THE PRINCIPLE OF SRi GURU

AND SERVICE TO SRI GURU






A T Td A Ha

Thre @;{//‘M/é/@ gﬂ %;Z @wfw
and @éﬂm lo M/@ @Wa/

An examination of the role of the spiritual guide
and the disciple in Gaudiya Vaisnava theology

Svami B. V. Madhava
(N. K. Brahmacari, Ph.D.)






Contents

Preface / vii

Introduction / xix
The justification and scope of this study / xix
The limitations of the outside perspective / xxix
Objectives, theory frame and methodology / xxxv

1. The Necessity of Accepting a Guru /1
The limits of perception and deductive reasoning /1
The limits of independent study of the Vedas
and meditation / 6

Taking shelter of a spiritual guide / 10

2. The Ontological Identity of the Guru / 17
Etymology of the word ‘guru’ /17
Sri Krsna is the spiritual archetype of the guru / 20
The guru as an empowered avatar of the Supreme Lord / 25
Worship of the guru on the same level as the Supreme Lord / 27
Four types of gurus /33

3. How to Identify a Genuine Guru / 41
Avoiding impostors and swindlers / 41
Only a Vaisnava may be a guru / 42
A guru has complete realization of the Vedic scriptures / 44
A guru has realized the Supreme Lord / 45
A guru is wholly disinterested in this world / 47
A guru is devoid of all fear / 49
A guru is a Vaisnava of the highest level / 50
A prospective disciple should first examine the guru [/ 54



4. How to Identify a Genuine Disciple / 57
A disciple understands the nature of this world / 57
A disciple takes exclusive shelter of the guru / 60
A disciple makes relevant inquiry / 67
A disciple serves his guru with great affection / 68
Further qualities of a disciple / 72
Types of persons a guru should not accept as disciples / 74
A guru should first examine the prospective disciple / 76

5. Can a Guru Ever Be Rejected? / 79
The bona fide guru should never be disrespected / 79
The duty to reject a guru who is not a Vaisnava / 82
The duty to reject a guru who loses his way / 86
Six types of offences to the Vaisnavas / 92

6. Perfection Through Guru-seva / 95
The disciple’s duty to serve the guru with great intimacy / 95
The specific duties of the guru-sevaka /99
Two examples of perfection through guru-seva /100

7. Types of Guru-sevakas / 105
The topmost guru-sevaka /105
The intermediate guru-sevaka [ 107
The neophyte guru-sevaka /108

Appendix / 113
‘St Gurvastakam’ by Srila Visvanatha Cakravarti Thakura / 113
‘Sri Guru-Carana-Padma’ by Srila Narottama dasa Thakura / 117
‘Gurudeva! Bada Krpa Kari’ by Srila Bhaktivinoda Thakura / 118
‘Gurudeva! Krpa-Bindu Diya’ by Srila Bhaktivinoda Thakura / 119

Bibliography / 121

vi



ppefaee

ollowing the sacred discipular tradition of India, I
first offer my prostrated obeisance at the lotus-like
feet of my initiating guru, nitya-lila-pravistha om visnupada Sri
Srimad Bhaktivedanta Vamana Gosvami Maharaja. I then offer
my prostrated obeisance at the lotus-like feet of my instructing
guru, om visnupada parivrajakacarya astotarasata Sri Srimad
Bhaktivedanta Narayana Gosvami Maharaja. It is on the order
of my instructing guru that I have completed this doctoral thesis
on the role of the spiritual guide and the disciple in Gaudiya
Vaisnava theology. The thesis was submitted at Florida Vedic
College in March 2008 and formally approved in June 2008.
When I first joined the Gaudiya Vedanta Samiti in 1979, Sri
Srimad Bhaktivedanta Narayana Gosvami Maharaja handed
me an article by Srila Bhaktisiddhanta Sarasvati Thakura
Prabhupada from the Gaudiya magazine. In this article, Srila
Sarasvati Thakura discussed the relationship between the bona
fide guru and the disciple, and the paramount importance of
guru-sevd, or affectionate service to the guru. In doing so, he
quoted from Sri Hari-bhakti-vilasa, composed by Srila Sanatana
Gosvami and Srila Gopala Bhatta Gosvami, and from numerous
Puranas and other sources. This was my first introduction to
the subject. The article had a profound effect on me and, since
reading it, | have tried my level best to dedicate my whole life to
guru-sevd.
From 1996, Sri Srimad Bhaktivedanta Narayana Gosvami
Mahar3ja has been travelling around the world continuously,
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THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

giving discourses on bhakti, selfless devotion to the Supreme
Lord. He has regularly had me give lectures on the subject of
the guru and the disciple in the Gaudiya Vaisnava tradition,
and particularly on guru-seva. This thesis is, therefore, a natural
continuation of these lectures.

Guru-seva is the backbone of bhajana, or devotional
absorption. Whoever wants to enter into the realm of bhajana
must first dedicate his life to the service of a bona fide guru.
Such a guru will never consider the disciple to be his or her own
property. Rather, he will consider the disciple to belong to Sri
Caitanya Mahaprabhu and the Divine Couple, Sri Radha-Krsna.
He will transfer the disciple’s attachment and dedication to Sri
Caitanya Mahaprabhu and Sri Radha-Krsna. Whoever reads this
work, will obtain a clear conception of the subject of the guru in
Gaudiya Vaisnava thought. For those eager to attain bhakti, this
book is therefore a lighthouse that guides the aspirant to spiritual
perfection. Without guru-sevd, no one can advance in Krsna
consciousness.

Over some thirty years I have gathered an extensive range
of quotations and directives on the subject of the guru and the
disciple from the Vedas, Upanisads, Puranas and Itihasas, as well
as from the numerous commentaries, philosophical treatises,
dramatic works and devotional poems, prayers and songs that
form part of the Gaudiya Vaisnava heritage. A relevant selection
of these are presented in this work. I would like to thank the
many individuals and well-wishers who have encouraged and
assisted me in one way or another, particularly Sripada B. V.
Tirtha Maharaja, Sripada B. V. Vana Maharaja, Sripada B. V.
Muni Maharaja and Sriman Premananda Prabhu.

I would like also to express my sincere thanks to Sriman
Madhuvrata Brahmacari, Sriman Acyutananda Brahmacari
and especially Sriman Anantacarya Prabhu for their help in
transcribing and compiling the initial drafts of the manuscript.
Sriman Vrndavana Prabhu provided his library for research, and
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Sriman Sundara-gopila dasa assisted by editing the manuscript.
Srimati Bhadra dasi and Srimati Santi dasi proofread the
manuscript, and Stiman Krsna-karunya Brahmacari and Sriman
Madhukar dasa completed the design and layout. Particular
thanks must go to Sriman Tamopaha Prabhu, Sriman Janardana
Prabhu, Sriman Vinaya Krsna Prabhu, and Srimati Nandini dasi
and Radhanath Prabhu for funding the printing of this book.
I pray that they will quickly advance in Krsna consciousness
through their selfless offering.

—Svami B. V. Madhava (N. K. Brahmacari, Ph.D.)
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Introduction

his study, entitled The Principle of Sri Guru and Service

to Sri Guru, is a foundational work on the role of
the guru, or spiritual guide, and of the disciple in Gaudiya
Vaisnava theology. Although the relationship between the guru
and disciple is considered fundamental to any genuine spiritual
inquiry in the Vaisnava tradition, it has largely been side-stepped,
glossed over or misunderstood in the numerous academic works
to date on Gaudiya Vaisnava theology.

The justification and scope of this study

Religious traditions are multi-dimensional, and can be examined
from a number of different perspectives. One popular taxonomy
recognises six such dimensions: (i) doctrinal, (ii) mythic, (iii)
ethical, (iv) ritual, (v) experiential and (vi) social.! In terms of
these six categories, this study sets out primarily to explore the
doctrinal or theological dimension of Gaudiya Vaisnavism — with
a special focus on the line of Srila Ripa Gosvami, this being the
author’s own specific tradition.

Of course, there is considerable overlap between these six
dimensions, and any single one cannot be considered in complete
isolation from the others. Nonetheless, this study aims principally
to examine how the theology of the Gaudiya Vaisnava tradition
treats the subject of the guru and disciple, even if it also moves

I Ninian Smart, Worldviews: Crosscultural Explorations of Human
Beliefs (New York: Charles Scribner’s Sons, 1983), pp. 7-9.

Xix



THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

into the ethical, ritual and experiential at times.2 Accordingly,
this study does not pretend to be a sociological study. Thus, while
it sets out the theological qualifications of a true guru, it does
not explore, for instance, the extent to which these criteria are
actually being applied today or have been applied historically,
either in India or in relation to gurus who have come from India
to the West.

Also, while the focus of this study is Gaudiya Vaisnavism,
it is sure to be of particular interest also to scholars of and
practitioners in other Vaisnava traditions. This is because the
theological reasoning set out herein rests almost entirely on
statements found in the Upanisads, Puranas and Itihasas, which
are generally accepted by all four Vaisnava traditions of India —
that is, by the followers of Sri Madhvacarya, Sri Ramanuja, Sri
Nimbaditya and Sri Visnu Svami.3

The Upanisads, Puranas, Itihasas and later writings that
comprise the Gaudiya Vaisnava canon repeatedly emphasise
the need to approach a qualified guru to obtain spiritual
understanding and wisdom. They also set out the qualifications
of a genuine guru and a genuine disciple, and the nature of
the guru-disciple relationship. As the subject is an underlying
component of the tradition, it is fairly surprising that little

2 For instance, Chapter 5 (‘Can a Guru Ever Be Rejected?’) has strong
ethical or normative elements. Similarly, Chapter 2 (“The Ontological
Identity of the Guru’) briefly discusses diksa, which has a ritual
dimension. The aim of the guru-disciple relationship is spiritual
transformation, and so the experiential dimension cannot also be
avoided altogether in any such study.

3 Sri Madhvacarya is in the discipular line descending from Brahma,
known as the brahma-sampradaya; Sri Ramanuja is in the discipular
line coming from Sri Laksmi, known as the $ri-sampradaya; Sri
Nimbaditya is in the discipular line of the Kumaras, known as the
kumara-sampradaya; and Sri Visnu Svami is in the discipular line
descending from Mahadeva, known as the rudra-sampradaya. These
four discipular lines are regarded as authentic Vaisnava traditions.

XX



INTRODUCTION

attention has been given to it in contemporary theological
studies of Vaisnavism and Gaudiya Vaisnavism. For instance, Dr
Ramakanta Chakravarti observes:

Although numerous books have been written by a host of
scholars on the theological and literary aspects of Vaisnavism
in Bengal, yet several lacunae are discernible... Almost
nothing has so far been written on the reasons behind the

popularity of guru-worship and its effects.4

The subject of the guru has largely been ignored or treated
only superficially in contemporary theological studies,
notwithstanding its critical importance not only in Gaudiya
Vaisnavism but indeed more broadly in all religious traditions of
India that accept the authority of the Vedas, Upanisads, Puranas
and Itihasas. The dialogue between the guru and disciple is
established in the oral traditions of the Vedas and Upanisads.
Indeed, the term upanisad itself derives from the Sanskrit words
upa (‘near’), ni (‘down’) and sad (‘to sit’), meaning ‘to sit down
near’ a guru to receive instruction. One of the best-known
examples of this relationship is to be found in the Mahabharata
in the battlefield conversation between Arjuna and Krsna,
known as the Bhagavad-gita.

To fill this academic lacuna is therefore the first and primary
justification for this study. Accordingly, this study may be
described as foundational or exploratory, to be used by the
academic community as a basis for further research into any of
the six dimensions of Gaudiya Vaisnavism outlined previously
(namely, doctrinal, mythic, ethical, ritual, experiential and
social). While this study is not an exhaustive compendium that
covers every aspect of the guru-disciple tradition,’ it is thorough
4 Ramakanta Chakravarti, Vaisnavism in Bengal (1486—1900) (Kolkata:

Sanskrit Pustak Bhandar, 1985), p. vii.

5 Aspects that could form the basis of further research include the
sacred meaning and importance of diksa, or spiritual initiation
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and accurate in its presentation of those key aspects it does
examine.

For the spiritual practitioner, this study is a valuable
compilation of passages drawn from a wide range of authoritative
sources on the nature and importance of the guru, the
qualifications of the guru and of the disciple, the primary
importance of service to the guru, and the dynamics of the
guru-disciple relationship. While Sri Hari-bhakti-vilasa, an
extensive work composed by Srila Sanatana Gosvami and Srila
Gopala Bhatta Gosvami, contains significant material on the
subject in Parts [ and 1V, it does not always spell out the rationale
behind the guru-disciple relationship and the various scriptural
edicts governing that relationship. Naturally, Sri Hari-bhakti-
vilasa assumes a great deal of knowledge and acceptance by
the reader of the culture and traditions of India, including
those relating to the guru. This study therefore aims to make
the subject more accessible to the lay reader and to explain the
foundational principles and coherent rationale behind the guru-
disciple relationship. In doing so, it draws widely from original
Sanskrit sources that are not to be found in Sri Hari-bhakti-
vilasa. Accordingly, this study will also be of great value to the
Vaisnava community.

Unaware of the qualifications of a true guru, many Westerners
have over the years been seduced by false gurus, both in India and
in the West. Such charlatans do not possess the characteristics
of a genuine guru, as set out in the scriptures. Rather, they
pander to their disciple in the hope of securing and maintaining
wealth, women and worship. In his book Feet of Clay: A Study
of Gurus, British professor of psychiatry Anthony Storr refers to
‘false prophets, madmen, confidence tricksters or unscrupulous
psychopaths who exploit their disciples emotionally, financially

(which is examined only briefly in this study); the illegitimacy of rtvik
initiation; and questions of gender, race and caste in the guru-disciple

tradition.
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INTRODUCTION

and sexually’.¢ Similarly, Dr David C. Lane writes in his book
Exposing Cults: When the Skeptical Mind Confronts the Mystical:

The 1980’s may be known in the future by spiritual aspirants as
the decade of the fallen guru. Already a number of prominent
and respected religious masters in India and elsewhere have
had their secret, private lives exposed: hidden Swiss bank
accounts; extensive cases of plagiarism; sexual misconduct;
violent retaliations against detractors; egotistical power plays;

drug trafficking and more.?

These regrettable events have led secular scholars, theologians,
anti-cultists and sceptics to study and critique the role and
desirability of the guru-disciple tradition. For instance, Dr David
C. Lane proposes a checklist of seven points to assess a guru. One
of these points is whether the would-be guru has a high standard
of moral conduct. Another is whether he or she charges money
for membership. Another is whether the guru is self-proclaimed
or from a legitimate lineage.

Clearly, there are serious dangers in submitting to an
unqualified guru. As Aldous Huxley points out, ‘Devotion to a
deified person who is still alive tends to degenerate that person.8
If a spiritual aspirant is to submit to a guru, that individual must
be a true teacher of extraordinary character with no interest
in worldly affairs or in exploiting his or her disciples. Such a
person is rare. Journalist Sacha Kester notes in a 2003 article
in the Dutch newspaper De Volkskrant that finding a guru is
a precarious venture. She points to many so-called holy men
in India who are really frauds. She also relates a comment by
6 Anthony Storr, Feet of Clay: A Study of Gurus (London: 1996), p. xii.
7 David C. Lane, Exposing Cults: When the Skeptical Mind Confronts

the Mystical (Garland Publishing, 1994), Ch. 12. Available at <http://

www.geocities.com/eckcult/cultexpose/crucible.html>.

8 Shankar Gopal Tulpule, Mysticism in Medieval India, (Wiesbaden:
Harrassowitz, 1984), p. 125.
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Suranya Chakraverti, who points out that some Westerners do
not believe in spirituality and ridicule a genuine guru, while
others believe in spirituality but tend to place their faith in a
guru who is a swindler.9

The numerous sociological studies on the guru since the
1980s offer a variety of solutions and sets of criteria to try to
help spiritual seekers recognise and avoid swindlers posturing as
gurus. However, the sacred literature of India has already set out
in significant detail the onerous criteria by which the spiritual
aspirant should evaluate whether or not someone is a genuine
guru (and also whether or not someone is a genuine disciple).
The sacred texts of India even set out circumstances in which
a disciple is under a positive duty to reject a spiritual teacher.10
Thus, far from advocating blind acceptance, the Vaisnava
scriptures require the spiritual seeker to remain vigilant and
perspicacious.

To ascertain whether someone is a genuine guru and not a
swindler, the spiritual seeker needs a clear set of criteria. But
rather than apply criteria formulated by sociologists with little
or no internal knowledge of the tradition, it seems far more apt
to begin by examining the highly onerous set of criteria that
already exists within the tradition and that has served that
tradition for thousands of years. This, then, is further reason why
a theological examination of the role of the guru and the disciple
in Gaudiya Vaisnavism has real value, and is, accordingly, the
second justification for this study. Indeed, it is precisely the lack
of knowledge of the existing stringent criteria set out in the
Upanisads, Puranas and Itihasas of India that has led so many
naive spiritual seekers, Indian and Western alike, to succumb to
false gurus.

9 Sacha Kester, ‘Ticket naar Nirvana’ (‘Ticket to Nirvana’), De
Volkskrant, 7 January 2003.

10 See Chapter 5 of this study.
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Dr Georg Feuerstein, a well-known German-Canadian
Indologist, writes in the article ‘Understanding the Guru’ from
his book The Deeper Dimension of Yoga: Theory and Practice:

The traditional role of the guru, or spiritual teacher, is not
widely understood in the West, even by those professing
to practice Yoga or some other Eastern tradition entailing
discipleship. ... Spiritual teachers, by their very nature, swim
against the stream of conventional values and pursuits. They
are not interested in acquiring and accumulating material
wealth or in competing in the marketplace, or in pleasing

egos.11

The false guru will tend either to be ignorant of or to shy
away from any in-depth discussion of the characteristics and
requirements of a true guru. This is because he himself does not
possess these characteristics. The true guru, however, will begin
by teaching the prospective disciple about the meaning of the
guru-disciple relationship and the qualities of a genuine guru and
a true disciple.

This study not only considers the qualifications of a genuine
guru, but also of a genuine disciple.l? All too often, a would-be
disciple approaches a guru for the wrong reasons, or with a
whimsical or impulsive attitude. The sacred texts of India
therefore also delineate the qualifications of a true disciple.
Indeed, a person who has these qualifications is far less likely to
be taken in by the community of charlatans and swindlers.

The many unhappy experiences with false gurus, especially in
the West, have led to a new trend among spiritual practitioners:
the complete ‘demythologizing’ of the teacher. It has also
led some Western critics to reject the guru-disciple tradition
altogether. For instance, authors Diana Alstadt and Joel Kramer
I Dr Georg Feuerstein, The Deeper Dimension of Yoga: Theory and

Practice (Boulder: Shambhala Publications, 2006).

12 See Chapter 4 of this study.
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claim in their 1993 book, The Guru Papers, that the tradition
suffers from structural defects.l3> These alleged defects include
the authoritarian control of the guru over the disciple, which
is heightened by the scriptural edict that the disciple should
surrender himself to the guru. In Alstadt and Kramer’s view,
gurus are likely to be hypocrites, because to attract and retain
disciples they must present themselves as purer than and superior
to the public and to other gurus.

However, these views reveal a distinct ignorance of the
function and nature of the guru-disciple relationship in the
Vaisnava tradition. Informed by the numerous cases of false
gurus, Alstadt and Kramer’s work demonstrates no understanding
of the function and benefits for the disciple of a relationship with
a true and qualified guru. Cheaters are not properly regarded as
gurus, for they lack the necessary qualifications of a genuine guru
set out in the sacred texts of India. Accordingly, Alstadt and
Kramer’s conclusions are specious. Their approach is similar to
that of a person studying air travel who has no real understanding
of the function and benefits of airplanes, but who nonetheless
reaches sweeping conclusions by focusing on air disasters.

There is a distinct and coherent rationale behind the guru-
disciple tradition of India, as this study will show. It is not
a dogma designed to allow a brahmana elite or a handful of
charming and charismatic individuals to dominate a section
of the public and earn an easy livelihood. This type of view
betrays a prejudiced perspective and a lack of understanding
of the Vaisnava theology and tradition. To correct such
misunderstandings is the third justification of this study.

Academic works on Gaudiya Vaisnavism in the field of
theology rather than sociology frequently contain errors and
misunderstandings too. For instance, Dr Ramakanta Chakravarti,

13 Joel Kramer and Diana Alstad, The Guru Papers: Masks of
Authoritarian Power (Richmond: North Atlantic Books, 1993).
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having first identified a number of lacunae in the numerous
theological and literary studies of Vaisnavism in Bengal, goes on
to assert:

Later the Diksaguru was honoured as God. Service to the guru
was described as the fundamental duty of the bhakta. There
could be no question of any personal relation between the
devotee and the deity. The intermediacy of the Guru became
an essential concept of bhakti. Devotion to the Guru was
described as something more important than devotion to God.
The devotee was not permitted to do anything without the

Guru’s advice. He was even asked to be a menial servant of the
Guru.14

Dr Ramakanta Chakravarti says he has come across these
teachings in the writings of Gauragovindananda Bhagavatasvami,
and concludes that they must represent later ‘theories’ in the
development of the role and function of the guru.l> However,
the worship of the guru on the same level as God is hardly
a development that occurred in medieval India. It derives
directly from the Upanisadic and Puranic literature, which was
committed to writing long before the renaissance of the bhakti
tradition in the fifteenth century.

The Svetasvatara Upanisad, for instance, states:

yasya deve para bhaktir
yatha deve tatha gurau

tasyaite kathita hy arthah
prakasante mahatmanah

14 Ramakanta Chakravarti, Vaisnavism in Bengal (1486-1900) (Kolkata:
Sanskrit Pustak Bhandar, 1985), pp. 81-82.
15 Ramakanta Chakravarti refers the reader to Sri Guru-vaisnava-

bhakti-kusumafjali, by Gauragovindananda Bhagavatasvami, pp. 6, 9,
14, 25, 28-29 and 37-38.
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All the confidential meanings of the scriptures manifest in his
heart of one who has supra-mundane devotion equally for the

guru as for the Supreme Lord.16

The Svetasvatara Upanisad is, of course, one of the Upanisads
of the Yajur Veda. The Padma-purana similarly states:

bhaktir yatha harau me’sti
tadvan nistha gurau yadi
mamasti tena satyena
svam darSayatu me harih

If my devotion to my guru is even stronger than my devotion
for Sri Krsna, then may this fact cause Sri Krsna to reveal

Himself to me.l7
Likewise, Sri Krsna states in Srimad-Bhagavatam:

acaryam mam vijaniyan
navamanyeta karhicit

na martya-buddhyasiiyeta
sarva-deva-mayo guruh

Know the acarya, or spiritual preceptor, to be Me. One should
never disrespect him under any circumstance, nor should
one envy him, thinking him an ordinary man, for he is the

representative of all the demigods.18

There are many other such references, as we shall see in
Chapter 2 of this study. If the practices of Vaisnavas or Gaudiya
Vaisnavas in relation to the acceptance and worship of the guru
are considered unique, then this study provides the theological
16 Syetasvatara Upanisad, 6.23; quoted by Srila Sanatana Gosvami in his

Sr1 Hari-bhakti-vilasa (4.346).

17 Padma-purana, 6.128.269; quoted by Srila Sanatana Gosvami in his

Svi Hari-bhakti-vilasa (4.358).

18 S$yimad-Bhagavatam, 11.17.27.
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and philosophical reasons why this is so. It shows where in the
Upanisads and other sacred texts of India the theology finds its
basis and support.

The limitations of the outside perspective

The conclusions reached by sociologists like Alstadt and Kramer
highlight the dangers and limitations of approaching a subject of
study from the position of a complete outsider. Some academics
fall into error by imagining that they can approach a subject from
a position of true objectivity. However, all positions are informed
by a particular set of ideologies and prejudices.

This is, of course, most grossly evident in the works of early
Western scholars and pioneer Indologists such as Sir William
Jones, Horace H. Wilson, Theodore Goldstuker and Sir M.
Monier-Williams, who studied the Vedas and Upanisads with the
specific ulterior motive of replacing them with Christian beliefs.!®
They sought to learn the Vaisnava religion so as to be able to
undermine it and convert natives of India to Christianity.

Horace H. Wilson, speaking before the University of Oxford
in 1840, emphasised the need to study the Hindu religions in
order to falsify them and to convert the Hindu intelligentsia
to the Christian faith.20 He pointed out that ‘to confute
the falsities of Hinduism, and affirm to the conviction of a
reasonable Hindu the truths of Christianity’, it was obligatory
that one should know the doctrine and beliefs of the Hindus,
for a Hindu would not take seriously one who argued with him
without knowing his scriptures.2!

19 Richard Garbe, India and Christendom: The Historical Connection
Between Their Religions, trans. Lydia J. Robinson (La Salle, Illinois:
Open Court Publishing, 1959), pp. 214-2.

20 Suvira Jaiswal, The Origin and Development of Vaisnavism (Delhi:
Munshiram Manoharlal, 1967), p. 1.

2L Ibid.
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In his book Modern India and the Indians, Monier-Williams,

Professor of the prestigious Boden Chair at Oxford, wrote

unabashedly:

.. when the walls of the mighty fortress of Brahmanism are
encircled, undermined, and finally stormed by the soldiers
of the Cross, the victory of Christianity must be signal and

complete.2?

In his preface to his famous Sanskrit-English Dictionary,

Monier-Williams reveals Colonel Boden’s objective in founding

the prestigious Boden Chair for Sanskrit studies:

I must draw attention to the fact that I am only the second
occupant of the Boden Chair, and that its founder, Col. Boden,
stated most explicitly in his will (dated Aug. 15, 1811) that the
special object of his munificent bequest was to promote the
translation of the scriptures into Sanskrit; so as to enable his
countrymen to proceed in the conversion of the natives of

India to the Christian religion.23

Such ulterior motives and religious prejudice coloured the

thinking of even Professor Max Miiller, who in a letter to his wife

in 1868 wrote:

23

24

It [Veda] is the root of their religion, and to show them what
the root is, I feel sure, the only way of uprooting all that has

sprung from it during the last 3000 years.24

Sir M. Monier-Williams, Modern India and the Indians: Being a Series
of Impressions, Notes, and Essays (London: Triibner & Co., 1878;
reprint, Adamant Media: 2005), p. 218.

Sir M. Monier-William, Sanskrit-English Dictionary (1899), Preface, p.
ix.

F. Max Miiller, The Life and Letters of the Rt. Hon. Fredrich Max
Miiller, Volume I (London: Longmans, 1902), p. 328.
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Meanwhile in Germany, Albert Weber and other scholars,
witnessing the favourable reviews of the Bhagavad-gita,
postulated that it was influenced by Christian thought:

The peculiar colouring of the Krsna Sect, which pervades the
whole book, is noteworthy: Christian legendary matter and

other Western influences are unmistakably present...25

Weber published an article on ‘An investigation into the
origin of the festival of Krsna Janmasthami’ in 1874, and
some of his arguments were supported and carried further by
Hopkins, Kennedy and Macnicol. However, these theories were
vigorously refuted in the early 1920s by R. P. Chanda and H.
Raychaudhuri, whose arguments have won general approval.26

Clearly, these early scholars did not make any effort to enter
into the tradition they were studying. They did not themselves
accept a guru or undergo the rigorous practice of a disciple, called
sadhana. The sacred texts of India actually debar such scholars
from studying the Vedas, because they lack the qualifications of
a genuine disciple. This leads one to wonder under whom they
studied the Vedas and Upanisads. It would appear that they did
so either on their own, after gaining some grounding in Sanskrit,
or from unqualified preceptors — for a bona fide guru would not
consent to teach a person who has such ulterior motives.

Today, Western scholars take a more sympathetic approach
to India. However, the prevalent view to this day is that the

25 Albert Weber, The History of Sanskrit Literature (popular ed. 1914), p.
189, footnote. See also p. 300, footnote.

26 Suvira Jaiswal, The Origin and Development of Vaisnavism (Delhi:
Munshiram Manoharlal, 1967), pp. 3—4. See also R. P. Chanda,
Archaeology and Vaisnava Tradition, Memoirs of the Archaeological
Survey of India, no. 5 (1920), and Hemchandra Raychaudhuri,
Materials for the Study of the Early History of Vaisnava Sect (1921),
pp. 128-60.
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European tradition is not just another cultural tradition in the
world. It is regarded as having a unique global mission to fulfil,
predicated upon its distinct achievements in philosophy and pure
theory. This view is nicely encapsulated in E. Husserl’s judgment:

Europe alone can provide other traditions with a universal
framework of meaning and understanding. They will have
to ‘Europeanize themselves, whereas we ... will never, for
example, Indianize ourselves. The ‘Europeanization of all

foreign parts of mankind’ ... is the destiny of the earth.2?

The translation and understanding of texts from
other cultures is an art, and it therefore requires personal
interpretation. However, it is highly questionable whether one
can translate one symbolic universe by trying to interpret or
judge it from another symbolic universe. This is because you are
working from different paradigms. If this is so, then an outside
observer can never truly understand the nature of the genuine
Vaisnava, who has completely dedicated his life to the Supreme
Absolute. Such an observer is unable to escape the lens of his
own conditioning.

Indian thought strives not for information but for
transformation.?8 As Sarvepalli Radhakrishnan and Charles
A. Moore remark, ‘Every Indian system seeks truth, not as
academic, “knowledge for its own sake,” but to learn the
truth which shall make all men free.?® This transformative
experience, however, is closed to the outside observer.
In other words, the outside observer cannot appreciate the

21 Wilhelm Halbfass, India and Europe (Albany: State University of New
York Press, 1988), p. 437.

28 Heinrich Zimmer, Philosophies of India (New York: Pantheon Hooks,
1951), p. 4.

29 Sarvepalli Radhakrishnan and Charles A. Moore, A Sourcebook in
Indian Philosophy (Princeton, N.J.: Princeton University Press, 1957),

p- xxiii.
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transformative experience of one who is actually progressing
on the spiritual path — whose perspective on life is altering
daily and who is gaining deep wisdom in the living tradition. In
Gaudiya Vaisnavism, the outside observer is sometimes likened
to a bee licking the outside of a jar of honey and never getting
a taste.30 The flavour of bhakti, or devotion to the Supreme
Lord, is not something that can be grasped through academic
speculation or empirical observation alone: it requires to be
tasted to be understood.

The process of learning any art can be divided conveniently
into two parts: mastery of the theory and mastery of the
practice.3! For instance, if someone wants to learn the art of
medicine, he will first need to learn a vast array of facts about
the human body, about illnesses that affect the body, and about
drugs that combat illnesses or suppress their effects. Once he
has created this theoretical foundation, he is still far away from
having mastered the art itself. He will still need a great amount
of practice, at the end of which the results of his theoretical
knowledge and the results of his practical experience will blend
in him to make him a master of the art of medicine.

The spiritual path of Vaisnavism may be considered an
art.32 To study it as an outside observer is therefore much like
studying the art of medicine or swimming without ever having

30 For instance, see Rapanuga das Adhikari, ‘I$avasya: God-centered
Society’, Back to Godhead Magazine, Issue 32 (1970).

3" See Erich Fromm, The Art of Loving (Thorsons edn; London: Harper
Collins, 1995), p. 4.

32 According to Fromm, ‘... there is a third factor necessary to become a
master in any art — the mastery of the art must be a matter of ultimate
concern; there must be nothing else in the world more important
than the art. [Erich Fromm, The Art of Loving, p. 4]’ In his Sri
Bhakti-rasamrta-sindhu (1.1.11), Srila Ripa Gosvami defines uttama-
bhakti, or pure devotion to Sri Krsna, as being continuous, free from
all self-interest, and not covered or obscured by any other practice.
Vaisnavism therefore fits Fromm’s third requirement of an art.
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treated a patient or jumped in a pool. In other words, such
knowledge is incomplete or deficient. Knowledge of theory
alone, however correctly understood, is insufficient to provide
a true and full understanding of the subject. This serves to
underline the value of a study of Gaudiya Vaisnavism by
someone who is not an outside observer, but who comes from
within the authentic living tradition.

The author of this study is such a person. He was born into
a family of Vaisnavas in Midnapur, West Bengal, in 1956. He
has been a full-time practising monk in the Gaudiya Vaisnava
tradition since 1979, and accepted initiation in discipular
succession from Sri Srimad Bhaktivedanta Vamana Gosvami
Maharaja, a Vaisnava of the highest level with all the
characteristics of a true guru described in the scriptures. For
nearly thirty years, the author has served continuously as the
sevaka, or personal servant, of his instructing guru, Sri Srimad
Bhaktivedanta Narayana Gosvami Maharaja. Like his initiating
guru, his instructing guru is also a Vaisnava of the topmost
calibre and a true guru, as described in the sacred texts of the
tradition. In March 2000, the author was given the sacred order
of sannyasa, the highest level of a renunciant.

In 1977, the author graduated in Sanskrit with honours from
the University of Kolkata. Thus, the author is fluent in Bengalli,
Sanskrit and Hindi. This has allowed him to read and study
the Vedas, Upanisads, Puranas, Itihasas and later writings that
comprise the Gaudiya Vaisnava canon in the original languages
in which they were composed. Accordingly, the author is in a
privileged position to undertake this study. He has dedicated
the better part of his life to serving his guru directly as his
sevaka. Thus, he has met all the requirements of a disciple, as
set out in the Vaisnava scriptures. This renders this contribution
particularly authoritative and valuable.
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Objectives, theory frame and methodology

The core question this study seeks to examine may be put
succinctly as follows: Is there any scriptural basis or coherent
theology to justify, qualify and circumscribe the central role of
the guru in the Gaudiya Vaisnava tradition? More specifically,
this study has the following three objectives:

1. To determine what basis or support there is in the Gaudiya
Vaisnava scriptures and theology for the fundamental role of
the guru in the tradition.

2. To examine how, if at all, the Gaudiya Vaisnava scriptures
define the qualifications of the guru and the disciple.

3. To examine how, if at all, the Gaudiya Vaisnava scriptures
define the nature and limits of the guru-disciple relationship?

The expression ‘Gaudiya Vaisnava scriptures’ is intended
here to encompass all sacred literature that is generally accepted
as authoritative within the Gaudiya Vaisnava tradition. This
includes the Vedas, the Upanisads, the Puranas that glorify
Visnu or Sri Krsna, and the Ramayana and Mahabharata, which
are known as Itihasas, or great epics. However, it also includes
the writings of the principal teachers in the Gaudiya Vaisnava
tradition itself — including the Sri Hari-bhakti-vilasa of Srila
Sanatana Gosvami and Srila Gopala Bhatta Gosvami and the
Sri Tattva-sandarbha and Sr1 Bhakti-sandarbha of Srila Jiva
Gosvami. These significant works draw on a variety of sacred
texts, mostly from the body of literature just defined, to elucidate
various aspects of the guru-disciple relationship in the Gaudiya
Vaisnava tradition.

As already mentioned, this study is exploratory. It seeks
to fill an academic lacuna by setting out the theological
foundation of and coherent rationale behind the guru-disciple
tradition. To achieve this, the author has conducted extensive
bibliographical research over some thirty years. This has yielded
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a large collection of theological and normative material on the
subject of the guru and the disciple. The author has selected
those elucidations and norms that relate directly to the three
specific objectives of this study, as defined previously. Within
the parameters of these objectives, this study is not selective.
It does not suppress or ignore contrary evidence. Rather, it
examines the full array of bibliographical material and seeks
to explain or interpret any apparent inconsistencies within the
contextual whole.3

The material has been divided into seven chapters. Chapter
1 considers the necessity of accepting a guru, and carries
strong epistemic and axiological elements. Chapter 2 considers
the ontological identity of the guru, and touches upon some
of the more esoteric teachings relating to the guru in the
Gaudiya Vaisnava tradition. These two chapters address the
first objective of this study, namely, to determine what basis
or support there is in the Gaudiya Vaisnava scriptures for the
fundamental role of the guru in the tradition.

Chapters 3 and 4 consider how the Gaudiya Vaisnava
scriptures define the qualifications of the guru and the disciple,
respectively. Hence, these two chapters address the second
objective of this study.

Chapter 5 examines whether, and in what circumstances,
a disciple is permitted to reject his guru. Chapter 6 considers
the primary duty of the disciple to serve his guru, focusing on
the theological foundation and rationale behind this sacred
tradition and the benefits to the disciple of such dedication.
Finally, Chapter 7 sets out the different types of guru-sevakas,
or servitors of the guru, according to the degree and intimacy
of their service to their spiritual master. These three chapters
address the third objective of this study, namely, to examine
33 A good example of this is a verse from the Aditya Purana quoted by

Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (4.359), which is

examined in Chapter 5 of this study.
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how the Gaudiya Vaisnava scriptures define the nature and
limits of the guru-disciple relationship.

Unless stated otherwise, all English translations of Sanskrit,
Bengali and Hindi quotations in this study are the author’s own.
These translations accord fully with the meanings generally
accepted within the Gaudiya Vaisnava community. In every
case, the quotation is also provided in the original language
in roman transliterated form with diacritic marks. The system
of transliteration used is one that scholars now accept almost
universally to indicate the pronunciation of each Sanskrit
sound. Source references for all quotations are provided as
footnotes. Reference numbers in these footnotes are verse
identifiers and not page numbers, unless otherwise indicated
using the abbreviations ‘p.” or ‘pp.”

In this study, the bona fide spiritual preceptor is referred to
using the Sanskrit word guru. This word has now found its way
into the English dictionary to mean (1) ‘A (Hindu) spiritual
teacher’ and (2) ‘Anyone looked up to as a source of wisdom or
knowledge; an influential leader or pundit’.34 However, the word
guru in this study is not accorded this broad or loose usage.
Rather, it carries the specific Sanskrit meaning of sad-guru, or
a bona fide spiritual preceptor who has met a set of very specific
and onerous criteria, as set out in Chapter 3 of this work. To
remind the reader of this, the word guru is frequently qualified
in this study with the adjectives ‘genuine’, ‘true’, ‘qualified’ or
‘bona fide’. This is to set the sad-guru apart from the multitude
of so-called gurus who lack the qualifications of the sad-guru.

The guru is sometimes also referred to in this work as ‘Srila
Gurudeva’ or ‘Gurudeva’. This is the traditional mode of address
of a disciple to his or her guru. This mode of address nicely
conveys the personal and deeply affectionate nature of the
relationship between the guru and the disciple. Indeed, the

34 New Shorter Oxford English Dictionary, Version 1.0.03 (Oxford:
Oxford University Press, 1996).
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essence of the guru-disciple tradition, as we shall see, is an
unbreakable bond of trust and unconditional love between the
guru and disciple. This bond — which is symbolized by the sacred
thread conferred upon the disciple at the time of initiation —
leads the disciple to ultimate spiritual transformation in the form
of unconditional devotion to the Supreme Absolute. Upon the
attainment of such devotion, everything this world has to offer,
in comparison, appears trivial and worthless to the spiritual
aspirant.
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o]‘l’ Aeeeloting a gupu

@it necessary, according to Gaudiya Vaisnava theology,
for a spiritual seeker to accept a guru! If so, why is
this? Why is it not possible to rely upon one’s own intellectual
acumen to grasp the Vaisnava theology? Alternatively, if the
spiritual aspirant has an eternal relationship with God, why
can he or she not approach God directly, without the need for
any intermediary? These questions are fundamental to any
examination of the role and importance of the guru in Gaudiya
Vaisnavism, but have scarcely been addressed in the numerous
academic works on Gaudiya Vaisnava theology. When they have
been discussed, it has all too often been superficial only, casting
the principle of the guru, so fundamental in Vedic thought, in
the light of an accepted dogma.

The limits of perception and deductive reasoning

To understand the position of the guru in Gaudiya Vaisnavism,
one must turn first to an epistemological consideration of what
constitutes a reliable source of knowledge in the tradition.
Srila Jiva Gosvami does just this in his ‘Sarva-samvadin?’
commentary to his Tattva-sandarbhah, where he identifies
various means to acquire knowledge, particularly perception
(pratyaksa) and inference (anumana). Perception refers to
knowledge obtained by cognition of external objects based on
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sensory perception.! Inference refers to knowledge obtained by
deductive reasoning and analysis. Srila Jiva Gosvami concludes
that both perception and inference are ultimately unreliable.
This is because of four inherent defects found in all humans
without exception: every human being is liable to be deluded
or confused (bhrama), is prone to inattention (pramada),
has a propensity to cheat (vipralipsa), and has limited and
imperfect senses (karanapatava).2 Indeed, these defects are so
commonplace that we say, ‘To err is human’.

The only method by which we perceive the external world
is through our human senses, namely, the eye, ear, nose, tongue
and skin. These senses are blunt instruments, capable of
perceiving only a small range of material phenomena — and
only from a limited and subjective perspective.> When the
human senses are extended, as by microscopes and telescopes,

1 The word ‘perception’ itself derives from the Latin percepio, meaning
‘the action of taking possession, apprehension with the mind or senses’
(Oxford English Dictionary, www.oed.com).

2 Tattva-sandarbhah, Pramana-prakaranam, text 9 (as well as Srila
Jiva Gosvami’s ‘Sarva-samvadini’ commentary on this text). See also
Srila Baladeva Vidyabhiisana Prabhu’s commentary on this same text,
in which he states, bhramah pramado vipralipsa karanapatavam ceti
je catvaro dosah. See also Srila Krsnadasa Kaviraja Gosvami, Sri
Caitanya-caritamrta, Adi-lila, 2.86.

3 This position on the limits of perception accords fully with the
conclusions of modern physics. Physical scientists no longer claims to
be able to resolve for us what is meant by ‘real’. Instead, they seek to give
only the best description of the world they can devise, and one that rests
entirely on sense impressions. Albert Einstein, for instance, emphasised
that ‘the concept of the “real external world” of everyday thinking rests
exclusively on sense impressions’ (‘Physics and Reality’, Journal of the
Franklin Institute, 221(3), pp. 349-50). Similarly, Eddington, the great
English physicist-astronomer, warned, ‘I very much doubt if anyone
of us has the faintest idea of what is meant by the reality or existence
of anything but our own Egos’ (The Nature of the Physical World,
(Cambridge: Cambridge University Press, 1928), p. 282).
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they have a greater range, but we are still limited to the
subjective material sphere. The Vedas therefore emphasise that
the material senses have no ability to tell us anything about
the existence and nature of a reality beyond this phenomenal
world.

For instance, the Svetasvatara Upanisad, one of the Upanisads
of the Yajur Veda, states:

na samdyse tisthati riipam asya

na caksusa pasyati kascanainam

His form is beyond material sense perception. No one can see

Him with material eyes.*

The Kena Upanisad, which belongs to the Sama Veda,
expresses the same idea, emphasising that the Absolute lies
beyond our powers of sight, speech and hearing.

Similarly, the human mind cannot conceive of an object
that exists outside time and space, that is limitless, or that is not
governed by the principle of causality. The Vedas emphasise that
the Absolute Truth lies beyond the categories of understanding
of this observable world. For instance, the Svetasvatara Upanisad

states:
sa vrksa-kalakrtibhih paro nyo
He is free from the entanglement of the complex tree of time.¢
na tasya karyam karanam ca vidyate

He is not governed by the laws of action or cause.’

4 Svetasvatara Upanisad, 4.20.

5 Kena Upanisad, 1.3-8. For instance, verse 1.3 of the Kena Upanisad
states, na tatra caksurgacchati na vaggacchati no manah (‘The eye
does not go there, nor speech, nor mind’).

6 Svetasvatara Upanisad, 6.6.

7 Svetasvatara Upanisad, 6.8.
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Similarly, Srimad-Bhagavatam and Brahma-samhita describe
the Supreme Lord as sarva-karana-karanam, the cause of all
causes.8 This is supported by the Vedanta-siitra, in the famous
aphorism janmadyasya yatah (‘From whom everything emanates’),
which also forms the first words of Srimad-Bhagavatam.

The Supreme Lord is referred to as adhoksaja because He is
beyond the purview of the material senses and mind. Accordingly,
the Vedas place little weight on human perception, inference,
logic and linguistics as methods of acquiring knowledge about
Him.

For instance, the Mundaka Upanisad, an Upanisad of the
Atharva Veda, states:

nayam atma pravacanena labhyo
na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas
tasyaisa atma vivynute taniim svam

The Supreme Self cannot be known by any amount of
discourse, intelligence or learning (hearing). Rather, He fully

reserves the right to reveal Himself to whom He chooses.1

This same verse is also to be found in the Katha Upanisad,!!
which further states:

naisa tarkena matir apaneya
proktanyenaiva su-jiandaya prestha

This realization, my dear boy, cannot be acquired by deductive
reasoning. It can be properly understood only when an

especially qualified person speaks it.12

8  Srimad-Bhagavatam, 3.11.42, and Brahma-samhita, 5.1.
9 Vedanta-sitra, 1.1.2.

10 Mundaka Upanisad, 3.2.3.

11 Katha Upanisad, 1.2.23.

12 Katha Upanisad, 1.2.9.
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The Taittiriya Upanisad similarly states:
yato vaco nivartante aprapya manasa saha

Our thoughts and words return to us, being unable to reach

the Absolute.13

In other words, our thoughts and words, grounded as they
are in this phenomenal world, echo against the coverings of
this material universe. They cannot pierce the fabric of matter.
Nor can they reach beyond the perspective of the conditioned
observer.

The Vedanta-siitra affirms this with the words tarkapratisthanat,
‘Logic and discourse are inconclusive’.l4 The accepted purport of
these words is that the discourse of one great thinker will in due
course be challenged by another great thinker, whose discourse
will in turn be deconstructed by another critic. In this way, such
academics spend their days in fruitless debate, caught in the self-
referential frame of this material world.

This is echoed in the Mahabharata:

tarko ’pratisthah Srutayo vibhinna
nasav munir yasya matam na bhinnam
dharmasya tattvam nihitam guhayam
mahajano yena gatah sa panthah

Logic and discourse are inconclusive. A person whose opinion
does not differ from others is not considered a great sage.
Merely by studying the Vedas, which are wide-ranging, one
cannot come to the correct spiritual path. Knowledge of
this path is hidden in the heart of a self-realized person
(mahajana). Consequently, one should accept whatever path

these self-realized persons advocate.l>

B3 Taittiriya Upanisad, 2.4.1 and 2.9.1.
14 Vedanta-siitra, 2.1.11.
15 Mahabharata, Vana-parva, 313.117.
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The Mahabharata further states:

acintyah khalu ye bhava
na tams tarkena yojayet
prakrtibhyah param yac ca
tad acintyasya laksanam

That which is beyond matter and thereby outside the
parameter of sensory perception is the inconceivable Absolute
Truth. Do not attempt to approach it through deductive

reasoning.16

Everything we know about this world begins and ends in
sense perception. Accordingly, no one has been able empirically
to either prove or disprove the existence of God. The attempt
is futile, for the Absolute Truth exists beyond the range of the
material mind and senses. To see Him, you need a position of
objectivity; a position beyond matter. This is one of the first
teachings of Vedanta.

The limits of independent study of the Vedas and meditation

If the Absolute Truth is truly limitless, independent and all-
powerful, then He surely also has the power to make Himself
known to the limited self. In other words, He must be able to lift
a living being beyond this phenomenal world and afford him a
glimpse of divinity. On this basis, the Vedas contain numerous
accounts of sages and mystics who, by the grace of a highly
qualified guru, crossed the threshold of matter and witnessed the
Absolute. What they saw has been recorded in the Vedas and
supporting texts. This body of literature is therefore regarded as
perfect knowledge — knowledge transcendental to this world and
untainted by the four human defects.

16 Mahabharata, Bhisma-parva, 5.12.
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The Vedanta-siitra affirms that the Absolute Truth may be
known only through the revealed scriptures: sastra-yonitvat.7 In
his ‘Sarva-sarhvadini commentary to Tattva-sandarbhah, Srila
Jiva Gosvami similarly writes:

tathapi bhrama-pramada-vipralipsa-karanapatava-dosa-
rahita-vacanatmakah sabda eva mila-pramanam

Nonetheless, the revealed scriptures are accepted as the most
reliable form of evidence because they are free from the
four defects of illusion, inattention, deception and imperfect

senses.18

It does not follow, however, that one can understand the
Absolute Truth simply by independently studying these scriptures
or meditating on their import. To do so is once again to rely
on the strength of one’s own mind and senses, and one will
inevitably miss the spiritual essence of the Vedas. This is because
the Vedas are not mere words on a page. They are secret truths
concealed in Sanskrit verses and axioms, and passed down
from master to student for centuries. Vedanta is the vision of
the ancients, recorded in Sanskrit codes. First, these codes are
difficult to decipher. Many a student has broken his teeth trying
to pick apart the hard knots of these axioms.!? Without the
instruction of a qualified teacher, the true meaning of the Vedas
will be lost. This is why in the verse from the Katha Upanisad

17" Vedanta-siitra, 1.1.3.

18 ‘Sarva-samvadini’ commentary to Tattva-sandarbhah, Pramana-
prakaranam, text 9.

19 The Sanskrit word vedanta is a compound of veda (‘knowledge’)
and anta (‘end’, ‘conclusion’), translating as ‘the culmination of
knowledge’. It also signifies ‘the essence of the Vedas. However,
vedanta is sometimes referred to as vidanta, by way of a pun, which
means ‘without teeth’ or ‘toothless” in other words, the subject is so
difficult that the student is likely to break his teeth on it.



beginning with the words naisa tarkena matir apaneya,?® the
word prokta (‘said’ or ‘spoken’) has been used. In other words,
the Vedas can be properly understood only when explained by a
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highly qualified teacher.

Srila Jiva Gosvami confirms this in his ‘Sarva-samvadin?’

commentary to Tattva-sandarbhah:

22

kintu sarvajiiesvara-vacanatvendasarvajiia-jivair durithatvat
tat-prabhava-labdha-pratyaksa-visesavadbhir eva sarvatra
tad-anubhave sakyate, na tu tarkikaih

But since they consist of the words of the all-knowing Supreme
Lord, finite living beings who do not know everything have
difficulty construing what they mean, and so only those who
have by His power received special perceptive capacity are able
to understand their meaning in all instances. Speculators are

not able to do so.2!
Similarly, the Svetasvatara Upanisad states:

chandamsi yajiiah kratavo vratani
bhiitam bhavyam yac ca veda vadanti
asman mayi srjate visvam etat
tasmims canyo mayaya sanniruddhah

The Vedas describe a bewildering variety of hymns, prayers,
sacrifices, rituals, vows, austerities, histories and predictions.
Simply by studying the Vedas it is very difficult for conditioned
souls clouded by illusion and trapped in this phenomenal world
to understand the Absolute, from whom this illusory potency

and the material cosmos originate.22

Katha Upanisad, 1.2.9.

‘Sarva-samvadini’ commentary to Tattva-sandarbhah, Pramana-

prakaranam, text 11.

Svetasvatara Upanisad, 4.9.
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Moreover, while study of the Vedas may yield intellectual
learning (jiana), it will not impart true spiritual perception
(vijiana). The former is merely the appearance of knowledge,
while the latter is transformative wisdom that alters the way
one sees the world and lives his life. The teachings of the Vedas
are layered, according to the qualification of the student. But
the scholar who studies the Vedas from a position of imagined
objectivity does not experience their transformative power, and
is thereby robbed of their actual essence. He does not obtain
the qualification to enter into the progressively higher stages
of learning, but remains always a distant observer, holding only
the empty shell of the Vedas. He may have grasped the material
words and letters, but the spiritual content has eluded him.

This is why the Mundaka Upanisad and Katha Upanisad state:

nayam atma pravacanena labhyo

na medhaya na bahuna srutena

The Supreme Self cannot be known by any amount of

discourse, intelligence or learning (hearing).?3

As we have seen, the Mahabharata makes the same point.24
The Srimad-Bhagavatam similarly states:

jiiane prayasam udapasya namanta eva
jivanti san-mukharitam bhavadiya-vartam

sthane sthitah $ruti-gatam tanu-van-manobhir
ye prayaso 'jita jito 'py asi tais tri-lokyam

Those who abandon the pursuit of knowledge entirely and
who instead offer homage with their body, mind and words
to topics of You spoken by pure devotees, dedicating their
lives to these narrations while remaining in whatever social
23 Mundaka Upanisad, 3.2.3, and Katha Upanisad, 1.2.23.
24 Mahabharata, Vana-parva 313.117.
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position they are in, certainly conquer You, although You are

otherwise unconquerable by anyone in the three worlds.25

The words sat-mukharitam are important. They signify that
spiritual knowledge should be received by a qualified disciple
from a qualified speaker or guru, who has transcended this world
of self-interest and illusion. Independent study of the Vedas
cannot yield transcendental perception. Such perception is to
be obtained by dedication to one who has it already — that is, to
one who is connected to transcendence. Such a person is able to
impart this knowledge by referring to the Vedas — and in doing so
will transmit not only the outer shell or appearance of knowledge
(jiana) but also the inner kernel (vijiana), which is the ability to
directly perceive it.

Taking shelter of a spiritual guide
In the Bhagavad-gita, Sri Krsna advises:

tad viddhi pranipatena pariprasnena sevaya

upadeksyanti te jianam jiianinas tattva-darsinah

Try to understand this knowledge by accepting a spiritual
preceptor, asking relevant questions of him, and rendering
service unto him. Those who are self-realized can impart

knowledge unto you because they have seen the truth.26

Indeed, Arjuna accepts Sri Krsna as his guru before Sri
Krsna even begins to recite the Bhagavad-gita.2?
The Mundaka Upanisad offers the same advice:

tad-vijianartham sa gurum evabhigacchet
25 Srimad-Bhagavatam, 10.14.3.
26 Bhagavad-gita, 4.34.
21 Bhagavad-gita (2.7): Sisyas te "ham sadhi mam tvam prapannam (‘Now
[ am Your disciple and have taken shelter of You. Please instruct me.")
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and Puranas. A qualified guru will be the perfect disciple of
another qualified guru, who too will have become perfect under
the tutelage of a guru. This unbroken chain of perfect guru and
perfect disciple is known as guru-parampara — a discipular line

To understand transcendental knowledge, one must certainly

approach a guru.28

The Chandogya Upanisad similarly maintains:
acaryavan puruso veda

One who has a spiritual preceptor can know things as they are.2?

Srimad-Bhagavatam corroborates this:

tasmad gurum prapadyeta jijiasuh Sreya uttamam

Therefore, one who wishes to know about the ultimate goal

of life should take shelter of a guru.30

There are numerous other such references in the Upanisads

that has its origin, ultimately, in Sri Krsna Himself.3!

Thus, the Padma Purana states:
sampradaya-vihina ye mantrds te nisphala matah

Unless one is connected with a bona fide discipular line,

whatever mantras he chants will be without effect.3?

Mundaka Upanisad, 1.2.12.
Chandogya Upanisad, 6.14.2.
Srimad-Bhagavatam, 11.3.21.
See Bhagavad-gita, 4.1 and 4.2.

There are several different recensions of the Padma Purana, and some
do not appear to include this verse. However, this verse is quoted by
Srila Baladeva Vidyabhiisana Prabhu in his Prameya-ratnavali (1.5). It
is also quoted in Bohtlingk’s Sanskrit dictionary (Sanskrit-Wérterbuch)
and in the Sabda-kalpa-druma Sanskrit dictionary, under the entry

sampradaya.

11
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The process of acquiring knowledge in this chain of
transmission is known as avaroha-panthd, the top-down or
descending process of the Vedantic tradition. It is in opposition
to aroha-pantha, the bottom-up or ascending process of empirical
and deductive speculation.

The Vaisnava discipular lines explain that the highest good
and ultimate aim of the Vedas is to attain bhakti, pure love for
the Supreme Lord. Srimad-Bhagavatam, for instance, states

without reservation:

Sabda-brahmani nisnato
na nisndayat pare yadi
$ramas tasya $Srama-phalo
hy adhenum iva raksatah

If a person becomes a scholar of Vedic literature through
meticulous study but he does not absorb his mind in the
Supreme Lord, then his hard labour is as useless as that of a

man who works hard to care for a cow that gives no milk.33
In Srimad-Bhagavatam, Sri Krsna says to his friend Uddhava:

na sadhayati mam yogo

na sankhyam dharma uddhava
na svadhyayas tapas tyago

yatha bhaktir mamorjita

[ am not controlled by those who practise yoga, Sankhya
philosophy, religious work, study of the Vedas, penance or
renunciation. Uddhava, I am controlled by bhakti. Those who
have firm bhakti for Me control Me by their love.34

Like Sri Krsna, bhakti is also not to be had through mere
empirical study, scholarship or meditation. Rather, it is a gift

33 Srimad-Bhagavatam, 11.11.18.
34 Syimad-Bhagavatam, 11.14.20.
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from one who already possesses it. In other words, it is transferred
from the heart of the genuine, qualified guru to the heart of the
genuine seeker or disciple. This, indeed, is the true meaning of
diksa, or spiritual initiation, as we shall see in Chapter 2.

The Brhan-naradiya Purana makes it clear that bhakti is
obtained only from one who possesses it:

bhaktis tu bhagavad-bhakta sangena parijayate

Bhakti awakens through the association of devotees of the

Supreme Lord.3

In Srimad-Bhagavatam, Prahlada Maharaja makes the same
point, having heard and understood it from Sri Narada in
discipular succession:

naisarh matis tavad urukramanghrim
sprsaty anarthapagamo yad-arthah

mahiyasam pada-rajo-'bhisekam
niskificanandam na vrnita yavat

As long as they do not cover themselves in the dust of the feet
of the great souls, persons addicted to sense pleasure cannot
become free from the bondage of this world and attain the
lotus-like feet of the Supreme Lord, who is celebrated for His

uncommon activities.30

Indeed, this point is repeatedly emphasised in Srimad-
Bhagavatam. Consequently, it is also echoed throughout the
entire canon of Gaudiya Vaisnava literature. For instance,
Srila Krsnadasa Kaviraja Gosvami states in his Sri Caitanya-
caritamrta:

mahat-krpa vina kona karme ‘bhakti’ naya
krsna-bhakti dure raho samsara nahe ksaya

35 Brhan-naradiya Purana, 4.33.
36 Srimad-Bhagavatam, 7.5.32.
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Unless one obtains the mercy of the pure devotee one cannot
attain bhakti. To say nothing of bhakti for Sri Krsna, one

cannot even become free from the bondage of material life.37

The company of exalted devotees is so highly prized because
it is able to confer bhakti, that rarest of treasures, to the spiritual
seeker. Srimad-Bhagavatam states:

tulayama lavenapi
na svargam napunar-bhavam
bhagavat-sangi-sangasya
martyanam kim utasisah

The value of even a moment’s association with a pure devotee
cannot be compared to the attainment of heaven or liberation
from matter, what to speak of worldly riches, which are meant

for those who are destined to die.38

Bhakti is the essence of transcendental knowledge. Therefore,
a pure devotee who bestows it upon a spiritual seeker is to be
regarded as his or her guru. Without taking shelter of such a true
and realized guru, bhakti will remain distant and elusive. It is like
a person who studies a jar of honey, but never thinks to open the
jar and relish its contents.

There is a further reason why accepting a guru is fundamental.
Spiritual life is difficult: the road is long and has many dangers.
The guru is one who guides the disciple on this path, continually
correcting his trajectory ever so slightly so that he remain always
on course. The Katha Upanisad expresses this as follows:

uttisthata jagrata prapya varan nibodhata
ksurasya dhara nisita duratyaya
durgam pathas tat kavayo vadanti

37 Syi Caitanya-caritamrta, Madhya, 22.51.
38 Srimad-Bhagavatam, 1.18.13.
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Arise! Awake! Approach the great and learn. That path is like
the sharp edge of a razor, so say the wise — hard to tread and

difficult to cross.3®

Srimad-Bhagavatam poetically expresses the same idea using
the analogy of a boat and its captain or navigator:

nr-deham adyam su-labham su-durlabham
plavam su-kalpam guru-karnadharam
mayanukiilena nabhasvateritam
puman bhavabdhim na taret sa atma-ha

While the human body, which permits one to attain all
benefit in life, is obtained automatically in due course, it is a
rare facility that may be likened to a dependable boat. The
guru is the navigator, and I [Sri Krsna, in the form of His
instructions] am the favourable winds that propel it on its
course. Considering this, one who does not use this human
life to cross the ocean of repeated birth and death is verily the

killer of his own soul.40

So long as we are entrapped in this world of illusion, our
mind and intelligence lack clarity, and we are likely to slip on
the razor-sharp edge of spiritual life. But the guru personally
takes responsibility for the disciple’s progress, and regularly offers
direct guidance to ensure the disciple remains on the path of
the mahajanas, or great ones.#! Thus, the guru is our compass.
Without a compass, we are lost in the raging sea of material
existence.

As this chapter demonstrates, the Upanisads, Puranas and
later writings that comprise the Gaudiya canon repeatedly
emphasise the need to approach a qualified guru to obtain true
39 Katha Upanisad, 1.3.14.

40 Syimad-Bhagavatam, 11.20.17.
41 See Mahabharata, Vana-parva, 313.117: mahajano yena gatah sa
panthah (‘One should follow the path traversed by the great ones’).
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spiritual understanding. The Upanisads declare that the Absolute
lies beyond the reach of the mind and senses. Empirical study
and logical analysis are therefore impotent in approaching the
Absolute. Independent study of the Vedic scriptures, which record
the mystical experiences of the sages, also cannot take one to the
Absolute; nor can independent meditation or contemplation
on their hidden import. The Sanskrit verses and axioms of
the scriptures are not only difficult to comprehend, but their
essence lies in transformative wisdom that is not easily attained.
The ultimate goal of the Vedas is bhakti, or unconditional love
for the Supreme Lord. Bhakti cannot be isolated, examined
or appropriated like ordinary objects of this world. Rather, it
is independent and difficult to attain. It is transmitted from
the heart of a qualified guru who possesses it to the heart of
a qualified disciple. The qualified guru is one who guides the
student on the path to spiritual perfection, having traversed that
path already.
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The Ontologieal
Ydentity o]q the gupu

@ the previous chapter, we explored the reasons why the
Gaudiya Vaisnava tradition places such emphasis on the
need for a spiritual aspirant to accept a bona fide guru. In this
chapter, we turn to the nature of the guru. This brings us within
the ambit of some of the more esoteric teachings of the tradition.
Specifically, this chapter looks at the etymology of the Sanskrit
term guru, the nature of the guru as non-different from God,
worship of the guru on the same level as God, and the four types
of gurus.

Etymology of the word ‘guru’

The Sanskrit word guru stems from the verbal root gri, which
means ‘to invoke’ or ‘to praise’.! Accordingly, the guru is
that person who invokes the Supreme Lord on behalf of the
disciple. The disciple therefore always worships the guru before
worshipping the Supreme Lord. Sri Krsna Himself affirms this:

prathamarm tu gurum piijya
tatas caiva mamarcanam
kurvan siddhim avapnoti
hy anyatha nisphalam bhavet

1" Leza A. Lowitz and Reema Datta, Sacred Sanskrit Words (Berkeley:
Stone Bridge Press, 2004), p. 85.
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If anyone worships his guru first and then worships Me, he
certainly achieves perfection. If he does not do so, his worship

bears no fruit.2

Expressed differently, the guru is that person whom the
disciple invokes or praises before worshipping the Supreme Lord
or before beginning any endeavour on the spiritual path.

As an adjective, guru means ‘heavy’ or ‘weighty’, in the
metaphorical sense of heavy with spiritual knowledge and
wisdom. Thus, Swami B. B. Tirtha defines the term guru as ‘one
who is heavy with knowledge of the Absolute and who removes
nescience with the light of the divine’.3 As an adjective, guru is
also associated with gravity of disposition. Indeed, Barnhart’s
Dictionary of Etymology compares gravis — Latin for grave,
weighty or serious — as cognate with the Sanskrit guru.4

This brings us to a popular, traditional etymology of the
term guru that is based on the interplay between darkness and
light. Sometimes it is said that the syllables gu and ru stand for
darkness and light, respectively.> The guru is seen as one who

2 Quoted by Srila Sanatana Gosvami in his Sr7 Hari-bhakti-vilasa (4.344).

3 Swami B. B. Tirtha, A Taste of Transcendence (Mandala Publishing,
2002) p. 161. See also Jeffrey Hopkins, Reflections on Reality (Berkeley:
University of California Press, 2002), p. 72, and Jean Varene and
Derek Coltman, Yoga and the Hindu Tradition (Chicago: University
of Chicago Press, 1977), p. 226.

4 John Grimes, A Concise Dictionary of Indian Philosophy: Sanskrit
Terms Defined in English (Albany: State University of New York
Press, 1996), p. 133.

5 John Grimes ascribes this etymology to the ‘Guru-gitd, a spiritual
text in the Markandeya Purana, which takes the form of a dialog
between Siva and Parvati on the nature of the guru and the guru-
disciple relationship: see John Grimes, A Concise Dictionary of
Indian Philosophy: Sanskrit Terms Defined in English (Albany: State
University of New York Press, 1996), p. 133. M. Burley and D. Frawley
ascribe this etymology to the Advaya-taraka Upanisad: see M. Burley
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brings the disciple from spiritual ignorance (darkness) to spiritual
illumination (light). For instance, the Gautamiya Tantra states:

om ajiiana-timirandhasya
jianafjana-Salakaya
caksur unmilitam yena

tasmai $ri-gurave namah

I offer my obeisance to the guru and pray that, with the
torchlight of divine knowledge, he opens my eyes, which have
been blinded by the darkness of ignorance.6

In this metaphor, spiritual knowledge, or bhakti, is compared
to light, and spiritual ignorance to darkness. Spiritual ignorance
is everything that prevents one from serving the Supreme Lord
continuously without any vestige of self-interest. This ignorance
causes one to turn away from the Supreme Lord and become
entangled in sinful activity in this world.

Interestingly, this verse from the Gautamiya Tantra has close
parallels with the definition of diksa, or initiation, in the Visnu-
rahasya, which is quoted as follows by Srila Sanatana Gosvami
in his Sri Hari-bhakti-vilasa and by Srila Jiva Gosvami in his Sri
Bhakti-sandarbha:

divyam jiianam yato dadyat
kuryat papasya sanksayam

tasmat dikseti sa prokta
desikais tattva-kovidaih

and D. Frawley, Hatha Yoga: Its Context, Theory, and Practice (Asian
Educational Services, 2000), p. 65. However, Reender Kranenborg calls
this a ‘people’s etymology’ (Reender Kranenborg, Neohindoeistische
bewegingen in Nederland: een encyclopedisch overzicht [English: Neo-
Hindu movements in the Netherlands] (Kampen Kok cop., 2002), p. 50).

6 Quoted and ascribed to the Gautamiya Tantra by A. C. Bhaktivedanta
Swami Prabhupada in his Srimad-Bhagavatam (Bhaktivedanta
VedaBase 2003, Bhaktivedanta Archives, Bhaktivedanta Book Trust),
8.1.11 (purport) and 8.3.25 (purport).
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The process by which transcendental knowledge is imparted
and sinful activity is completely destroyed is called diksa,
according to those who are expert in the revealed scriptures.?

The guru is therefore that person who transmits spiritual
knowledge to the disciple, and this spiritual knowledge has the
transformative effect of destroying the disciple’s suffering and
bondage to this world. In the next chapter, we shall examine the
strict criteria of one who is qualified to fulfil this role.

Sri Krsna is the spiritual archetype of the guru

Only Sri Krsna has complete knowledge of the process for
attaining the ultimate goal of bhakti, or selfless devotion for Him.
Sri Krsna, the original source of all knowledge, is the original,
collective or undivided guru. This is confirmed in the scriptures.
For instance, the Gopala-sahasra-nama refers to Sri Krsna as
jagad-guruh, the ‘guru of the universe’.8 Srimad-Bhagavatam
refers to the Supreme Lord as jagatam pararm guruh, the ‘supreme
guru of the universe’? Srimad-Bhagavatam further states:

yo vidvan sa gurur harth

One who is truly educated is fit to accept the position of the

guru, who is non-different from Sri Krsna.l0

There are numerous such statements. In the Bhagavad-gita,
Arjuna addresses Sri Krsna as follows :

pitasi lokasya caracarasya
tvam asya piijyas ca gurur gariyan

7 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (2.9)
and by Srila Jiva Gosvami in his Sr7 Bhakti-sandarbha (Anuccheda 283).

8  Gopala-sahasra-nama, 19.99.

9 Srimad-Bhagavatam, 12.3.43.

10 S$yimad-Bhagavatam, 4.29.51.
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na tvat-samo sty abhyadhikah kuto nyo
loka-traye 'py apratima-prabhava

O possessor of unrivalled power! You are the father, the most
worshipful, the guru, and the most honoured person in this
entire world of moving and non-moving beings. No one in the
three worlds is Your equal, so who could possibly be greater
than You? 11

According to the Visnu-sahasra-nama-stotra of the
Mahabharata, two of the Supreme Lord’s names are Guru, which
denotes the spiritual master, and Gurutama, which signifies the
‘greatest spiritual master’.!2 The Supreme Lord is the very author
and knower of the Vedas, and the teacher in all spiritual study. In
the Bhagavad-gita, Sri Krsna declares:

vedais ca sarvair aham eva vedyo
vedanta-krd veda-vid eva caham

By all the Vedas, I am to be known. Indeed, I am the origin of
Vedanta and the knower of the Vedas.13

Indeed, Sri Krsna explains in the Bhagavad-gita that He is
the origin and guardian of the ancient tradition of discipular
succession.4 Accordingly, He is the original guru. The name
Gurutama indicates that the Supreme Lord is also the guru of all
' Bhagavad-gita, 11.43. English translation from Sri Srimad

Bhaktivedanta Narayana Maharaja’s Srimad Bhagavad-gita (with

bhavanuvada of the commentary of Srila Visvanatha Cakravarti

Thakura and commentary by Sri Srimad Bhaktivedanta Narayana

Maharaja) (Vrindavan, India: Sri Gaudiya Vedanta Samiti, 2000), p.

699. Used with permission.

12 Visnu-sahasra-nama-stotra, 23. Guru and Gurutama are the 209th
and 210th names of Sri Visnu contained in Visnu-sahasra-nama-
stotra.

13 Bhagavad-gita, 15.15.

14 Bhagavad-gita, 4.1-3.
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gurus. He is therefore the origin of all spiritual knowledge. The
name Gurutama also means ‘heavier than the heaviest’.

The Manu-smrti affirms this:

gurur brahma gurur visnur
gurur devo mahesvarah

gurur eva param brahma
tasmat sampiijayet sada

The guru is none other than Brahma. He is none other than
Visnu. He is none other than Siva. Indeed, the guru is the
supreme Absolute Truth. Therefore, one should carefully

worship the guru at all times.!5

Sri Brahma is the cosmic creator, Sri Visnu is the maintainer

of the cosmic universe, and Sri Siva is the annihilator of the
cosmic creation.!6 Sri Krsna is the Absolute Truth, the origin of
all incarnations. The Manu-smyrti is stating here that the guru is
Sri Krsna Himself.

16

The Varaha Purana corroborates this:

guruh $ri-brahmano visnuh

surandm ca guror guruh

Sti Visnu is the guru of Brahma, and is thus the guru of the

guru of the demigods.!7

Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.352).

Like Sri Brahma, who manifests this universe, the guru gives the
disciple the seed of bhakti, from which manifests the disciple’s
relationship of love with the Supreme Lord. Like Sri Visnu, who
maintains and protects the universe, the guru nourishes and protects
the bhakti of his disciple. Like Siva, the destroyer of the cosmos, the
guru vanquishes the disciple’s spiritual ignorance and suffering in this
world.

Quoted by Sri Madhvacarya in his commentary to Srimad-
Bhagavatam, 10.29.15.
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The Varaha Purana then goes on to state:

miila-bhiito guruh sarva-
jananarm purusottamah

He is the Supreme Person and the existential root of the guru

of all living beings.18

The ‘Gita-dhyanam’ and ‘Sri Krsnastakam’, both renowned

throughout India, echo this:

krsnam vande jagad-gurum

I humbly prostrate to Sri Krsna, the universal guru.l9

In Srimad-Bhagavatam, Sri Krsna tells His confidant

Uddhava:

19

20

acaryam mam vijaniyan
navamanyeta karhicit

na martya-buddhyasiiyeta
sarva-deva-mayo guruh

Know the acarya, or spiritual preceptor, to be Me. One should
never disrespect him under any circumstance, nor should
one envy him, thinking him an ordinary man, for he is the

representative of all the demigods.20

Narada Rsi similarly instructs Maharaja Yudhisthira:

Quoted by Sri Madhvacarya in his commentary to Srimad-
Bhagavatam, 10.29.15.

‘Gita-dhyanam’, verse 5, and ‘Sri Krsnastakam’, verse 1. ‘Gita-
dhyanam’ is a traditional short poem sometimes found as a prefatory
inclusion in editions of the Bhagavad-gita. ‘Sri Krsnastakam’ referred
to here is not the prayer composed by Sankaracarya, but a devotional
hymn composed by an unknown author.

Srimad-Bhagavatam, 11.17.27; quoted by Srila Sanatana Gosvami in
his Sri Hari-bhakti-vilasa (4.347).
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yasya saksad bhagavati
jAana-dipa-prade gurau

martyasad-dhih srutam tasya
sarvam kufijara-Saucavat

The guru, who enlightens with the torchlight knowledge, is
directly the Supreme Lord. If someone has the false idea that
the guru is an ordinary human being, his study of the Vedas is

like the bathing of an elephant.2!

After an elephant comes out of a lake, it at once throws dust
all over its body. Thus, his act of bathing is considered futile.
Similarly, a person’s attempts to understand the Vedas are futile
if he considers the guru to be an ordinary mortal. This is because
the Vedas instruct one to worship the guru, who is the direct
representative of the Supreme Lord and non-different from Him.
One who ignores this, thinking the guru to be different from the
Supreme Lord, has already rejected the Vedas.

In his commentary to this verse, Srila Visvanatha Cakravarti
Thakura writes:

saksad-bhagavatiti bhagavad-amsa-buddhir api gurau na
karyeti bhavah

You are not to think of the guru even as a portion of the
Supreme Lord, but as the Supreme Lord Himself — saksad
bhagavan.

In his celebrated prayer to the guru called ‘Sri Gurvastakam),
Srila Visvanatha Cakravarti Thakura reinforces this:

saksad-dharitvena samasta-sastrair
uktas tatha bhavyata eva sadbhih

kintu prabhor yah priya eva tasya
vande guroh $ri-caranaravindam

21 Syimad-Bhagavatam, 7.15.26; quoted by Srila Sanatana Gosvami in his
Sri Hari-bhakti-vilasa (4.349).
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All the scriptures proclaim Sri Gurudeva is saksat hari, the
direct potency of Sri Hari, and is thus considered by saintly
authorities to be His non-different representative. Because Sri
Gurudeva is so dear to the Lord, being His confidential servitor
(acintya-bhedabheda-prakasa-vigraha, the inconceivable
different and non-different worshipful manifestation of the

Lord), I offer prayers unto his lotus feet.22

Thus, the Supreme Lord is the collective or undivided guru,

the original spiritual archetype of the guru. He is the sum total

of all gurus.23 To destroy the spiritual ignorance in this world

and introduce selfless devotion, He manifests as the innumerable

separate forms of the bona fide guru.24

The guru as an empowered avatar of the Supreme Lord

In St Caitanya-caritamrta, Sri Caitanya Mahaprabhu explains

to Srila Sanatana Gosvami:

23
24
25

sva yam-riipa, tad-ekatma-ripa, avesa — nama
prathamei tina-riipe rahena bhagavan

The Supreme Lord exists in three principal forms: svayam-

riipa, tad-ekatma-ripa and avesa-ripa.2>

Visvanatha Cakravarti Thakura, ‘Sri Gurvastakam), 7. English translation
from Sri Srimad Bhaktivedanta Narayana Maharaja’s Sr1 Gaudrya Giti-
guccha (Vrindavan, India: Gaudiya Vedanta Publications, 2003), p. 21.
Used with permission. Srila Visvanatha Cakravarti Thakura’s complete
‘Sri Gurvastakam’ is included in the Appendix to this study.

Denoted by the Sanskrit term samasti-guru.

Denoted by the Sanskrit term vyasti-guru.

Srila Krsnadasa Kaviraja Gosvami, Sri Caitanya-caritamrta, Madhya-
lila, 20.165. Svayam-riipa denotes the Supreme Lord’s original form
of Sri Krsna, as established by verse 1.3.28 of Srimad-Bhagavatam:
krsnas tu bhagavan svayam (‘Sti Krsna is the original Personality of
Godhead’). Ekatma-riipa denotes the various forms of the Supreme
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In his Laghu-bhagavatamrta, Srila Ripa Gosvami defines
avesa-riipa as follows:

jiaana-sakty-adi-kalaya
yatravisto janardanah
ta avesa nigadyante
jiva eva mahattamah

A living entity who is specifically empowered by Sri Krsna with

knowledge or strength is technically known as avesa-riipa.26

In Sri Caitanya-caritamrta, Srila Krsnadasa Kaviraja Gosvami
confirms this:

krsna-sakti vina nahe tara pravartana

Unless a person is empowered by Sti Krsna, he cannot spread
[the holy name of Sri Krsna].27

Srila Krsnadasa Kaviraja Gosvami is referring here to avesa-
ritpa. The Supreme Lord empowered the four Kumaras (namely,
Sanaka, Sanandana, Sanatana and Sanat-kumara) with his
knowledge potency, and therefore they are considered the
avesa-avataras, or empowered incarnations, of knowledge. The
Supreme Lord also empowered Prthu Maharaja with his potency
of nourishment, known as palana-sakti, and thus he is renowned
as the avesSa-avatara of this potency. The Supreme Lord similarly
infused Narada Rsi with His bhakti potency, and so Narada is
known as the avesa-avatara of bhakti. Any bona fide guru in the
line of Narada Rsi who is attracting persons to the service of Sri
Krsna and is always glorifying Sri Krsna's name, qualities, beauty
and pastimes without ever seeking his own happiness or comfort

Lord that exist simultaneously with the svayam-riipa, but appear to

be different in bodily features and specific activities. Avesa-riipa is

defined in this study.
26 Srila Rapa Gosvami, Laghu-bhagavatamrta, Purva-khanda, 18.
27 $¢1 Caitanya-caritamrta, Antya-lila, 7.11.
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is undoubtedly also an avesa-avatara, or the avesa-ripa of the
Supreme Lord. Accordingly, such a personality is of the same
nature as the Supreme Lord. He is simultaneously different and
non-different from the Supreme Lord.

Worship of the guru on the same level as the Supreme Lord

The Supreme Lord manifests in two ways: as visaya-bhagavan and
asraya-bhagavan. The former is the Supreme Lord as the supreme
enjoyer, the object of bhakti. The latter is the Supreme Lord as
the abode of bhakti, or the bona fide guru. The Visnu Purana
defines visaya-bhagavan as follows:

aisvaryasya samagrasya
viryasya yasSasah $riyah

jiiana-vairagyayos caiva
sannam bhagam itingana

Bhagavan is He who possesses the six categories of opulence in
full — namely, wealth, strength, fame, beauty, knowledge and

renunciation.28
The Visnu Purana also defines asraya-bhagavan:

ayatim niyatim caiva
bhiitanam agatim gatim
vetti vidyam avidyam ca
sa vacyo bhagavan iti

One who knows the difference between what is auspicious
and what is inauspicious, between the aim of life of the
living entities and what are false destinations, and between

knowledge and ignorance is referred to as bhagavan.?9

28 Visnu Purana, 6.5.47.
29 Visnu Purana, 6.5.78. The first line sometimes appears as utpattim

pralayam caiva (‘and of creation and destruction’).
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This is a description of the bona fide guru. Thus, when the
scriptures direct one to worship Bhagavan, the Supreme Lord,
they in fact direct one to worship both visaya-bhagavan and
asraya-bhagavan, or the guru. Indeed, it is more important to
worship the guru than to worship the Supreme Lord, because
service to the guru bestows the ultimate objective of selfless
love for the Supreme Lord. Sri Krsna, the supreme enjoyer, does
not possess the divine love for Himself for which the spiritual
aspirant on the path of bhakti aspires. That divine love — known
as prema — exists in the heart of His exalted devotee, the guru.

As we have seen, the disciple is advised always to worship the
guru before worshipping the Supreme Lord:

prathamam tu gurum pitjya
tatas caiva mamarcanam
kurvan siddhim avapnoti
hy anyatha nisphalam bhavet

If anyone worships his guru first and then worships Me, he
certainly achieves perfection. If he does not do so, his worship

bears no fruit.30
The Padma-purana affirms this:

bhaktir yatha harau me’sti
tadvan nistha gurau yadi
mamasti tena satyena
svam darSayatu me harih

If my devotion to my guru is even stronger than my devotion
for Sri Krsna, then may this fact cause Sri Krsna to reveal

Himself to me.3!

30 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.344).

31 Padma-purana, 6.128.269; quoted by Srila Sanatana Gosvami in his
St1 Hari-bhakti-vilasa (4.358).
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This conception is clearly supported in the Upanisads. For

instance, the Svetasvatara Upanisad, one of the Upanisads of the

Yajur Veda, states unreservedly:

yasya deve para bhaktir
yatha deve tatha gurau

tasyaite kathita hy arthah
prakasante mahatmanah

All the confidential meanings of the scriptures manifest in the
heart of one who has supra-mundane devotion equally for the

guru as for the Supreme Lord.3?

Without the mercy of the guru, the disciple is like a lotus

flower in a dried up lake. The Jayadakhyana Sarmhita says:

narayano 'pi vikrtim yati

guroh pracyutasya durbuddheh
kamalam jalad apetam

Sosayati ravir na posayati

The Supreme Lord abandons that foolish person who neglects
his guru, just as the sun withers a lotus flower that is not

situated in water.33

Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja

comments on this verse as follows:

33

When a lotus flower is situated in water, the rays of the sun cause

it to blossom. The same sun, however, will wither a lotus which is

Svetasvatara Upanisad, 6.23; quoted by Srila Sanatana Gosvami in his
Sr1 Hari-bhakti-vilasa (4.346).

Quoted and ascribed to the Jayadakhyana Samhita by Sri Srimad
Bhaktivedanta Narayana Mahardja in his commentary to Srila
Raghunatha dasa Gosvami’s Sri Manah-Siksa, entitled ‘Sri Bhajana-
darpana-digdarsini-vrtti: see Srila Raghunatha dasa Gosvami, Sri
Manah-siksa (Sri Gaudiya Vedanta Samiti, 1996), p. 16.
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not situated in water. In this example the guru is compared to

water and the Supreme Lord is compared with the sun.3*

In his ‘Sri Gurvastakam’, Srila Visvanatha Cakravarti

Thakura makes the same point:

yasya prasadad bhagavat-prasado
yasyaprasadan na gatih kuto ’pi
dhyayan stuvams tasya yasas tri-sandhyam

vande guroh $ri-caranaravindam

Only by the mercy of Sri Gurudeva can one receive the mercy
of Krsna; without his grace the living entities cannot make
any advancement nor be delivered. Meditating three times a
day on the glories of Sri Gurudeva and reciting stava-stuti,

offer prayers unto his lotus feet.3

In his Sri Bhakti-rasamrta-sindhu, Srila Ripa Gosvami
explains that bhakti for the Supreme Lord and bhakti for the

guru are in fact corollaries:

yavanti bhagavad-bhakter
angani kathitaniha

prayas tavanti tad-bhakta-
bhakter api budha viduh

The wise recognise that almost all the practices of bhakti for
the Supreme Lord [as set out in Sri Bhakti-rasamrta-sindhu]
also apply automatically to the devotee of the Supreme Lord
[the guru].36

35 Vigvanatha Cakravarti Thakura, ‘Srt Gurvastakam), 8. English translation
from Sri Srimad Bhaktivedanta Narayana Maharaja’s Sri Gaudrya Giti-
guccha (Vrindavan, India: Gaudiya Vedanta Publications, 2003), p. 21.
Used with permission. Srila Visvanatha Cakravarti Thakura’s complete
‘Sri Gurvastakam’ is included in the Appendix to this study.

36 Srila Ripa Gosvami, Sri Bhakti-rasamrta-sindhu, 1.2.219.
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This verse refers to the bhakta, or devotee of the Supreme
Lord. The topmost bhakta is the guru. In Sri Bhakti-rasamrta-
sindhu, Srila Ripa Gosvami lists sixty-four aspects of devotional
practice. The first three of these relate directly to the guru:

guru-padasrayas tasmat
krsna-diksadi-siksanam
visrambhena guroh seva

sadhu-vartmanuvartanam

Taking shelter at the feet of a guru; receiving diksa and
spiritual instructions; serving the guru with intimacyj;

following the path of the saintly persons.37

The Narada-paficaratra emphasises the importance of service
to the guru:
sarva-sadhana-mukhya hi
guru-sevd sadadrta
yaya bhaktir bhagavati
hy afijasa syat sukhavaha

Of all the activities of devotional practice, the most important
is service to the guru. By that service, bhakti for the Supreme

Lord is quickly, easily and happily attained.38
Similarly, in Srimad-Bhagavatam, Sti Krsna tells Sudama:
naham ijya-prajatibhyam
tapasopasamena va

tusyeyam sarva-bhiitatma
guru-susriisaya yatha

I, the soul of all beings, am not as satisfied by ritual worship,
initiation as a brahmana, austerity or discipline as I am by

faithful service rendered to the guru.3

37 $yi Bhakti-rasamrta-sindhu, 1.2.74.
38 Narada-paiicaratra, 4.57.
39 Srimad-Bhagavatam, 10.80.34.
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After setting out the qualifications of a genuine guru and
a genuine disciple, Sri Prabuddha tells King Nimi in Srimad-
Bhagavatam:
tatra bhagavatan dharman
Siksed gurv-atma-daivatah
amayayanuvrttya yais
tusyed atmatma-do harih

The disciple should learn the practices of pure devotional
service for the satisfaction of the Supreme Lord Sri Krsna,
who gives Himself to His pure devotees, by accepting his guru
as his very life and soul and serving him continuously without

duplicity.40
The Visnu-smrti confirms this:

acaryasya priyam kuryat
pranair api dhanair api
karmana manasa vaca

sa yati paramam gatim

A disciple should please his guru with his life, wealth, actions,
mind and words. By doing so, the disciple attains the supreme

destination.4!

Some scholars claim that the worship of the guru on the
same level as God is a later development in the evolution of the
role and importance of the guru. For instance, Dr Ramakanta

Chakravarti asserts:

Later the Diksaguru was honoured as God. Service to the guru
was described as the fundamental duty of the bhakta. There
could be no question of any personal relation between the

devotee and the deity. The intermediacy of the Guru became an

40 Syimad-Bhagavatam, 11.3.22. See also Srimad-Bhagavatam, 11.12.24.
41 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(1.100).
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essential concept of bhakti. Devotion to the Guru was described
as something more important than devotion to God. The
devotee was not permitted to do anything without the Guru’s

advice. He was even asked to be a menial servant of the Guru.42

However, the worship of the guru on the same level as the
Supreme Lord can be traced back to the ancient Upanisads, as we
have seen. It is supported by numerous scriptures that predate the
medieval renaissance of the bhakti movement in India. Accordingly,
any claim that it is a later doctrine must be treated as erroneous.

Four types of gurus

To properly appreciate the nature of the guru, it is necessary also
to understand the four types of gurus: the caitya-guru, vartma-
pradarsaka-guru, diksa-guru and siksa-guru. The caitya-guru is the
Supersoul, who is seated in everyone’s heart and who inspires all
living beings from within. In the Bhagavad-gita, Sri Krsna says to
Arjuna:
sarvasya caham hrdi sannivisto
mattah smrtir jianam apohanam ca

[ am seated in the heart of all living entities, and from Me

come remembrance, knowledge and forgetfulness.*3
Similarly, Srimad-Bhagavatam states:

yo 'ntar bahis tanu-bhrtam asubham vidhunvann
acarya-caittya-vapusa sva-gatim vyanakti

You appear externally as the spiritual preceptor and internally
as the Supersoul to remove the misfortune of the embodied
living beings and direct them to You.44

42 Ramakanta Chakravarti, Vaisnavism in Bengal (1486—1900) (Kolkata:
Sanskrit Pustak Bhandar, 1985), pp. 81-82.

43 Bhagavad-gita, 15.15.

44 Srimad-Bhagavatam, 11.29.6.
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The Svetasvatara Upanisad and Mundaka Upanisad compare
the soul and Supersoul to two birds sitting in the banyan tree
that is the body:

dva suparna sayuja sakhaya
samanam vrksam parisasvajate

tayor anyah pippalam svadv atty
anas$nann anyo 'bhicakasiti

Two companion birds sit together in the shelter of the same
banyan tree. One of them relishes the taste of the tree’s
berries, while the other does not eat the berries but simply

watches over His friend.45

The Svetasvatara Upanisad and Mundaka Upanisad then
explain that if the bird who is engrossed in tasting the berries
of the tree, which represents the meagre enjoyment available in
this world through the body, simply turns to his friend, he at once
becomes free from all worldly suffering.46

Thus, the Upanisads state that the Supreme Lord is the friend
of the living being, who has turned away from Him. The Supreme
Lord directs the wandering of the living being, and tries to steer
him towards spiritual awakening. This is especially true for the
spiritual aspirant who has dedicated his life to attaining the
Supreme Lord. In the Bhagavad-gita, Sri Krsna avers:

tesam satata-yuktanam
bhajatam priti-parvakam

45 Svetasvatara Upanisad, 4.6, and Mundaka Upanisad 3.1.1.

46 Svetasvatara Upanisad, 4.7, and Mundaka Upanisad 3.1.2. By using
the analogy of two separate birds, the Svetasvatara Upanisad and
Mundaka Upanisad make it clear that the soul and Supersoul are not
one and the same. The Vaisnava conception is that the first bird is the
spiritual self who has become conditioned in this phenomenal world,
and the second bird is the Supreme Lord situated in the heart, who is
known as Paramatma and as the caitya-guru.
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dadami buddhi-yogam tarm
yena mam upayanti te

To those who are constantly dedicated to worshipping Me
with love, I give the spiritual understanding by which they can

come to Me .47

The second type of guru is known as the vartma-pradarsaka-
guru. He or she is the guru who first introduces one to the
path of bhakti. The vartma-pradarsaka-guru usually guides the
spiritual aspirant to a qualified guru, from whom the spiritual
aspirant may later accept diksd, or spiritual initiation. Thus,
Sri Krsna helps the spiritual seeker from within as the caitya-
guru, or Supersoul, and He sends the three other types of gurus,
including the vartma-pradarsaka-guru, who help from without.
Sri Caitanya-caritamrta confirms this:

krsna yadi krpa kare kona bhagyavane

guru-antaryami-ricpe Sikhaya apane

If Sri Krsna shows His mercy to a fortunate person, He
personally guides him as the Supersoul from within and as the

guru from without.

The third type of guru is the diksa-guru or mantra-guru, who
confers spiritual initiation. As part of the diksa ceremony, the
guru gives the disciple sacred and confidential mantras, or hymns,
which the disciple must meditate upon three times a day — in the
early morning, at midday and at dusk. According to the Vamana-
kalpa, the mantra received from the guru is non-different from
the guru himself and from the Supreme Lord:

yo mantrah sa guruh saksat
yo guruh sa harih smrtah

gurur yasya bhavet tustas
tasya tusto harih svayam

47 Bhagavad-gita, 10.10.
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The mantra [received from the guru] is the guru himself, and
the guru is directly the Supreme Lord. There is no difference
between the guru, the mantra given by him, and the Supreme
Lord. He with whom the guru is pleased also satisfies the

Supreme Lord.48

These mantras given at the time of diksa help manifest the
disciple’s eternal relationship of love with the Supreme Lord.

However, mantra-diksa is not merely a ceremony or formality.
It is a process of spiritual awakening that may take time for
the disciple to complete. As we have seen, the Visnu-rahasya
defines diksa as the process by which transcendental knowledge
is imparted to the disciple and sinful activity is completely
destroyed.4? In his Sri Bhakti-sandarbha, Srila Jiva Gosvami
elaborates on this as follows:

divyam jianam hy atra $rimati mantre bhagavat-svaripa-
jianam, tena bhagavata sambandha-visesa-jiianam ca |

Transcendental knowledge signifies knowledge of the identity
of the Supreme Lord contained within a mantra, as well as

knowledge of one’s particular relationship with the Lord.50

Diksa is considered essential for the spiritual aspirant. For
instance, the Visnu-yamala states:

adiksitasya vamoru
krtam sarvam nirarthakam
pasu-yonim avapnoti

diksa-virahito janah

48 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.353).

49 See the definition of diksa from the Visnu-rahasya quoted by Srila
Sanatana Gosvami in his Sri Hari-bhakti-vilasa (2.9) and by Srila Jiva
Gosvami in his Sr7 Bhakti-sandarbha (Anuccheda 283).

50 Srila Jiva Gosvami, Sri Bhakti-sandarbha, Anuccheda 283.
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O Vamoru, unless a person has diksa, all his devotional
activities are useless. A person without diksa descends again

into the animal species.!

A full discussion of the importance and esoteric meaning of
diksa is outside the scope of this study. However, it is important
to note that a disciple may have only one diksa-guru. In his Sri
Bhakti-sandarbha, Srila Jiva Gosvami writes:

mantra-gurus tv eka evety aha —

labdhanugraha acaryat
tena sandarsitagamah

maha-purusam abhyarcen
miirtyabhimatayatmanah [bha.pu. 11.3.48]

Now it is stated that there is only one mantra-guru —

‘After receiving the favour of the spiritual preceptor
and having the rules for meditating upon the mantra
explained by him, one should engage in worshipping
a particular form of the Supreme Lord according to

one’s preference.’ [Srimad-Bhagavatam, 11.3.48]

anugraho mantra-diksa-ripah | agamo mantra-vidhi-
$astram | asyaikatvam eka-vacanatvena bodhyate |

‘Favour’ refers to mantra-diksa. The agamas are the
scriptures that describe the rules for meditating upon
mantras. Because the singular [of the word dcaryd] is

used, it is understood that there is but one mantra-guru.

We have discussed how the guru is Sri Krsna Himself. In
relation specifically to the diksa-guru, Sri Caitanya-caritamrta
states:

guru krsna-riipa hana sastrera pramane
guru-riipe krsna krpa karena bhakta-gane

51 Quoted by Srila Sanatana Gosvami in his St Hari-bhakti-vilasa (2.6).
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The verdict of all the scriptures is that the guru is the form of
Sti Krsna, because it is in the form of the guru that Sri Krsna

bestows His mercy upon the devotees.>?

Srila A. C. Bhaktivedanta Swami Maharaja explains in his
purport to this verse:

The relationship of a disciple with his spiritual master is as
good as his relationship with the Supreme Lord. A spiritual
master always represents himself as the humblest servitor of
the Personality of Godhead, but the disciple must look upon

him as the manifested representation of Godhead.>3

The fourth type of guru is known as the Siksa-guru, or
instructing spiritual master. This guru gives further detailed
and confidential guidance on the path of bhakti. Sometimes, the
diksa-guru and Siksa-guru will be the same Vaisnava; at other
times, the diksa-guru will give his permission for the disciple to
approach an elevated Vaisnava for further guidance.

In fact, all true Vaisnavas are Siksa-gurus. In his Sri Krsna-
bhajanamrta, Sri Narahari Sarakara Thakura wrote:

sakala-vaisnava eva guravah
All Vaisnavas are considered to be one’s guru.>

However, the disciple will generally take shelter of one
particular highly advanced Vaisnava who has special affection
for him and learn the confidential secrets of devotion from him,
especially on the path of spontaneous devotion, called raganuga-

bhakti.

52 Srila Krsnadasa Kaviraja Gosvami, Sri Caitanya-caritamrta, Adi-lila,
1.45.

53 Srila A. C. Bhaktivedanta Swami Maharaja, Sri Caitanya-caritamrta
(Bhaktivedanta VedaBase 2003, Bhaktivedanta Archives, Bhaktivedanta
Book Trust), Adi-lil3, 145, purport.

54 Sri Narahari Sarakara Thakura, $r7 Krsna-bhajanamrta, 42.
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While the diksa-guru is regarded as the form of Sri Krsna, the
Siksa-guru is His personality. Sri Caitanya-caritamrta states:

Siksa-guruke ta’ jani krsnera svaripa
antaryami, bhakta-srestha — ei dui riipa

I know the Siksa-guru to be Sri Krsna’s personality. He comes

in two forms — as the Supersoul and as the topmost devotee.5

The living being cannot directly see the Supersoul, and
therefore Sri Krsna manifests as the siksa-guru:

jive saksat nahi tate guru caittya-riipe
Siksa-guru haya krsna-mahanta-svariipe

Since the living entity cannot directly experience the presence
of the caitya-guru, the caitya-guru appears before him as the

Siksa-guru, the topmost devotee, who is non-different from Sri
Krsna.>6

In the Gaudiya Vaisnava line, Sri Caitanya Mahaprabhu is
regarded as the supreme Siksa-guru. According to Sri Caitanya-
caritamrta, Mahaprabhu came to teach the process of bhakti
through His personal example:

apane karimu bhakta-bhava angikare
apani acari’ bhakti sikhaimu sabare

I shall assume the role of a devotee, and teach bhakti to

everyone by practicing it Myself.57

All the prominent teachers in the Gaudiya Vaisnava tradition,
who have elucidated Mahaprabhu’s teachings by composing
devotional literature, are considered siksa-gurus also.

55 Srila Krsnadasa Kaviraja Gosvami, Sri Caitanya-caritamrta, Adi-lila,
1.47.

56 Sri Caitanya-caritamrta, Adi-lil3, 1.58.

57 $r1 Caitanya-caritamrta, Adi-lila, 3.20.
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As explained previously, the diksa-guru is Sri Krsna’s
form, and the siksa-guru is His personality. According to the
scriptures, there is no difference between Sri Krsna and His
name, form, personality and activities, these being all situated
on the transcendental level beyond this phenomenal world.58
Accordingly, there is also no difference between the diksa-
guru and the Siksa-guru. Both are manifestations of Sri Krsna’s
causeless mercy upon the spiritual aspirant. They are the same
divine hand that reaches out and pulls the spiritual aspirant out
of this world of repeated birth, disease, old age and death.

58 For instance, see Sri Caitanya-caritamrta, Madhya-lila, 17.133. This
verse from the Padma Purana states that there is no difference
between Sri Krsna and His name. See also Sri Brahma-sambhita, 5.32,
which states that Sri Krsna’s every limb is spiritual, and can fulfil the
function of any of His organs.
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he Vedic scriptures urge the spiritual seeker to take

shelter of a genuine guru. As explained in Chapter 1 of
this study, it is impossible to realize the Absolute through one’s
independent endeavour. One requires the grace of a qualified
guru to advance on this path, which is said to be hard to tread
‘like the sharp edge of a razor’.! However, the spiritual seeker
must take great care not to be seduced by an impostor guru, a
mere charlatan who is out to accumulate wealth, followers or a
reputation for himself. This chapter will therefore set out the
characteristics of a bona fide guru, as delineated in the scriptures.

Avoiding impostors and swindlers

False gurus abound, and a beginner in spiritual life is easily
deceived by them. In the Skanda Purana, Sri Mahadeva tells his
wife Sati:

guravo bahavah santi Sisya-vittapaharakah
durlabho’yam gurur devi Sisya-santapa-harakam

Numerous are the gurus who exploit their disciples and plunder
them. Rare is the guru, O Devi, who steals away the miseries of

his disciples.?

1 See Katha Upanisad, 1.3.14.
2 Skanda Purana, Guru-gita, 1.269.
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In recent years, there have been a great many such false
gurus. As Anthony Storr points out in Feet of Clay: A Study of
Gurus, some gurus ‘have been entirely unworthy of veneration:
false prophets, madmen, confidence tricksters or unscrupulous
psychopaths who exploit their disciples emotionally, financially
and sexually’.3

There are, of course, serious dangers in unqualified gurus
holding authority and power over hapless disciples — especially as
the Vedic scriptures instruct the disciple to dedicate himself fully
and unconditionally to the guru. However, the Vedic scriptures
carefully delineate the characteristics of a true guru. The spiritual
aspirant is not to submit to just anyone; he is to dedicate his life
only to a Vaisnava of the highest calibre who meets the exacting
standards set out in the scriptures.

Only a Vaisnava may be a guru

As the Padma Purana affirms, the first requirement of a genuine
guru is that he be a Vaisnava:

maha-kula-prasiito ’pi
sarva-yajiiesu diksitah
sahasra-sakhadhyayi ca

na guruh syad avaisnavah

A person may be born in an aristocratic family, be initiated in
all yajfias and be learned in a thousand branches of the Vedas,

but if he is not a Vaisnava, then he is not fit to be a guru.4

In his Sri Hari-bhakti-vilasa, Srila Sanatana Gosvami defines
a Vaisnava as follows:

3 Anthony Storr, Feet of Clay: A Study of Gurus (London: 1996), p. xii.

4 Quoted by Srila Sanatana Gosvami in his Sr1 Hari-bhakti-vilasa
(1.54). Also included in Sri Gaudiya-kanthahara (1.46), along with a
similar verse (1.17) ascribed to Padma Purana.
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grhita-visnu-diksako
visnu-pija-paro narah

aisnavo’bhihito’bhijiair
itaro’smad avaisnavah

One who has accepted initiation into a Vaisnava mantra and
who is devoted to the worship of Sri Visnu is called a Vaisnava
by the wise. One devoid of these characteristics is not a

Vaisnava.>

The conclusion is that a bona fide guru must have received
diksa, or initiation, from a Vaisnava guru in discipular succession.
Furthermore, he must be devoted to the worship of the Supreme
Lord. Accordingly, a true guru will not advocate the paths of
karma, jiana or mystic yoga, but will be fully established in
bhakti, or selfless devotion to the Supreme Lord. The Narada-

paficaratra warns the spiritual noviciate:

avaisnavopadistena
mantrena nirayam vrajet

punas ca vidhina samyag
grahayed vaisnavad guroh

One who receives his mantra from a guru who is not a
Vaisnava is destined to go to hell. Such a person should
approach a Vaisnava guru and again receive the mantra

according to the direction of the scriptures.6

5 Srila Sanatana Gosvami, Sri Hari-bhakti-vilasa, 1.55.

6 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.366), and by Srila Jiva Gosvami in his Sti Bhakti-sandarbha
(Anuccheda 207).
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A guru has complete realization of the Vedic scriptures

Srimad-Bhagavatam defines a true guru as follows:
$abde pare ca nisnatam brahmany upasamasrayam

A bona fide guru will be fully conversant with the Vedic
scriptures and have direct realization of the Supreme Lord.

Consequently, he will be wholly detached from worldly life.?

The first characteristic of a true guru in this verse is sabde
nisnatam: perfect knowledge of all sastra, or scriptures. The
Skanda Purana states:

rg-yajuh-samatharvasca bharatam paficaratrakam
mitla-ramayanaficaiva Sastramityabhidhiyate

yacchanukiillametasya tacca $astrar prakirtitam
ato’nya granthavistaro naiva $astram kurvatma tat

The Rg Veda, Yajur Veda, Sama Veda and Atharva Veda, as
well as the Mahabharata, Narada-Paficaratra and Ramayana,
are certainly known as $astra. Those works that follow in the
wake of these authorized scriptures are also considered to be
sastra. All other literature simply leads one the wrong way,

and can never be known as $astra.8

The bona fide guru will be learned in all these sacred texts.
If a disciple has any question or doubt, the guru will be able to
answer or dispel it immediately by reference to sastra. Perfect
knowledge of sSastra here means realized knowledge (vijiana),
not mere intellectual learning (jiana). Sri Krsna states in the
Bhagavad-gita:

tad viddhi pranipatena pariprasnena sevaya
upadeksyanti te jianam jianinas tattva-darsinah

7 Srimad-Bhagavatam, 11.3.21.
8 Quoted by Sri Madhvacarya in his Madhva-bhasya, and included in
Sri Gaudrya-kanthahara (2.43).
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Try to understand this knowledge by accepting a spiritual
preceptor, asking relevant questions of him, and rendering
service unto him. Those who are self-realized can impart

knowledge unto you because they have seen the truth.?

Here Sri Krsna uses the words tattva-darsinah, ‘seers of the
truth’. This signifies that the true guru has crossed the ocean of
material existence and has directly experienced the Absolute.

The Mundaka Upanisad describes the characteristics of a
genuine guru as follows:

tad-vijianartham sa gurum evabhigacchet
samit-panth Srotriyam brahma-nistham

To understand transcendental knowledge, one must certainly
approach a guru carrying firewood. Such a guru will have

complete knowledge of the Vedas and be completely fixed in
the Absolute.10

Here the genuine guru is described as srotriyam. Again, this
means he has full knowledge of the Vedic scriptures.

A guru has realized the Supreme Lord

The second characteristic of the bona fide guru mentioned in
the verse from Srimad-Bhagavatam is pare nisnatam: direct
perception of the Supreme Lord. The Mundaka Upanisad
similarly describes the guru as brahma-nistham, which signifies
he is fully fixed in transcendence.!!

The deep import of these words is that the guru in the
Gaudiya Vaisnava line is fully immersed in serving Sri Caitanya
Mahaprabhu and the divine couple Sri Sri Radha-Krsna in the
spiritual realm, even while present in this world.

9 Bhagavad-gita, 4.34.
10 Mundaka Upanisad, 1.2.12.
I Mundaka Upanisad, 1.2.12.
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In his Sri Bhakti-rasamrta-sindhu, Srila Ripa Gosvami
explains how to cultivate bhakti impelled by spontaneous

attraction (raganiiga-bhakti):

seva sadhaka-ripena
siddha-riipena catra hi

tad-bhava-lipsuna karya
vraja-lokanusaratah

Both with the external body (sadhaka-riipa) and the
internally conceived body (siddha-ripa) one should follow in
the footsteps of the eternal residents of Vraja whose mood one

aspires to attain.!?

The true guru in the Gaudiya Vaisnava line will be fully
immersed in hearing about Sri Krsna, uttering His name, and
performing the other limbs of bhakti, following the example of
Srila Ripa Gosvami, Srila Raghunatha dasa Gosvami and the
other great personalities in the Gaudiya Vaisnava discipular line.
With his internally conceived spiritual form, he will carry out
transcendental loving service to the divine couple Sri Radha and
Krsna in Vraja. Srila Visvanatha Cakravarti Thakura writes in
his celebrated Sri Gurvastakam:

nikufija-yino rati-keli-siddhyai
ya yalibhir yuktir apeksaniya
tatrati-daksyad ati-vallabhasya
vande guroh $ri-caranaravindam

Sri Gurudeva is always present with the sakhis, planning
the arrangements for the perfection of yugala-kisora’s [Sri
Radha and Krsna'’s] amorous pastimes (rati-keli) within the
kufijas of Vrndavana. Because he is so expert in making these

tasteful arrangements for Their pleasure, he is very dear to

12 Srila Rapa Gosvami, Sri Bhakti-rasamrta-sindhu, 1.2.295
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Sri Radha and Krsna. I offer prayers unto the lotus feet of Sri
Gurudeva.l3

This is the internal symptom of a true guru, and is concealed
from view to all but his most intimate and advanced disciples.

A guru is wholly disinterested in this world

The third characteristic of a true guru is brahmany
upasSamasrayam: complete detachment from worldly affairs.
Just as a lotus flower is situated above the water, the true guru
will come to this world but remain untouched by the waters
of material existence. In other words, he will have no self-
interest. He will not desire money, disciples, honour or any other
commodity this world has to offer. As such, the true guru has
complete mastery over his mind and senses.
In this regard, Srila Ripa Gosvami has written in his Sri
Upadesamrta:
vaco vegam manasah krodha-vegam
jihva-vegam udaropastha-vegam
etan vegan yo visaheta dhirah
sarvam apimar prthivim sa Sisyat

A wise and self-composed person who can subdue the impetus
to speak, the agitation of the mind, the onset of anger, the
vehemence of the tongue, the urge of the belly and the agitation
of the genitals can instruct the entire world. In other words, all

persons may become disciples of such a self-controlled person.14

13 Srila Visvanatha Cakravartt Thakura, ‘Sri Gurvastakam’, 6. English
translation from Sri Srimad Bhaktivedanta Narayana Maharaja’s Sr1
Gaudiya Giti-guccha (Vrindavan, India: Gaudiya Vedanta Publications,
2003), pp. 20-24. Used with permission. Full prayer included in
Appendix.

14 Srila Rapa Gosvami, Sri Upadesamrta, 1. English translation from Sri
Srimad Bhaktivedanta Narayana Maharaja’s edition of Sr7 Upadesamrta
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In his ‘Anuvrtti’ commentary to this verse, Srila
Bhaktisiddhanta Saravati Prabhupada writes:

There are three kinds of overwhelming passions observed in
worldly living entities attached to material sense enjoyment:
the urges of speech, mind and body. When one falls into
the powerful current of these three impetuous demands, it
is very difficult to gain deliverance. ... But self-controlled
persons who tolerate these demands are not overwhelmed by
material sense enjoyment. They are competent to vanquish

this material world.15

One who is able to control these urges is qualified to be jagad-
guru, or the spiritual master of the entire world. Why is this?
Because the only way truly to master the senses is to engage them
fully in the service of Sri Krsna. When bhakti appears, then
these six urges are automatically pacified. Accordingly, one who
has conquered the six urges listed by Srila Rapa Gosvami is one
who is fully fixed in devotion to Sri Krsna. The Bhagavad-gita
confirms this:

visaya vinivartante
niraharasya dehinah
rasa-varjam raso ’py asya

param drstva nivartate

He who identifies himself with his body may artificially restrict
his enjoyment by withdrawing the senses from their objects,
although his taste for sense pleasure remains. But for he who
has realized the Supreme Person, all taste for sense pleasure
automatically ceases.l6
(Vrindavan, India: Gaudiya Vedanta Publications, 2003), p. 2. Used
with permission.

15 Srila Rupa Gosvami, Sri Upadesamrta (Vrindavan, India: Gaudiya
Vedanta Publications, 2003), pp. 12-13.

16 Bhagavad-gita, 2.59.
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Thus, a gosvami, or ‘master of the senses’, is really one who is
fixed in devotion to Sri Krsna. Disinterest in sense enjoyment is
merely a natural consequence of his devotion. It is the outward
characteristic of one who is qualified to teach the world.

The Visnu-smrti therefore summarises the qualities of a bona
fide guru as follows:

paricarya-yaso-labha-
lipsuh sisyad gurur nahi

krpa-sindhuh susampiirnah
sarva-sattvopakarakah

One who desires to obtain wealth, fame or service from others
is not fit to become a guru. A true guru is an ocean of mercy,
who feels pain by seeing others in distress. Such a person works

tirelessly for the benefit of others.1?

nihsprhah sarvatah siddhah
sarva-vidya-visaradah

sarva-samsaya-samchetta
nalaso gurur ahrtah

The real guru is free from all desire for sense enjoyment, is
perfect in all ways, is experienced in all types of knowledge,

removes all doubts of his followers, and is not lazy.18

A guru is devoid of all fear

The bona fide guru has taken complete shelter of the Supreme
Lord. Accordingly, he is completely fearless, like Prahlada
Maharaja. In Srimad-Bhagavatam, Sri Narada attests to this:

sa vai priyatamas catma yato na bhayam anv api
iti veda sa vai vidvan yo vidvan sa gurur harih

17 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (145).
18 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (1.46).

49



THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

One who knows that the Supreme Lord is the Supersoul and
friend of everyone is never in the least fearful. Such a person
is truly educated; and, thus educated, he is fit to accept the

position of the guru, who is non-different from Sri Krsna.!9

Srimad-Bhagavatam teaches us the method to overcome all
fear:
bhayam dvitiyabhinivesatah syad
isad apetasya viparyayo 'smrtih
tan-mayayato budha abhajet tam
bhaktyaikayesam guru-devatatma

Fear arises when the living being, who has turned away from
the Supreme Lord, becomes absorbed in material life and falsely
perceives things to be separate from the Supreme Lord. In this
condition, he forgets his true identity and falsely thinks he
is the body. This bewildering, fearful condition is effected by
the illusory potency, known as maya. Therefore, an intelligent
person should worship the Supreme Lord with one-pointed
conviction under the guidance of a bona fide guru, whom he

should accept as his worshipful deity and his very life and soul.20

Fear is overcome by taking complete shelter of a bona fide
guru. Since a true guru is one who has completely conquered
fear, it follows that a true guru is one who has himself taken full
shelter of a bona fide and fearless guru in discipular succession.

A guru is a Vaisnava of the highest level

Srimad-Bhagavatam describes three levels of Vaisnavas.2! The
uttama-adhikari (or maha-bhagavata) is a devotee of the highest
19 Srimad-Bhagavatam, 4.29.51.

20 Syimad-Bhagavatam, 11.2.37. Quoted by Srila Krsnadasa Kaviraja
Gosvami in his Sri Caitanya-caritamrta, Madhya-lila, 20.119, 24.137
and 25.138.

21 Srimad-Bhagavatam, 11.2.45-47.
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level; the madhyama-adhikari is an intermediate devotee; and the
kanistha-adhikari (or prakrta-bhakta, materialistic devotee) is a
neophyte on the spiritual path. A true guru is a Vaisnava of the
highest level. If the disciple wishes to attain the ultimate objective
of prema, the zenith of pure love for Sri Krsna, then he will need
to approach a guru who possesses it. A guru who has not himself
attained prema cannot bestow it upon his disciple. Similarly, one
who is not an eternal maidservant of Srimati Radhika is incapable
of bestowing radha-dasyam, confidential service to Sri Radha.
That the guru must be a topmost devotee is confirmed in the

Padma Purana:

maha-bhagavatah $restho
brahmano vai gurur nrnam
sarvesam eva lokanam

asau pijyo yatha harih

A maha-bhagavata, or topmost devotee, who is a brahmana
(twice born) is the guru of all mankind. He is to be worshipped
by all people as Sri Krsna Himself.22

This point is also clear from Srila Krsnadasa Kaviraja
GosvamT’s definitions of the topmost and intermediate devotees
in Sri Caitanya-caritamrta — in which he incorporates Srila Riipa
Gosvamt's definitions from Sri Bhakti-rasamrta-sindhu:

sraddhavan jana haya bhakti-adhikari
‘uttama’, ‘madhyama’, ‘kanistha’—sraddha-anusari

One who has faith is eligible for bhakti. According to one’s
faith, one is classified as a topmost devotee, an intermediate

devotee or a neophyte devotee.23

22 Padma Purana, 6.253.26; quoted by Srila Sanatana Gosvami in his Sri
Hari-bhakti-vilasa (1.53).
23 Srila Krsnadasa Kaviraja Gosvami, St Caitanya-caritamrta, Madhya-

lila, 22.64.
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sastra-yuktye sunipuna, drdha-sraddha yanra
‘uttama-adhikart’ sei taraye samsara

One who is fully proficient in $astra and logic and who has
firm faith in Sri Krsna is to be considered a topmost devotee,

able to deliver the whole world.24

Sastre yuktau ca nipunah
sarvatha drdha-niscayah
praudha-sraddho ’dhikari yah

sa bhaktav uttamo matah

‘One who is in every way expert in both sastra and logic, and
who has firm conviction and deep faith that is not blind, is to

be regarded as a topmost devotee in devotional service.”

sastra-yukti nahi jane drdha, sraddhavan
‘madhyama-adhikari’ sei maha-bhagyavan

One who does not have complete knowledge of sastra and
logic, but who has faith in Sri Krsna, is to be considered an

intermediate devotee. Such a person is highly fortunate.26

yah sastradisv anipunah
$raddhavan sa tu madhyamah

‘One who is not highly proficient in $astra but who has faith

in Sri Krsna is an intermediate devotee.?7

As we have seen, the first characteristic of a qualified guru
is $abde nisnatam, deep understanding and realization of the
Vedic scriptures. Since only the topmost devotee possesses
24 Syi Caitanya-caritamrta, Madhya-lila, 22.65.

25 $¢1 Caitanya-caritamrta, Madhya-lila, 22.66. This verse is from Srila

Riipa Gosvami’s Sri Bhakti-rasamrta-sindhu 1.2.17.

26 Sri Caitanya-caritamrta, Madhya-lila, 22.67.
27 $¢1 Caitanya-caritamrta, Madhya-lila, 22.68. This verse is from Srila

Ripa Gosvamf’s Sri Bhakti-rasamrta-sindhu, 1.2.18.
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such expertise, one must seek out a guru of this high calibre.
Furthermore, it is clear that only a topmost devotee has direct
experience of Sti Krsna. Consequently, only a topmost devotee
will have complete control over his mind and senses and have no
interest whatsoever in even the most alluring things of this world.
Srimad-Bhagavatam defines a topmost Vaisnava as follows:

sarva-bhiitesu yah pasyed
bhagavad-bhavam atmanah
bhitani bhagavaty atmany
esa bhagavatottamah

The most advanced devotee sees everyone and everything as
fully engaged in loving service to the Supreme Lord (in the
same mood of love he possesses), and sees all things as situated

within the Supreme Lord.28

A guru on this level is fully absorbed in Sri Krsna, and will not
differentiate between different categories of Vaisnavas. Hence, he
will not at that level be in a position to guide a disciple, although
his mere presence in the world is highly auspicious for everyone.
Furthermore, there is always the grave danger that the neophyte
disciple may misinterpret the behaviour of such an exalted person
and commit vaisnava-aparadha and nama-aparadha, offences to a
Vaisnava and to the holy name. Sri Caitanya Mahaprabhu points
out to Srila Sanatana Gosvami in Sri Caitanya-caritamrta:

yanra citte krsna-prema karaye udaya

tanra vakya, kriya, mudra vijieha na bujhaya

Even a learned scholar cannot fathom the words, activities
and symptoms of one in whose heart prema for Sri Krsna has

awakened.29

28 Syimad-Bhagavatam, 11.2.45.
29 $y1 Caitanya-caritamrta, Madhya-lila, 23.39.
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There are many similar warnings in the scriptures.30

To help the disciple, the topmost Vaisnava therefore descends
to the intermediate level. From this position, he can observe the
tendencies, limitations and progress of a disciple, and can correct
him, if necessary. As the Srimad-Bhagavatam explains, the
intermediate Vaisnava is one who is able to distinguish between
different levels of Vaisnavas:

iSvare tad-adhinesu

balisesu dvisatsu ca
prema-maitri-kypopeksa

yah karoti sa madhyamah

An intermediate devotee offers his love to the Supreme
Lord, offers his friendship to those fully engaged in service
to the Supreme Lord, shows mercy to those who lack spiritual
knowledge, and disregards those who are inimical to the

Supreme Lord.3!

The topmost devotee who descends to the intermediate level
may thus be said to have one foot in the spiritual world and
one foot in the material world. From this position he helps
conditioned souls across the vast chasm of material existence.
Such a guru is supremely merciful, and also extremely rare.

A prospective disciple should first examine the guru

The prospective guru and disciple should examine each other
carefully for at least one full year before formalising a guru-
disciple relationship. In his Sri Hari-bhakti-vilasa, Srila Sanatana
Gosvami affirms this:

30 For instance, see §Timad—Bh&gavatam, 10.33.29 and 11.20.36; Sri
Caitanya-bhagavata, Adi-lila, 6.26; and Sr Upadesamrta, 6.
31 Srimad-Bhagavatam, 11.2.46.
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tayoh pariksa canyo'nyam
ekabdam saha-vasatah

vyavahara-svabhavanu-
bhavenaivabhijayate

The prospective guru and disciple should live together for
one year and carefully examine each other’s activities and

character, to determine that each is qualified.32

Srila Saniatana Gosvami then supports his statement by

quoting the Mantra-muktavali:

tayor vatsara-vasena
jiatanyonya-svabhavayoh

guruta sisyata ceti
nanyathaiveti niscayah

The prospective guru and disciple should live together for one
year. Thus, they will come to understand each other’s natures.
Then it will be known whether the guru and the disciple are

genuine. There is no other way to ascertain this.33

However, it should be emphasised that a living being subject
to illusion and entrapped in this world does not in fact have the
power to identify a pure Vaisnava. The Brahma-vaivarta Purana

substantiates this as follows:

yavat papais tu malinam
hrdayam tavad eva hi

na Sastre satya-buddhih syat
sad-buddhih sad-gurau tatha

As long as one’s heart is sullied by sin, one will not have
the pure intelligence to recognise the truth set out in the

scriptures or to recognise a genuine guru.34

32 Srila Sanatana Gosvami, Sri Hari-bhakti-vilasa, 1.73.
33 Srila Sanatana Gosvami, Sri Hari-bhakti-vilasa, 1.74.
34 Quoted by Srila Jiva Gosvami in his Sri Bhakti-sandharbha (1.5).
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It is not by his own ability that a spiritual seeker is able to
identify a true guru. Rather, such a guru reveals himself to the
spiritual seeker. When a person develops a sincere desire to serve
God, the bona fide guru enters his life. By the causeless grace of
such a guru, the prospective disciple then quickly advances on
the spiritual path.
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a genuine DiseiPLe

he transmission of spiritual wisdom requires a genuine

guru, as we have seen. But equally, it requires a genuine
disciple. Indeed, it is sometimes said that while a genuine guru is
rare, a genuine disciple is even harder to find. So who is qualified
to learn spiritual wisdom from a guru? The scriptures set out the
qualities of a true disciple.

A disciple understands the nature of this world

A real disciple is one who has carefully observed this phenomenal
world and understood that it cannot afford one any real happiness
or security. Rather, it is a world beleaguered by recurring birth,
death, old age and disease, in which every situation is destined to
come to an end through the inexorable movement of time. The
fleeting happiness that may be found here is insubstantial and
ultimately leads only to distress. Thus, a wise person does not
invest his energy in trying to better his material prospects.
As we have seen, Srimad-Bhagavatam states:

tasmad gurum prapadyeta
jijiasuh sSreya uttamam
$abde pare ca nisnatam

brahmany upasamasrayam

Therefore, one who wishes to know about the ultimate goal of

life should take shelter of a bona fide guru. Such a guru will

57



THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

be fully conversant with the Vedic scriptures and have direct
realisation of the Supreme Lord. Consequently, he will be

wholly detached from worldly life.!

As we have seen in Chapter 3, the second two lines of this
verse specify the characteristics of the true guru. The first two
lines, however, specify the characteristics of the true disciple.
The first quality of a disciple is carried in the Sanskrit word
tasmad, ‘therefore’. To understand the import of this particular
conjunction here, we need to examine the four verses in Srimad
Bhagavatam that immediately precede this one:

Sri-rajovaca
yathaitam aiSvarim mayam
dustaram akrtatmabhih
taranty afijah sthila-dhiyo
maharsa idam ucyatam

King Nimi said: O great sage, how can one who is engrossed
in materialistic pursuits easily cross over the illusory energy of
the Supreme Lord, which is insuperable for those who are not

self-controlled??

$ri-prabuddha uvaca
karmany arabhamananam
duhkha-hatyai sukhaya ca
pasyet paka-viparyasam
mithuni-carinarm nrnam

Sri Prabuddha said: In human society, men and women unite
in sexual relationships. They then work exceedingly hard to
eliminate distress and attain happiness. But inevitably they

achieve just the opposite.3

1 Srimad-Bhagavatam, 11.3.21.
2 Srimad-Bhagavatam, 11.3.17.
3 Srimad-Bhagavatam, 11.3.18.
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nitydrtidena vittena
durlabhenatma-mrtyuna
grhapatyapta-pasubhih
ka pritih sadhitais calaih

Wealth always causes distress. It is most difficult to acquire,
and spells death for the self. With one’s wealth one maintains a
home, children, relatives and animals, but whatever happiness

is derived from these things is fickle.#

evam lokam param vidyan
nasvaram karma-nirmitam

sa-tulyatisaya-dhvamsam
yatha mandala-vartinam

Understand that even the position of the demigods is
impermanent, attained as it is by a person’s good deeds in this
life. Even that world is marred by rivalry and envy, like the

politics between the rulers of neighbouring kingdoms.5

tasmad gurum prapadyeta
jijiasuh Sreya uttamam
$abde pare ca nisnatarm

brahmany upasamasrayam

Therefore, one who wishes to know about the ultimate goal of
life should take shelter of a bona fide guru. Such a guru will
be fully conversant with the Vedic scriptures and have direct
realisation of the Supreme Lord. Consequently, he will be
wholly detached from worldly life.6

We can see from context the importance of the conjunction
tasmad. The real disciple is one who has understood that wealth,
family, relatives and home cannot provide any real and lasting

4 Srimad-Bhagavatam, 11.3.19.
5 Srimad-Bhagavatam, 11.3.20.
6 Srimad-Bhagavatam, 11.3.21.
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happiness. Even the position of higher beings in the universe is
temporary and marred by suffering. One who has understood the
futility of material progress approaches a bona fide guru to obtain
spiritual wisdom.

A disciple takes exclusive shelter of the guru

The second quality of a true spiritual seeker is gurum prapadyeta:
he or she takes exclusive shelter of a guru. In Bhagavad-gita, Sri
Krsna affirms this:

tad viddhi pranipatena
pariprasnena sevaya
upadeksyanti te jianam

jianinas tattva-darsinah

Try to understand this knowledge by taking shelter of a
spiritual preceptor, asking relevant questions of him, and
rendering service unto him. Those who are self-realized can

impart knowledge unto you because they have seen the truth.?

Here, Sri Krsna lists three requirements of a disciple: exclusive
shelter of the guru (pranipat), relevant inquiry (pariprasna)
and service (seva). Thus, the first requirement of a disciple is to
submit to the guru. In other words, the true disciple is one who
has abandoned the futile hope of attaining happiness in this
world and who takes complete refuge of the guru.

The Mundaka Upanisad confirms this:

tad-vijianartham sa gurum evabhigacchet

samit-panih srotriyam brahma-nistham

To understand transcendental knowledge, one must certainly

approach a guru with firewood in hand. Such a guru will have

7 Bhagavad-gita, 4.34.
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complete knowledge of the Vedas and be completely fixed in
the Absolute.8

Here, the Mundaka Upanisad instructs the spiritual seeker
to bring firewood. This firewood is for the yajiia, or sacred fire,
of self-surrender. In other words, the disciple must fully submit
himself to the guru. In a yajfia, the words namah and svaha are
traditionally uttered.” Namah means ‘not me’. That is to say that
the disciple abandons all material designations beginning with
the false notion that he is the body. Giving up all illusions in
the purifying fire of self-surrender, the disciple offers his life and
heart to the bona fide guru. The word svaha similarly signifies the
offering of oneself. Thus, the true disciple is one who willingly
becomes the property of his guru.

Since the disciple has given himself over to the guru, he
will easily be able to accept the directions of his guru without
hindrance. It is sometimes said that a disciple is one who is able
to accept discipline. In other words, if the guru chastises the
disciple, the disciple accepts it gladly and without question. The
Sanskrit word for disciple is $isya, which stems from the verbal
root $as, meaning ‘control’ or ‘rule’. From this root comes the
word $asana, government. Hence, a disciple is one who can
accept the control and chastisement of the guru.

The disciple’s mood of exclusive shelter in the guru is elegantly
expressed in the following verse from Vaisnava-tantra:

trayasva bho jagannatha
guro sarmsara-vahnina
dagdham mam kala-dastam ca

tvam aham Saranam gatah

8  Mundaka Upanisad, 1.2.12.
9 The word namah is also contained in the guru-mantra given by the
guru at the time of diksa, spiritual initiation.
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O Gurudeva, master of this world! Seeing that material
existence is like a blazing forest fire which resembles the
devouring teeth of Yamaraja [the god of death], I take shelter

of you and appeal to you for deliverance.l®

Taking exclusive shelter of the guru and of Sri Krsna
is often referred to using the Sanskrit word Saranagati. Srila
Bhaktivinoda Thakura has written an outstanding collection of
devotional songs called Sarandagati. Some of his songs, such as
‘Gurudeva! Bada Krpa Kari’ and ‘Gurudeva! Krpa-Bindu Diya),
specifically glorify the guru.l! Others focus on particular aspects
of Saranagati, or exclusive shelter.

According to the Vaisnava-tantra, Saranagati has six features:

anukiilyasya sankalpah
pratikilyasya varjanam

raksisyatiti visvaso
goptrtve varanam tatha

atma-niksepa-karpanye
sad-vidha Saranagatih

The six divisions of Saranagati are (i) accepting those things
that are favourable for bhakti, (ii) rejecting those things that
are unfavourable for bhakti, (iii) considering Sri Krsna to be
one’s protector in all circumstances, (iv) accepting Sri Krsna as
one’s sole maintainer, (v) completely submitting oneself to Sri

Krsna, and (vi) cultivating an attitude of genuine humility.12

10 Vaisnava-tantra; quoted by Srila Sanatana Gosvami in his Sri Hari-
bhakti-vilasa (1.102). English translation from Sri Srimad Bhaktivedanta
Narayana Maharaja’s Sri Gaudiya Giti-guccha (Vrindavan, India:
Gaudiya Vedanta Publications, 2003), p. 7. Used with permission.

11 These two songs are included in the Appendix to this study.

12 Vaisnava-tantra; quoted by Srila Jiva Gosvami in his Sri Bhakti-
sandarbha (236) and by Srila Sanitana Gosvami in his Sri Hari-
bhakti-vilasa (11.676).
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A true disciple will possess these six moods of Saranagati in
relation first to his guru, who he will see as a direct representative
of Sri Krsna. At first, the spiritual aspirant does not have any real
realisation of Sri Krsna. The only relationship he has is with his
guru. But as we have seen, the real guru is not one who seeks to
enjoy the disciple. Rather, he takes the love and energy of the
disciple and offers it to his own guru, who in turn offers it to his
guru in the discipular succession that leads directly to Sri Krsna.

In his $r7 Upadesamrta, Srila Ripa Gosvami expands on the
second division of Saranagati, namely, rejecting those things that

are unfavourable for bhakti:

vaco vegam manasah krodha-vegam
jihva-vegam udaropastha-vegam
etan vegan yo visaheta dhirah
sarvam apiman prthivim sa Sisyat

A wise and self-composed person who can subdue the impetus
to speak, the agitation of the mind, the onset of anger, the
vehemence of the tongue, the urge of the belly and the
agitation of the genitals can instruct the entire world. In
other words, all persons may become disciples of such a self-

controlled person.!3

atyaharah prayasas ca
prajalpo niyamagrahah

jana-sangas ca laulyam ca
sadbhir bhaktir vinasyati

Bhakti is destroyed by the following six kinds of faults: (1)
eating too much or collecting more than necessary, (2)

endeavours that are opposed to bhakti, (3) useless mundane

13 Srila Rapa Gosvami, Sri Upadesamrta, 1. English translation from
Sri Srimad Bhaktivedanta Narayana Maharaja’s edition of Sri
Upadesamrta (Vrindavan, India: Gaudiya Vedanta Publications,
2003), p. 2. Used with permission.
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talks, (4) failure to adopt essential regulations or fanatical
adherence to regulations, (5) association with persons who are
opposed to bhakti and (6) greed, or the restlessness of the mind

to adopt worthless opinions.!4

Srila Riipa Gosvami then also expands on the first division of
Saranagati specified in the Vaisnava-tantra, namely, accepting
those things that are favourable for bhakti:

utsahan niscayad dhairyat
tat-tat-karma-pravartanat
sanga-tyagat sato vrtteh

sadbhir bhaktih prasidhyati

Progress in bhakti may be obtained by the following six
practices: (1) enthusiasm to carry out the rules that enhance
bhakti, (2) firm faith in the statements of $astra and the guru,
whose words are fully in line with sastra, (3) fortitude in the
practice of bhakti, even in the midst of obstacles, or patience
during the practice stage of bhakti, even when there is delay
in attaining one’s desired goal, (4) following the limbs of
bhakti such as hearing (Sravana) and chanting (kirtana) and
giving up one’s material sense enjoyment for the pleasure of
Sri Krsna, (5) giving up illicit connection with the opposite
gender, the company of those who are overly attached to the
opposite gender and the association of mayavadis, atheists and
pseudo-religionists, and (6) adopting the good behaviour and
character of pure devotees.!

14 Srila Rapa Gosvami, Sri Upadesamrta, 2. English translation from Sri
Srimad Bhaktivedanta Narayana Maharaja’s edition of Sr7 Upadesamrta
(Vrindavan, India: Gaudiya Vedanta Publications, 2003), pp. 18—-19.
Used with permission.

15 Srila Rapa Gosvami, Sri Upadesamrta, 3. English translation from
Sri Srimad Bhaktivedanta Narayana Maharaja’s edition of Sri
Upadesamrta (Vrindavan, India: Gaudiya Vedanta Publications,
2003), p. 29. Used with permission.
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The six moods of saranagati, or exclusive shelter, are a
primary requisite for any disciple. They are actually the outward
manifestation of sraddhd, or spiritual faith. In his Amnaya-siitra,
Srila Bhaktivinoda Thakura states:

sa ca Saranapatti-laksana

Sraddha is characterised by its external symptom of taking

complete shelter of Sri Krsna.l6

Thus, the true disciple is one who possesses $raddha, or
spiritual faith. But §raddha is not blind faith: when you are
unsure whether something is true or not, but you decide to
suspend your rational faculty and believe it anyway. Blind faith
is a function of ignorance and occurs in the mind; but sraddha is
the awakening of the soul. It is the finest or most minute glimmer
of the zenith of selfless love for Sri Krsna known as prema. Thus,
$raddha is a function not of ignorance but of the highest wisdom,
and it occurs not in the mind but in the heart. It has been
defined in Sri Caitanya-caritamrta as follows:

‘Sraddha’-sabde — visvasa kahe sudrdha niscaya
krsne bhakti kaile sarva-karma krta haya

Sraddha is the firm, unshakable conviction that if one simply
engages in bhakti to Sri Krsna one need not make any separate

endeavour in life for anything else.l?

A person who possesses sraddha has complete confidence
that by fully engaging his body, mind and words in the service
of the bona fide guru, the Vaisnavas and Sri Krsna, he need no
longer be concerned for his own welfare or maintenance. Rather,
Sri Krsna Himself will look after all his interests, as promised in
Bhagavad-gita:

16 Srila Bhaktivinoda Thakura, Amnaya-siitra, 58.
17 Srila Krsnadasa Kaviraja Gosvami, Sri Caitanya-caritamrta, Madhya-

lila, 22.62.
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ananyas cintayanto mam
ye janah paryupasate

tesam nityabhiyuktanam
yoga-ksemam vahamy aham

For those who are always absorbed in thoughts of Me, and who
worship Me with exclusive devotion by every means, I Myself

carry their necessities and safeguard what they have.18

In his ‘Piyiisa-varsini-vrtti’ commentary to the first verse of
Sr1 Upadesamrta, Srila Bhaktivinoda Thakura explains that
Saranagati, or exclusive shelter, is not itself bhakti.!® Rather, it
is the doorway to the temple of bhakti. Since Saranagati is the
external symptom of $raddha, a disciple must possess sraddha
before he can even begin on the path of bhakti. Srila Ripa
Gosvami confirms this in his delineation of the stages of bhakti

in his Sr1 Bhakti-rasamrta-sindhu:
adau $raddha tatah sadhu-sango ’'tha bhajana-kriya

In the beginning there is sraddha. This is followed by
association with sadhus, and then by the performance of
bhajana, or devotional activities [which include taking shelter

of a bona fide guru].20

Sraddha is thus the first stage of devotion. Indeed, it is sraddha
that leads the disciple to accept a bona fide guru in the first place,
as Srila Bhaktivinoda Thakura confirms in his Amnaya-sitra:

taya desika-padasrayah

Sraddha leads one to take shelter at a bona fide guru’s feet.2!

18 Bhagavad-gita, 9.22.

19 Srila Rapa Gosvami, Sri Upadesamrta (Vrindavan, India: Gaudiya
Vedanta Publications, 2003), p. 7.

20 Srila Ripa Gosvami, Sri Bhakti-rasamrta-sindhu, 1.4.15.

21 &rila Bhaktivinoda Thakura, Amnaya-siitra, 59.
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A disciple makes relevant inquiry

The third quality of a true disciple is jijiasuh sreya uttamam: he
is inquisitive about the highest spiritual good. In the language
of Vedanta, the term Sreya, spiritual welfare, is often set in
opposition to the term preya, the fleeting pleasures of this world.
In other words, the disciple is not interested in bettering his
position in this world, but in securing his spiritual welfare. But
here $reya has been qualified with the adjective uttamam, or
‘highest’. Therefore, the true disciple is not simply interested in
any type of spiritual knowledge, but in the ultimate and most
exalted kind. In other words, the disciple desires solely to attain
bhava-bhakti and then prema-bhakti, the perfection of selfless
love for Sri Krsna.

For the followers of Srila Ripa Gosvami, §reya uttamam may
also be said to refer to the highest spiritual position a living
entity is able to attain, namely, that of an eternal maidservant of
Srimati Radhika. As we shall see in Chapter 7, this exalted type
of devotion is what Sri Caitanya Mahaprabhu came to distribute
in the world. Srila Rapa Gosvami fulfilled Mahaprabhu’s desire
through his voluminous esoteric writings on the subject, which
set out the path to attain this highest and most confidential of
spiritual goals.

Naturally, the disciple who is eager to advance on the path of
bhakti will make relevant inquiries of his guru. To do so is indeed
the duty of the disciple, as Sri Krsna says in Bhagavad-gita:

tad viddhi pranipatena
pariprasnena sevaya

Try to understand this knowledge by taking shelter of a
spiritual preceptor, asking relevant questions of him, and

rendering service unto him.22

22 Bhagavad-gita, 4.34.
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However, the disciple will not be able to understand anything
from his guru without a genuine attitude of humility and without
dedicated service. Indeed, service to the guru is the essence of the
guru-disciple relationship.

A disciple serves his guru with great affection

In Sanskrit, loving service is known as seva. In Bhagavad-gita, Sri
Krsna includes this as the third requirement of a true disciple. As
we shall see, it is indeed the primary duty of the disciple. This is
confirmed throughout the scriptures.

In Srimad-Bhagavatam, for instance, the young Prahlada
advises his friends as follows:

guru-susriisaya bhaktya
sarva-labdharpanena ca
sangena sadhu-bhaktanam

iSvararadhanena ca

One must accept the bona fide guru and render service unto
him with great devotion and faith. One should offer whatever
one has to the guru, and one should worship the Supreme Lord

in the association of saintly persons and devotees.23

In his Sri Bhakti-rasamrta-sindhu, Srila Riipa Gosvami defines
supra-mundane devotion as follows:

anyabhilasita-sunyam
jAana-karmady-anavrtam

anukiilyena krsnanu-
Silanam bhaktir uttama

Pure devotional service is the uninterrupted flow of service
to Sri Krsna performed through all endeavours of the body,

mind and speech, as well as through the expression of various

23 Syimad-Bhagavatam, 7.7.30.
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spiritual sentiments, which is not covered by knowledge aimed
at impersonal liberation and reward-seeking activity, and
which is devoid of all desires other than the aspiration to bring

happiness to Sri Krsna.24

Here supra-mundane devotion is referred to as uttama-bhakti —
literally, ‘devotion free from ignorance’. The essence of such
pure devotion is the cultivation of activities favourable to Sri
Krsna. In his Sri Bhakti-rasamrta-sindhu-bindu, Srila Visvanatha
Cakravarti Thakura makes it clear that this embraces all sixty-
four limbs of bhakti, which begin with (i) taking exclusive
shelter at the feet of a guru, (ii) accepting initiation and spiritual
guidance, and (iii) serving the guru with feelings of great
intimacy.?5 In other words, dedication to the guru is tantamount
to dedication to the Supreme Lord. This conclusion is supported
by both the Upanisads and the Puranas.

The Svetasvatara Upanisad, for instance, avows:

yasya deve para bhaktir
yatha deve tatha gurau

tasyaite kathita hy arthah
prakasante mahatmanah

All the confidential meanings of the scriptures manifest in the
heart of one who has supra-mundane devotion equally for the

guru as for the Supreme Lord.26

24 Srila Rapa Gosvami, Sri Bhakti-rasamrta-sindhu, 1.1.11; quoted by
Srila Krsnadasa Kaviraja Gosvami in his Sri Caitamya-caritamrta
(Madhya-lila, 19.167).

25 Srila Visvanath Cakravarti Thakura, Sr7 Bhakti-rasamrta-sindhu-
bindu (Vrindavan, India: Gaudiya Vedanta Publications, 2003), pp.
5-1.

26 Svetasvatara Upanisad, 6.23; quoted by Srila Sanatana Gosvamt in his
Sri Hari-bhakti-vilasa (4.346).
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The Padma-purana affirms this:

bhaktir yatha harau me’sti
tadvan nistha gurau yadi
mamdsti tena satyena
svam darSayatu me harih

If my devotion to my guru is even stronger than my devotion

for Sri Krsna, then may this fact cause Sri Krsna to reveal

Himself to me.2?
Indeed, Sri Krsna Himself proclaims:

prathamar tu gurum piijya
tatas caiva mamarcanam
kurvan siddhim avapnoti
hy anyatha nisphalam bhavet

If anyone worships his guru first and then worships Me, he

certainly achieves perfection. If he does not do so, his worship

bears no fruit.28

Similarly, Srila Baladeva Vidyabhiisana Prabhu quotes the

Sandilya-smrti as follows:

siddhir bhavati va neti
samsayo ‘cyuta sevinam

nihsamsayas tu tad bhakta
paricaryaratatmanam

One may doubt whether the servant of the Supreme Lord
will attain perfection, but there is absolutely no doubt that

27 Padma-purana, 6.128.269; quoted by Srila Sanatana Gosvami in his
Svi Hari-bhakti-vilasa (4.358).
28 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa

(4.344).
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those who are attached to serving His devotees will attain
perfection.??
kevalam bhagavat-pada-
sevayd vimalam manah
na jayate yatha nityam
tad bhakta-caranarcanat

One’s mind is not purified as fully by serving the lotus-like feet of
the Supreme Lord as it is by serving the feet of His devotees.30

It should be noted that the senior Vaisnavas will all be
gurus for the young spiritual seeker. By serving these gurus, the
disciple’s spiritual success is guaranteed. In fact, the disciple
should faithfully serve the guru with his body, mind and words
for several years before the guru agrees to initiate him. In the
Krama-dipika, it is said:

santosayed akutilardretarantaratma

tam svair dhanais ca vapusapy anukillavanya
abda-trayankamalanabhadhiya’tidhiras

tuste vivaksatu gurav atha mantra-diksam

His heart melting with sincere love and his thoughts fixed on
the Supreme Lord, whose navel resembles a lotus flower, the
prospective disciple should, with his wealth, body and pleasing
words, serve his guru for three years. Then, when the guru is
satisfied, the disciple may ask for initiation in chanting the

sacred mantras.3!

Service to the guru is fundamental to bhakti, and will be
examined in greater detail later.

29 Quoted by Srila Baladeva Vidyabhasana in his Govinda-bhasya
commentary on Vedanta-siitra, 3.3.51.
30 Thid.

31 Krama-dipika, 4.3; quoted by Srila Sanatana Gosvami in his Sri Hari-
bhakti-vilasa (1.78).
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Further qualities of a disciple

In his Sr1 Hari-bhakti-vilasa, Srila Sanatana Gosvami enumerates
further qualities expected of a disciple. First, he quotes from the
Mantra-muktavali as follows:

Sisyah suddhanvayah $riman
vinitah priya-darSanah
satya-vak punya-carito

'"dabhra-dhir dambha-varjitah

A real disciple is faithful, glorious, humble, pleasing to the eye,

truthful, pious, intelligent, honest and free from hypocrisy.3?

kama-krodha-parityagi
bhaktas ca guru-padayoh

devata-pravanah kaya-
mano-vagbhir diva-nisam

He is free from lust and anger, and is completely devoted to
the feet of his guru. He is dedicated to the demigods3? and the
Supreme Lord, and is engaged in service day and night, with
his body, mind and words.34

32 Srila Sanatana Gosvami, Sri Hari-bhakti-vilasa, 1.59.

33 This refers to demigods who are fully devoted to the Supreme Lord,
such as Gopesvara Mahadeva. Indeed, Srimad-Bhagavatam instructs
one to abandon a demigod who is unable to save one from material
existence (see grimad—Bhdgavatam, 5.5.18). Also, the guru is the
embodiment of the demigods and a manifestation of the Supreme Lord
(see grimad—Bhdgavatam, 11.17.27). Thus, by worshipping the guru,
the disciple automatically worships the demigods and the Supreme
Lord; and if a person worships the Supreme Lord, there is no need for
him to make any separate endeavour to worship the demigods, just
as watering the root of a tree automatically nourishes all the tree’s
branches, twigs and leaves (see Srimad-Bhagavatam, 4.31.14).

34 Syi Hari-bhakti-vilasa, 1.60.
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nirujo nirjitasesa-
patakah sraddhyanvitah
dvija-deva-pitinam ca
nityam arca-parayanah

He is healthy, sinless, faithful and always devoted to the
worship of the demigods, brahmanas and forefathers.3

yuva viniyatasesa-
karanah karunalayah

ity adi-laksanair yuktah
Sisyo diksadhikaravan

He is young, in full control of his senses, and kind. A person
who has these and other virtues is qualified for diksa, or

initiation.36

Srila Sanatana Gosvami then also includes the following verse
from the eleventh canto of Srimad-Bhagavatam:

amany amatsaro dakso
nirmamo drdha-sauhrdah

asatvaro 'rtha-jijiasur
anasiiyur amogha-vak

A real disciple is free of pride, free of envy, diligent, free of any
false sense of possessiveness, resolute, a sincere friend of his
guru, unagitated, eager to learn the truth, free of hostility, and

not one to waste time in useless banter.37

35 Sri Hari-bhakti-vilasa, 1.61. Refer to footnote 201.
36 Syi Hari-bhakti-vilasa, 1.62.
37 Syimad-Bhagavatam, 11.10.6.
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Types of persons a guru should not accept as disciples

There are several types of disciples the guru should be wary of
initiating. Sri Hari-bhakti-vilasa goes on to list them as follows,

quoting from the Agastya-sambhita:

alasa malinah klista
dambhikah krpanas tatha
daridra rogino rusta

ragino bhoga-lalasah

Persons who are lazy, filthy, agitated, proud, miserly, wretched,

sickly, angry, attached and greedy for sense enjoyment.38

asitya-matsara-grastah
Sathah parusa-vadinah

anyayoparjita-dhanah
para-dara-ratas ca ye

Persons who are gripped by envy and hostility, who are
cheaters, who speak harshly, who are addicted to accumulating

wealth for no good reason, and who commit adultery.3°

vidusam vairinas caiva
ajiah pandita-maninah

bhrasta-vratas ca ye kasta-
vrttayah pisunah khalah

Persons who are enemies of the learned, who are fools but
think themselves wise, who have fallen from their vows, who
earn their livelihood by indecent means, and who are cruel,
harsh and wicked.40

38 Syi Hari-bhakti-vilasa, 1.64.
39 Syi Hari-bhakti-vilasa, 1.65.
40 $y7 Hari-bhakti-vilasa, 1.66.
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bahv-asinah kritra-cesta
duratmanas ca nindita
ity evam adayo’py anye

papisthah purusadhamah

Gluttons, the cruel and nefarious, the degraded, the sinful, and
the lowest of men who have these and a host of other faults.4!

akrtyebhyo'nivaryas ca
guru-Siksa-sahisnavah

evambhiitah parityajyah
Sisyatve nopakalpitah

Persons who cannot turn away from what should not be done
and who cannot bear to follow the guru’s instructions should

be rejected. They are not fit to be disciples.4?

Sri Hari-bhakti-vilasa then gives some stern warnings, still

from the Agastya-sambhita:

yady ete hy upakalperan
devatakrosa-bhajanah

bhavantiha dardras te
putra-dara-vivarjitah

narakas caiva dehante
tiryaficah prabhavanti te

Gurus who accept disciples like these become the objects
of the Supreme Lord’s anger. In this very life they become
poverty-stricken and are abandoned by their wife and children,
and at death they descend to hell. Finally, they are born as

animals.®3

41 Sy1 Hari-bhakti-vilasa, 1.67.
42 Syi Hari-bhakti-vilasa, 1.68.
43 Sy1 Hari-bhakti-vilasa, 1.69-70.
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Srila Sanatana Gosvami then quotes from the Hayasirsa-

paficaratra:

jaiminih sugatas caiva
nastiko nagna eva ca

kapilas caksapadas ca
sad ete hetu-vadinah

The six atheistic philosophers are Jaimini, Sugata, Nastika,
Nagna, Kapila and Aksapada.44

etan-matanusarena
vartante ye naradhamah

te hetu-vadinah proktas
tebhyas tantram na dapayet

Those who follow their ideas become the lowest of men.
Although these followers may be called philosophers in this

world, one should not initiate them.4>

A guru should first examine the prospective disciple
In Sri Hari-bhakti-vilasa, Srila Sanatana Gosvami then advises:

tayoh pariksa canyo'nyam
ekabdam saha-vasatah

vyavahara-svabhavanu-
bhavenaivabhijayate

The prospective guru and disciple should live together for
one year and carefully examine each other’s activities and

character, to determine that each is qualified.46

44 Syi Hari-bhakti-vilasa, 1.71.
45 Syi Hari-bhakti-vilasa, 1.72.
46 Sri Hari-bhakti-vilasa, 1.73.
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To support this position, Srila Sandatana Gosvami quotes from
the Mantra-muktavali:

tayor vatsara-vasena
jidatanyonya-svabhavayoh
guruta sisyata ceti

nanyathaiveti niscayah

The prospective guru and disciple should live together for one
year. Thus, they will come to understand each other’s natures.
Then it will be known whether the guru and the disciple are

genuine. There is no other way to ascertain this.4?

Srila Sanatana Gosvami provides further evidence from smrti-
$astra and the Sara-sangraha:

nasamvatsara-vasine deyat

The guru should not give initiation without first living with

his disciple for a year.48
sad-guruh svasritam sisyam varsm ekarm pariksayet

The bona fide guru should examine his prospective disciple for

one year.49

rajiii camatyaja dosah
patni-papam sva-bhartari

tatha Sisyarjitam papam
guruh prapnoti niscitam

The faults of a counsellor fall on his king, and the sins of a
wife fall on her husband. In the same way, a guru acquires the

sins of his disciple. That is certain.>°

41 Sri Hari-bhakti-vilasa, 1.74.
48 Sy1 Hari-bhakti-vilasa, 1.75.
49 Syi Hari-bhakti-vilasa, 1.76.
50 $y1 Hari-bhakti-vilasa, 1.77.
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Of course, if the guru is an exalted Vaisnava, he will never
be affected by the sins of his disciples. Rather, he at once burns
those sins to ashes when he confers diksd, or spiritual initiation,
upon a disciple. But the unqualified guru will certainly have to
suffer for the misdeeds of his disciples.

The Narada-paficaratra declares:

yo vakti nyaya-rahitam
anyayena Srnoti yah

tav ubhau narakam ghoram
vrajatah kalam aksayam

When a guru gives specious instructions or a disciple follows

his instructions speciously, both go to a terrible, perpetual

hell.5!

In his commentary to this verse, Srila Sanatana Gosvami
explains that this verse describes a situation where either the
disciple or the guru did not properly examine the other before
initiation.52 The possible consequences of such an error are
serious for both parties.

51 $ri Hari-bhakti-vilasa, 1.101.
52 Srila Sanatana Gosvami’s auto-commentary to Sri Hari-bhakti-vilasa

is entitled ‘Dig-darsini-tika’.
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s we have seen in Chapter 2, the bona fide guru

is regarded as a direct manifestation of Sri Krsna.

The scriptures warn the disciple sternly never to disrespect or
abandon the guru. Given this, does Gaudiya Vaisnava theology
ever permit a disciple to reject his guru? And if so, in what
specific circumstances may the disciple do so? In these times of
false gurus and fickle disciples, this topic is particularly germane.

The bona fide guru should never be disrespected

To reject or disrespect a bona fide guru is a serious offence. In the
Padma Purana, it is listed as the third offence to the holy name.!
The scriptures repeatedly warn the disciple against making this
grave error. For instance, Sri Krsna says in Srimad-Bhagavatam:

acaryam mam vijaniyan
navamanyeta karhicit

na martya-buddhyasiiyeta
sarva-deva-mayo guruh

Know the acarya, or spiritual preceptor, to be Me. One should
never disrespect him under any circumstance, nor should
one envy him, thinking him an ordinary man, for he is the
representative of all the demigods.2

L' Padma Purana, Brahma-khanda, 25.17.

2 Srimad-Bhagavatam, 11.17.27.
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The Aditya Purana stipulates:

avidyo va sa-vidyo va
gurur eva janardanah
margastho vapy amarga-stho
gurur eva sada gatih

Whether ignorant or learned, the guru is Krsna Himself.

Whether on the path or off it, the guru is always our refuge.3

harau ruste gurus trata
gurau ruste na kascana
tasmat sarva-prayatnena

gurum eva prasadayet

If Sri Krsna is displeased with someone, the guru can protect
him, but if the guru is dissatisfied with someone, there is no
shelter for him. Therefore, one should carefully endeavour to

properly please one’s guru.4
Similarly, the Brahma-vaivarta Purana states:

bodhah kalusitas tena
dauratmyam prakati-krtam
gurur yena parityaktas
tena tyaktah pura harih

One who rejects his own guru pollutes his own intelligence
and exhibits severe weakness of character, for such a person

has already rejected the Supreme Lord.5

3 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.359).

4 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.360).

5 Quoted by Srila Jiva Gosvami in his Sri Bhakti-sandarbha (Anuccheda
207), and by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.364).
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pratipadya gurum yas tu
mohad vipratipadyate

sa kalpa-kotim narake
pacyate purusadhamah

Any person who has once accepted a bona fide guru and then,
due to illusion, rejects him, that lowest of mankind then falls

into hell to suffer for ten million kalpas (ten thousand yugas).6

The Agastya-sambhita further warns the disciple:

adhiksipya gurum mohat
parusam pravadanti ye

Sitkaratvarm bhavaty eva
tesam janma-Satesv api

Those who, out of ignorance, disrespect a guru, considering

him to be an ordinary human being, take their next one

hundred births as hogs.’

From these statements, it would appear that the guru can
never be abandoned under any circumstance. This is undoubtedly
true of the bona fide guru who is free from self-interest and envy,
learned in the scriptures and devoted to the Supreme Lord.
However, the scriptures do allow the disciple to reject a false
guru. In fact, they state clearly that it is the duty of the spiritual
seeker to abandon such an imitator.

6 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(4.365).
7 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa

(4.369).

81



THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

The duty to reject a guru who is not a Vaisnava

As we have seen in Chapter 3, the Padma Purana stipulates that
a real guru must be a Vaisnava:

maha-kula-prasiito ’pi
sarva-yajiiesu diksitah
sahasra-sakhadhyayi ca

na guruh syad avaisnavah

A person may be born in an aristocratic family, be initiated in
all yajfias and be learned in a thousand branches of the Vedas,

but if he is not a Vaisnava, then he is not fit to be a guru.8
Similarly, the Narada-paficaratra states:

avaisnavopadistena
mantrena nirayam vrajet

punas ca vidhina samyag
grahayed vaisnavad guroh

One who receives his mantra from a guru who is not a
Vaisnava is destined to go to hell. Such a person should
approach a Vaisnava guru and again receive the mantra

according to the direction of the scriptures.?

Thus, if one has taken shelter of a guru who is not a Vaisnava,
then one has not yet submitted to a bona fide guru. It follows that
in such a situation, the noviciate should abandon his so-called
guru and take shelter of a pure Vaisnava.

In his Sri Bhakti-sandarbha, Srila Jiva Gosvami confirms this:

tad etat paramartha-gurv-asrayo vyavaharika-gurv-adi-
tyagenapi kartavya ity aha —

8 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(1.54). Also included in Sri Gaudiya-kanthahara (1.46), along with a
similar verse (1.17) ascribed to Padma Purana.

9 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (4.366).
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gurur na sa syat sva-jano na sa syat
pita na sa sydaj janani na sa syat

daivam na tat syan na patis ca sa syan
na mocayed yah samupeta-mrtyum

In this regard, one should take shelter of a guru who can help
one achieve the highest goal of life. One should reject a guru
who holds his position through social convention and so on, as

stated as follows —

‘One who cannot deliver his dependents from repeated birth
and death should never become a guru, a relative, a father or

mother, a demigod, or a husband.”©

The verse Srila Jiva Gosvami quotes is the words of Sri
Rsabhadeva in Srimad-Bhagavatam. Everyone gets a father and
mother at birth, but a real parent is he who can release his
offspring from the cycle of repeated birth and death. If a parent
is unable to do this, he is not qualified to be a parent. The same is
true of other relations of dependency in one’s life, particularly that
of the guru. In his purport to this verse from Srimad-Bhagavatam,
Srila A. C. Bhaktivedanta Swami Maharaja explains:

The word daivam indicates a demigod or one who accepts
worship from a dependent. Ordinarily, the spiritual master,
husband, father, mother or superior relative accepts worship
from an inferior relative, but here Rsabhadeva forbids this.
First the father, spiritual master or husband must be able
to release the dependent from repeated birth and death.
If he cannot do this, he plunges himself into the ocean of

reproachment for his unlawful activities.!!

10 §rila Jiva Gosvami, Sri Bhakti-sandarbha, Anuccheda 210. Srila Jiva
Gosvami quotes from Srimad-Bhagavatam, 5.5.18.

I A. C. Bhaktivedanta Swami Prabhupada, Srimad-Bhagavatam
(Bhaktivedanta VedaBase 2003, Bhaktivedanta Archives,
Bhaktivedanta Book Trust), 5.5.18, purport.
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The principle of Sri Rsabhadeva’s instruction is nicely
illustrated throughout the Puranas and epics. In his delightful
Hindi poem Sri Rama-carita-manasa, Sri Tulasi dasa writes:

jake priya na rama-baidehi
tajiye tahi koti bairi sama,
jadyapi parama sanehi

so chamriye

tajyo pita prahalada, bibhisana bandhu,
bharata mahatari

bali guru tajyo kanta braja-banitanhi,
bhaye muda-mangalakari

If someone does not consider Sri Sita and Sri Rama to be
dear to him, then he should be given up as if he were ten-
million enemies, even if he is most dear to you. Thus, Prahlada
Mahar3ja rejected his father, Vibhisana his relatives, Bharata
his mother, Bali Mahar3ja his guru, and the gopis their

husbands, and they thus attained joy and auspiciousness.!2

Prahlada Maharaja rejected his father Hiranyakasipu, who
developed a hatred for the Supreme Lord. Similarly, Prahlada
Maharaja’s grandson Bali Maharaja rejected his guru, the
powerful Sukracarya, who was averse to Visnu. When Visnu came
to Bali Maharaja in the form of a young dwarf renunciant and
begged three steps of land from him, Sukracarya, understanding
the boy’s true identity, warned Bali Mahar3ja not to give him
anything. But the emperor, who understood that everything
already belongs to the Supreme Lord, disregarded his guru.
Consequently, Prahlada Maharaja and Bali Maharaja have come
to be known as mahajanas, or great personalities.13

12 §ri Tulasi dasa, Sri Rama-carita-manasa, 174.1-2.

13 The twelve mahdjanas are Brahma, Narada, Siva, the Kumairas,
Kapila, Manu, Prahlada, Bhisma, Janaka, Sukadeva Gosvami, Bali
Maharaja and Yamaraja.
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The Mahabharata decrees:
mahajano yena gatah sa panthah

One should accept whatever path is set out by the mahajanas.14

Thus, the spiritual aspirant is urged to follow the examples of
Prahlada and Bali Maharaja.

Like these two mahdjanas, Vibhisana rejected all his relatives,
including his inimical brothers Ravana and Kumbakarna, and
took exclusive shelter of Sri Rama. Similarly, Sri Rama’s older
brother Bharata rejected his mother Kaikeyi after she had Rama
exiled to the forest for fourteen years.

The Tenth Canto of Srimad-Bhagavatam describes the love of
the residents of Vraja. One day Sri Krsna and His cowherd friends
were hungry and approached some brahmanas on the outskirts of
Vraja for some food. The brahmanas were so preoccupied with
their Vedic rituals that they simply ignored the boys. But when
the boys approached the wives of these brahmanas, those women
immediately fed them sumptuously — with the food they had
prepared for the ritual. In effect, they disregarded their husbands,
who were incapable of delivering them from the path of repeated
birth and death.

The love of the gopis, or cowherd girls, in Vraja is the highest
of all. The gopis abandoned their husbands, family and social
conventions for the sake of Sri Krsna, as Sri Uddhava describes
poignantly:

asam aho carana-renu-jusam aham syam
vrndavane kim api gulma-latausadhinam

ya dustyajam sva-janam arya-patham ca hitva
bhejur mukunda-padavim srutibhir vimrgyam

14 Mahabharata, Vana-parva, 313.117.
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The gopis of Vraja have abandoned the company of their
husbands, sons and other family members, who are very
difficult to give up, and they have forsaken the path of chastity
to take shelter of the feet of Sri Krsna, whom one should seek
out by Vedic knowledge. Oh, let me be one of the bushes,
creepers or herbs in Vrndavana, which are trampled by the
gopis and blessed with the dust of their feet.!l5

In this verse, the words ‘they have forsaken the path of
chastity’ mean the gopis gave up their husbands, who were
creating obstacles in their service to Sri Krsna.

The duty to reject a guru who loses his way

If a spiritual aspirant takes shelter of a guru who is a neophyte
Vaisnava and not a Vaisnava of the topmost level (known as a
maha-bhagavata),!6 then it is possible that such a guru may stray
from the path of bhakti. A neophyte devotee, who is not qualified
to hold the position of guru, is likely to become infected by pride
and think himself equal to a Vaisnava of the highest calibre.
Deluded by conceit, he is then likely to criticise or disrespect other
Vaisnavas, to become defeated by lust, and to become attached
to the worship and comforts he receives from his disciples. Such
a so-called guru will try to prevent his hapless disciples from
receiving any guidance from Vaisnavas who are more qualified
than he is. Thus, he becomes the enemy of his disciples.
The Narada-paficaratra states:

sa guruh paramo vairi
bhrastam vartma pradarsayet
taj-janma-nasam kurute
Sisya-hatyam bhaved dhruvam

15 Syimad-Bhagavatam, 10.47.61.
16 See Chapter 3, ‘A guru is a Vaisnava of the highest level’.
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If a guru is unable to show the proper path, then he is not a
guru but a great enemy. He destroys the opportunity of human

life, and is therefore the murderer of his disciple.l?

A guru who abandons the path of bhakti and disrespects the
Vaisnavas is no longer to be considered a Vaisnava. Accordingly,
such a false guru should be rejected. In the Mahabharata, Bhisma
instructs Yudhisthira Maharaja as follows:

guror apy avaliptasya
karyakaryam ajanatah

utpatha-pratipannasya
parityago vidhiyate

One should reject a guru who is arrogant, who is unable to
discriminate between what is to be done and what is not to be

done, and who has taken a wrong path.18

We noted previously that the Aditya Purana appears to
stipulate that a guru should never be rejected, even if he leaves

the path of bhakti:

avidyo va sa-vidyo va
gurur eva jandrdanah
margastho vapy amarga-stho
gurur eva sada gatih

Whether ignorant or learned, the guru is Krsna Himself.
Whether on the path or off it, the guru is always our refuge.l?

17 $yi Narada-paficaratra, 2.8.26.

18 Mahabharata, Udyoga 179.25 (alternate reference: 5.178.24). Quoted
by Srila Jiva Gosvami in his Sr1 Bhakti-sandarbha (Anuccheda 238),
and by Sri Narahari Sarakara Thakura in Sri Krsna-bhajanamrta. In
Sri Krsna-bhajanamrta, the final part of this verse appears as nyayo
dando vidhiyate (‘he should be reasoned with and reprimanded’).

19 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (4.359).
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However, individual verses from the scriptures should be
understood in relationship to the overall presentation. Given the
other verses from the scriptures on the subject, especially from
the Narada-paficaratra, Mahabharata and Srimad-Bhagavatam,
it is clear that this verse from the Aditya Purana is a warning
to the disciple not to dismiss a guru too easily. This is especially
pertinent in relation to a guru of the topmost level, whose actions
the ordinary person may not easily comprehend. It is easy for the
neophyte disciple to misjudge such a guru, and the consequences
of doing so are particularly severe.

In his Sri Bhakti-sandarbha, Srila Jiva Gosvami explains:

yah prathamam sabde pare ca nisnatam [bha.pu. 11.3.21]
ity-ady-ukta-laksanam gurum nasritavan tadrsa-guros
ca matsaradito mahabhagavata-satkaradav anumatim na
labhate, sa prathamata eva tyakta-sastro na vicaryate |
ubhaya-sankata-pato hi tasmin bhavaty eva |

At first, one may have taken shelter of a guru who does not
possess the qualities previously noted, such as sabde pare ca
nisnatam [Srimad-Bhagavatam, 11.3.21]. And then, because
of the guru’s envy and so forth, one does not receive his
permission to serve a maha-bhagavata, or devotee of the
topmost level. The unqualified guru should therefore not be
considered, for he is the first to have violated the injunctions
of the scriptures. With such a guru, the disciple is damned if

he does and damned if he does not.
evam-adikabhiprayenaiva —

yo vakti nyaya-rahitam
anyayena $rnoti yah

tav ubhau narakam ghoram
vrajatah kalam aksayam

iti narada-panicaratre |
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This is the intention of the following verse from Sri Narada-

paficaratra —

‘When a guru gives specious instructions or a disciple follows
his instructions speciously, both go to a terrible, perpetual

hell”

ata eva diirata evaradhyas tadrso guruh | vaisnava-
vidvesi cet paritydjya eva |

guror apy avaliptasya
karyakaryam ajanatah

utpatha-pratipannasya
parityago vidhiyate

[ma.bha. 5.178.24] iti smaranat |

Such a guru should be worshipped from afar. But if he has
actual hatred for the Vaisnavas, he should certainly be rejected.
The smrti states —

‘One should reject a guru who is arrogant, who is unable to
discriminate between what is to be done and what is not to
be done, and who has taken a wrong path. [Mahabharata,
5.178.24)

tasya vaisnava-bhava-rahityenavaisnavataya

avaisnavopadistena ity-adi-vacana-visayatvac ca |

Since he is devoid of the nature of a Vaisnava and displays the
qualities of a non-devotee, one should consider him to be the
non-Vaisnava mentioned in the verse quoted previously [in

Anuccheda 207] that begins with the words avaisnavopadistena.

yathokta-laksanasya guror avidyamandayam tu, tasyaiva
maha-bhagavatasyaikasya nitya-sevanam parama-sreyah
| sa ca $ri-guruvat sama-vasanah svasmin krpalu-cittas ca

grahyah |
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If one finds himself without a guru with the good qualifications
previously described, one should find a maha-bhagavata, or a
devotee of the topmost level, and serve him constantly, which
will give one the highest benefit in life. And if that topmost
devotee is merciful towards one and wishes to reciprocate as a

guru, then one should accept him.20

The verse beginning with the words avaisnavopadistena,
which Srila Jiva Gosvami quotes earlier in his Sri Bhakti-
sandarbha, is from Sri Narada-paficaratra:

avaisnavopadistena
mantrena nirayam vrajet

punas ca vidhina samyag
grahayed vaisnavad guroh

One who receives his mantra from a guru who is not a
Vaisnava is destined to go to hell. Such a person should
approach a Vaisnava guru and again receive the mantra

according to the direction of the scriptures.2!

Significantly, Srila Jiva Gosvami states that if a guru falls into
error, the disciple should respect him from a distance and accept
spiritual guidance elsewhere. However, if the guru strays to such
an extent that he begins to disrespect the Vaisnavas or prevent
the disciple from taking shelter of a qualified Vaisnava, then the
disciple should promptly reject such a false guru.

The pseudo-guru who has completely lost his way is the
subject of the verse from the Mahabharata. Srila Jiva Gosvami
concludes that a disciple who has accepted such a guru should
follow the exact same direction given in the verse from Sri
Narada-paficaratra. In other words, he should reject the false
20 Srila Jiva Gosvami, Sri Bhakti-sandarbha, Anuccheda 238.

21 Quoted by Srila Jiva Gosvami in his Sr7 Bhakti-sandarbha (Anuccheda

207), and by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa

(4.366).
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guru and take initiation from a qualified guru who is a Vaisnava
of the topmost level. Thus, Srila Jiva Gosvami clarifies the
meaning of the term parityagah, ‘rejected’, in the verse from the
Mahabharata. It signifies that the false guru should be rejected
and a true guru accepted. The disciple should not be without a
qualified guru.

This analysis is supported by Sri Narahari Sarakara Thakura
in his Sri Krsna-bhajanamrta. Sri Narahari Sarakara Thakura
first advises the disciple not to immediately reject an erring
guru, but to reprimand him in a secluded place for his improper
behaviour. If the so-called guru does not change his ways and is
averse to bhakti, then the disciple is advised to simply reject him:

tatra gurur yadi visadrsakari, iSvare bhrantah, krsna-yaso
vimukhas tad-vilasa-vinodam nangikaroti svayam va
durabhimani, loka-svastavaih krsnam anukaroti, tarhi tyajya
eva |

But if the guru now behaves improperly, is confused about the
Supreme Lord, is averse to the glories of Sri Krsna, does not
relish Sri Krsna’s pastimes, or is intolerably proud on account
of the false praise he receives from the public and thus falls

into darkness, then he is simply to be rejected.

katham eva gurus tyajyah, iti cen na, krsna-bhava-lobhat
krsna-praptaye guror asrayanar krtam, tad-anantaram yadi
tasmin gurau asura-bhavas tarhi kim kartavyam, asura-gurum
tyaktva sri-krsna-bhaktimantar gurum anyar bhajet |

One should not think, ‘How can the guru be abandoned?
With great eagerness to obtain pure love and attain Sri Krsna,
one accepts the shelter of a guru. But if a demoniac mentality
later emerges in that guru, what is one to do! Rejecting this
demoniac guru, one should worship in his place a guru who

has devotion to Sri Krsna.
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asya krsna-balad asurasya guror balam mardaniyam iti
vaisnava-bhajana-vicarah | evam tu drsta bahavah $ri-
krsna-caitanyavatare iti guru-niripana-siddhantah |

By the power such a guru derives from Sri Krsna, the power
of the demoniac guru is destroyed. This is the correct analysis
of Vaisnava devotional practice. Indeed, many examples of
this were seen at the time of Sri Caitanya Mahaprabhu. This

represents the conclusion of this discussion about the guru.22

Without a genuine guru, the disciple cannot serve the Supreme
Lord, as Sri Krsna Himself declares:

prathamam tu gurum piijya
tata$ caiva mamadrcanam
kurvan siddhim avapnoti

hy anyatha nisphalam bhavet

If anyone worships his guru first and then worships Me, he
certainly achieves perfection. If he does not do so, his worship

bears no fruit.23

Hence, the disciple who has had to reject his guru must accept
another guru. If this guru is a maha-bhagavata, or topmost
devotee, the disciple will be able to attain the highest spiritual
perfection.

Six types of offences to the Vaisnavas

As we have seen, the guru who deviates should be rejected if
he begins to commit vaisnava-aparadha, or offences to the
Vaisnavas. One who does not abandon such a guru becomes
implicated in these offences. It is therefore critical for the
spiritual practitioner to understand of what vaisnava-aparadha
22 &ri Narahari Sarakara Thakura, Sri Krsna-bhajanamrta, commentary
following verse 18.
23 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa (4.344).
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consists. In his conversation with King Bhagiratha in the Skanda
Purana, Markandeya Rsi explains:

hanti nindati vai dvesti
vaisnavan nabhinandati

krudhyate yati no harsam
darsane patanani sat

To beat or kill a Vaisnava, to vilify him, to bear malice or envy
towards him, to fail to welcome him properly, to become angry
with him, and not to feel pleasure upon seeing him — by these

six one falls to a degraded position.24

One is guilty of beating or killing a Vaisnava not only if
he actually commits such a crime personally, but also if he
attempts to do so and fails, if he aids or abets such an act, if he
instructs someone else to carry out the act, if he knows someone
is planning to commit such a crime but does not try to prevent
him, or if he feels pleasure upon hearing of such an act.

To vilify a Vaisnava means to defame him through libel or
slander, to insult or minimize him directly or indirectly, or to
criticise his birth, upbringing, education or previous conduct.

If an elevated Vaisnava comes to the hometown of a disciple,
but the guru of that disciple does not permit him to welcome
this Vaisnava and hear from him about Sri Krsna, then this is a
symptom of envy. Such a pseudo-guru is more concerned to retain
the adoration and service he receives from his disciple than to
further the disciple’s spiritual interest. This type of pseudo-guru
is simply out to exploit his disciple and is not free from worldly
attachment and illusion, as a true guru should be. Accordingly, the
disciple should end his relationship with such an inimical guru.

If a so-called guru fails to welcome a Vaisnava properly,
he suffers the same spiritual fate as Romaharsana Sita, who

24 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(10.312).
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neglected to welcome Baladeva Prabhu. Greatly angered,
Baladeva Prabhu killed Romaharsana by touching him with the
tip of a blade of kusa grass. The spiritual life of such a pseudo-
guru is destroyed, as is that of the disciple who continues to stand
by him. A guru fails to welcome a Vaisnava properly if he does
not go out to greet him, does not offer him a seat and some water,
does not speak pleasing words to him, or attempts to prevent that
Vaisnava from speaking. A guru commits the same error if he
instructs or encourages his disciples to do the same.

A disciple should similarly reject a pseudo-guru who does not
feel joy upon seeing a pure Vaisnava, what to speak of an imitator
guru who becomes angry with a pure Vaisnava.

All offences to the Vaisnava stem from envy, which is the third
of the six types of offences to the Vaisnava. Envy is therefore the
principal offence from which the other five manifest. In Sanskrit
terminology, it is referred to as the angi, or principal branch, from
which the five angas, or subsidiary branches, spring. Accordingly,
if a so-called guru bears envy towards a Vaisnava, the disciple
should unceremoniously sever his relationship with him — before
the disciple is himself infected by that mood.

In his book Brahmana and Vaisnava, Srila Bhaktisiddhanta
Sarasvati Prabhupada sums up the subject as follows:

Those who desire their own welfare should give up the
materialistic, proud, so-called guru and take proper initiation
from a Vaisnava guru. If one has a prominent false ego and
a material conception of life, then he will naturally become
envious of the transcendental Vaisnavas. One should give up
the so-called guru who is envious of the Vaisnavas, knowing
him to be a non-devotee. If one fails to do so, one will incur

sin and deviate from the path of devotion.2

25 Srila Bhaktisiddhanta Sarasvati Prabhupada, Brahmana and Vaisnava,
trans. Bhiimipati dasa, ed. Pundarika Vidyanidhi dasa (Vrajraja Press,
1999), p. 111.
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Thpough gupu—sevé

Chapter 4, we enumerated the qualifications of a

genuine disciple. One of these is service to the guru with

great affection. In his Sr1 Bhakti-rasamrta-sindhu, Srila Ripa
Gosvamli lists sixty-four aspects of devotional practice. The first
three of these, as we observed in Chapter 2, relate directly to the
guru. The third of these is visrambhena guroh seva, or service to
the guru with great intimacy. In this chapter, we shall consider
what such service consists of and how it awards complete spiritual

perfection to the disciple.

The disciple’s duty to serve the guru with great intimacy

The Sanskrit word visrambha signifies ‘confidence’ or ‘intimacy’.
Visrambhena seva therefore denotes service performed in a spirit
of great love and intimacy. There is in fact no accurate English
translation for the Sanskrit word seva. The English ‘service’
generally carries connotations of exploitation, if it is not related
to a commercial relationship wherein the person carrying out the
service receives some financial benefit or remuneration. Even in
the service industry, however, service is often rendered with care
but rarely with any love. The word sevaka, or ‘servant’, similarly
carries negative connotations when transplanted in the foreign
culture of Western capitalism.

The Sanskrit word seva denotes a labour of love. It is looked
upon not as ordinary work, but as privileged work. Similarly,
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the word sevaka does not carry the negative connotations of
an exploited worker of lowly status. On the contrary, a sevaka
traditionally holds a position of great respect, for he or she has
willingly and happily forsaken worldly interests for a greater
spiritual purpose. In the Gaudiya Vaisnava tradition, the sevaka
engages in seva with the aim of attaining prema, the summit of
selfless devotion to the Supreme Lord.

The hallmark of visrambhena guroh seva is the feeling that
one is the property of the guru.l The disciple who possesses this
mood will not hesitate to fulfil the request of his guru, no matter
how much personal difficulty or inconvenience it involves.
Indeed, if the mood of seva is genuine, the sevaka will feel great
joy to accept any difficulty or inconvenience for the happiness of
his guru. The sevaka’s sole aim is to please his guru.

Accordingly, it is sometimes explained that visrambhena guroh
sevd means service with visesa-riipena-sraddha, or an uncommon
form of sraddha.? In Chapter 4, we examined the concept of
$raddha, and distinguished it from blind belief. When the disciple
has not ordinary sraddha but extraordinary $raddha in the
instructions of his guru, then he becomes qualified to perform
visrambhena guroh seva. Such a disciple may rightfully be called a
genuine guru-sevaka. He or she will understand the deepest wish
of the guru, and will look to please the guru without any doubt
or hesitation. Rather than deliberate on the wisdom of the order
he receives from his guru, he will deliberate on the glories of that
order. In the next chapter, we consider the various types of guru-
sevakas.

The scriptures repeatedly advise the disciple that guru-
seva awards all spiritual perfection. Guru-seva is therefore the
L This feeling of possessiveness is known in Sanskrit as tadiya-bhava.

2 Explained to the author of this study in discipular succession
by his diksa-guru, nitya-lila-pravistha om visnupada Sri Srimad
Bhaktivedanta Vamana Gosvami Maharaja, and by his siksa-guru, om
visnupada Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja.
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disciple’s primary duty. Some scholars have claimed that guru-
sevd was not originally a fundamental duty of the disciple in the
guru-disciple tradition of India, and is an additional requirement
that was introduced later in the development of that tradition.>
This study has already demonstrated the erroneous nature of this
claim by reference to the Svetasvatara Upanisad and other texts.4

In Chapters 2 and 4 of this study, we considered the scriptural
basis for the requirement of guru-seva. We need not revisit the
same material here, except to briefly explain the benefits for
the disciple of this essential aspect of devotional practice. As
explained in Chapter 1, the sacred texts of India repeatedly and
unambiguously state that the Supreme Lord cannot be perceived
by the blunt material senses. He can be reached only through
pure bhakti. However, such bhakti is characterised by continuous,
selfless seva.> When this seva is directed towards the guru, who
is non-different from the Supreme Lord, the guru automatically
transfers it to the Supreme Lord, who then gives Himself to the
devotee. In other words, the devotee thereby attains pure bhakti
for the Supreme Lord.¢ This is amply supported by Srimad-
Bhagavatam. For instance, Sri Krsna advises Uddhava as follows:

evam guripasanayaika-bhaktya

Thus, you should develop one-pointed bhakti by carefully
worshipping the guru.”

3 For instance, see Ramakanta Chakravarti, Vaisnavism in Bengal
(1486-1900) (Kolkata: Sanskrit Pustak Bhandar, 1985), pp. 81-82.

4 Chapter 2 and Chapter 4 of this study include ample evidence from
the scriptures for the ancient and traditional requirement of guru-
sevd. In particular, see Svetasvatara Upanisad, 6.23, and Bhagavad-
gita, 4.34.

5 See Srila Rapa Gosvami’s definition of uttama-bhakti in Sri Bhakti-
rasamrta-sindhu (1.1.11).

6 See Srimad-Bhagavatam, 11.14.20.

7 Srimad-Bhagavatam, 11.12.24.
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Similarly, Sri Krsna tells Sudama in Srimad-Bhagavatam:

naham ijya-prajatibhyam
tapasopasamena va
tusyeyam sarva-bhiitatma

guru-susriisaya yatha

I, the soul of all beings, am not as satisfied by ritual worship,
initiation as a brahmana, austerity or discipline as I am by

faithful service rendered to the guru.8
The Narada-paficaratra corroborates this:

sarva-sadhana-mukhya hi
guru-sevd sadadrta

yaya bhaktir bhagavati
hy afijasa syat sukhavaha

Of all the activities of devotional practice, the most important is
service to the guru. By that service, bhakti for the Supreme Lord is

quickly, easily and happily attained.”

The Visnu-smrti similarly enjoins:

acaryasya priyam kuryat
pranair api dhanair api
karmana manasa vaca
sa yati paramarm gatim

A disciple should please his guru with his life, wealth, actions,
mind and words. By doing so, the disciple attains the supreme

destination.10

There are numerous such quotations in the scriptures, and the
above represent only a handful of prominent verses.

8  Srimad-Bhagavatam, 10.80.34.
9 Narada-paiicaratra, 4.57.

10 Quoted by Srila Sanatana Gosvami in his Sri Hari-bhakti-vilasa
(1.100).
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The specific duties of the guru-sevaka
The scriptures also set out a number of specific daily duties
for the disciple performing guru-seva. He is required to assist
the guru with menial tasks. This includes but is not limited
to fetching water for him, washing his laundry and massaging
him.!! The disciple should ask the guru which daily duties he can
perform.!2 He should offer his guru whatever food or drink his
guru prefers, and he should honour the sacred remnants of his
guru daily.l3> Moreover, he should not eat anything without first
getting permission from his guru.l4

The disciple should also offer obeisance to his guru with folded
hands whenever he sees him. The method of offering obeisance is
to prostrate oneself fully on the ground before the guru, ‘falling
like a tree cut at its root’.> When speaking the guru’s name, a
disciple should fold his hands with great respect, bow his head
and preface his guru’s name with the words ‘om $ri visnupada’.l6

The disciple is forbidden from using the guru’s belongings.
Thus, he should never sleep on the guru’s bed, wear his clothes or
shoes, sit on his seat, or eat from his plate.l? Also, he should never
place his feet near his guru,!8 nor step on, or cross over, his guru’s
shadow.l® The disciple should also not go anywhere without first
asking the guru’s permission.?% In the company of the guru, he

11 Srila Sanatana Gosvami, Sri Hari-bhakti-vilasa, 1.79 (quoting from
Kurma Purana).

12 $y1 Hari-bhakti-vilasa, 1.81 (quoting from Kurma Purana).

13 Syi Hari-bhakti-vilasa, 1.98.

14 $y7 Hari-bhakti-vilasa, 1.96.

15 $y7 Hari-bhakti-vilasa, 1.90 (quoting from Devi-agama).

16 $y1 Hari-bhakti-vilasa, 1.95 (quoting from Sri Narada-paficaratra).

17 Sy1 Hari-bhakti-vilasa, 1.80 (quoting from Kurma Purana), 1.88
(quoting from Devi-agama) and 1.91 (quoting from Devi-agama).

18 Thid.

19 Ibid.

20 Syi Hari-bhakti-vilasa, 1.82 (quoting from Kurma Purana).
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should never speak or act impolitely.2! The disciple should not
lie on his own bed or sit on an elevated seat in the presence of
his guru.22 He should not allow himself to be worshipped in the
presence of his guru, nor should he give initiation, instruct others
or assume the role of a manager or senior in the presence of his
guru.23

Two examples of perfection through guru-seva

The primary duty of the disciple is to please his guru in every
respect. The guru will then bestow his full kindness on that
fortunate disciple. There are numerous instances in the
Upanisads, Puranas, Itihasas and Gaudiya Vaisnava writings of
exemplary disciples attaining perfection in this way. To illustrate
the benefits of guru-seva for the disciple, we will present two such
examples.

In ancient times there was a guru named Dhaumya Rsi, who
had a disciple named Aruni.24 Dhaumya Rsi wanted to test
Aruni’s eligibility as a disciple. One evening, as the sun was about
to set, dark clouds filled the sky. Dhaumya Rsi told Aruni to go
to the small raised reservoir used to irrigate the nearby paddy
field and to ensure it was not leaking. When Aruni made his way
to the reservoir, he found a small leak and tried to plug it with
branches and clay. Despite all his efforts, however, Aruni could

21 Syi Hari-bhakti-vilasa, 1.83 (quoting from Kurma Purana).

22 $yi Hari-bhakti-vilasa, 1.97.

23 $yi Hari-bhakti-vilasa, 1.89 (quoting from Devi-agama).

24 Explained to the author of this study in discipular succession
by his diksa-guru, nitya-lila-pravistha om visnupada Sri Srimad
Bhaktivedanta Vamana Gosvami Maharaja, and by his siksa-guru, om
visnupada Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja.
There is a similar account of Dhaumya Rsi and his disciple Upamanyu,
who was sent by his guru to graze cattle without provisions of food.
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not check the water flowing out of the reservoir. Darkness had
now set in, but Aruni was determined to fulfil the instruction of
his guru. As a last resort, he lay down in the mud and used his
own body to plug the breach.

Aruni lay there all night, shivering with intense cold. In the
early hours of the morning, Dhaumya Rsi went out to look for
him. He found his disciple in the field, submerged in mud and
nearly unconscious. Dhaumya Rsi held Aruni in his arms and
asked him, ‘My dear boy, what are you doing? Why did you not
just come home?’

‘Gurudeva, you ordered me to secure the reservoir, Aruni
replied. ‘“Without completing my seva, how could I return home?’

Hearing this, Dhaumya Rsi placed his hand on Aruni’s head
and blessed him, ‘May all the wisdom of the scriptures manifest
in your heart” By the mercy of his guru, Aruni obtained spiritual
enlightenment at that moment, and the import of all the
scriptures manifested in his heart.

Another example of ideal guru-seva is that of Sri Krsna and
His childhood friend Sudama, who studied together at the school
of Sandipani Muni. Srimad-Bhagavatam relates how the wife
of Sandipani Muni once sent the boys to the forest to gather
firewood and how they were caught in a fierce storm:

api nah smaryate brahman
vrttam nivasatam gurau
guru-darais coditanam
indhananayane kvacit
pravistanarm maharanyam
apartau su-mahad dvija
vata-varsam abhiit tivram

nisthurah stanayitnavah

O brahmana, do you remember what happened to us while
we were living with our guru? Once our guru’s wife sent us to

collect firewood, and after we entered deep into the woods, O
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twice-born one, an unseasonal storm broke, with fierce gales

and rain and harsh thunder.25

siirya$ castam gatas tavat
tamasa cavrta disah

nimnam killam jala-mayam
na prajiayata kificana

As the sun set, the forest was filled with darkness. With all the
flooding, we could not distinguish high ground from low.26

vayam bhrsam tatra mahanilambubhir
nihanyamana mahur ambu-samplave

diso 'vidanto 'tha paraspararm vane
grhita-hastah paribabhrimaturah

Constantly harassed by the strong wind and rain, we lost our
way in that flood. We wandered about in the forest in great
distress, holding each other’s hands and carrying the firewood
we had collected.??

etad viditva udite
ravau sandipanir guruh
anvesamano nah Sisyan
acaryo 'pasyad aturan

Our guru, Sandipani Muni, understood our situation, and he
set out at sunrise to search for us. He found us, his disciples, in

our distress.28

25 Syimad-Bhagavatam, 10.80.35-36.

26 Srimad-Bhagavatam, 10.80.37.

27 Syimad-Bhagavatam, 10.80.38. Srila Sridhara Svami points out that
when the verb paribabhrima is read as the prefix pari followed by the
verb bhr (‘to carry’), it indicates that Sri Krsna and Sudama continued
to carry the firewood they had collected for their guru.

28 Srimad-Bhagavatam, 10.80.39.
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aho he putraka yiiyam
asmad-arthe 'ti-duhkhitah

atma vai praninam presthas
tam anddrtya mat-parah

[Sandipani Muni said:] Oh, my children, you have suffered
greatly for our sake! The body is the dearest thing of every
creature, but you are so dedicated to me that you have

sacrificed your own safety and comfort.29

etad eva hi sac-chisyaih
kartavyam guru-niskrtam

yad vai visuddha-bhavena
sarvarthatmarpanam gurau

This is the duty of every true disciple: to repay the debt to his
guru by offering him, without ulterior motive, everything he

owns, including his life.30

tusto "ham bho dvija-sresthah
satyah santu manorathah

chandamsy ayata-yamani
bhavantv iha paratra ca

O best of the brahmanas, I am satisfied with both of you. May
all your wishes come true, and may the Vedic mantras you

have learned never fail you, in this world or the next.3!

ittham-vidhany anekani
vasatam guru-veSmani
guror anugrahenaiva
puman pirnah prasantaye

29 Syimad-Bhagavatam, 10.80.40.
30 Srimad-Bhagavatam, 10.80.41.
31 Srimad-Bhagavatam, 10.80.42.
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[Sti Krsna continued:] We shared many such adventures while
living in our guru’s home. By the mercy of the guru, a person

can fulfil the purpose of life and find lasting peace.3?

32 Srimad-Bhagavatam, 10.80.43.
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here are three broad categories of guru-sevakas: the

sevaka of the highest level (uttama-adhikari), the sevaka
of intermediate standing (madhyama-adhikari), and the sevaka
of neophyte ability (kanistha-adhikari). We will briefly consider
each in turn.

The topmost guru-sevaka

The topmost sevaka understands at all times, without needing
to be told, exactly what his Gurudeva desires or requires — and
he is able to please his Gurudeva fully. Such a sevaka serves his
Gurudeva by understanding his heart’s desire or mood, just as
Srila Riipa Gosvami served Sri Caitanya Mahaprabhu:

$ri-caitanya-mano-"bhistam
sthapitam yena bhii-tale

svayam ripah kada mahyam
dadati sva-padantikam

When will Srila Ripa Gosvami give me the shelter of his lotus
feet? Because he understood the confidential desire of Sri
Caitanya Mahaprabhu, he was able to establish His mission in
this world and is very dear to Mahaprabhu.!

Referring to Sri Caitanya Mahaprabhu, the son of Saci-devi,
Srila Ripa Gosvami wrote:

1 Narottama dasa Thakura, Sri Prema-bhakti-candrika, Mangalacarana 2.
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anarpita-carim cirat karunayavatirnah kalau
samarpayitum unnatojjvala-rasam sva-bhakti-sriyam

He has appeared in the age of Kali by His causeless mercy
to bestow what has not been given in a very long time — the

service of Srimati Radhika as Her confidential maidservant.?

Sri Caitanya Mahaprabhu’s mission in this world was to
distribute sva-bhakti-$riyam. Sva means Krsna’s ‘own’. The
Vrajavasis are all Krsna’s own. The sakhas, or cowherd friends,
are very dear to Krsna. But dearer to Him are the Vrajavasis with
parental affection for Him. The sakhis, or cowherd gitls of Vraja,
are still dearer — especially Lalita, Visakha, Citra, Indulekh3,
Campakalata, Rangadevi, Tungavidya and Sudevi. Even dearer
than these eight principal sakhis is Srimati Candravali. Dearest
of all, however, is Srimati Radhika. Sva-bhakti therefore refers to
Her bhakti.

Since Mahaprabhu did not come to distribute the bhakti of
Srimati Radhika, Srila Ripa Gosvami wrote sva-bhakti-sriyam.
This signifies ‘the beauty of Srimati Radhika’s bhakti’. That
beauty is mafijari-bhava, the mood of an intimate maidservant
of Radhika. This is the highest position that a living entity
can achieve. Mahaprabhu came to this world to distribute this
particular mood of devotion. Understanding Mahaprabhu’s
confidential desire, Srila Riipa Gosvami systematically explained
this esoteric subject in his writings, especially in Sri Bhakti-
rasamrta-sindhu and Sri Ujjvala-nilamani.

The words $ri-caitanya-mano-'bhistarh mean ‘fulfilling the
inner desire of Sri Caitanya Mahaprabhu’. Although there have
been numerous gosvamis in the Gaudiya Vaisnava lineage, this
quality has been specifically ascribed to Srila Ripa Gosvami.
He therefore exemplifies the topmost sevaka. Srila Sanatana

2 Srila Rapa Gosvami, Sri Vidagdha-madhava, 1.2, first half. Quoted
by Srila Krsnadasa Kaviraja Gosvami in his Sri Caitanya-caritamrta,

Adi-lilg, 1.4 and 3.4.

106



TyPES OF GURU-SEVAKAS

Gosvami, Jiva Gosvami, Gopala Bhatta Gosvami, Raghunatha
dasa Gosvami and Raghunatha Bhatta Gosvami are, of course,
all sevakas of the highest calibre also.

The intermediate guru-sevaka

The intermediate sevaka is one who is able to fulfil Srila
Gurudeva’s desire after he receives an instruction from Gurudeva
to do so. Unlike the topmost sevaka, the intermediate sevaka does
not fully understand the inner desire or mood of Srila Gurudeva
in all respects. However, if Gurudeva gives an instruction, he
will be able to grasp that instruction and execute it well without
hesitation.
This type of sevaka is able to distinguish different levels of
Vaisnavas:
isvare tad-adhinesu
balisesu dvisatsu ca
prema-maitri-kypopeksa
yah karoti sa madhyamah

An intermediate devotee offers his love to the Supreme
Lord, offers his friendship to those fully engaged in service
to the Supreme Lord, shows mercy to those who lack spiritual
knowledge, and disregards those who are inimical to the

Supreme Lord.3

Accordingly, the sevaka of intermediate standing is able to
honour Srila Gurudeva and the Vaisnavas properly. Gurudeva
becomes satisfied with his careful and respectful dealings, free
from vaisnava-aparadha and nama-aparadha, or offences to the
Vaisnavas and to the holy name.4
3 Srtmad-Bhagavatam, 11.2.46.

4 According to the Padma Purana (Brahma-khanda, 25.15), the first
offence to the holy name is satam ninda namnah paramam aparadham
vitanute | yatah khyatim yatam katham u sahate tad-vigarham: To
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The neophyte guru-sevaka

The neophyte sevaka is one who is unable to render service
properly, even upon being directly guided by Srila Gurudeva. In
this category are six types of entirely ineffectual sevakas. They
have been referred to as sevakadhama - literally, ‘the lowest of

sevakas”

alir bano jyotisakah
stabdhibhiitah kimekakah
presita-presakas caiva
sad ete sevakadhamah

There are six types of unsatisfactory sevakas. They are he who
is fickle like a bee; he who talks back, piercing his master like
an arrow; the procrastinator; the so-called sevaka who is lazy
and inactive; he who refuses to try to do anything on his own;

and the so-called sevaka who passes the buck.>

Let us briefly consider each type of these in turn:

1. He who is fickle like a bee

The bee is interested only in trying to extract honey for its
own advantage. Upon receiving an order from Srila Gurudeva,
this type of false sevaka will be highly reluctant to obey it if it
is not pleasing to him. Rather, this type of so-called sevaka
will spend an inordinate amount of time humming about the
order he has received, wondering whether he should carry
it out or focus on the many other things he feels deserve his

disrespect those saintly persons who have dedicated their lives to
propagating the holy name of the Supreme Lord.

5 Source unknown. Quoted by Sri Srimad Bhakti Pramode Puri
Gosvami Mahargja in “The True Spirit of Separation’, Bhaktivedanta
Memorial Library [website]. <http://www.bvml.org/ SBPPG/ ttsos.
html> accessed 29 Jan. 2008.
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attention. Like the bee, he lacks focus. If he does begin to
follow Gurudeva’s instruction, he is easily distracted.

2. He who talks back, piercing his master like an arrow

This type of so-called sevaka continually answers back to his
Gurudeva. His sharp retorts are like arrows that pierce the
heart of Gurudeva. Alternatively, when Srila Gurudeva gives
an order, this substandard sevaka will not wait to hear it fully or
propetly, but will at once fly out the door like an arrow to fulfil
it, without knowing where to go, what to do, or how to do it.

3. The procrastinator

The Sanskrit word jyotisa actually means ‘astrology’. This
type of unsatisfactory sevaka will think up so many problems
and eventualities, which will overwhelm him and prevent him
from fulfilling the order of his Gurudeva. Such a so-called
sevaka does not understand the power that is present within
the instruction of a genuine guru. Rather, he calculates like
an astrologer, waiting for the right alignment of planets or
circumstances before he is willing to do anything.

4. The so-called sevaka who is lazy and inactive

The Sanskrit word stabdhibhiita means ‘speechless’ or
‘motionless’. When Srila Gurudeva gives an order to this
type of so-called sevaka, he becomes stunned, bewildered
and incapable of taking action. Overcome by confusion or
laziness, he does nothing at all.

5. He who refuses to do anything on his own

Upon receiving an order from Srila Gurudeva, this ineffectual
sevaka thinks, ‘How can I possibly do this alone? There are so
many others here besides me; why did Gurudeva not order
someone else? Why just me?’

109



THE PRINCIPLE OF SRi GURU AND SERVICE TO SRI GURU

6. The so-called sevaka who passes the buck

When Srila Gurudeva gives this imitator sevaka a task, he
at once looks for someone to pass it on to, so that he can
conveniently abrogate responsibility. In this way, Gurudeva’s
order gets passed on from one person to another and is in
the end never fulfilled. For such a person, the order of the
guru is an inconvenience. When Srila Gurudeva later asks
this so-called sevaka whether he has accomplished the task,
he promptly informs Gurudeva that he has passed it on to
someone else.

All six types of false sevakas exhibit an ignorance of the guru’s
true nature by their apathetic attitude to service. They thereby
commit aparadha, or offences, to the guru and to the holy name
of the Lord.6 This is detrimental to their bhakti. The Agastya-
samhitd states:

ye gurv-ajiam na kurvanti
papisthah purusadhamah

na tesam naraka-klesa-
nistaro muni-sattama

O best of the sages, any person who avoids or disobeys the
orders of the guru is sinful, the lowest of mankind, and is

taken to hell for suffering. There is no deliverance for him.?
In Srimad-Bhagavatam, Sri Krsna says to Uddhava:
acdaryam manm vijaniyan
navamanyeta karhicit
na martya-buddhyasiiyeta
sarva-deva-mayo guruh

6  According to the Padma Purana (Brahma-khanda, 25.17), the third
offence to the holy name is guror avajiia, or disregard of the guru.

7 Agastya-samhita; quoted by Srila Sanatana Gosvami in his Sri Hari-
bhakti-vilasa (4.367).
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Know the acarya, or spiritual preceptor, to be Me. One should
never disrespect him under any circumstance, nor should
one envy him, thinking him an ordinary man, for he is the

representative of all the demigods.8

There are numerous such directives in the scriptures.
Disrespecting the guru is a grave error. The neophyte sevaka
similarly does not know how to properly respect other Vaisnavas:

arcayam eva haraye

pijam yah sraddhayehate
na tad-bhaktesu canyesu

sa bhaktah prakrtah smrtah

One who engages in the worship of the deity of Sri Krsna with
faith but does not know how to properly respect Vaisnavas or
people in general is called a prakrta-bhakta, or materialistic

devotee.?

However, if the neophyte sevaka is sincere and takes full
shelter of Srila Gurudeva and the senior Vaisnavas, he will
quickly be able to progress to the intermediate level, at which his
determination to serve Gurudeva will be focused and strong. One
who reaches the intermediate level is said to be maha-bhagyavan,

‘greatly fortunate’.10

8  Srimad-Bhagavatam, 11.17.27.
9 Srimad-Bhagavatam, 11.2.47.
10 Srila Krsnadasa Kaviraja Gosvami, Sri Caitanya-caritamrta, Madhya-

lila, 22.67.
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he following four devotional poems, which glorify the

guru, are celebrated in the Gaudiya Vaisnava tradition:
1. ‘Sri Gurvastakam’ — by Srila Visvanatha Cakravarti Thakura
2. ‘Sri Guru-Carana-Padma’ — by Srila Narottama dasa Thakura
3. ‘Gurudeva! Bada Krpa Kari’ — by Srila Bhaktivinoda Thakura
4. ‘Gurudeva! Krpa-Bindu Diya’ — by Srila Bhaktivinoda Thakura
They are included below in their full form.!

‘Sri Gurvastakam’ by Srila Visvanatha Cakravarti Thakura

samsara-davanala-lidha-loka-
trandaya karunya-ghanaghanatvam
praptasya kalyana-gunarnavasya
vande guroh $ri-caranaravindam (1)

Just as a raincloud extinguishes a blazing forest fire by
showering its rain upon it, Sri Gurudeva, by his rain
of divine mercy, delivers the people burning in the fire
of material existence, suffering the threefold miseries —
adhyatmika, adhibhautika and adhidaivika. I offer prayers

1 English translations from Sri Srimad Bhaktivedanta Narayana
Maharaja’s Sri Gaudiya Giti-guccha (Vrindavan, India: Gaudiya
Vedanta Publications, 2003), pp. 20—24. Used with permission.
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unto the lotus feet of Sri Gurudeva, who manifests when
Krsna’s mercy becomes very thick and who is an ocean of
auspicious qualities.

mahaprabhoh kirtana-nrtya-gita-
vaditra-madyan-manaso rasena

romafica-kampasru-taranga-bhajo
vande guroh $ri-caranaravindam (2)

Sri Gurudeva is inspired by Mahaprabhu’s sankirtana and
is always dancing, singing, and playing musical instruments.
Because he is tasting Mahaprabhu's prema-rasa in his heart,
like a madman he sometimes exhibits ecstatic symptoms — his
hairs stand on end, he shivers, and waves of tears flow from his

eyes. | offer prayers unto Sri Gurudeva’s lotus feet.

$ri-vigraharadhana-nitya-nana-
$rngara-tan-mandira-marjanadau

yuktasya bhaktams ca niyuijato ’pi
vande guroh $ri-caranaravindam (3)

Always worshipping Sri Vigraha and absorbed in $rngara-rasa,
Sri Gurudeva daily dresses Them differently with beautiful
clothes and ornaments designed to enhance Their meetings.
He cleans the temple and performs other services for Them.
He also engages his disciples in these services. I offer prayers

unto the lotus feet of Sri Gurudeva.

catur-vidha-sri-bhagavat-prasada-
svadv-anna-trptan hari-bhakta-sanghan
krtvaiva trptim bhajatah sadaiva
vande guroh $ri-caranaravindam (4)

Sri Gurudeva is always satisfied to see Sri Krsna’s devotees
relishing four kinds of foodstuffs that have been offered,
namely, those which are chewed, sucked, licked and drunk.

Thus the devotees become satisfied by tasting maha-prasada.
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(That is, by accepting prasada in the mood of service, material
life is destroyed and the bliss of divine love is awakened in the

heart.) [ offer prayers unto the lotus feet of Sri Gurudeva.

$ri-radhika-madhavayor apara-
madhurya-lila guna-riipa-namnam
prati-ksanasvadana-lolupasya
vande guroh $ri-caranaravindam (5)

At every moment Sti Gurudeva is experiencing intense greed
in his heart to taste the unlimited sweetness of the holy
names, forms, qualities and pastimes of Sri Sri Radha-Madhava
in Vrndavana. I offer my prayers unto the lotus feet of Sri

Gurudeva.

nikufija-yino rati-keli-siddhyai

ya yalibhir yuktir apeksaniya
tatrati-daksyad ati-vallabhasya

vande guroh $ri-caranaravindam (6)

Sri Gurudeva is always present with the sakhis, planning the
arrangements for the perfection of Yugala-kiSora’s amorous
pastimes (rati-keli) within the kufijas of Vrndavana. Because
he is so expert in making these tasteful arrangements for
Their pleasure, he is very dear to Sri Radha-Krsna. [ offer

prayers unto the lotus feet of Sri Gurudeva.

saksad-dharitvena samasta-sastrair
uktas tatha bhavyata eva sadbhih

kintu prabhor yah priya eva tasya
vande guroh $ri-caranaravindam (7)

All the scriptures proclaim Sri Gurudeva is saksat hari, the
direct potency of Sri Hari, and is thus considered by saintly
authorities to be His non-different representative. Because Sri
Gurudeva is so dear to the Lord, being His confidential servitor

(acintya-bhedabheda-prakasa-vigraha, the inconceivable
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different and non-different worshipful manifestation of the

Lord), I offer prayers unto his lotus feet.

yasya prasadad bhagavat-prasado
yasyaprasadan na gatih kuto ’pi

dhyayan stuvams tasya yasas tri-sandhyam
vande guroh $ri-caranaravindam (8)

Only by the mercy of Sri Gurudeva can one receive the mercy
of Krsna; without his grace the living entities cannot make
any advancement nor be delivered. Meditating three times a
day on the glories of Sri Gurudeva and reciting stava-stuti,

offer prayers unto his lotus feet.

$rimad-guror astakam etad uccair
brahme muhiirte pathati prayatnat

yas tena vrndavana-natha-saksat-
sevaiva labhya januso 'nta eva (9)

That person who very attentively recites this astakam to Sri
Gurudeva during the brahma-mubhiirta is sure to achieve direct
service to the lotus feet of Sri Krsna, the very life and soul
of Vrndavana (vrndavana-natha), upon attaining his vastu-

siddhi, or pure spiritual form.
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‘Sri Guru-Carana-Padma’ by Srila Narottama dasa

Thakura

$ri guru-carana-padma, kevala bhakati-sadma,
vandé mui savadhana-mate
janhara prasade bhai, e bhava tariya jai,
krsna-prapti haya jarha ha'te (1)

The lotus feet of Sti Gurudeva are the treasure-house of §ri,
unalloyed prema-bhakti for Krsna. I very carefully worship
and serve those lotus feet (gurupada-padma). By his mercy, O
brother, anyone can cross over this vast ocean of misery and

attain the lotus feet of Sri Krsna.

guru-mukha-padma-vakya, cittete kariya aikya,
ara na kariha mane asa
Sri guru-carane rati, ei se uttama gati,
je prasade piire sarva asa (2)

The words emanating from the lotus mouth of Sri Gurudeva
should be embraced within the heart. No aspiration beyond
his words should enter because his instructions bring one to
the highest goal — rati, or attachment for his lotus feet. By his

grace all of our desires for spiritual perfection are fulfilled.

caksu-dana dila jei, janme janme prabhu sei,
divya-jiana hrde prakasita

prema-bhakti janha haite, avidya vinasa jate,
vede gaya janhara carita (3)

He gives me the gift of transcendental vision and enlightens
my heart with divine knowledge. He is my master birth
after birth. From him emanates prema-bhakti, divine loving
devotion, by which ignorance is destroyed. The Vedic

scriptures sing of his character.
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$ri guru karuna-sindhu, adhama janara bandhu,
lokanatha lokera jivana
ha ha prabhu! kara daya, deha more pada-chaya,
tuwa pade lainu Sarana
(ebe yasa ghusuka tribhuvana) (4)

Sri Gurudeva is the ocean of mercy, the greatest friend of the
shelterless, the life and soul of everyone! O master, be merciful!
Alas, O Gurudeva, give me the shade of your lotus feet — at
your feet I have surrendered. (Now your fame shall be spread

all over the three worlds.)

‘Gurudeva! Bada Krpa Kari’ by Srila Bhaktivinoda Thakura

gurudeva! bada krpa kari’, gauda-vana majhe,
godrume diyacha sthana
ajsa dila more, ei vraje bast’,
harinama kara gana (1)

Gurudeva, very mercifully you placed me in Godruma in the
forests of Gauda, ordering me to dwell in the sacred realm of

Vraja and chant harinama.

kintu kabe prabhu, yogyata arpibe,
e dasere daya kari’
citta sthira ha’be, sakala sahiba,
ekante bhajiba hari (2)

But when, O my master, will you mercifully give this servant of
yours the qualification to fulfil your order? Then my mind will
be peaceful, I will be able to endure all difficulties and serve

Sri Hari with single-pointed focus.

Saisava-yauvane, jada-sukha-sange,
abhyasa haila manda
nija-karma-dose, e deha haila,

bhajanera pratibandha (3)
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Indulging in mundane pleasures in my childhood and youth,
I cultivated many bad habits. Due to reactions to these sinful
acts, my body itself has become an impediment to doing

bhajana.

vardhakye ekhana, pafica-roge hata,
kemane bhajiba bala’
kandiya kandiya, tomara carane,

padiyachi suvihvala (4)

Now, in old age, afflicted with illnesses of the five senses, how
can [ do bhajana? O Master, bitterly weeping and in great

anxiety, I have fallen at your lotus feet.

‘Gurudeva! Krpa-Bindu Diya’ by Srila Bhaktivinoda
Thakura
gurudeva!
krpa-bindu diya, kara ei dase,
trnapeksa ati hina
sakala sahane, bala diya kara,
nija-mane sprha-hina (1)

Gurudeva! Give me a drop of mercy — make this servant more
humble than a blade of grass. Give me the strength to tolerate
all eventualities. Let me not hanker for my own honour and

fame.

sakale sammana, karite sakati,
deha natha! yathayatha
tabe ta’ gaiba, harinama sukhe,

aparadha ha'be hata (2)

Give me the power to honour all living entities according
to what they are due (and all Vaisnavas as befitting their
platform). Then I will be able to chant the holy names
blissfully, and all my offences will be vanquished.
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kabe hena krpa, labhiya e jana,
krtartha haibe natha!
Sakti-buddhi-hina, ami ati dina,
kara more atma-satha (3)

O my master, when will I be benedicted with your mercy and
finally be successful in my life? I am so fallen that I have no
strength or intelligence. Kindly take my soul and make me like

you.

yogyata-vicare, kichu nahi pai,
tomara karuna sara
karuna na haile, kandiya kandiya,
prana na rakhiba ara (4)

If I examine myself, [ find no good qualities; Your mercy is the
essence of my existence. If you are not merciful, then bitterly

weeping I will no longer maintain my life.
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