Srila Bhaktisiddhanta Sarasvati
Thakura tirelessly preached about the fallacy of Mayavadism while
establishing the truth of God’s name, fame, form and personality by
conclusive scriptural and logical argument. In this he continued the
tradition and preserved the disciplic line of Sri Caitanya dating back to
Sri Madhvacarya (12" cen.) and continuing on to Lord Brahma himself.
Following in Srila Bhaktisiddhanta Sarasvati Thakura’s footsteps, his
stalwart disciples vigorously continued the important work of promoting
pure devotion while simultaneously revealing the deception of Mayavada
concept.

Three prominent disciples led the way in the campaign to check the
insidious advances of impersonalism, the first being the author of this
work, Srila Bhakti Prajiian Kesava Gosvami Maharaja whose extensive
efforts in this regard are crystalised in their essence in this book. He was
also the sanyasa guru of Sri Srimad A.C. Bhaktivedanta Svami Maharaja,
a figure well known to the western world as the founder of the Hare
Krsna movement. Srila A.C. Bhaktivedanta Svami Maharaja was a
pioneering champion of devotion, who was the first to educate the western
public on the meaning and pitfalls of Mayavadism. The third figure was
Srila Bhakti Raksaka Sridhara Maharaja whose very name means the
‘guardian of devotion’. Srila Sridhara Maharaja was, like the other two
acaryas, a stalwart preacher whose eloquent command of English
captivated anyone who heard him speak or read his books. All these
dcaryas’ sweet manner, deep learning and profound realisation of the
highest truths attracted many souls away from the trap of dry impersonal
speculation to the certain shelter beyond nirvana — the attainment of prema,
or pure spiritual love in a uniquely personal relationship with the all-
attractive, sentient supreme Lord.

In the present day, the effort to save the innocent from the loss of
spiritual-self propounded by Mayavadism is being carried on by the dacarya
and devotional guardian Srila Bhaktivedanta Narayana Maharaja, under
whose guidance and direction this book has finally appeared in the English
language.

‘Beyond Nirvana’ was originally published by the author under the title
of “Mayavada Jivani” (The life history of Mayavadism) beginning in 1934
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as a series of essays written in Bengali for the leading religious journal of
the time, “The Gaudiya.”

The first draft was read in its entirety to Srila Bhaktisiddhanta Sarasvati
Thakura who was, “very pleased and delighted to hear it”. However,
because the Gaudiya’s editors thought the essays too voluminous to fit
into the annual edition, they planned to print them as separate essays in
the future. This was not to be, for by strange circumstances the articles
were either lost or stolen. However, eventually they were recovered in
1941 when they were returned to the author hidden in the contents of a
briefcase that contained some lost writing and articles by Srila
Bhaktisiddhanta Sarasvati. Taking this as a sign of his Gurudeva’s desire
that the work be published, the author began work afresh on ‘Mayavada
Jivani’.

In 1949, the author founded ‘Sri Gaudiya Patrika’, a groundbreaking
‘spiritual newspaper’, and in due course of time “The Life History of
Mayavadism” was published as a twenty-part series beginning from the
summer of 1954, through to the autumn of 1955. The book that you hold
in your hand is a compendium of that series which was published for the
first time in 1968, by Srila Bhaktivedanta Vaman Gosvami Maharaja, the
most senior disciple of Stila Bhakti Prajian Kesava Gosvami Maharaja.
Srila Vaman Maharaja refined and amended the original Bengali text
printing the book under the title of ‘Vaisnava Vijai’. This English edition
is a faithful translation of the original Bengali text taken from Srila Vaman
Maharaja’s edition.

We are confident that you will find the contents of ‘Beyond Nirvana’
revealing and illuminating. It challenges a variety of modern philosophical
misconceptions by clearly elaborating on the history, influence and effects
of monist, impersonal Mayavadism. The book makes a solid case that
Mayavadism is in fact aveda (against Vedic wisdom) and is beneath
appearances simply a covered form of Buddhism. It also reveals how in
modern times gross and subtle atheism in a variety of forms cloaks itself
in a spiritual garb to mislead the innocent public.

We hope that you enjoy how this book takes you on a journey through
time and philosophical thought. To make the going easy, we have
explained philosophical points in plain English, offering footnotes where
needed at the end of each chapter. There is also a glossary of terms and
character names at the end of the book. The author repeatedly explains
that in order to keep the book readable he keeps to the main points of
the subject, and suggests a reading list for those who want to explore the
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subject further. Be that as it may, while the book is in that sense a synopsis
of alarge subject, it is admirable in the way it presents both the big picture
of the development of Mayavadism as well as the salient details essential
to a deep understanding of the subject matter. As such, on its own this
book offers you a comprehensive understanding of Mayavadism, its life
and its history.

Finally, the editing staff would like to thank Srila Bhaktivedanta
Narayana Gosvami Maharaja for the special privilege of working on
this volume. Any unintentional errors or omissions are entirely the
fault of the chief editor.

Completed on the auspicious disappearance day
of Srila Madhvacarya (Feb 10, 2003)

Vaisnava das anudasa

The editors
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Forward

(Edited from the first complete publication of ‘The Life history of
Mayavadism’in 1968)

Srila Bhakti Prajian Kesava Gosvami Maharaja

Patrons of transcendental knowledge as well as those souls enlightened
by it have all insisted on the publication of “The Life History of
Mayavadism”!. The chances of this philosophical journal manifesting was
in fact quite rare in this darkened age of Kali. The scope of the Kali-
yuga’s extensive atheistic influence, with all its base attributes, tendencies
and mode of thinking can hardly be understated. The literary incarnation
of the Supreme Lord and the compiler of the Vedic scriptures Sri Veda
Vyasadeva with immense foresight narrated in the twelfth canto of Srimad-
Bhagavatam that the revelation of the absolute truth in the age of Kali
would face immense difficulties. This was predicted over five thousand
years ago and we now in the present time feel the awesome reality of this
prophecy.

While living as a naisthika brahmacari (celibate monk) in the holy land
of Mayapur, Bengal, I had the rare opportunity in 1915 to attend the
Srimad-Bhagavatam? classes of my worshipable Gurudeva Jagat Guru Om
Visnupada 108 Sri Srimad Bhakti Siddhanta Sarasvati Gosvami Srila
Prabhupada’. By reflecting upon the opening statements of all his lectures
I understood his complete conviction against Mayavadism. Under his
instruction I completed my comprehensive study of the correct Gaudiya
Vaisnava siddhanta (bona fide philosophical conclusions) four years later,
which included my thorough training to properly preach and spread the
sankirtan mission of Sri Caitanya Mahaprabhu. At that time Srila
Prabhupada blessed me and gave me his benediction to realise all the
scriptural truths and ontology. He would often remark, “So long as there
is Sankaracarya’s Mayavada philosophy in this world, there will be
obstacles on the path of pure devotional service. So on this earth there
should not be a single place where Mayavadism can find any shelter.”

The longer I spent in his company contemplating his teachings, the
more I realised that he advocated this idea in all his letters, essays, writings,
lectures, commentaries, speeches and instructions. As a result his firm,
unwavering conviction against Mayavadism made a strong impression in
my mind. Srila Prabhupada had given almost a dozen lectures quoting
from commentaries given by Ramanuja, Madhvacarya and other
noteworthy commentators of Vedanta philosophy, which also firmly
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opposed Mayavadism. I dutifully recorded these lectures by writing them
down and adding them to my collection. In time after careful and thorough
deliberation I was able to have some realisations, and was soon ordered
by Srila Prabhupada to go out preaching, specifically to prove the falsity
of Sankaracarya’s Mayavada philosophy. 1 began by giving lectures at
Ravenscroft College in Cuttack, continuing on to lecture to the intellectual
elite at Allahabad, Assam, Meghalaya, Calcutta and Mathura among other
places. Parts of these lectures were published in the “ Dainik Nadia
Prakash”, the then daily newspaper®.

In his Saririka-bhasya commentary on Vedanta-siitra, Sankaracarya’s
deviates from the fundamental axioms of the Vedanta-sutra so completely
that he creates a work totally opposed to the principles of Vedanta
philosophy. In this work Sankaracarya states that the supreme spiritual
truth (brahman), is formless, impersonal and non-qualitative. Hence, Sri
Caitanya Himself stated: mayavadi-bhasya Sunile haya sarva-nasa: “If one
hears this illusory commentary then one is doomed.”

There is no mention anywhere in any of the five hundred and fifty-
five saitras of Vedanta suitra that brahman possesses these three attributes.
brahman cannot be formless, impersonal and non-qualitative. If brahman
is not in possession of quality, from where comes His quality of mercy? If
brahman is not in possession of a personality how is it that one can have
a relationship with Him? And if brahman is not also in possession of
form, then why is it that so many saintly souls have written praises to the
dust on His lotus feet? These statements by Sankaracarya about brahman
being formless, impersonal and non-qualitative are utterly false and
deceptive and are thus atheistic and asurika’. Nowhere in his Vedanta-
sttra does Srila Veda-Vyasadeva ever mention these three blatantly
atheistic descriptions of formless, impersonal and non-qualitative.

Sanikaracarya cleverly interpolated these three gnostic and anti-theistic
concepts, borrowing them from Buddhism and then expertly
superimposing them over his commentary on Vedanta-satra. The brahman
of Mayavada philosophy alluded to by Sankaracarya is therefore not
actually true brahman. This is presented with abundant contextual
evidence in the course of this book. Sankaracarya gave an illusory,
distorted and false imitation of brahman that should not in any way,
shape or form be ever mistaken for the real brahman explained in the
Vedic scriptures. Those souls who are eager to learn and understand the
life history of Mayavadism can easily understand the root of its beginnings
already in the words of this forward.
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The word brahman itself indicates the existence of transcendental sound
vibration. This is the nama-brahman, (Transcendental Name) in “Hare
Krsna” preached by Sri Caitanya Mahaprabhu 500 years ago. Those who
have no affinity for this transcendental name and who lack the esoteric
understanding of the word brahman, will realise no positive effect from
their chanting. The broadcasting of the Hare Krsna maha-mantra (great
mantra of deliverance) was the main purpose for establishing the Sri
Gaudiya Vedanta Samiti in 1940. Promulgating and teaching Lord
Caitanya’s sankirtan mission of Krsna prema (divine love), through the
medium of the holy name is the sole objective of this all-embracing
organisation. It is the desire of the Supreme that the truth of Vedanta and
Sanatana-Dharma should be revealed in the world along with the chanting
of His holy names.

In 1943, whilst spending time in Chinsurah at the newly installed Sri
Uddharan Gaudiya Math temple, I had the opportunity to give classes on
the Srimad-Bhagavatam for one week at Sanskrit Tol, Serampore. This
institution was founded by and directed by renowned scholar Sri
Phanibhusan Chakravarti M.A, B.L. He possessed a vast and impressive
library, befitting a great pandita (scholar) of his caliber and qualifications.
It was a truly splendid collection of rare and out of print Vedic literatures
in their original first edition and he gave me the freedom to use it to my
heart’s desire.

One day while browsing through the hundreds of books, one volume
entitled Lankavatara-sutra especially drew my attention. To appease my
curiosity I read it cover to cover and discovered some very interesting
information. In one particular part of the book it records that Ravana,
the infamous adversary of Lord Rama, would go to Mt. Kailasa and meet
with Lord Buddha to deliberate and discuss impersonalism. The book
also gave very impressive ample proof of the state of impersonalism in
the Treta-Yuga age, over one million years ago. I copied the relevant
portions from Lankavatara-stutra and added them to this essay for clarity.

In 1946, whilst staying in Varanasi for observance of Damodara Vrata,
the time was marked by a very interesting incident. At Bodhi-Gaya I
found the Buddhist temple under the custody of one prominent dacarya
of the Mayavada Sanikaracarya sect. The temple management was fully
administered by him and moreover he was the only member on the trustee
board. My curiosity being aroused by this extremely unusual combination
of circumstances, I went to his office to meet him. My modest question
was, “Bodhi-Gaya is a famous place of pilgrimage for Buddhists, however
you are an dcarya in the Sankara sect. How then have you become the
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temple president of such an important Buddhist temple? Does the
Sankaracarya sect now subscribe to Buddhism?” This last statement
inflamed him and his reply was, “Sankaracarya was never a Buddhist!
The Vaisnavas declare him so with ill feeling. It is outrageous! Have you
ever seen the book Lalita Vistara?” After replying that I had, he requested
me to discuss the matter with the temple pandita. Summoning him we
had some in depth discussions and at the conclusion the pandita gave me
the book Lalita Vistara. The facts and evidence from this book as well
have been quoted at suitable places.

Three years later in 1949 the Sri Gaudiya Patrika was inaugurated as
the monthly magazine of the Sri Gaudiya Vedanta Samiti in Bengali. In
due course of time the editor, Pujapada Nityalila Pravista Narasirhgha
Maharaja inspired the gradual publishing of the “Life History of
Mayavadism” by printing it as a twenty part series from the summer of
1954 through the autumn of 1955. This was in fact the first edition of
this book.

The desires of many learned and intellectual persons remained
unfulfilled for many years, despite their numerous and persistent requests
for this book to be printed in one volume. Generally one can expect
many unforeseen obstacles to present themselves in this temporal world.
Special insight into the hidden, fundamental cause of delays in the
publishing of important spiritual literature however, can be understood
by contemplating Srila Vyasadeva’s narrative in the Srimad-Bhagavatam.
From this we can clearly understand that Kali, although still an infant
and not yet fully fledged, is reigning freely having taken over the world.
The result of his influence can be easily seen in the lamentable plight and
degraded condition of this suffering planet. It is the nature of kala (Time)
to move in cycles. By Divine Will, all the material creations experience a
revolving periods of duality — of light and darkness, birth and death,
knowledge and ignorance. In regard to our present age of darkness it has
been predicted that the forces of Kali-yuga will intensify. Norms of human
behaviour, ethics, morals and judgement have now reached such low
levels that it will be difficult for future generations to surpass them — but
somehow or other they will.

The Supreme Lord empowered Mahadeva Lord Siva, to descend to
this earth as his deputed servitor and take birth in a Brahmana family.
In this incarnation he would develop a philosophy that would be logically
acceptable to those opposed to bhakti (devotion), to the point where
they would accept the Lord as impersonal — in other words possessing
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no form, no personality and no qualities. Here is a vivid description of
this as Siva reveals to Parvati the method in which he created his theory:

vedarthavan mahasastram mayavadam avaidikam maya eva
kathitam devi jagatam nasakaranat

veda-the Vedas, arthavan-having the meaning in, maha-great,
sastram- scriptures, maya-illusion, vadam-the theory, avaidikam-is non-
vedic, maya-it's me, eva-who, kathitam-have told, devi-0’ Goddess,
jagatam-of worlds, nasa-the root, karanat-of destruction

Translation

The great scriptural theory of impersonalism is non-Vedic, though
taking its meaning from the Vedas, O’ Goddess. It is I who has told this
because it is the root of the destruction of the worlds.

Mayavadism is factually covered Buddhism. Mahadeva Siva was
authorised to incarnate and spread this theory by Lord Visnu. Atheistic
people can only turn against their natural, constitutional spiritual position
by accepting atheistic ideas. To accomplish this task Sivaji took birth as
Sankaracarya and misrepresented the Vedic scriptures by speculative logic
and deceptive interpolation. It can be understood from Vedanta (the
conclusions of Vedic knowledge), that Siva is the lord of destruction,
Brahma is the lord of creation and Visnu is the lord of preservation. To
expedite the forces of Kali, Sankaracarya powerfully declared, “This world
is an illusion! This world is false! Its existence is not real!” This dark
teaching, with a covert purpose, gives a type of false wisdom to spiritually
inactivate humans. In Kali-yuga the gloom is deepening as nihilistic
philosophy permeate subtly throughout all of society. Humanity, unable
to save itself is helplessly beguiled by its own tune and charmed by its
own dance into the deepest darkness of ignorance.

Definitions and explanations, hypothesis and theories that cannot be
found anywhere in Vedanta philosophy or in Vedanta-stutra were
ruthlessly presented without compunction by Sankaracarya as ‘revealed
Vedic knowledge’. Even if we were to accept his philosophy as a doctrine
of knowledge, still because of the fallacy of his basic fundamental ontology,
it would have to be rejected and totally excluded from the Vedic pantheon.
Sankaracarya’s Mayavada theory can never in any shape, way or form be
accepted as a doctrine of knowledge. It is not only my opinion, but it is
also the opinion of all the previous Vaisnava dcaryas and preceptors dating
back to antiquity. For example, in the Sandilya Satra chapter two, called
the Bhakti Khanda, verse 26 we find:
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brahma-kandam tu bhaktau tasya anujiianaya samanyadta

brahma-brahman, kandarm-portion, tu-but, bhaktau-in devotion,
tasya-his, anujiianaya-for acceptance, samanyata-as it is common

Translation

The portion of knowledge of brahman commonly accepted is for
devotion.

The knowledge of the Supreme Truth (brahman) exists to illuminate
the path of devotion. Knowledge without love and devotion is
meaningless. Transcendental knowledge is for utilisation in the service
of the Supreme Lord. Acaryas of devotional wisdom instruct us on the
best ways and means of attaining this love. These acaryas are great, saintly
souls and I pray to them that they not disregard this humble offering
which follows in their footsteps. Narada Muni describes both Srila Veda
Vyasa (the compiler of Vedanta-siitra) and Sandilya as writers of
devotional scriptures of the highest order. The great rsi Sandilya also
glorifies Vedanta-stitra as the root scripture of his writings and the
foundation of bhakti-yoga.°

Many verses like these put Sankaracarya’s attempts to establish
impersonalism into perspective. To deny the Supreme Lord His form,
His individuality, His opulence, His potencies, His paraphernalia and His
beloved associates and devotees, consequently making the Supreme Lord
an enigma and giving Him only the nomenclature ‘brahman’, is devoid of
all rationality and is a non-Vedic concoction.

My last humble but earnest request to all sane and intelligent persons
desiring freedom from the clutches of Kali, is that they should declare
total prohibition on Sankaracarya’s Mayavada hypothesis, never listen to
the senseless prattle of indistinct formlessness, and never utter a single
word of impersonalism to anyone. Total prohibition on Mayavadism is
based on the injunction declared by Srila Krsnadas Kaviraj Gosvami in
Sri Caitanya caritamrta, Madhya-lila, chapter six, verse 169 below:

jivera nistara lagi’ sutra kaila vyasa
mayavadi-bhasya sunile haya sarva-nasa
jivera-the living entities, nistara-deliverance, lagi’-for the matter of,
sitra- Vedanta sutra, kaila-made, vyasa-Vyasadeva, mayavadi-of the
impersonlists, bhasya-commentary, ‘sunile-if hearing, hays-becomes,
sarva-nasa -all destructive
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Translation

Srila Veda Vyasa presented the Vedanta-siitra for the benefit of all
living entities, but hearing the impersonalist commentary of Sankaracarya
is utterly destructive.

All devotees, friends and well wishers of Vaisnavism must follow this
injunction. Moreover we must augment it by the sublime teachings of
Srila Bhaktivinode Thakura who wrote thus:

visaya vimiidhah aar mayavadijan
bhakti sunya duhe prana dhare akarana
visaya- materialists, vimiidhah-ignorance, aar-and, mayavadijan-
believers in impersonalism, bhakti-devotion, sunya-devoid, duhe-the
two, prana-life, dhare-existing, akaran-uselessly
Translation

The lives of the ignorant materialists and the impersonalists are useless,
since they are both devoid of devotion.

seyi duyer madhye visaya tabu bhalo
mayavadi sanga nahi magi kona kala
seyi-that, duyer-the two, madhye-among, visaya-materialists, tabu-is
still, bhalo-better, mayavadi-impersonalist, sanga-association, nahi-
never, magi-want, kona kala- ever

Translation

Among the two, the gross materialist is better, for one should never
ever associate with an impersonalist.

mayavada dosa yar hrdaye pasila kutarka hrdaye tar vajra sama bhela

mayavada-impersonalism, dosa-poison, yar-whose, hrdaye-heart,
pasha-entered kutarka-noise, hrdaye-heart, tara-his, vajra-thunderbolt,
sama-same as, bhela-struck

Translation

For whose heart the poisonous noise of impersonalism has entered, it
is the same as having his heart struck by a thunderbolt.
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bhaktira svariipa aar visaya asraya
mayavadi’ anitya bolia saba kaya

bhaktira-devotion, svariipa-essence, aar-and, visaya-the supreme
lord, asraya- perfect guru, mayavadi-impersonalists, ‘anitya-ephemeral,
bolia-consider, saba-them, kaya-manifestations.

Translation

The essence of devotion is to the Supreme Lord and Guru; but the
impersonalists consider these to be merely ephemeral manifestations.

dhik tar krsna seva sravana kirtana
krsna ange vajra haane tahar stavana

dhik-inimical, tar-his, krsna-Lord Krsna, sevd-service, sravana-
hearing, kirtana-chanting, krsna-Lord Krsna, ange-body, vajra-
thunderbolt, haane-is like, tahar-his, stavana-prayers

Translation

For those who are opposed to serving Sri Krsna, and are inimical to

hearing and chanting His holy names, their prayers are like a thunderbolt
to Lord Krsna’s body.

mayavad sama bhakti pratikul nahi
ateva mayavadi sanga nahi chai
mayavada-impersonalism, sama-equal, bhakti-devotion, pratikula-
against, nahi-never, ataeba-thus, mayavadi-impersonalists, sanga-
association, nahi never, chai-want

Translation

There is nothing more against devotion to the Supreme Lord Krsna
than the denial that He has a personality; therefore one (who is following
the path of bhakti) should never take the association of an impersonalist.

Thus with all these instructions in mind we should always adhere to
the pure and pristine teachings of the great Vaisnava dcaryas (preceptors)
making them our only shelter and refuge in transcendental life. Srila
Vyasadeva projected the highest welfare for all human beings when he
compiled the Vedanta-siitra. The Vedanta-siitra and the Bhakti-siitra’
are synonymous. They have both originated from the same source, with
the same goals and same objectives. This has been made apparent in the
previous pages while deliberating on the substance of Vedanta-sttra and
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the Vedanta philosophy. The only deliberation remaining is the efficacy
of nama-bhajan-siksa.?

The chanting of the holy names of the Supreme Personality of Godhead
Lord Krsna is the highest scriptural truth. In Kali-yuga without the
devotional chanting of the Lord’s holy names no other activities can be
approved. The great dacaryas, sages, rsi’s and munis of India prescribed
this path as the principle method to attain imperishable transcendental
knowledge as well as bliss. All other paths, whether by jiana (knowledge),
by yoga, by tapasya (austerities), by meditation or any other methodology
are fruitless unless they are accompanied by the chanting of the holy
names of the Supreme Lord Krsna and His incarnations. Any concocted
deviation or speculative assumption that doesn’t include the chanting of
the holy names of the Supreme Lord Krsna and His incarnations should
be understood to be incomplete and therefore ultimately valueless.

Since January of 1968 Sriman Nava Yogendra Brahmacari has made
an earnest attempt to publish this “The Life History of Mayavadism” in
book form. I am indebted to him. Sri Bhakti Vedanta Vaman Maharaja
took immense pains for its publication in the “Sr1 Gaudiya Patrika”,
making literal changes and improvements. Although myself being ill, I
tried to do my level best for it, especially by adding the term “Vaisnava
Vijaya” (Victory to the devotees of Sri Krsna) to the title, since without
the Vaisnavas the transcendental truth would not be made apparent. The
truth must always prevail!’

I humbly request the readers of this book to study the contents of this
book very carefully. By doing this, one will insure that they will never be
captivated or ensnared by the illusion of Mayavadism and also by doing
so they will be able to easily lead others away from Mayavadism.

Bhakti Prajian Kesava,

Aksaya Tritiya,

Tuesday March 30, 1968,

17, Madhusudan, 482 Gour Era,
17, Vaisakh, 1375 Bengali Era
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(Footnotes)

! The original title of this book. Ed.

2 Srimad-Bhagavatam: also known as ‘Bhagavat Purana’, considered by
Vaisnavas to be the quintessence of Vedic knowledge and the natural
commentary of Vedanta by its author Srila Vyasadeva.

* By introducing his spiritual master to the readers using his full title, the
author follows the protocol of Vaisnava etiquette in showing both love and
respect The disciples of Srila Bhaktisiddhanta Sarasvati also used the
affectionate abbreviation of ‘Srila Prabhupada’.

* Dainik Nadia Prakash was a groundbreaking ‘spiritual daily newspaper’
founded by Srila Bhaktisiddhanta Sarasvati. Ed.

3 Asurika: Often translated as ‘un-godly’ or ‘demoniac’. However, a more direct
translation of the word’s meaning is: a-against or opposite to, sura-the light
(of the Supreme).

6 Bhakti-yoga: The path of spiritual realisation through devotional service to
SriKrsna.

7 Vedanta-sutra and Bhakti-sutra: the conclusions of Vedanta and the path of
bhakti, devotion. Srimad-Bhagavatam is also considered to be the natural
commentary of Vedanta.

8 Nama-bhajan-siksa: Instruction on devotional chanting of mantras
containing the transcendental names of the Supreme.

¢ Sripad BV Narayana Maharaja chose the current title Beyond Nirvana to
illustrate that beyond the fallacious misconception of monism, impersonalism
and voidism lies a sweeter, complete, variegated transcendent reality that is
the ultimate goal of the Vedas and highest attainment of self-realised souls.



Beyond Nirvana
The philosophy of Mayavadism: A life history

The Brahma-Satra 3/2/3 states:
maya matrantu kartsnyeanabhivyakta svaripa tvat

A dreamer’s dream is known only to him, others are unable to
experience any part of it.

Life begins with birth and ends with death. The time between one’s
birth and death is filled with a variety of activities and experiences called
‘life history’. However, in examining the life history of Mayavadism we
must look beyond the punctuation of birth and death. We must uncover
it's distant origins, it’s ‘pre-natal’ activities or the history of it’s past life,
as well as the huge impact it left on others after it passed from this world.
In other words, to fully understand Mayavadism as a philosophy we have
to explore it within the context of previous ideas which were factors in
its appearance, also its subsequent development and mutation as a sc