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Editorial

In the last few years we have seen the centennial year of prominent Vaisnavas come
and go. In 1996 we observed the holy centenary of visra-varepya Srila Bhaktivedanta Swami
Mahardja, the world-renowned and illustrious founder-ictrya of ISKCOM. In 1994 it was
the holy centenary of our “guardian of devotion” Srila Bhakti Raksaka Sridhara Gosvami
Maharaja, the founder-dcirya of the 5t1 Caitanya Sarasvata Matha. Last year, 1997, the holy
centenary of our great beacon of devotion, piijyapidda Srila Bhakti Pramoda Puri Gosvami
Maharaja. This year marks the holy centenary year of our dearmost, worshipable founder-
dcarya of Sr1 Gaudiya Vedanta Samiti, $rila Bhakti Prajidna Kesava Gosvami Maharaja.
The most immediate thing we see amongst all of these Vaisnavas is that they are all con-
temporary disciples of nitya-lili pravista orh visnupdda Sr1 Srila Bhaktisiddhinta Sarasvati
Gosvami Mahdrdja Prabhupdda. We are all, that is, those who revere and worship these
transcendental personalities, in the same family line called Bhaktisiddhanta-dhira. They
are our only shelter.

There is also a junction of a hundred years time coming up. We see three nines (1999)
lining up like foreboding soldiers of war. In Vrndavana, the coldest winter in history just
passed. It has hailed here just as summer has begun. In Srimad-Bhigavatam, in twelth canto,
many inauspicious signs of Kali-yuga are given. Some of the things mentioned are that in
Kali-yuga, wealth becomes the criterion for one’s family heritage, for religious morals, and
awards. External marks will be the only means of knowing the asrama or stage of life of any
individual. Rulers become thieves and exploit the people. Might becomes the only factor
determining righteousness and fairness. In this age of Kali, people turn out to be greedy,
immoral, and merciless. Duplicity, lying, excessive sleep, violence, and so on are signs of
Kali-yuga. The Vedas will be condemned by heretics. Sudras will make their living by
putting on the garb of renunciates to accept charity. Those who have no knowledge of
religion will occupy high posts and preach religion. And so on...

There is a fish called the Makara that avoids the swift and shallow currents of the riv-
ers. [t stays in the ocean where all rivers empty into. And even moreso, it stays deep in the
ocean where it is never caught by the limited nets of fishing boats. That ocean is the ocean
of nectarine rass. That Makara is the Vaisnava. Those devotees who wish to taste this ocean
must be ready to dive deep.

Orin visnupada nitya-1ila pravista S1i Srila Bhakti Prajfiana Kesava Gosvami Maharéja is
one such pure devotee that can take us deep. “Pra” means “fulfilling” and “jfAfna” means
“knowledge”. Prajfidna means the “knowledge that fulfills”. Fulfills what? Bhakti, devo-
tion. So, the name that Srila Bhaktisiddhanta Sarasvati gave him is quite befitting. In this
issue we will see Srila Bhakti Prajfidna Kegava Gosvami Maharaja dive deep into the heart
of siddhanta, into a seemingly simple look at Lord Buddha—in which perhaps more than
ninety per cent of the population in Thailand, Burma, Taiwan, and other countries through-
out here accept as their worshipable deity—and disclose in a brilliant way the roots of
impersonalism. Without the aid of extensive scriptures even, only in the area of historical
spiritual research, he will show how the philosophy of “all roads lead to the same goal”
(yathi matha tathd patha) is the philosophy of the impersonalists. Vaisnavas, the men of rasa,
need variety. We all need antaratiga Vaisnavas like Srila Bhakti Prajfiina Kesava Gosvami
to enter the core of our hearts and enlighten our souls.

Vaisnava Vijaya!
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Sri Guru-Parampara

[Srila Kavikarnapiira; Srila Gopila Bhatta Gosviami: Srila Baladeva Vidyabhiizana’]

&rT kﬁzm—bmhmﬁ—dﬂmgi—bﬁdardynm sarfriakan
sri madhva—éri padmanabha—sriman nrhari-madhavan (1)

aksoblya—jayatirtha—érT fianasindhu—dayinidhin
sri vidyAnidhi—rajendra—jayadharmin kramid-vayam (2)

purusottama—brahmanya—uyasatirthidms ca sarmstumah
tato laksmipatith—sriman madhavendraiica bhaktitah (3)

We offer our wholehearted devotion and prayers unto the following:

Sl Krsna', S Brahma?®, Sr7 Narada®, Sri Vedavyasa®,
Sri Madhoa®, Sri Padmanibha®, St Nrhari®, $ri Madhava®,
Sri Aksobhya®, Sri Jayatirtha", SrT Jianasindhu®, Sri Dayanidhi'?,
Sri Vidyanidhi®, Sri Rajendra®, S Jayadharma®s, Srf Purusottama®™,
Sri Brahmanya”, Sri Vyisatirtha®, Sri Laksmipati®, $rf Madhavendra®

tac-chisyan 5rf§tmﬁdmr’ta~—-m‘tyﬂmndﬁn Jagad-guriin
devam-isvara-sisyarh §ri caitanyarica bhajamahe (4)

sri krsya-prema-danena yena nistaritari jagm.
kali-kalusu-santaptarh kariind-sindhund soayam  (5)

and His disciples, that is, Sriman Madhavendra Puripada’s disciples: jagad-gurus $ri [svara Puripada®,
Sr1 Advaita Acarya®, and 5ri Nityananda Prabhu; and unto Caitanya Mahaprabhu® whom we
worship and serve, who in His “Sisyatva grahana-lila”, or divine pastime of accepting the mood of a
disciple of Sri Isvara Puripada, distributes the ever-increasing ocean of mercy of krsna-prema to de-
liver the world from the blazing fire of offenses due to the volatile atmosphere of Kali-yuga;

mahiprabhoh svariipa-srt damodarah priyarikarah *
rilpa-sandtanau dvau ca gosvami-pravarau prabhii  (6)

sri jivo raghunathas ca riipa-privo maha-matih
tat priyah kavirdja-6ri krsnadasa-prabhur matah {7)

tasya privottamah srilah sevdparo narottamah
tad anugata-bhaktah §ri visvanathah sad uttamah  (8)

and the establisher of Mahaprabhu’s innermost desire, Sri Svaripa Dadmodara®; the two chief
Gosvamis, Sri Ripa® and Sri Sanatana” Prabhus, who fulfilled the heart’s desire of Mahaprabhu; the
magnanimous Sri Jiva Gosvami®; and Sri Ripapada’s very dear friend, &1 Raghuxﬁtha Disa
Gosvami®; his devoted servant, Sri Krsnadisa Kavirdja® and the supremely beloved Srila Narottama
Prabhu™; and their devoted follower, rasika-sekhara, or the foremost of rasika Vaisnavas, $ri Visvanatha
Cakravarti Thakura®;
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aktas ca gaudiya-vedanticarya-bhiisanam
vidyabhiisana-pada-éri baladevah sadasrayah  (9)

Srila Viévanitha Cakravarti Prabhu’s deeply attached iksa disciple, $ri Baladeva Vidyabhasana™

Prabhu who is the adornment of Gaudiya dciry@s and the éraya-svariipa, the personified shelter of all
Vaisnavas;

vaisnava-sarvabhaumal §7 jagannatha-prabhus tatha

Sri miayiapura-dhamnas tu nirdesta safjana-privah (10)
the emperor of the Vaisnavas, Srila Jagannatha Dasa® Gosvami Prabhu who is the dearmost of
Vaisnavas and he who reveals Sr Mayapura Dhama, the holy advent place of Mahaprabhu;

suddha-bhakti-pracirasya milibhiita thottamah
sr1 bhaktivinodo devas tat priyatvena visrutah (11)

his dearmost, renowned uftama Vaisnava follower, 5ri Bhaktivinoda® Thiakura, who was the main
personality to preach to the world fuddha-bhakti, pure spontaneous loving devotion;

tad-abhinna-suhyrd varjyo mahabhagavatottamah
sri gaura-kisorah saksad-vairdgyar vigrahigritam (12)
his nondifferent personality and best of the mahabhagavatas, Srila Gaura-kisora®” Dasa Gosvami Prabhu,
who is the direct, worshipable form of the vairdgi Vaisnava whose only shelter is the lotus feet of the
Lord;
miydvddi-kusiddhanta-dhvanta-rasi-nirisakah
visuddha-bhaktisiddhantaih svanta-padma-vikasakah (13)

devo’sau paramo harhso mattah Sri-gaura-kirtane
pracaricira-karyesu nirantaram mahotsukah  (14)

hari-priya-janergamya oth visnupida-parvakah

dri-pado bhaktisiddhinta-sarasvati-mahodayah (15)
the great transcendental instructor, ot visnupdda Srila Bhaktisiddhanta® Sarasvati Gosvami whose ever-
increasing moonlight of devotional insights on the pseudo-philosophy of maydvadi impersonalism
annihilates the darkness of ignorance and reveals the lotus of the heart within; he is worshipable by
all devotees of Hari, being the paramaharhsa thikura who is always absorbed in $7 gaura-kirtana, ear-
nestly endeavoring to purely preach Lord Gauranga's divine glories;

tad-antaratiga-varyah Sri-bhakti-prajfina-kedavah
gaura-vani-vinode yah krti-ratneti-sarmjfiakah (16)
and unto his principle antarariga or confidential devotee, Srimad Bhakti Prajiidana Kesava® Gosvami
Prabhu who is renowned as “Krti-ratna”, or the jewel of expert accomplishers, in the disciplic succes-
sion of 511 Bhaktivinoda-Gaurakisora-Sarasvati—

sarve te gaura-vamsyds ca paramaharitsa-vigrahil

vayarica pranatd disin tad-ucchista-grahdgrahal (17)
and unto all paramaharisas in the family of ST Gauriinga's guru-varga we offer obeisances, and to all
their servants we eagerly pray for the merciful remnants of their instructions to descend upon us.

"F'm'uhedgrl:;r Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupada; the Gaudiya Vedanta Samiti's guri-varga and dis-
ciples of Srila Bhakti Prajfiina Kesava Gosvami Mahardja,
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&5 The Sl Gm-pﬂrﬂrﬂrﬂ written on the sr' Sﬂ Hd.'riﬂh Sarasvali i
Thakura's puspa samidhi at the St $rf Radha Damodara Temple, Vinddoana
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Svayarhbhu Brahma

Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupada
from Harmonist, August 1929

“krsna haite catur-mukha,

haya krsna-sevonmukha

brakhma hatte naradera mati

narada haite vyidsa diasa,

vyisa kahe

The world was in a state of deluge and Narayana
reposed on the transcendental body of Sesa. He willed
creation and from His navel-pit arose a twig with a lo-
tus and in its pistil was born Svayambhu Brahma who
wondered to see the immense mass of rolling water,
the single lotus floating, and himself the only animate
being in the universe, and muttered to himself, “How
wonderful! How glorious! None—not a single living
thing in all this vast vacuity! Who am I? Whence and
why in this solitary watery infinity? Where is the root
of this lotus plant?” He was at a loss to understand what
to do, reflected long and at last made up his mind (o
explore the root of the lotus plant.

Egoism prompted him to (ry to unravel the my-
stery of the ultimate cause by himself; but, try as he
would, he could not find out the root of the lotus plant
that supported him, disappointed went back to his
former position wearied and bewildered. Suddenly the
words “tapa, tapa” reached his ears—he knew not from
whence. He looked north and south, east and west, and
as he did so he received four heads, but even his eight
eyes were of no avail. He grew dillident in his own
powers and, with intent to invoke the md of some su-
penor being, began lo concentrate his mind in medita-
tion on the primal cause of all. He won the favor of
Narayana who showed him the proper path and enabled
him to see the truth which dispelled the cloud of dark-
ness that enveloped his understanding. He was now
endowed with transcendental knowledge and learnt the
mantra of eighteen letters with which he adored the
Supreme Lord of the universe who was pleased to ap-
pear in His transcendental form in his heart. Ile saw
the seething mass of water, the floating body of Ananta
and on it Narayana with the conch, the disc, the club
and the lotus in His four hands. His transcendental ra-
diance filled all space, and Rama Devi, the embodi-
ment of absolute knowledge, attended upon Him and

tended His Holy Feet. From His navel sprang a golden
twig on which bloomed that beautiful red lotus which
was his house and support. His heart leapt in ecstasy
and out of his lips rushed forth a stream of exquisite
verses in praise of the Supreme Lord who was pleased
to impart to him the knowledge of devotional love, as
embodied in the four §lokas of Srimad Bhagavata,
known as catuh sloki, which give an insight into the
nature of the Supreme Lord. He said, “Brahma, listen!
I reveal the most sacred mystery to you. By dint of My
blessings you shall be able to conceive it fully. You are
singularly fortunate in that you have won My favour.
Know then that I am the prime cause of all. At first |
was One and alone. Nature, which 1s the cause of all
matcrial objects both gross and fine, was not manifest
at the time. I am the master of all powers that remain
latent in Me. All that you see and all that you will see
are but manifestations of a part of Myself and I perme-
ate and pervade them all. I alone shall survive univer-
sal cataclysm, I am the source and the protector of all
and all shall dissolve in Me. Maya that makes the ap-
parent seem real is simply My illusory energy that shuts
Me oul of the vision of mortals and drags them away
from Me. I am concealed behind the screen of maya
and a part of Me manifests the whole universe. 1 exist
in everything but am not perceptible by the gross senses.
1 am the Soul of all souls and am ommscient. 1 am the
knower; I am the knowable. Be devoted to Me and have
faith in Me and you will not have to labor under illu-
sion. Know Me and dedicate your all to Me alone.
Concentrate your attention and unflinching devotion
in Me alone and create as I will.” With this the Lord
disappeared.

This speech is the Veda out and out. Thus did
Svayambhu learn the Veda from the omniscient Lord
who is the source of all knowledge.

j{ays ofTﬁe.Harmonfst Vel.1I No.!I
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Himself a Vaisnava, Svavambhu placed himself
- under the thraldom of méyd, the illusory energy of the
Lord, and began the activity of material creation under
the mandate of the Lord. By the contemplation of Him
he begot four sons—Sanaka, Sananda, Sandtana and
Sanat-kumara—all devotees of the highest order from
the very moment of their birth. They spent all their time
in devotional performances and theére was no chance
of their helping the propagation of the species of mor-
tals.

S0 Brahma begot ten more sons—Mariei, Atri,
Angira, Pulastya, Pulaha, Krat, Bhrgu, Vasistha,
Daksa, and Narada. Nirada disassociated himself from
the world and gave himself up to divine contemplation
while the nine others begot children as desired by
Brahma and the Supreme Lord, but they could not meet
the demand and Brahma again contemplated on Visnu
who endowed him with divine powers.

Manu sprang from his right side and Satarupa from
the left. The former, a male, was made king of the do-
main in the possession of Brahma while the latter, a
female, became Manu's consort; two sons, Privavrata
and Utlanpada, and three daughters Akuti, Devahuli
and Prasuti were born to them. Prasuti was married to
Daksa, Akuti to Marici and Devahuti to Kardama. Thus
by suitable matrimonies Manu furthered the expansion
of his race.

— Brahma instructs Niirada —

Une day Narada saw his father Brahma immersed
in deep meditation and he asked him whether there was
a being superior to him. Brahma replied in the affirma-
tive, and added that it was fortunate that Narada asked
such a question as it reminded him of Krsna and made
him utter His name. Krsna is the Lord of the universe:
but the world, hallucinated by His illusory energy can-
not see Him. This illusory energy is maya. “The world
is under the spell of maya, whereas He is her Lord and
Master. The Vedas sing His glory and all the gods ema-
nate from Him. It is true that I am the monarch of this
world; but He is my overlord, and I revere Him. He is
worshipped on the altars of all sacrifices and is the ul-
timate object of all pious seekers. That knowledge
which bridges the gulf between Him and the devotee is
the only true knowledge. We are illumined only by a
faint reflection of His infinite powers and, with the high-
est reverence in our heart, carry out His supreme man-
dates. I am not what I seem, the progenitor of the hu-
man race; but am in essence a Vaisnava, an eternal ser-

vant of God. None but those who absolutely surrender
themselves to Him and win His grace can have a know-
ledge of the Supreme Being Whose sight is denied to
the greatest empiricist. He, out of His infinite kind-
ness, favoured me with a glimpse of that mystic know-
ledge. I surrender myself to Him, meditate on His holy
feet and serve Him without rest or intermission, May
you too worship Him with wholehearted devotion.”

Narada was initiated and taught the truth by Brahma
himself to whom it was revealed by the Supreme Lord
of the universe. We learn from the Narayana Upanisad
that Brahma was bomn of Narayana. The Mundaka
Upanisad says that Brahma, the father of the gods and
other beings of this universe, imparted the knowledge
of the Supreme Lord to Narada who gave it to Vyasa
from whom Sukadeva and St Madhvacarya got it. Thus
the treasure of this supreme knowledge was handed
down from generation to generation in disciplic descent
from Brahma till $17 Krsna-Caitanya, the eighteenth
successot, gave it the most perfect form and propagated
the knowledge of the transcendental reality in this world
of darkness and ignorance. The spiritual community,
thus founded and maintained, is known as the sad-
vaisnavas or the Brahma Sampradaya.

Svayambhu, or Brahma, is the founder of the
Brahma community of Vaisnavas, We learn from
Brahma Sarihita (Ch. 5.27) that Brahma received his
initiation from S$r7 Krgna, the Supreme Lord of the uni-
verse and the first spiritual preceptor of the world; then
he became a twice-born in the person of Dhruva and
became the disciple of Narada, went through the ritu-
als necessary for initiation, which has served as the
model of the practice prevalent among the members of
the Brahma community to this day.

Long, long ago, in the Age of Dvapara the omnipo-
tent Lord appeared in this world with all His associates
and twice favored His dearest devotee Brahma with a
glimpse of His transcendental glory.

Onec day, when the Supreme Lord Gopila, with the
cowboys of Vraja, was pasturing cattle in the fields
Brahma saw Him and was bewitched hy His inscru-
table illusory energy. Brahma was at a loss to under-
stand who He was—whether a mere mortal or the Lord
Himsclf, The Boy was too beautiful, too radiant to be
of the created world. In order to dispel his doubts and
misgivings Brahma purloined all the cowboys and

“calves and kept them concealed in a cave.

The omniscient Sri Krsna looked askance at
Brahma and, in the twinkling of an eye, to the amaze-
ment of Brahma, appeared all the calves and cowboys

12
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frisking and frolicking as before. Brahmi hastened to
the place of concealment and found them there in the
cave. He ran back to the fields and there also found no
change. To his utter bewilderment he also saw that cach
of the cowboys was Narayana with four hands holding
the conch, the disc, the club and the lotus. The mystery
was solved, and coming to know that the beautiful cow-
boy was none other the Lord and Master, he fetched
the cowherd boys and the calves and fell prostrate at
the holy feet of the Supreme Lord, whom he had failed
to recognize, and expatiating on His glory offered his
humble submission in the following words, “that he
sat exalted on a royal throne, the master of untold wealth
and boundless realms, things that are apt to lead fal-
lible beings to infidelity, atheism and materialism. He
had all the greater reason to pray that he might not be
plunged into the mire of worldliness and forget to wor-
ship His holy feet.” He also prayed for the right to serve
Him in the company of other devotees in future births.

—When Lord Gauranga Appeared in This World—

His prayer was granted and when the Supreme Lord
Sri Gauranga appeared in this world Brahma was al-
lowed to come down, being the same as Gopinatha
Acarya. His soul was an alrer ego of Thakura Haridasa
who is the same as Prahlada, for which reason Thakura
Haridasa is renowned as Brahma Haridasa.

— Brahma meets Dvaraka Krspa —

While at Dvaraka Sri Krsna again astomished
Brahma with an exhibition of His infinite powers. The
four-headed Brahma came to have an interview with
$ri Krsna. The gatekeeper asked him to wait and went
in to inform Krsna. Krsna told the gatekeeper to en-
quire which Brahma he was. Brahma was astonished
by the question but sent word that he was Brahmi, the
father of Sanaka and Sanatana. The gatekeeper showed
him in and he made prostrated obeisances at the feet of
Krsna.

Prcliminary greetings over, Brahma said, “Lord, I
wonder why You enquire which Brahmi I am.”

Krsna smiled and presently myriads of Brahmas
began to make their appearance, some with ten heads,
some with hundreds, others with millions of heads: so
huge were they that the four-headed Brahma looked
like a molehill beside a range of mountains.

Sti Krsna bade them depart and the four-headed
Brahma said, “My Lord, by Your gracc I have access

to the knowledge of Your infinite power and glory which
is beyond the reach of the vision, speech and imagina-
tion of all.” ST Krsna said, “Brahma, your dominion
extends over fifty crores of yojanas only; so you are a
pigmy Brahma with only four heads but there are worlds
millions of yojanas in extent, and the larger the world
the greater and more powerful and glorious the Brahma,
to whom 1t 1s assigned.

My fourfold glory constitutes My majesty. Of this,
the threefold glory of freedom from grief, freedom from
death and from all fear appertains to Goloka; whereas
the glory that appertains to My illusory power is only a
fourth of My glory in its plenitude. All that you see
here is, therefore, only a small fraction of My glory.
Who can measure all My glory?”

— Jiva Brahma and Maha-Visnu Brahma —

In certdin cycles, says the Padma Purana, the high-
est that the jivas of this world obtain is the position of
Brahma as the reward for devotional performances; but
in certain other cycles when no such competent being
exists Mahd-Vignu manifests Himself partially as
Brahma for the purpose of creation. It is another evi-
dence to hold that Brahma may be either one beyond
the jurisdiction of maya or a jiva under her thraldom.

Brahma is in essence a partial manifestation of the
power of the Supreme Lord. Some of the scriptures
regard him as a being on whom the divine power im-
poses itself.

We learn from the Brahmé-Samhira (5.49):

bhasvan yathdasma-sakalesu nijesu icjah
sviyarn kiyat prakatayaty api tadvad atra
brahmd ya esa jagad-anda-vidhana-karta
gavindam adi-purusarm tam aham bhajami

“...As the sun transmits its heat-rays to the gem and
gives it combustibility, so does Visnu suffuse Brahma
with a portion of His own power for the creation of the
race of mortals ™

Brahma 15 in essence superior to the ordinary jiva
but is not to the Supreme Lord. Sambhu is endowerd
with mare divine power than Brahma. Svayambhu and
Sambhu have two personalities—omne essential, and the
other apparent and external. In essence both are ser-
vants of the Supreme Lord; but, being possessed of
activitics appertaining to His illusory energy, maya,
both of them have become connected with the material
world—one regulating the activities of the phenom-
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enal world while the other is the leacher of empiric
wisdom,

-Acaryas of the Brahma and Rudra Sampradiyas-

But in their spiritual essence, one is the object of
waorship to S17 Madhvapada, the leading Acdrya of the
Brahma community in the Kili Age as well as the
Madhva-Gaudiyas, while the other is the founder of
the Radra spiritual community; we learn this from the
Mahabharata and the Padma Purana.

alter ego—another sclf, a person’s secondary or alternative
personality

Angira—one of the ten Prajapatis or progenitors and mind-
bormn sons of Brahma.

Atri—one of the ten Prajapatis, or progenitors and mind-
born sons of Brahmd, sprang forth from Brahma's eyes; his
wife was Anusiiya and Dat:atmya Soma, and Durvisa were
their sons.

Bhrgu—one of the ten Prajapatis

egoism—n. false ego; systematic selfishness; self-
opinionatedness

pistil—n. the female organs of a flower comprising the
siigma, style, and ovary

crore—one hundred lakhs or ten million

yojana—eight miles

Daksa—one of the ten Prajapatis and mind-bom sons of
Brahma; bom from the right thumb of Brahma; had five
thousand sons by his wife Asikni, who by the influence of
Nirada refused to help populate the carth.

Narada—onc of the ten Prajapatis or mind-sons of Brahma;
disassociated himself as pne of Brahmf's ten progenitors,
influencing others to abandon their feeling of obligatory
procreation

Narayana—the source from whom all universes emanate
(see Cc. adi-lila 2.23, 24)

Pulaha—one of the ten Prajapatis or mind-sons of Brahma;
the lions, tigers, and deer were a part of his offspring.
Pulastya—one of the ten Prajipatis, had three wives. By
his wife Manini, he had a son named Vigrava who had from
his second wife, Kaikasi, three sons, namely, Ravana,
Kumbhakama, and Vibhisana,
Sapurnakhi.

purloined—v. stole

Sqa—-valsn called Ananta Sesa or Mula-Saikarsana; Kira-
nadakagayT who is reposing in the Causal Ocean, called the
couch of Visnu (Srf Brahma- Mm.‘m‘a .‘5 47)

vacuily—n. empliness

and a davghier named

*

Sri Vyasa-Pija

Srila Bhaktisiddhanta Sarasvati Gosvimi
Pmbhupﬁdﬂ

18" February 1930
S11 Dhama Mayapura, Caitanya Math
5% Govinda, 443 Gaura Era
6" Phalguna, 1336 Bengali Era
ajfiana-timirandhasya jiianaijana-salakaya
caksur-unmilitarh yenu tasmai §r7 guruve namah

“Obeisances to Sri Gurudeva who has opened
our sealed eyes, blinded by the darkness of igno-
rance, with the spike of the collyrium of knowl-

l.n'.'

edge!

Today is the day of the worship of Sri Guru.
I have come here today for the purpose of wor-
shipping the lotus feet of Sri Guru. I am a person
blinded by ignorance. Ignorance'is an object re-
sembling darkness. I am the servant of Visnu—
I have no other function except the service of
Visnu—this mode of thought is being obstructed
by the darkness of nescience. I have become blind
for the present. Absence of light is darkness; ab-
sence of knowledge is ignorance. The only know-
ledge is the darling of Nanda who is replete with
all knowledge. I, who am averse to the service of
the darling of Idanda, am blind. Darkness assum-
ing form envelopes my eyes, and it is for this rea-
son that my function of vision is inoperative, that
there has appeared in me the tendency towards
various other activities. By means of my senses,
namely, hands, feet, eyes, ears, nose, tongue, skin,
[ am engaged in a variety of work, by reason of
doing which there has been appearing this multi-
tude of diverse kinds of dangers that confront me.
Dy attempting to walk with these feel T often
stumble and fall; by trying to discuss with this
mind I am invoking manifold evil by not being
able to understand the real subject of knowledge

In such an hour of peril the lotus feet of my 5r1
Guru, being moved to pity, have manifested them-
selves in this world in order to impart to me the
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enal world while the other is the teacher of empiric
wisdom.

-Acdryas of the Brahmé and Rudra Sampradiyas-

But in their spiritual essence, one is the object of
worship to 1T Madhvipada, the leading Acdrya of the
Brahmd community in the Kili Age as well as the
Madhva-Gaudiyas, while the other is the founder of
the Riidra spiritual community; we learn this from the
Mahabharata and the Padma Purana.

alter ego—another self, a person's secondary or alternative
personality

Angird—one of the ten Prajapatis or progenitors and mind-
bormn sons of Brahmi.

Atri—one of the ten Prajipatis, or progenitors and mind-
born sons of Brahmd, sprang forth from Brahmi's eves; his
wife was Anusilya and Dantdtreva, Soma, and Durviisa were
their sons,

Bhrgu—one of the ten Prajipatis

egoism—n. false ego; systematic selfishness; self-
opinionatedness

pistil—n. the female organs of a flower comprising the
stigma, style, and ovary

crore—one hundred lakhs or ten million

yojana—eight miles

Daksa-—one of the ten Prajapatis and mind-born sons of
Brahmi; bom from the right thumb of Brahma; had five
thousand sons by his wife Asikni, who by the influence of
Narada refused to help populate the carth,

Niirada—one of the ten Prajipatis or mind-sons of Brahmi;
disassociated himself as pne of Brahmi's ten progenitors,
influencing others to abandon their feeling of obligatory
procreation

Mariyana—the source from whom all universes emanate
(see Cc. adi-irla 2.23, 24)

Pulaha—one of the ten Prajdpatis or mind-sons of Brahma,
the lions, tigers, and deer were a part of his offspring.
Pulastya—one of the ten Prajapatis, had threc wives. By
his wife Manini, he had a son named Vigravd who had from
his second wife, Kaikasi, three sons, namely, Ravana,
Kumbhakama, and Vibhisana, and a daughter named
Sapurnakhi.

purloined—v. stole

Sl:‘gh—ulm called Ananta Sesa or Mula-Sankarsana; Kara-
nadakagay who is reposing in the Causal Ocean, called the
couch of Visnu {Sr7 Brahma-Sarmhita.5.47)

vacuity—n. empliness :

— W

Sri Vyasa-Puja

Srila Bhaktisiddhanta Sarasvati Gosvami
Fmbhu_:;&dﬂ

18" February 1930
Sri Dhama Mayapura, Caitanya Math
5% Govinda, 443 Gaura Era
6™ Phalguna, 1336 Bengali Era

ajfiana-timirandhasya jfiananjana-salakaya
caksur-unmilitarh yena tasmai §rT guruve namah

“Oheisances to Sri Gurudeva who has opened
our sealed eyes, blinded by the darkness of igno-
rance, with the spike of the collyrium of knowl-

Edge.'"

Today is the day of the worship of 5ri Guru.
I have come here today for the purpose of wor-
shipping the lotus feet of Sri Guru. I am a person
blinded by ignorance. Ignorance is an object re-
sembling darkness. [ am the servant of Visnu—
I have no other function except the service of
Visnu—this mode of thought is being obstructed
by the darkness of nescience. I have become blind
for the present. Absence of light is darkness; ab-
sence of knowledge is ignorance. The only know-
ledge is the darling of Nanda who is replete with
all knowledge. I, who am averse to the service of
the darling of [7anda, am blind. Darkness assum-
ing form envelopes my eyes, and it is for this rea-
son that my function of vision is inoperative, that
there has appeared in me the tendency towards
various other activities. By means of my senses,
namely, hands, feet, eyes, ears, nose, tongue, skin,
I am engaged in a variety of work, by reason of
doing which there has been appearing this multi-
tude of diverse kinds of dangers that confront me.
By attempting to walk with these feet I often
stumble and fall; by trying to discuss with this
mind I am invoking manifold evil by not being
able to understand the real subject of knnwledge;

In such an hour of peril the lotus feet of my Sri
Guru, being moved to pity, have manifested them-
selves in this world in order to impart to me the
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knowledge that “you are the servant of the dar-
ling of Nanda,” and to dispel the darkness of ig-
norance due to my loss of sense of duty which
has led me to embark on the enjoyment of worldly
objects and to think such enj t to be my duty.
With this eye [ see that which is not my “duty” to
see, namely, the bondage that obstructs me from
my vision of Him whom I ought to see by all
means, and, by being de-
prived of whose sight, [ see B8
this bondage of material en- [0 &
joyment. The lotus feet of Sr1 Bl
Guru have imparted to me §
the light of spiritual knowl-
edge by removing that bond-
age from my eyes. Moving [§
aside the bondage of my |
wrapped eyes and by mak- |
ing the lids of my eyes open
slightly, the lotus feet of Sr1
Guru are instructing me, say-
ing, “Open your eyes a little
and see.” All these days [ had
been thinking that I can see
by keeping my eyes closed.
For this reason | am per- §
forming the duty of offering
obeisances to the lotus feet of
S Guru by giving up my
worldly vanity. This is the
first object of offering my
waorship. To give up the vanity that thinks “1see”,
“1 enjoy”, is called “making obeisances”. While I
was cherishing the wicked notion that I am the
master, the lotus feet of Sri Guru opened my eyes
and removed my misjudging judgment. I was fol-
lowing the blind under the lead of the knowledge
of other objects. The lotus feet of Sri Guru made
me realize that it is my duty not to folow the blind
but to follow and to worship only the lotus feet of
Sl Gurny; [ did not possess that judgment of wor-
shipping the lotus feet of 5ri Guru year by year.
That the service of the lotus feet of Sff Guru is
verily my only duty, the function of the principle
of my individual self, this also | have been enabled
to understand only by the grace of the lotus feet
of 517 Guru. After obtaining the sight of the lotus
feet of 511 Guru I have no such judgment that |
have any other function to perform except serv-

Srila Bhaktisiddhanta Sarasvatt Thakura

ing the feet of 5ri Guru. The instant, out of mercy,
that the dearest servant of the Supreme Lord, his
own best beloved one, in order to rescue me from
the clutches of worldly vanity, made me cogni-
zant of the service of the darling of Nanda. And it
is only at that moment that [ could realize that
there is no other function of the jite’s own self,
there is no other blessing except the endeavor to

T Please the senses of the dar-

! | ling of Nanda. The darling of

. MNanda alone is both the only

i mode and the only goal of all

my activities. The lotus feet of

511 Guru are those of the su-

premely best beloved of the
{ darling of Nanda.

The service to the lotus
feet of S Guru cannot be per-
formed by an unskilled per-
son like myself by any of the
instruments such as body,
| mind, or speech. But if the lo-
tus feet of Sri Guru infuse in
me the power, or look upon
me with approval, I can gain
his favor, and I can then ob-
tain the fitness for serving
him, by his causeless cordial
mercy alone. I am not speak-
ing this as a controversial af-
fair. I could understand the
subject of the summum bonum only on the day on
which the lotus feet of S5r1 Guru placed those feet
that are obtainable with difficulty even by the
gods, on the head of an unworthy person like
myself, and baptized me with the dust of his lo-
tus feet. I then submitted to the lotus feet of Sri
Guru the auspicious wish that I might be a fit re-
cipient of the potency that is wielded by the lotus
feet of Sri Guru.

In my vanity I could not fancy that the lotus
feet of 5ri Guru could be really so great. But if I
narrate to you the good fortune that I could at-
tain by the causeless mercy of the lotus feet of Sri
Guru, it may be conducive to the worship of 5ri
Guru by yourselves also. "l am most unworthy. [
am more sinful than Jagii and Madhii; more in-
significant than the maggot germinating in filth.
The goodness of the person who even chances to
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hear my name, wears off. He who even utters my
name, reaps sin. Who is there in this world to have
mercy on me, with the single exception of
Nityananda?"'

I have no resources to show my gratitude to-
wards one who acted the part of the most merci-
ful of all persons for the purpose of conferring on
such an unworthy person the gift of fitness. It is
not possible for me to repay his kindness in any
way. The lotus feet of 5rf Guru is the counterpart
- of Godhead, possessing a singleness of purpose
to serve Godhead. Every act of his is the highest
ideal of the service of Godhead. As long as this
vision suffers any impediment the scales have not
fallen from my eyes. Unless we obtain his grace,
unless we gain spiritual enlightenment, we can-
not realize the greatness of the lotus feet of Sri
Guru. When [ set myself to discourse regarding
Sri Gurudeva, | find that he manifests himself in
this world for the establishment of the heart's de-
sire of Sri Caitanya, for rousing me into the wak-
ing state. My former Gurudeva Thakura
Narottama, once gave vent to this, &ri caitanya
mano’bhistarn stapitarh yena bhittale/ svayar riipah
kada mahyatit dadati sva-padantikam —"“Oh, when
will Rfipa himself, by whom the heart's desire of
$ri Caitanya has been substantiated in this world,
vouchsafe me the close proximity of his own
feet?”

After | had the good fortune of obtaining the
sight of the lotus feet of 517 Guru I had the oppor-
tunity of discoursing about these words of the best
of teachers, Thakura Narottama. The lotus feet of
$ri Guru manifests himself in this world for es-
tablishing the heart's desire of 5r1 Caitanya. What
then is this thing, namely, the heart of 5ri
Caitanya? Sri Caitanyadeva had said to Himself,
“The hearts of other are their minds. My
mind is Vrndavana. | deem My mind and the di-
vine woodland where Krsna loves to stroll in as
the same.”

The holy Vrndavana is really the heart of Sri
Gaurasundara. Only those who are saved from
the clutches of evil realize the nature of Sri
Vrndavana. The word abhista in the verse of
Thikura Narottama means literally “to desire in
every way”. That which is desired by Caitanya in
every way, that which Caitanya wills, the teach-
ing that He imparts for making the unconscious

conscious, “When will Sr1 Ripa Gosvami
Prabhupéda, who has established this teaching of
Caitanya in this world, place me in the close prox-
imity of his lotus feet for the same service of the
Lord?” Or the word svayarh rilpa may also mean
“the personal form of the divinity, the darling of
Nanda"”. “When will the person Krsnacandra,
drawing my soul to His, take me to the proximity
of His lotus feet?”

With this bag of bone and muscle, this carcass
of flesh and blood which has been born of par-
ents for the purpose of suffering pain, for under-
going the threefold-misery in the prison of this
world, for my aversion to Krsna—uwith this bundle
of flesh and bones one cannot go to the presence
of Krsna's personal form in whom are concen-
trated the principles of real existence, conscious-
ness, and bliss.

Nor is it possible to approach the proximity of
the feet of the personal divinity with the current
of mental thought engrossed in external objects
of sensuous perception, in which there is con-
sciousness of any other object than the darling of
Nanda. When the external objects of this world,
this house, this body, this air, these fruits and flow-
ers, this whole world, tell me, “Master, we wish
to serve you”, then I think, “Very well, let me be
the lord of these.” The air-god is an object of my
highest worship. In hailing him with my nose and

him to be an object for ministering to my
pleasure, I try to absorb him into my lungs. And
why? In order to maintain my life, 1 have con-
ceived the desire of becoming their lord by main-
taining my life. | cannot understand that this eye
is preventing me from seeing the unique and in-

‘jagai miadhii haite mufii se papistha
purigera kita haite mudi se laghistha

mora nama sune yei, tara punya ksaya
mora niama laya yei, tdra papa haya

emana nighrna more kebi krpd kare
eka nityananda vinu jagat bhitare

{C.c. adi-INg 5.205, 206, 2

Lt
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comparable beauty of the darling of Nanda by be-
holding external color and form; nor that the ex-
ternal sound is the obstacle to my catching the
sound of Krsna's flute.

I cannot find the strength to surmount this ob-
stacle until the lotus feet of S5ri Guru, full of end-
less mercy, manifest himself to me. | have been
unable to feel any liking for the lotus feet of Sri
Caitanya, the darling of 51 Manda, and for the
feet of Sri Ripa Gosvami—5ri Ripa Mafijari—
whose endeavors are fast bound to the lotus feet
of S Caitanya. Alas, indeed, where is another
person whose fate is so blasted as mine?

Persons averse to Godhead are establishing the
tidings of aversion to the darling of Nanda in this
wicked world. But the lotus feet of Sri Guru, the
best beloved of Sri Caitanya, out of mercy, is try-
ing to establish the lotus feet of Sri Caitanya in
my heart. When will the lotus feet of 5 Guru gra-
ciously allot me a place in close proximity of his
lotus feet? When will he make me enter the “com-
munity” of the followers of Rupa? When will the
Vaisnavas, making me bathe in the shower of the
dust of their feet, accept me as their servant? When
shall I be able to behold that blessing, by bathing
in the particles of feet-dust of the Vaisnavas?—
that blessing in which [ shall be able to obtain the
mercy of that beauteous person Himself?

Baladeva Nityananda, who is the manifesta-
tion of Godhead's own Self, is Himself endeavor-
ing to serve Krsna by cherishing the belief
(abhimana or divine pride) that He is protégé of
Krsna’s beautiful transcendental form. There can
be no service of Gaura if one is enveloped by the
faculty of aversion. The lotus feet of my Sri Guru
is that very person who, focusing in himself the
manifestation of Krsna's own transcendental
form, is engaged in establishing the heart's desire
of Sri Caitanya in this world.

Sri Krsna, Brahma, Narada, Vyasa, Madhva,
Padmandabha, Nrhari, Madhava, Aksobhya,
Jayatirtha, Jidgnasindhu, Dayinidhi, Vidyanidhi,
Rijendra, Jayadharma, Purusottama, Vyasatirtha,
Laksmipati, Madhavendra, lSvara, Advaita,
Mityananda, [$vara’s “disciple” Sri Caitanya—this
is the successive order of preceptors. 5t Krsna has
established the preceptorial order of this world.
When will Krsna, drawing me into Himself, make
me an object of His grace?

— The Service of Sri Ridhia-Govinda —

There is no other kind of function or object of
endeavour for the individual soul than the ser-
vice for Sri Radha-Govinda. I have also observed
this judgment and conduct only in the lotus feet
of my 511 Guru. The worship of other gods, and
s0 on, is also not the object of the endeavor of the
individual soul but is rather the state of laxation
in regard to the expansion of the soul. This also [
have the good fortune of observing at the lotus
feet of Sr1 Guru.

The heart's desire of 517 Caitanya alone is also
the limit of the desire of the individual soul. All
other words are only a contrivance for the
duction of evil. This teaching also has been im-
parted by the lotus feet of my Sri Guru alone. The
lotus feet of Sr1 Guru is serving the darling son of
Nanda at all times, by all senses, in every way.
Till we behold this holy form of $r Gurudeva we
are not attracted to the lotus feet of Sri Guru. There
is no other function of the lotus feet of 511 Guru
even for the space of a single moment, than the
service of the darling son of Nanda. Unless we
behold this we do not really accept the protecting
guidance of the lotus feet of Sri Guru.

The darling son of Nanda, who is the sole ob-
ject of worship, by means of his centripetal attrac-
tion, has kept the attracted so effectively drawn
towards Him that they do not experience any
other desire. Such service is the only natural func-
tion of the soul. We, who are empowered by the
limiting energy (mayd), by the principle that we
are separable predominated parts of the divinity,
are being engrossed by the deluding external
power of Krsna. What endless varieties of pre-
tences have been put before us by the deluding
energy in order to seduce us to the ambition of
lording it over the material world, to impress on
us that we have need of this connection with mat-
ter! The deluding energy has been appearing be-
fore us like a harlequin wearing a variety of masks.

We belong to the class of servants as particles
of the predominated energy of Godhead. We are
not the concentrated or plenary forms (vigrahas)
of the predominated power. We shall lapse into
the worship of the form of the false ego if we cher-
ish the offensive desire of masquerading as the
holy concentrated forms of power by giving up
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the inclination of serving Godhead by submission
to the concentrated personalities of power. We are
disassociable particles. If we are not separable how
else can we learn to be averse to 51 Hari? These
manifold misunderstandings have appeared in me
by reason of my cherishing the idea that the lotus
feet of Sri Guru, the best beloved of the bestower
of freedom from ignorance, has no relationship
of kindred with me. [ think that they are my en-
emies as these misunderstandings do not coope-
rate with me in obtaining food and clothing. Those
who help me towards the aptitude for service of
Krsna are my only friends. Those who help me
augment my aversion to Krsna are my most
deadly enemies. Forgetting this judgment I be-
come busy with activities for procuring veg-
etables, fish, fuel, and so on, for the maintenance
and nourishment of those kindred of mine who
are averse to Krsna. Forgetfulness of the service
of the lotus feet of SrT Guru, the best beloved of
the bestower of freedom from worldly bondage,
is the cause of this.

Those, who are comparatively speaking less
fortunate, maintain that the worship of Sita-Rama
is the best of all. Those who are less fortunate than
even these, regard the worship of Sri Sr Laksmi-
Nérdyana and the fourfold enveloping expansion
(vyitha) as the highest form of worship. Those
wretched who are wholly devoid of any such thing
as good fortune, get enveloped in abstract indefi-
nite thinking and, ignoring even the unknowable
existence of the spiritual, regard the dogma of the
void as the highest of all. There are also a few who
propound the hypothetical views of scepticism
and agnosticism. In this manner one gets anxious
to secede from the lotus feet of 517 Guru in that
proportion that his aversion to Krsna increases.
One welcomes as his Guru that degree of aver-
sion to Krsna which happens to characterise him-
self. By this process the individual soul attains to
diverse conditions ranging from that of contracted
consciousness to that of a stone. The lotus feet of
11 Guru is engaged in establishing the heart's
desire of Sri Caitanya as soon as such misfortune
overtakes us. I feel no hankering for the sight of
the beauty of the lotus feet of 5rf Guru who is so
merciful. My thoughts wander away in all direc-
tions in search of sensuous gratification, seeking
how the belly may be well filled, how it may be

possible to enjoy the world in an effective man-
ner, how bodily ailments may be cured, how
physical health may be maintained, and so on, and
s0 on!

The words of 517 Gaurasundara, those words
that our lotus feet of S Guru always repeats to
us, declare that in the case of a person who does
not want any personal advantage, who is inclined
to serve Godhead, who is anxious to aACTOSS
the ocean of the world to the further shore of the
spiritual realm, for such a person to appreciate
worldlings and women is, alas! more harmful than
the swallowing of poison.

When the lotus feet of Sri Guru bestows on us
the mantra (which relieves one from mentalism),
in which he has been instructed by the Su
Lord’s own, it is only then that we realize the fact
that the service of the lotus feet of Sri Guru is the
only cause of all well-being.

For the present I will serve the lotus feet of Sr1
Guru starting from the commencement of every
year to its close and throughout the whole of the
year. I will serve the lotus feet ok 5ri Guru in fu-
ture births. If, as the result of my service to Sr1
Guru, [ attain the state of liberated life someday, I
will serve the son of Sri Nanda by continuing to
be the recipient of the lotus feet of 51 Guru.

Srila Dasa Gosvami Prabhu says in his suppli-
cation to 5r1 Radhika that he had indeed passed
some time in a state of expectation which is re-
plete with the ocean of bliss. If She will not give
him Her mercy, what does he care about life or
residence in Vraja, or the slayer of Bika Himself?
If I do not obtain the protecting support of
Godhead appearing in the role of His servant,
what will it avail me to live in Vraja or to attain
Krsna? If the fortune of obtaining the sight of the
best-beloved of Krsna is to be missed | am pre-
pared to give up my little life this day. Where is
there any more use for preserving the inanimate
body? What manner of other duty may possibly
exist for me that is making me run after it by giv-
ing up the service of the lotus feet of Sr1 Guru? Is
the evil fortune of triple misery, which is afflict-
ing the innumerable individual souls of the world,
ever acceptable to me? No sooner does vulgar talk
come to prevail, then it produces addiction to this
world as a result. The holy lotus feet of Sri Guru
tells of the holy name, tells of the divine form as
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worldly desire begins to subside, of the quality of
the divinity on further diminution of such appe-
tite, and draws us fully to the lotus feet of 5ri Krsna
by telling us of his activities (/ild) and the distinc-
tive nature of individual service when the apti-
tude for worldliness is still further attenuated.
Then we serve the son of Nanda, the highest per-
sonality of divine activities, by entering into His
pastime. Is this service obtainable by the physical
body derived from parents, by the second birth
by means of gayatri, admitting to the study of the
scriptures or by subsisting on my mental function?

It is only from the lotus feet of Sri Guru alone
that this function may be gained. The lotus feet of
Sri Guru are eternal, May I never undergo an in-
terruption of relationship with the lotus feet of
Sri Guru even for a single moment. May I be never
unloosened even for a moment from the bond that
unites me to the lotus feet of Sri Guru. May I never
for a moment quit my hold of the lotus feet of Sri
Guru by being tempted by any fascination of this
world. May I never be deprived of the lotus feet
of 51 Guru by listening to the advice of any other
worthless person.

The succession of preceptors commencing
from Sri Krsna, Brahma, Narada, and all of them,
are my Sri Gurudeva. My Gurudeva designates
his preceptor as his Gurudeva. All of them are pre-
ceptors of the same chain. There is no difference
among them. There is no difference in their utter-
ances. The good fortune that [ have gained by
obtaining the sight of o vispupada Sri 5ri
Gaurakisora Prabhu, my mahanta Gurudeva (two
kinds of siksd-guru—oaittya and mahanta guru—
C.c. adi-lila 1.47), 1 find no language to express. |
have observed in him the renunciation of Dasa
Gosvami in all its perfection. If there be a millionth
part of his renunciation in any person such a per-
son is blessed, indeed; he is most highly blessed.
He will be in a position to serve Krsna in the spirit
of familiar confidence by climbing upon Krsna's
bosom and shoulders (visrambha sakhya-rasa).

I am unable to serve for all time such a 5
Gurudeva. | have been sleeping for a certain pe-
riod. It is my eternal function to serve the lotus
feet fo Sri Guru at all time and by means of all the
senses. A great day of rejoicing for me has arrived
in as much as those professing to belong to the
disciplic line of orit visnupida Sri Srila Jagannatha
have come here to bless me. This high fortune has

not been mine before now. All of you belong to
the order of my Gurus. I have wasted your price-
less time, devoted to the service to Krsna, by
speaking a number of incoherent words. But [
have said these words only for worshipping $ri
Gurudeva.

11 Gaurasundara says, “Krsna is Master. He
is the autocrat. : :

He is full of activity by His uncontrolled will.
All glory, above all things, to His self-willed ac-
tivities. May He accept my service or reject it as
He wishes. I will be prepared to offer Him my ex-
clusive service without guile, at all time and in
every way, with body, mind and s . If He
spurns me with His feet I shall know that it is my
want of worth but the lotus feet of Sri Guru is
true.” May the ephemeral world not deflect me
for a moment, never make me averse to the lotus
feet of my Sri Guru. May $ri Gurudeva be pleased
to accept my service. May I never have to associ-
ate with evil-minded persons. May I not fall away
from the lotus feet of Sri Gurudeva.

[ do not know what of my attempt to wor-
ship the lotus feet of Sr1 Gurudeva may be ac-
cepted by 5ri Gurudeva. But it fills me with hope
that He is more merciful to the ing. Hold-
ing fast to the hope of his causeless mercy I will
be all the more eager to serve the lotus feet of Sri
Guru. All of you belong to the line of my Guru.
May you have mercy on me that I may be enabled
to serve the lotus feet of Sr1 Guru. 1 offer my pros-
trated obeisances at your feet.

attennated—ady. reduced in force, value, or malignancy
blasted—adj. & adv. damned; annoying
centripetal—adj. moving or tending to meve towards a
center (opposite to centrifugal which means to move from
a cenfer)

collyrium—{afjana) n. a medicated salve for the eyes
deem—.tr formal, regard, consider, judge
manifold—adj. many and various

misjudging—here it is more than just the adjective
“mistaken” but it implies “a continual innate tendency to
make mistakes™

vouchsafe—v.ir. formal condescend to give or grant
air-god— n. the demigod of air

mentalism—n. mental speculation or calculation
secede—y. insr. withdraw formally from membership of a
political federation or a religious body

spike—{ faldka, rare; usually fald@kd] a rod or sharp point
to pry open
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“Swami Maharaja” and His Association with
Srila Bhakti Prajiana Kesava Gosvami Maharaja

from the upcoming book " Interviews with Srila Bhaktivedanta Nardyana Mahdrdja"”

Chapter Three
— Glimpses into Their History—

Swami Mahardja was a bosom friend to my
Gurudeva. At that time he was a grhastha, very
beautiful. In 1940, after the departure of Srila
Bhakti-siddhanta Sarasvati Prabhupada, when the
Gaudiya Matha split up, one party wanted to ar-
rest senior Vaisnavas and cases were filed. So our
Gurudeva visited Swimijt in his family’s home in
Allahabad. He stayed there with him for four
months. They became very near and dear to each
other. They always discussed Bhagaoad-gita and
other subjects concerning guri-sevd. My Gurudeva
used to speak to me about his Godbrother, Abhaya
Carana Babu. He always told me how dear he was
to Srila Bhaktisiddhanta Sarasvati from the very
beginning. He told me how his Gurudeva had
wanted Swamijl to write articles for the Harmonist,
Already | had heard so much about him—what a
good friend he was to my Gurudeva, and what a
good writer and sincere and qualified devotee he
was. | had not seen him yet, but seeing by ears is
even more impressive than seeing by eyes.

During their preaching together in Allahabad,
there was a famous leader, an advocate, who was
very influential. He wanted to associate and hear
the discussions of Swimiji and Gurudeva. This
advocate also brought the head-priest, the Arch-
bishop of the Church of Prayag, or Allahabad. He
brought him for discussion. This Archbishop was
very learned and he knew so much logic. He was
one of the highest officials of the Catholic church,
Our Gurudeva became very happy. He said, “You
can ask me any questions.” That Padre (Father)
said, “T know that Krsna is black. Why do vou
worship a black person?” Gurudeva told, “That
is a very good question. Black is no colour. The
scientists have discovered this. It is beyond all
colours. Colour means material things. Krsna is
50 black; black is no colour. Krsna is not in any
colour, So we worship Krsna because He is the

Supreme Personality of Godhead, not in any tri-
guna. All the demigods and all others are within
triguna, that is why we don’t worship any other,
only the black colour. If you mix any colour with
black, the black is so powerful that white, red, yel-
low, green, all else will be black. So anyone who
is doing Krsna-bhakti, he will be out of maya by
worshipping Krsna. Krsna is so powerful. So you
should also try to worship Krsna.”

Again the priest asked, “But I know that you
also worship ‘Gaura'? Why do you worship Gaura
since He has a colour?” The priest was puzzled.
He thought that this was a very logical question
and wanted to see how it would be answered. But
our Gurudeva, smiling, answered very easily say-
ing, “When all colours are mixing then that colour
is golden colour, So gaura is also beyond colours.
When all the colours are mixing and serving black
Krsna, then they become six or seven colours: in-
digo, green, white, orange, and so on. All the
akarvikas, qualities, are mixing. Like Radha and
Krsna, this means that all the sakhis are mixing
with Krsna. It is Srimati Radhérani with the gaura
colour, and Krsna Himself has also taken Rad-
hika’s beauty. So that black has become gaura. We
wiorship this same Krsna; both are the same.” That
advocate then became so worried and he said,
“Oh! Hearing you, we will all become vedantic.”

Together during these months, Swamiji and
my Gurudeva visited many people in Allahabad
and influenced them. Swamiji organized their
preaching everywhere. He had many associates
from his pharmaceutical business and he knew
all educated, qualified people there. He arranged
for my Gurudeva to give very good lectures on
Vedanta. Because Swamiji appreciated these lec-
tures so much he used to tell me, “Your Gurudeva
is so logical and such a philosopher. That is why |
have selected a very best friend like your
Gurudeva.”

When Swami Mahardja was living in Alla-
habad he mixed with many persons from his busi-
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ness life. He always would discuss all this
siddhinta with everyone—the teachings of Sri
Caitanya Mahaprabhu in the line of Srila
Bhaktisiddhdnta Sarasvati Prabhupﬁdn His
Gurudeva was the h:ghe&t philosopher in the
world. Anyone coming to Srila Prabhupdda in a
challenging mood, upon seeing him, they used to
have to hang their heads down.

Once Srila Bhaktisiddhdnta Sarasvati
Prabhupada gave a lecture in Calcutta in a col-
lege, and a great philosopher from Germany came.
He heard that lecture. Our Gurudeva was on the
road when this gentleman was leaving, an-:l he
asked him, “How did you like the
lecture? What was the t of the
lecture?” That man replied, “Thave
come from a European country and
I am travelling throughout all of
India and am hearing so many per-
sons speak. What they tell I can
very easily understand. But today
in your Gurudeva's lecture, it was
so profound that I could not follow
anything. Oh, he is a very high
level philosopher!” Swamiji was
also preaching like this, always.
Following Srila Bhaktisiddhanta
Sarasvafl Prabhupada’s example.

Fnﬁndhtg the Gaudiya Vedanta Samiti

Srila Bhakti Prajfidna Kesava Gosvami
Maharija had written a book, Mayavadera [rvani,
The Life Story of Myiodda. It was about mayduddism
from the very beginning of Satya-yuga up to now.
Our Gurudeva was also a very staunch follower
of Srila Bhaktsiddhanta Sarasvati Prabhupada.
He was a great philosopher, just like Srila Jiva
Gosvami, 5gn'1a Baladeva Vidyabhusana and oth-
ers. He told, “While there is any sign of
miayaddism, bhakti cannot be preached in full force,
s0 we have to remove midydmddas from the root.”
Swamiji also liked this idea very much. We must
kick out mayavida. This understanding was in them
both. In his lectures at that time our Gurudeva used
to discuss and defeat the arguments of
Sankardcdrya, cutting them saying that it was
pracana bhwoda, hidden maydvidda. He proved that
Vedanta was actually bhakti. So many learned per-

sons were influenced by Sankardcarya accepting
that Vedanta-siitra was jfiina and mukti. Gurudeva
wanted to establish in his commentary on his book
about Srila Vydsadeva that Srimad-Bhagavatam
was Vedanta-siitra, and in Vedanta-siitra the word
jiina is not there, only bhakti, arddhana, and so on...
In his heart was a desire to show Vedanta-siitra

as Bhakti-stitra He quoted slokas of Bhagavatam to
prove this. On this precept the Gaudiya Vedanta
Samiti was established. He, Swami Mahardja, and
one other had thought of this and filed the papers
at Bospada Lane, Calcutta, before my Gurudeva
took sﬁﬂﬂyasn He explained to those present how
mr Srila Bhaktisiddhanta Sarasvat
Thakura wanted Vedanta-sitra to
be established as Bhakti-siitra. For
this reason he named we who took
sannyisa from him ‘Bhaktivedinta’
and why he called the samiti
‘Gaudiva Vedinta'. It denoted that
Vedanta is synonymous with
bhakti. The Gaudiya Vedanta Samiti
was established to preach bhakt
from Vedanta-siitra. He said that
from the name of Srimati Radha-
rani has come driddhana to Krsna
and also the @rddhana of Krsna to

&J?fﬂﬂl‘ﬂi‘l‘:mﬁwuﬂ Su#nEHﬂM’ﬂ.ﬂ Radha. The aim of Vedanta-siitra

is the name of Radhika. All my Gurudeva's ac-
tions, the names he gave to safinyisis, the name of
the matha, the name of the Society, he called
Bhaktivedanta. He gave Swamijl the name
Bhaktivedanta, which was liked by Swamiji very
much. Guru Mahardja and Swimiji together ex-
pressed these views when they founded this soci-
ety

- All were Gaudiya Matha, even when the in-
stitution broke apart and they began Gaudiya
Vedanta Samiti. They were not giving up Srila
Bhaktisiddh@nta Sarasvatl Prabhupada and his
mission and his thoughts. Some others who were
against their Gurudeva left. They wanted to re-
establish Srila Bhaktisiddhanta Sarasvati Thakura
Prabhupada’s ideas, but did not give up his
Gaudliva Matha. Therefore the names of the mathas
he established are Uddharana Gaudiya Matha,
Devananda Gaudiya Matha, Kesavajl Gaudiya
Matha, and others.

Ll
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His Writings

orit vignupada Sri Srimad Bhakti Prajidna Kesava Gosvami Maharaja's authorship

Tridangt Sviimi St1 Srimad Bhaktivedanta Narayana Maharaja
Translated from Hindi article in Bhigavat-patrika, February 1998.

L

The language of Srila Bhakti Prajfiana Kesava
Gosvami Maharaja's essays, articles, pravers and
books is extremely lively, comprehensive, and
mature, and in a style both pleasing and grave.
He preferred to use strong philosophical logic in
his speeches and articles rather than scriptural
evidences. He was a fearless preacher of suddha-
bhakti, and used to smash the conceptions of
mayavada and others that opposed sSuddha-bhakti.
The expertise with which he had refuted the mis-
conceptions of various paths al their root is quite
astonishing. Besides all this, he was extremely ex-
pert in making one understand the grave siddhanta
or conclusions of Vedanta in a very simple, natu-
ral, and understandable language.

Besides his scholarly ability, acaryu kesari’s po-
etic genius was also unprecedented. The combi-
nation of learning and poetic ability is very rare;
but in his life the combination of these two was
visible at all times. The elegant compositions of
Sri Sri Radha- Vinoda-Bihari-Tattvastakam in San-
skril, Marigaldrati, Srila Prabhupada’s Arati, and
Tulasi-parikrama in Bengali, written by him are the
shining examples. To simultancously find all these
qualities coming together is extremely rare.

Qur most worshipable Srila Gurudeva is a
prominent rifpanugid Vaisnava dcarya. What does
ritpanugi mean? In order to understand this, first
of all we have to understand the meaning of the
word rdga. The eternally increasing, spontaneous
love residing within the heart of the nitya-mukta
or cternally-liberated, nitya-siddha or eternally-
perfected associates of Vrajendra-nandana Sri
Krsna which flows towards Krsna with the speed
of an unobstructed streamline current is called raga
Or AnUraga.

This same anurdga when matured, situates it-
self amorously as mahabhava, and so forth. When
the intense greed develops to attain the riga-
anuriga residing in the heart of such nilya-
parikaras, the practice of bhakti employed under

the influence of such greed is called raganuga-
bhakti sddhana. But even among such riganuga
sddhakas or candidates, only those extremely for-
tunate sadhakas wha perform sadhana to attain the
sentiments residing in the heart of Srila Riipa
Gosvami himself, that is, the sentiments of Sri
Ripa matijari, are called ripanugas. For the
ripanuga vaisnavas, the dasya of Srimati Radhika
is like their prana-svariipa or very own soul, as seen
in the prayers of the chief ripanuga, Srila
Raghunatha Dasa Gosvamf:

padabjayos tava ving vara-dasyam eva
nanyat kadapi samaye kila devi yice
sakhyaya te mama namo’stu namo’stu nityam
dasyaya te mama raso’stu raso’shu satyam
(Vilapa Kusumarijali 16)

“O Devi! Other than the disya of Your lotus
fect, I never pray for a position as your sakhi or
for anything else. Therefore, I always offer my
repeated cbeisances o the position of your sakhi,
but T vow repeatedly that 1 have anuriga, loving
attachment, only for the position of your dasi.”

Besides his sc_hm‘arly ability, dcarya keSarT's poetic genius was
alsp unprecedented.
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¢l rilpa mafijart kardcit pada-padmao
gosthendra-nandana bhujarpita mastakaya
hi modatah kanoka-gourt padaravinda
samuvahanani sanaikas tava kit karisye

(Vilapa Kusumaiijal 72)

“O Kanaka-Gauti Radhike! You have placed
Your head in the arms of that Gosthendra-
nandana Sri Krsna, whase lotus feet are being
massaged by Sri Ripa masijari. Aho! At this time
if I would only get the chance to softly massage
Your lotus feet!”

lavaivasmm taoatodsmi na jrodmi toaya vina
iti vijiaya devi toam naya mam carapdntikan

(Vilapa Kusumatijali 46)

“0 Devi Radhike! I am Yours! Without You I
cannot maintain my life even for a moment.
Knowing this, kindly grant me a place at Your lo-
tus feet.”

And now, by deliberating on the first verse of
Sri Rﬁdhﬁ-anoda-bﬂrﬁﬁ:tﬂ ttvastakam, composed by
our most worshipable Srila Gurudeva, who s like
a full moon in the starry sky, it clearly demon-
strates his being a riapanuga acarya:

radha-cintd-nivesena yasya kantira-vilopita
sri krsna-caranari vande radha-lingita-vi eraham

Ordinarily, in scriptures like Srimad-Bhaga-
vatam, Sri Krsna-Karnamria and so on, and in the
lives of premi bhaktas, it is seen that the gopis and
Srimati Radhika remember Krsna and become
immersed in His separation, and thus search for
Him. However Sri Riipa-Rati marijaris and other
kifikaris or maidservants of Srimati Radhik3i, who
are radha-paksiya, who are always on Her side, feel
happy only in the happiness of Srimati Radhika
and feel sad in Her distress.

_ At all times their feelings, or attitude, is that
511 Krsna always remains absorbed in the thoughts
of Srimati Radhika. Always He should search for
Srimati Radhika, suffering the pangs of separa-
tion. Therefore the prayer of Srila Gurudeva is, “1

worship the lotus feet of that form of ST Krsna
which is embraced by Srimati Radhika, who is $r1
Gaurasundara, that Krsna whose own dark com-
plexion vanishes and assumes the bright golden
complexion of Srimati Radhika, due to His being
thoroughly immersed in thoughts of separation
from manavati Srimati Radhika, who is display-
ing such mana.” What can be more illuminating
evidence than this of his being a riupanuga?

~ When we deliberate on the Marigalarati of Sri
Sri Radha-Krsna-Yugala written by our Vaisnava
acaryas in the line of riipanuga, then his being a
riipanuga dcirya is further illuminated. He has en-
dowed this with all the s@magrika bhavas or con-
stituents of rasa of nisanta-lila in a nutshell, mani-
fested by Sri Rapanuga dcarya, Srila Krsnadasa
Kaviraja:

marigala misanta-1ila mangala udaye
mangala-arati jage bhakata-hydaye

mayiira-sukadi sart kata pikarijn
mavigala jagara-hetu kariche viraja

sumadhura dhani kave yata §akhi-gana (sakhi-gana)
marigala Sravane baje madhura kitjana

In these above lines he has expressed all the
bhava or sentiments of niganta-Iila manifested by
Srila Krsnadasa Kaviraja and rapanuga-rasika-
pravara Srila Visvanatha Cakravarti Thakura. Here
the confidential meaning of the word su-marigala-
rati indicates towards “that sentiment of Sri Ripa-
l}ati-nmr‘ijarr’, with which these prana-sakhis serve
Sri Radha-Krsna-Yugala in nisanta-Iila.”

tambularpana pada-mardana payodanabhi saradibhi

urndaranya mahesvarii priyataya yastosyanti priyith

prana-prestha-sakhi kulad api kila sarikocita bhumikah

Kelt-bhiimisu riipa-manjari-mukhasta-dasikiah sarsraye
(Vraja-Vilasa 38)

"1 pray for the shelter of Sri Riipa marijarT and
the other maidservants of Srimati Radhika, who
always satisfy Vrndavanesvari S$ri Radhika with
their services like tambula-dana, offering betel nut,
pada-mardana, massaging the feet, jala-dana, offer-
ing scented drinks, and abhisdra-adi, other confi-
dential services, who are more dear to Her than
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Her prana-priya Lalita and other sakhfs, and who
can unhesitatingly enter into the places of conju-
gal pastimes of Sri Radha-Krsna.”

In these lines mayiira-Suka-sari, and so on, re-
fers to the sweet-resounding melodies, sung by
expert or proficient and highly rasika parrots, and
the auspicious and sweet singing of the she-par-
rots, to awake Sr1 11 Radha-Krsna-Yugala. Or
more confidentially it indicates the resounding
voices of the Divine Couple Themselves in Their
conjugal pastimes. We shall try to present their
sentiments of rupanuga-acarya-pravara in a sepa-
rate context. 5

In the arati of Srila Prabhupada, the lines of
pafica-rasa-seva Sikha pradipla tanhate and
bhaktivinoda-dharia express very deep meanings.
Here bhakli- vinoda-dhara refers to Sri-ripanuga-
dhard. Thus it naturally is proved that this great
personality, Stila Gurupada-padma, is a riipanuga-

VSnaAva-Acarya.

Today, even within the unsurpassable influ-
ence of the age of Kali, it is only due to the cause-
less mercy of Srila Gurudeva that the members of
Sri Gaudiya Vedanta Samiti founded by him are
co-operatively preaching the message of $uddha-
bhakti, and that congregational chanting of the
holy name in the line of 511 Réipa-Raghunatha is
being sustained throughout the world.

Srf Gurudeva, the pure devotee of the Lord,
never dies or takes birth. Only for the welfare of
the whole world, he performs his manifest and
unmanifest pastimes like the Lord. He ever be-
stows the rays of his mercy on those who have
taken his shelter without any duplicity.

Today, we offer our sraddha pusparijali at the
lotus feet of our most divine, worshipable person-
ality, Sr1 Gurudeva, who is an ocean of causeless
mercy and a shining abode of deep compassion.

pranamami ha kesava-piita-padam
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Two Separate Opinions on Buddha

Introduction

The following article on Buddha from Maviavadera
Jivani is not an easy article to read. But the truth about
Buddha should be clarified before proceeding any fur-
ther. A word of caution beforchand is that Sefla dedrya-
kesar? Bhakti Prajfiana Kesava Gosvimi Mahardja is
not simply trying to expose the shortcomings and frail-
ties of Buddhism but rather to shed more light on its
true importance in the matter of historical theism. As
we read this article we will begin to see how closely
Buddhism has become more related to impersonalism
rather than its original motive of spreading a philoso-
phy of compassionate non-violence and personalism.

In SrF Caitanya-caritamria Srila Krspadisa
Kavirija Gosvami states that the purpose for Lord Bud-
dha and the other Visou avatdras ' descent is for uplift-
ing the burden of the world and is a part of His palana-
fila. His pastimes for protection and maintenance.

ataeva vignu takhana krsnera sarire
vignu-dvare kare krsna asura-samhdre

anusanga-karma ei asura-marana
ve lagi’ avatdra, kahi se mila kirana

“Therefore, Lord Visno is present in the body of
Lord Krsna at that time, and Krsna kills the asuras or
nonbelievers tHrough Visou. The killing of the asuras
is dnuganga-karma or secondary work. Now 1 shall
speak of the primary reason for His descent.” (C.c. adi
4.13, 14)

Then it is mentioned that the aim of the Visgu
avatdras is to establish vidhi-bhakei, devotional ser-
vice that is more directed by scriptural discipline, but
the aim of the Gaura avardra is to propagate ragdnugd-
bhakti, devotional service based on pure, spontaneous,
spiritual greed. Understanding these two distinctive
forms of bhakei are necessary truths.

Srila Visvandtha Cakravarii Thikura has given the
following explanation of the word dnusarga in his com-
menlary on this verse: sange anu anugatasya sthitasya
i yavat visnoh karma iti anusangi kam—"The word

dnusanga may be broken down into two words, sariga
and anu. The word anu means anugatasya which here
refers to sthitasva vignoh, that is, “of Visnu who is situ-
ated (within Krsna)', and the word sariga means “within
the body of Krsna'. Thus dnuganga means the work
carried out by Visnu who is situated within the body of
Krsna"

Srila Cakravartipada further states: angar svarfipai
randa-nandaripat iti yavar bahih bhinnasya vignor
avatdre kiaranam iti bahirangam—"The removal of the
burden of the earth is the bahiranga-kirana, the exter-
nal purpose for the Lord’s appearance.” The word
bahirafiga may be broken down into two words, bahif
and ariga. The word bahih here means angar svariipdt
nanda-nandarigpdr, “from the form of Nandanandana
Sri Krsna.” Thus, bahirasiga refers to the canse for the
descent of Visnu who is different from Nandanandana ™

First the weeds, forests and jungles must be cleared
in order to understand Krsna's real desire to appear.
The purpose of the Visnu avatdras is to preach vidhi-
bhakri, and the purpose of the Gaurfivatara is to preach
raga-bhakti:

prema-rasa-nirydsa karite dsvddana
raga-marga bhakti loke karite pracdrana

rasika-fekhara krsna parama-karuna
el dui hetu haite icchdra udgama

“The Lord's desire to appear was born from two
reasons: to taste the sweet essence of prema, divine
love, and to propagate fuddha-bhakti or devotional
service that was full of raga, spontaneous feelings.
Thus, Krsna appeared as parama-rasika-sekhara, su-
premely jubilant in tasting the highest mellow, and
parama-karuna, supremely merciful to all living enti-
ties.” (Ce. adi-lila 15-16)

Nirva-{ila pravista om vignupdda Srila Bhakri-
siddhanta Siddhinta Sarasvati Prabhupida was once
asked by Syamasundara Cakravarti, one of the famous
leaders of the Independence movement of India:

“What do you think of the Bauddhas (“those who
are devoted to Buddha™)?
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Srilg Bhaktisiddhdnta Prabhupada replied,
“‘Banddha’ is another name for “Vaisnava', but the
present day men going by the name of Bauddhas are
wanting in the true knowledge about the soul, As the
worshipers of $1f Rima are the Rimiyets, so the wor-
shipers of Buddha, an incarnation of Visgu, are
Bauddhas. But as dwls, bauls, gaurdiga-nagaris,
smdrtas, caste gosvamis, and so on, though professing
to be followers of S Gauriinga, have fallen off from
His teachings, so have the Bauddhas deviated from the
path shown by Buddha Deva, though they called them-
selves Vaisnavas. When, however, they follow the
Suddha Vaisnavas, their true intrinsic nature will be
manifested, as it did in the case of the Banddhas, on
their obtaining the grace of ST Mahdprabhu, So when
the men of the misled sects, like the Guls, bauls, and so
on, give up their wrong beliefs and customs and wor
ship Gaura-Krsna under the direction of the Suddha
Vaisnavas, then we shall recognize them as the devo-
tees of Sri Gaurdnga Mahaprabhu.”

Ongce again, the following article by $rila Bhakti
Prajfifna Kedava Gosvami is an example of his bril-
liant research work into the nature of why the mavavida
philosophy of Safkaricarya was so closely allied to

Buddhism. Any layman can accept the facts that are
presented. It does not take great scholarship to recog-
nize such a breach of history that has happened. Those
who are ready to boldly follow out the line of common
sense and logic that is being presented here will find it
well worth their while. The external characteristics of
Buddhism such as no meat-eating, no caste system, no
oppression of women, hospitals for the poor and sick,
and so on, certainly are attractive and landable for the
world. But the ultimate conclusion of Buddhism de-
feats its original promise of an end to all the sufferings
of the cycle of birth and death.

In the back of this article, a glossary of the names
of the scholars are given with some of their historical
background. The scholars names, of course, give mod-
em-day historical credibility in this matter about Bud-
dha. The rest of the glossary covers other terms that
are clarified. All the names and terms that appear in the
glossary are in bold type. I hope it is a helpful addition
to firmly establish and further clarify the points being
made. It should be an accepted fact that anything build
on a weak foundation of misconception will not last.
Bhaktivinoda Thikura once said, “Truth can only be
covered by ignorance for a little while.”

— Chief Editor

Buddha image from the Katri at Mathurd,
Crurzon Museum, Mathurd, India.
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Two Separate Opinions On Buddha

— Lord Visnu Buddha is Not the Same as Eﬁk}ra-siﬂﬂﬁ Buddha —

From

Mayavadera Jivani Vaisnava Vijaya
The Life Story of Mayavdda —or— The Supremacy of the Vaisnava
(Impersonalism) (Personalism)

., Om Visnupada
Sri Srila Bhakti Prajiiana Kesava
Gosvami Maharaja
(Founder-dcdrya of the Gaudiya Vedanta Samiti)

At various places throughout the Puranas the philosophy of mayanida or impersonalism has been
equated with Buddhism. It is imperative now to deliberate on the philosophy of Buddhism and its
patriarch, Lord Buddha. Buddhism is the philosophy propagated by Lord Buddha. So, first it is nec-
essary to know what the sastras or scriptures say about Lord Buddha. Lord Buddha is one of the ten
avatiras of Lord Visnu or Krsna. Srila Jayadeva Gosvami has written:

vedin-uddharate jaganti vahate bhii-golam-udvibhrante
daityamn darayate balivh chalayate ksatra-ksayarh kurvate
paulastyarit jayate halari kalayate kiirunyam-atanvate
mlecchan-miircchayate dasa-krti-krie krsniya tiblyarh namah

(Gita-Govinda, Dasdmatdra Skofram 12™ sloka)

“0 moonlike Sri Krsna! I offer unlimited obeisances unto you who assume ten holy avataras—as
Matsya the Fish, you save the Vedas; as Kiirma the Tortoise, you support the bhii-gola or entire world
on your back; as Variha the Boar, you lift up the earth from the fathomless waters with your tusks; as
Sri Nirsithha, you deliver Prahlida from the King of demons, Hiranyikasipu; as $ri Vamana the
Drwarf, you trick Bali Mahérdja into wholesale surrender; as 51 Paragurima, you ravish the unruly
ksatriyas; as ST Rimacandra, you appear to congquer the great atheististic midydvddi, Ravana, who
appeared in the dynasty of Pulastya Muni (one of the ten Prajipatis or original progenitors from
Brahma); as Balardma you are the wielder of the plow; as Buddhadeva you show divine compassion
upon all living entities; and as Kalki you annihilate all the ignorant mlecchas or uncultured and bar-
baric human beings.”

In another verse of Dasavatara Stotram (9% $loka) Lord Buddha is mentioned:

nindasi yajfia-vidher-ahaha Sruti-jatam
sadaya-hrdaya-darsita-pasu-ghatam
kesava! dhrta-buddha-sariral jaya jagadisa! hare

“O Krsna! O You who appear in the form of Buddha! O Jagadisa, Lord of the Universe! You steal
away the minds of the pidsandis or faithless heretics! All glories to You! You are so merciful upon those
who uphold ahirisi, nonviolence and compassion towards animals as the highest moral principle.
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Thus, You decry the rules and regulations in the srutis that prescribe the yajfia or sacrifice of ani-
mals—especially the sacrifice of cows (padu-ghata).”

If Lord Buddha is Lord Visnu, then we must determine what His particular mood and relation-
ship is with Safkaracarya. Also, if Safikara's mayivada philosophy is to be called Buddhism, then it is
the relationship between both of them is still to be ascertained. Therefore the genuine conception of
Buddha must be assessed and recorded here.

Acarya Sarikara’s opinion about Lord Buddha does not seem warranted. What he declares is that
the Vaisnavas’ worship of Lord Buddha and $akya-sithha Buddha are one and the same. The actual
fact is not so. Parama-pujya dclrya-kiila-éiromani jagad-guru on vismupida Sri Srimad Bhaktisiddhanta
Sarasvati Thiakura remarked in this regard, “Sikya-sithha Buddha was only a highly learned per-
son.” Therefore, the merits that Acirya Sankara placed on Sakhya-sithha Buddha as a person having
profound faith and devotion, and possessing knowledge of the bhigavata avatdra, Visnu Buddha, is
with the highest respect. Whereas, Sankara’s sarcastic remark that he was anasambaddha pralapakari,
an incoherent and delirious speaker, was to misguide people with an apparent pretense of resent-
ment.

Following this, the question now arises: Where does Sankara say all this—thatGautama Buddha,
or Prince Siddhartha, and Adi-Buddha, or Bhagavin 5t1 Krsna, are one and the same? To answer this,
I request my readers to consult the siriraka-bhasya of Sankara’s. In this context I refer to my previous
study on the word “Sugatena” where he mistook the word to mean that Adi-Buddha was the son of
Suddhodana and Miya as well as Gautama Buddha. His conclusion about Buddha and his name is
alluded to in his bhisya where he says: sarvatha api anadaraniya ayar sugata-samayah sreyankimaih it
abhipriayah. In this sentence he misconstrues the son of May3, Gautama Buddha, as Sugata Buddha.
The word samaya means siddhinta, that is, “ideology” or “ontology”. Thus it is-said here that sugata-
samaya is understood as sugata-siddhinta or gautama-siddhinta, the ontology of Gautama. Another
name of Adi-Buddha or Visnu Avatara Buddha is Sugata. This name is current within the Buddhist
community. This is verified by the Amara-koga, the Sanskrit dictionary. The Sunyavadi or nihilistic
Buddhist Amara-siriha is the compiler. It is a book of antiquity. Amara-sirhha’s appearance date was
about one hundred and fifty years prior to Satikara’s appearance. Amara-sifhha was born from the
womb of a §idrani or lower caste woman by a dvija or higher caste bralmana, Sabara Svami. Since
ancient times this relationship has been recorded in the sloka below by the pandita community:

briahmanyama-bhavad varahamihiro jyotir-vidam agranih
rijii bhartrharis ca vikrama-nypah ksatratma-jaydma-bhit
wnisydyirh haricandro vaidya-tilako jatas ca Sankith ki
sudrayam-amarah sad eva dabara-svami-dvija syatmajah

“The dvija or twice-born brihmama Sabara Svami gave birth to six sons. From a brahmani lady
Vardhamihira, a great scholar of the jyotir or astrology, was born.
The monarchs Bhartrhari and Vikramaditya were born by a ksatriya lady. The prominent physi-

cian, Haricandra and Sankiih appeared from a vaisya lady, and Amara was born by the dvija Sabara
Svami from a Siddrani woman.”

— The Two Buddhas in The Amara-kosa —

Amara-sithha wrote many books on the Buddhist dharma. By chance all of these books fell into
the hands of Acirya Sarikara. Except for the Koga, all others without exception were tossed into the
fire. Within this Amara-kosa, that was preserved by Sarkara, is contained this information about
Buddhadeva [Kosha or Dictionary of the Sanskrit Language by Amara Singh, Translated by H.T. Colebrooke,
First Edition 1807, Reprint 1990, Book I, Char. L, Secr 1:]

Rays of The Harmonist Vol 11 No. I 41




P ?ﬁf‘w pli g, e m  ml 14 m -
L% B 2 5. 997; m !‘i‘!’ ﬂﬁ'ﬂlﬂ‘m:

» I'""‘t‘ 1wy, I—.‘! I—“- E—fr. 6—n. T g
_I."_;__ A Il“ Il_ﬂ, 19 g—. ]I_..fix+
16—grm. :
 * fafemg or gavg ond guEg (Y. ¢ we: or Wy ° wfg-

“,ﬂ wfgmm:- @ Masc. or ment. * Each consists of a speci-

| ~ Bled numbdr (see their names in other dictonaries.) Adityas 12. Viswa- §

- dévas 10., Vasus B, Tushitas 36, ABhdnodras 64, Anilas 49. Ma- ‘

 hdrdjikas! 220. Sadhyds 12. Rudras 11. 1 Pl fa¥ ie. fggor:.

ah j.lp m & Of varions classes and denominations, as Vi-
w&:ﬂ'ﬂ &c. 1 Likewise ww:, fem. et and sfiget. 1 Also

Ture:. kA demon, sing. wgT, pl. weer:.  Likewise wrge:. E
b Also was.

I m 1 m

qn!'riirgT Hﬂm nﬂ'ﬁﬁ{ i’rllrl'q f!"f
9, usﬁur n!'rh mi‘t ﬁm

3 oa m

Eiﬂi{ ’!ﬁ!i wrar g

d' nrEgfay (g =)
™o * md Em
10, 1’1}:1#&'1: mﬁﬁn: ﬂfﬂtﬂm{t §:) «Bopo'ns.b

-ﬁmrm m}smm ﬂlrmiﬁﬁmg T:)

1*-“[- ~f-==1- 3 ure. l—!ﬁr. n—xfar. '!—ml.
7= —I’E. B—gm.  * —R. LR | = ll—ﬁ-!: I’I‘—ﬂ".
Ligrg. Ww— Mg— Wge. 17awm P-g V_gs
0 A—. Ti—my,

* Likewise wifgar ( @), * The founder of the religion named
from him, © Also wimg:. 9 Likewise ®whg:, and fegmg:. ® Pro-
vidence, or the Creator, ¥ Also gy ¢ Likewise jrym, ahd ‘t‘t
' ﬁﬁ1 faxfy:, foog: and faggw:. ' The perrader lﬂ,ﬂ pre-

rver ; identified by Hindn wmythology with the hero Krishna son
wl Vaswdiva., 1 Likewise qorga:.

Kosha or Dictionary of the Sanskrit Language by Amara Singh, Book I, Char. L, Secr 1.



Fifth Ray & His Writings

Afsaes B, sarvajfich sugato buddho dharma-rdjas tathdgatah
s samanta-bhadro bhagavan marajit lokajit jinah

9. sad-abhijfio dasabalo’dvayavadt vinayakah
munindrah §r7 dhanah §@std munih’!
dkya-munis (tu yah)

10. (sa) sakya-sithhah sarvirtha-siddhah sauddhodanis (ca sah) oo
gautamas (ca) "rka bandhus (ca) mayddevi-sutasd (ca sahP

Eighteen names are mentioned in this sloka from sarvajiah up to munil® that are intended for
Buddha, that is, Adi-Buddha. From sakya-munis tu up to mayddevi-sutad ca saly’ are meant for Sakya-
simha Buddha. Thus, the Buddha first introduced with eighteen names is not the latter Buddha hav-
ing seven names. This point is discussed in the commentary of Srila Raghunitha Cakravarti Mahasaya
I will try to convey to the readers his brief but necessary comments now. The three slokas just men-
tioned are divided by Cakravarti Mahasaya into the first portion up to munih as one part and the
remaining portion as being divided by the numbers® and 7.

For example, for the number * it is said: munih paryantam astadasa buddheh. That is, from the word
sarvajiia up to minih signifies eighteen names of Buddha. Therefore, the word sugata includes Visnu
Buddha. And for the number 7 it is said: ete sapta dakya-varhsdoaiirne buddha-muni visese; that is, from
Sikya-munih up to miayidevi sutaé ca is understood as Sakya-simha Muni or Buddhi Muni who was
born within the Sakya-siritha dynasty. From that previousloka and the commentary it is clearly stated
that Sugata Buddha and Sakya-sithha Buddha are not the same person.

Now we request our respectable readers to see the publication by Mr. Carey and the reputable
Mir. H.T. Colebrooke in an 1807 5ri Rimapura [Serampoor] publication of the Amara-kosa that we
have been discussing. On pages two and three of this book the name “Buddha” is given. On the
margin of page two we find the description “A Jina or Buddha"referring to the eighteen names of
Buddha. On the margin of page three we find seven names. In the footnote to the second marginal
reference it is given: “*The founder of the religion named from him.” In the preface to his book, Mr.
H.T. Colebrooke mentioned the names of the commentaries he referred to in the preparation of his
addition. Besides the commentary of the honorable Raghunatha Cakravarti Mahasaya, he mentions
twenty-five other commentaries he has referred to.

Gautama Buddha established the doctrines of hihyitma-vida or jiianitma-vida, the conception
that the mind and body are the same as the soul, and finyeuida, the philosophy of voidism or
nihilism. On the other hand, there is not the slightest proof that “Sugata” Buddha, that is, Lord
Buddha, ever propagated any form of nihilism or atheistic voidism. The siinyavddi Siddhirtha was a
disciple of Gautama Muni of the Kapila dynasty, therefore his other name was Gautama. guru
gotradatah— kautsaste bhavanti sma gautamah—By his guru goérd or domestic brahminical teachers he
became known as Gautama.—the Sundarananda-carita.

— Other Buddhist Scriptures That Mention Two Buddhas —

Other than the Amara-kosa, which was highly regarded by Acarya Sankara, there are many other
Buddhist sastras such as the Prajiia-paramita Siitra, Asta-sihasrika Prajiia-paramiti Siitra, Sata-sahasrika
Prajfid-paramitd Siitra, and Lalita-vistdra, By studying these various scriptures we learn that there are
these three categories of Buddha: manusya-buddha, bodhisattoa-buddha and adi-buddha. Amongst the

manusya-buddha, or human buddhas, is Gautama. After receiving knowledge or enlightenment he be-
came renowned as “Buddha”.

Rays of The Harmonist Vol. I No. 1 43



Fifth Ray 4 His Writings

Amongst the bodhisattoa-buddhas Samanta Bhadra is mentioned. The Amara- kosa specifies that
another name for Lord Buddha is Samanta Bhadra and that Gautama Buddha is a manusya-buddha.
Amara-kosa mentions that besides the Visnu Avatira Buddha's eighteen names there are more books
that refer to other Buddhas. In the twenty-first chapter of Lalita-vistira, on page 178, it has been writ-

ten, “Gautama Buddha performed tapasyi, austerities and penance, at the holy place of the previous
Buddha.”

esa dharani-munde parva-buddhasanasthah
samartha dhanur-grhitod sinya-nairdtma-odnaik
klesa-ripuwit nihatvd drsti-jalasicabhitoa
siva virajam-sokirh prapsyate vodhimagrayi

Itis clearly mentioned in this $loka that Sdkya-simha Buddha, considering the previous Buddha's
holy appearance place as favorable for his siddha or self-realization, sat beneath this asvattha, a holy
pippal or fig tree, and performed tapasyd. The ancient name of this place is Kikata, but after Gautama
Buddha attained perfection there it became known as“Buddha Gaya” or Bodha Gaya.

Buddhadeva's pratimiirti, or deity form, is now here and one of the Giri sannyisis from the Sarkara
sampradaya has served as the authority. They accept that Buddha Gaya is the appearance place of
piirva-buddha, that is, Adi-Buddha, or the original Visou Buddha. This place is only worshiped due to
its being the place where Sakya-sithha Buddha attained mukti or liberation. By this distinct proof, the
ancient avalira Buddha and the modern day Gautama Buddha are not the same.

One famous Buddhist book called the Larikivatara-siitra is authentic proof on this matter; it also
refers to Sakya-sithha as different from Buddha. In the first section of this book, the King of Larka,
Ravana, mentions the previous bhagevin Buddha, or Lord Buddha, as the jina-putra or “the son of a
Jina”, and offers prayers also to other Buddhists, buddha-sutis ca, “and sons of Buddha”, that will
appear. For our readers’ information a secton of it is quoted below:

At the time when Ravana was Lanka’s King;

totaka-vritendnugiyia punarapi gathi-gitena anugiyati sma,

lankitvatara-sitrath oai pirva-buddhanuovarnitam
smarimi purvakail buddhair-jina-putra-puraskrtail  (9)
sittram-ten-nigadyante® bhagaoidn api bhisatii
bhavigyantyandgate kile buddhi buddha-sutds ca ye (10)

[Larikdvatara-siitramm—1st Edition Fascimile I—by S.C. Das, C.LE & 5.C. Acharya Vidyabhusan, M.
A.; M.R.A.S.; Published by the Buddhist Text Society of India under the patronage of Government of
Bengal. Printed at the Government Press in January, 1900.]

"nigadyate is the correct text. [The gist of this text is in the above paragraph.]
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e i
—Aiijana-suta-Buddha and Suddhodana-Buddha are Different —

Some people say that the Vaisnavas have shown greater respect towards and more sincere faith in
Buddha than Acirya Sankara displayed. Therefore, they conclude that the Vaisnavas are also Bauddhas.
Our conclusion in this regard is that the Buddha who is described as the ninthapatata of Visnu among
the avatdras mentioned in the Liiga Purina, Bhamsya Purina and Vardha Purina, is not Gautama Bud-
dha, the son of King Suddhodana. :

The Vaisnavas do not worship the sanyavddi Buddha. In Srimad-Bhidgavatam (10.40.22) it is said:
namo buddhiya Suddhaya daitya-dinava-mokine, “We offer our obeisances unto the divine Lord Buddha
who appeared simply to delude the daityas and danavas!” When the Vaisnavas recite this mantra,
they offer obeisances unto the ninth avatira Visnu Buddha.

In another place in Srimad-Bhagavatam ( 1.3.24) $ri $11 Buddhadeva’s dvirbhioa or advent is de-
scribed; it is quoted below: -

tatah kalau sampravrile sammohdya sura-duvisam
buddho namnid Ajana-sutal’™ kikatesu’ bhavisyati

“Then in the beginning of Kali-yuga, the Lord will appear as Lord Buddha, the son of Afijana, in
the province of Gaya, just for the purpose of deluding those who are envious of the faithful theists.”

In this sloka the Buddha that is mentioned is afijanera putra, the son of Afijana, whereas others say
it is ajinera putra, the son of Ajina, and His appearance place is Kikata, that is, in the district of Gaya.
Pitjyapada Sridhara Svami's commentary to the above éloka explains it like this:

buddhivatiram dha tatn iti. aifjanasya sutal. ajing-suta iti pithe ajing’pi sa eva. ‘kikatesu” madhye gayi-
pradesa.

“The Lord’s dvatdra Lord Buddha is spoken of in this verse, beginning with tatah kalau (SB. 1.3.24).
The words afijana-suta mean that Lord Buddha appears as the son of Afijana. In some readings of this
verse, we find the words “Ajina-suta” instead, giving Buddha’s father’s name as Ajina. In either
reading, the same Lord Buddha is being referred to.”

Sridhara Svamipada was well aware of the advaitanidi or miyividis , or for whatever reasons, how
their sampradiya worked. Anyhow, he mentioned that for the miayavddis to accept this truth was not a
matter of vehement protest, thus he said, “The son of Afijana, Buddha, is worshipable by the Bhagavata
sampradiya and the district of Gaya is His birthplace.” His advent took place near the time of the
beginning of Kali. It is stated in the Nrsiriha Puriina, 36" Chapter, 29* loka:

kalaw prapte yatha buddha bhaven narayana-prabhuh
“Just as Kali began Lord Narayana became Buddha...”

It is understood from this that Bhagavan Buddha's advent was no less than 3500 years ago and
according to the view of astrologers 5000 years ago.
His day of birth is given in the Nirnaya Sindhu, second chapter;

jyaistha sukla dvitiydr buddha-janma bhavisyati

That is, “In the month of Jyaistha (May-June) on the second day of the sukla-paksa or fortnight of
the waxing moon Lord Buddha will take birth.”
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In another part of the book the pijid or worship of Buddha is given this way:

pausa suklasya saptamyii kuryat buddhasya piijanam

“In the month of Pausa (December-January) on the sukla saptami-tithi or seventh lunar day of the
waxing moon Lord Buddha should be worshiped.” Thus, the ninth avatdra Visnu Buddha’s manner
of worship, obeisances and the arcana rules to be observed are all mentioned.

The Visnu Purina, Agni Purdna, Viyu Purana, Skanda Purana—and in so many scriptures and so
many places—have alluded to Him. In the Devf Bhigavata, a recent scripture, and in another book
called the Sakti Pramoda the Buddha of the Jains is also mentioned, but it is $akya-sirnha Buddha, not
Visnu Buddha. If the deva-dev? sevakas or pafcopdsakas, the worshipers of five principle demigods,
worship or show honor to the siinyavidi Sakya-simha, it does not concern the bhigavatas or the fol-
lowers of sandtana-dharma.

In Max Mueller's opinion Q&k}ra-simha was born in 477 B.C in the town of Kapilavastu, Nepail,
near Lumbini Gardens. Kapilavastu was an old and famous town in Nepil. Gautama's father's name
was Suddhodana, his mother’s name was Mayadevi. It is an historical fact, The son of Afijana and the
son of Suddhodana—both sons are not the same person. One's appearance place is in the province of
Gayd—where the name of “Buddha Gaya” became famous, the other’s birthplace is Kapilavastu.
Therefore, Visnu Buddha's appearance place, parents , and so on, are completely different.

Now;, it should be clear that the person whom the general masses have accepted as “Buddha” is
not the original ninth avatdra Visnu Buddha. Thus, we are not able to be of the same opinion as
Acarya Sankara. Certainly, by historical standards this difference of opinion may appear slight, nevertheless,
the subject of the qualifications of a guru are absolutely necessary to be discussed. To show respect towards
Buddha’s opulences or his powerful philosophy is one thing, but to be allured into displaying wor-
ship and honor towards his siddhanta, his ontological conclusions, and vicira, his right discrimina-
tion—that is another matter. Anyhow, we have faith that our readers will be able to understand clearly
Buddha is not the same as Sakya-simha Buddha—the satira Buddha is completely different. It is
possible that there may be some similarity between them, still, it is never possible to accept them as
the same person.

— Edited by Tirthapdda Disa

Next: Acirya Sankara’s Buddhism—Buddha’s Philosophy and Sankara’s Buddhism

=

Glossary
— Part One —

ddi-buddha—The original Buddha who appeared some 3500 years ago in Bodha Gaya. Sometimes
He is addressed as pitrva-buddha, or the Buddha that preceded all other Buddhas.

A Jina—Lord Visnu Buddha who is “the son of a Jina”. Also sometimes called Afijana, see passage
below about a Jina and Afijana.

bodhisattva-buddha—A term used for Lord Buddha amongst the other Buddha names. This term is
used for Sakya-simha Buddha, but this is not entirely correct—just as the name “Sugata” is nowadays
commonly misconstrued for Sikya-sirnha. Bodhisattva means one who is fully enlightened, which is
appropriate only for Adi-Buddha.
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Sri Raghunitha Cakravarti—The authoritative commentary referred to is called the Trikanda Cintamani.
It was referred to for help in compiling the Amara-kosa.

Carey—William Carey (1761-1834) was the first Baptist minister to proceed to India. From 1800 to
1830 was Professor of Oriental Languages at Fort William College, Calcutta. He became renowned as
an Oriental scholar, publishing twenty-four different translations of the scriptures. Between 1801 and
1825 he published six grammars of six different languages. Though a man of great erudition and
wide interest, Carey did not have much imaginative power or literary flair. His works are mainly of
pedagogic value and of philological interest only. His greatest single contribution is perhaps his lead-
ership in creating literary prose in Bengali. He has often been claimed as one of the makers of modern,
Bengali prose. He is the publisher of the Amara-kosa and a contemporary fellow British scholar of
Colebrooke. . '

H.T. Colebrooke—(1765-1837) A British pandita of Eastern studies. Full name was Henari Thomas
Colebrooke. He was a head court judge in Calcutta. He was the first European to present pure Hindu
philosophy. He introduced many hand-written Sanskrit manuscripts in 1818, He was versed in theVeda,
Sanskrit Vyakarana or grammar, philosophy and astrology. He is the translator of the Amara-kosa
referred to here.

Gautama—After Clueen Mayd passed away in the seventh day of Siddhartha's infancy, he was left in
the care of her sister and second wife of Suddhodana, Maha Pajapati Gautami. From this family line
his tutelage by a brithmaya pandita, Sarvamitra, began. It has been said that when he renounced his
family life in his 29th year, he became known as the samana Gautama. Semana means a recluse or
ascetic, and it is used exclusively for Buddhist monks as opposed to the termbriahmana.

Prince Siddhartha—Siddhartha was the original name of Gautama Buddha. He was born in
Kapilavastu in the Nepalese Terai, in Lumbini park, and a stone pillar erected by Emperor Asoka
marks the spot.

manusya-buddha—"This term refers to a Buddha aspirant. His destiny is complete entightment.” (Bud-
dhism, 1950, Bhikku Ananda) It further states that, “On the full moon day of Vaiddkha (April-May),
Prince Siddhartha, the samana or ascetic Gautama, became the Buddha, the Enlightened One, the
Perfect Une, and the Blessed one.” These are human beings that attain Buddhahood or enlighten-
ment. Thus Gautama “became” the Buddha on what is now called Buddha Pirnima. In other words,
this means that although the appearance day of Visnu Buddha is observed on the full moon day of
this year, May 11, 1998, Gautama Buddha did not appear on that day. Again, we see a historical
breach or crossing of the Two Buddhas here.

Mayd—Queen and wife of King Suddhodana: she died in the seventh day of Siddhartha's infancy
and left the infant in the care of her sister, Prajapati Gautami. She arranged for his education under a
wise brihmana pandita named Sarvamitra.

Ravana—A riksasa king of Lanika who was the son of Visrava and Kaikasi; he was the grandson of
Pulastya Muni. Pulastya Muni was one of the ten Prajapatis from Lord Brahma. Rivana was well-
versed of the Vedas.

Sakya-simha—(also written as Sakya-singha) The name of the royal dynasty that Prince Siddhartha
or Gautama Buddha appeared in. “Itis said that, when the Buddha was born, eighty thousand Sakyas
had each dedicated a son to him, when he should become either a Buddha or a Cakkavatti Raja (King)
as prophesied.” Sakya-simha Buddha appeared in 477 B.C. in Kapilavastu, Nepal, near Lumbini Gar-
den. According to Apte’s The Student's Sanskrit-English Dictionary (1988), .. he was born at Kapilavastu
and [said] to have died in 543 B.C."

Sankaracirya—The patron saint and proponent of Mayavada, or impersonalism. Another name for
Mayavida is Advaitavada, or undifferentiated monism (All is one). He appeared in 788 A.D. and
disappeared in 820 A.D. in Cidambarama within the district of Kerala, India.

Suddhodana—King and husband of Queen Maya; he belonged to the royal dynasty of the Sakya-
siritha, thus the title Sikya-sithha Buddha originates from it.
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—Part Two —

a jina—In the eighteen names of Lord Visnu Buddha in the Amarakosa, it lists number 10 as “Jina”.
daityas—offspring of Kasyapa and Diti; they were considered enemies and demons of the demigods.
dianaves—offspring of Kasyapa and Danu; forty sons that were enemies of the demigods.

Jains—a religion allied to Brahmanism and Buddhism whose founder was Mahavira.

jymistha Sukla dvitiydrh..— This does not correspond to the date of May 11, 1998, which is observed as
Buddha Pirnima. This is also observed as the Appearance day of Srinivasa Acarya Prabhu and Srila
Madhavendra Piiri, which pure Vaisnavas view as even more important in our Gaudiyasampradiya.
Srila Srinivasa Acirya Prabhu appeared in 1519 and disappeared in 1610; he was adiksa disciple of
Srila Gopala Bhatta Gosvami and received iksa from 5 Jiva Gosvami, who gave the title of Acarya
to Srinivasa. Srila Madhavendra Piri resided in Gaya and was the guru of Srila I$vara Paripada.
Kikata—also identified in earlier literature as Magadha, or southern Bihara.
ndmmnifijana-sutah—"the son of Afijana”; Srila Bhaktivedanta Swami Maharaja has written mamndiijana-
sutah in his transliteration and “Afijand” in his translation. He says also that Kikata is in Gaya, or
southern Bihara. Srila Bhaktivedanta Swami Maharaja has also said in the Bhaktivedanta purports of
Srimad-Bhagavatam (2.7 37), " This incarnation of Lord Buddha is not the same Buddha incarnation we
have in the present history of mankind. According to Srila Jiva Gosvami, the Buddha incarnation
mentioned in this verse appeared in a different Kali age...In religious principles there must be God in
the center; otherwise simple moral instructions are merely subreligious principles, generally known
as upadharma, or nearness to religious principles.”

Max Mueller—Friedrich Maxmuller (1823-1900), the great linguist and scholar, was born at Dessau,
Germany. He took a doctorate at the early age of twenty in 1843. In 1850 he was appointed deputy
Taylorian Professor of Modern Languages at Oxford, England. From 1876-1900 he edited the impres-
sive and important series of The Sacred Books of the East in fifty-one volumes. Before Maxmuller
passed away in 1900 at Oxford, he was crowned with all henors and awards that any scholar could
have aspired to have. He received honorary doctorate degrees from scores of universities and was
looked upon with the highest regard by every Indological scholar in the world. He was referred to by
the Indian people as “Moksa-miila Bhattacarya"”.

Puranas—"The Puranas are the supplementary elucidating religious instructions of the Vedas. People
who are interested in having an interpretation of the Vedas in their own light demand some support-
ing views to foster their cause; and so the supplementary writings were written to suit the different
tastes of Rdjasas, Tmasa and Sattoatas. The Sattvatas are truly ethical, whereas, the other two are busy
to maintain their respective notions.” (Srila Bhaktisiddhinta Sarasvati Gosvami)

Sridhara Swami—"Swami Sridhara has been appropriated by the Impersonal School as one of their
members, but the Supreme Lord Sri Caitanya Deva has reckoned him as one of the supreme defend-
ers of devotion. 5ri [iva Gosvami has given the true spirit of the author of Bhiagavatam in his Krama-
Sandarbha explanations following each sloka, especially in his Sat-Sandarbha (Six Treatises) and Sarva-
samuvadini, reconciliation of different discourses. So we need not misunderstand Sridhara to have
followed the kevalddvaita school (undifferentiated monism). Sridhara’s suddhadoaita (unalloyed mo-
nism) interpretations are quite different from kevalidoaita views. Mayavadins, the advocates of illu-
sory theory in explaining the non-manifestive phase of the Absolute, are really pitiable objects in the
estimation of the Devotional School.” (ST Caitanya's Teachings, part 1, “Explorations in the Vedantic
Truth”— Srila Bhaktisiddhanta Sarasvati Gosvami Maharaija.)

[Sridhara Svimi accepted the renounced order of life in Sarikara'ssampraddya, but his commentaries on Srimad-Bhagaoatam,
Bhagavad-Gitd and Visnu Purdpa were all in the line of the Bhigaoata School. Sefla Jiva Gosvami remarked that Sridhara
Svami wrote a mixed commentary, the Bhdvartha-dipikd, because some of Sankara's followers of Miydvada School
developed an interest in the Bhigavatam. To attract these srnnydsis towards the devotional school, Sridhara Svami wrote
his mixed commentary. Therefore, we can understand why the midyioddis have no problem in accepting Sridhara’s state-
ments about the appearance of Buddha as authoritative. —ed.]
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Sri Kesavacaryastakam — I
Tridandi Sviami Sri Srimad Bhaktivedanta Trivikrama Maharija

——

nama ot visnupdddya dcarya-simha-riipine
4ri srimad bhakti-prajfidna-kesava-iti-ndmine (1)

namah—1I offer my sastanga dandavat pranama, full prostrated obeisances with arms, feet, knees, chest,
forehead, sight, mind and words; orhi—addresses the Lord as Parabrahma; visnupddays—unto that
person who is situated at the lotus feet of 51 Krsna; dcirya-sititha-riipine—unto the lionlike cirya,
“aciirya kesirt”; ériérimad bhakti-prajiiana-kesava—Sri Srimad Bhakt Prajiidna Kesava Gosvami Maharaja;
iti—thus; ndmine—named.

1 offer my sdstarga dandavat-prapdma unto orh visnupida Sii Srimad Bhakti Prajfidna Kesava Gosvami
Maharaja who is known as dcirya kesiri, the most excellent and lionlike of spiritual masters.

$ri sarasvaty-abhipsitari mﬁwfﬁﬁ susthu-piline
$ri sarasvaty-abhinnaya patitoddhdra-kirine  (2)

$ri sarasvati—jagad guru érila Bhaktisiddhanta Sarasvati Gosvami Prabhupada; abhipsitam—the heart-
felt desire; sarvathd—in all respects; susthu—apt; pialine—protective mood; £rf sarasvati—jagad guru
Srila Bhaktisiddhinta Sarasvati Gosvami Prabhupada; abhinniya—identical to; patita—the fallen;
uddhiira-kirine—deliverer of.

In all respects you are apt to follow and fulfill the heartfelt desires of jugad guru Srila Bhaktisiddhanta
Sarasvati Gosvami Prabhupada, thus you are identical with Srila Prabhupida, being the deliverer of
the fallen.
vajriad api kathoraya capasiddhinta-nigine
satasy-arthe nirbhikaya kusanga-parihdrine  (3)

oajri—Indra’s thunderbolt; api—more than; kathordya—hard and uncompromising; ca—and; apa-
siddhinta—philosophical misconceptions that oppose or adulterate the Vedantic conclusion; ndsine—
destroy, demolish; satasi—(satya) illuminating truth; arthe—for; nirbhikidya—fearlessly; ku-sariga—un-
favorable association; parihdrine—severing, casting off.

More hard and uncompromising than vajra, Indra’s thunderbolt, you fearlessly demolish the apa-
siddhanta of opposing philosophical misconceptions, severing all types of association unfavorable to
unalloyed devotion.
atimartya-caritraya svasrit@nanca-paline
jioa-dubkhe sadarttaya sri-nama-prema-dayine  (4)

ati-marfya—transcendental; carifriya—character, personality and pastimes; ste—own; adritdndii ca—
and gives shelter; paline—one who nurtures; jiva-dufikhe—miseries of the living entities; sadi—al-
ways; arttdya—in distress; $ri-ndma-prema-diyine—bestower of the holy names with pure love of prema.

Your divine, transcendental character, personality and pastimes affectionately nurture those who
have accepted your shelter. You are always unhappy to see the distress of other souls, bestowing
upon them the holy names with the pure love of prema.

------
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visnupidda-prakdsiya krsna-kimaika-carine
gaura-cintd-nimagnaya Sri gurum hydi-dhirine  (5)

vignupida-prakisitya—reveal devotional service to the lotus feet of Sr1 Krsna; krsna-kima-ehe—whose
every service is only for the pleasure of Sri Krsna; cirine—all your activities; gaura-cinta—thoughts of
Sri Gauranga Mahaprabhu; nimagniya—always immersed in; &7 gurum—Gurudeva, Srila Prabhupada;
hrdi-dhirine—always immersed and keeping in your heart

Being devoted to satisfying His divine desire, you reveal devotional service to the lotus feet of &
Krsna. Thus you are always immersed in thoughts of your own Gurudeva—Srila Bhaktisiddhanta
Prabhupdda—as well as the heart of 51 Gauranga Mahaprabhu and the guru-varga of our Gaudiya
sampradiya.
visvarit visnu-mayam iti snigdha-darsana-aline
namaste gurudevaya krspa-vaibhava-riipine  (6)

visvam—whole universe; visnu-mayam—with Krsna everywhere; iti—so; snigdha—with very soft;
darsana—uvision; saline—serene, noble; namaste—I offer obeisances; gurudeviiya—unto Srila Gurudeva;
krsna— Sri Krsna; vaibhava-riipine—Krsna's vaibhava-riipa or direct manifestation of His opulence.

L offer countless obeisances unto Srila Gurudeva, Sri Ke$ava Gosvami, who possesses the noble and
supremely serene vision to see Krsna everywhere, and who is the taibhava-riipa or direct manifestion
of 5ri Krsna's divine opulence.
81 81 gandiya-vedanta-samateh sthipakiya ca
51 srT mayapura-dhdmnah seva-samyrddhi-kirine  (7)

$rf §r1 gaudiya-vedanta-sdmateh—5Sr1 Sri Gaudiya Vedinta Samiti; sthapakiya—established; ca—and; éri
S miyipura-dhimnah—to Sri S Mayapura Dhama ; sevd-samrddhi-kiirine—maintainer of flourishing
service.

You have established the Sri Gaudiya Vedanta Samiti and are thus the maintainer of the flourishing
service of 51T Mayapura Dhama.

navadvipa-parikramd yenaiva raksitd sada
dinarir prati dayilave tasmai $rT gurave namah  (8)

nnmdr:ﬁm-pﬂﬂhﬂrﬂﬂ—f’-ﬁ Navadvipa Dhama Parikrama ; yena—who; eva—certainly ; raksiti—pro-
tects or guards; sadi—always; dimam—the fallen souls; prati—to; daydlave—full of merey; tasmai—
unto him; §7 gurave—Sr1 Guru Srila Kesava Gosvami Mahdraja; mamah—I offer obeisances unto.

| offer countless obeisances unto §#f guru-pida-padma Srila Kegava Gosvami Mahiri}a who under the
divine order of Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupada is the guardian of Sri Navadvipa
Dhdma Parikrama and is so merciful to the fallen souls.

dehi me tava daklistu dineneyarh suyacita
tava piada-sarojebhyd matir astu pradhavita  (9)

dehi—give; me—me; tava—your; saktistu—the willpower and strength; dineneyam—this offering;
suyaciti—very humbly beg; tava—your; pida—feet; sarojebhyi—lotus feet; matih—heart, determina-
tion, intelligence; astu—let there be ; pradhiviti— uninterruptedly flow like the Ganges.

O Srila Gurudeva Prabhu! Please bestow on this worthless, fallen soul your divine willpower and
strength. By this offering I am humbly begging: Let my heart, intelligence and determination uninter-
ruptedly flow like the Ganges to seek shelter at your lotus feet.
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Sri Kesavacaryastakam — II

Tridandi Svami Srimad Bhaktivedanta Urddhamanti Maharija

cira-mukta-ganddrta-kimya-dhanari
dhana-depsita-vandita-kalpatarum
taru-rajita-cinmaya-dhima-carari
pranamami ha kesava-pita-padam (1)

cire—eternally; mukta-gana—those who are liberated; ddrte—honored and worshiped; kimya—de-
sire; dhanam—invaluable; dhana-da—giving this wealth; ipsifa—whose association is desired; vandite—
praised by choice prayers; kalpa-tarum—who is a desire tree ; faru—tree; rdjita—illuminated, bril-
liant, shining, adorned; cinmaye—transcendental, spiritual; dhama—the Holy Dhama ; caram—mov-
ing about, going; pranamami—I offer my obeisances; ha— indeed, that same; kesava—Sri Srila Bhakti
Prajfidna Kesava Gosvami Mahéraja; pite—divine, pure; padam—lotus feet.

1 offer my obeisances unto the divine, pure lotus feet of Sr1 Srila Bhakti Prajfidna Kesava Gosvami
Maharija, who is honored and worshiped by the eternally liberated souls who have become en-
deared by his invaluable association. Being the bestower of that divine spiritual wealth, his associa-
tion has become desirable and praised by all. He is offered choice prayers and praises, and like a
special kind of kalpataru or desire tree he has illuminated the holy dhima of Navadvipa still more by
residing and wandering about that transcendental place.

kuliyaiva-vardha-sudhama-varari
varadayaka-deva-vikisa-krtam
krta-dosa-samitha-tamoharanam
pranamdmi ha kedava pite-padam  (2)

kuliya—in Kuliya-grama or Koladvipa; eve—in that same; mardha—5Sr1 Vardhadeva; su-dhdme—most
beautiful holy abode; varam—the best; vara—blessings; ddyake—the giver of; deva—the Lord; vikise—
manifest; krtam—who made; krte—deeds; dosa—faults; samiiha—a host of accumulated; tamah—dark-
ness of ignorance; hnranam—the remover of; pranamimi—I offer obeisances; ha—in that same; kedava—
Sri Srila Bhakti Prajfiana Kesava Gosvami Maharaja; piita-padam—divine, pure lotus feet.

I offer my prandmas unto the divine, pure lotus feet of Sri Srila Bhakti Prajiiana Keéava Gosvami
Mahdrdja who in that same most beautiful and holy abode of Lord 51 Varidhadeva, known as $ri
Koladvipa, can give more benedictions than the demigods to everyone. Thus he is the destroyer of
the darkness of ignorance that has covered us by our host of accumulated deeds and faults.

sunfana-priya-bhava-kalad-rucirari

cira-dhama-virdjita-nitya-prabhum

prabhupida-rasadhi-krtT-ratanari

pranamimi ha kesava piita-padam  (3)
nafana—dance; priya—dear ; bhiva—mood; kaldd—by the sixty-four performing arts; ruciram—de-
lightful, pleasing, tasteful; ciri—eternal; dhima—the holy dhama; virijite—illuminated, displayed,
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shed light on; mitya—eternal . prabhum—jagad gury; prabhupidda—Sri Srila Bhaktisiddhdnta Sarasvafi
Pmbhhugpl;da;m-ﬂ:ﬂﬁ——ﬂwumn ﬁdmmwm—whﬂ&, “thejewel
of accomplishers”; pranamimi—1I offer obeisances; ha—ideed; kesqve— Sri Srila Bhakti Prajiiana Kesava
Gosvami Mahéréaja; pitta-padam—holy lotus feet.

In the divine mood of a dramatic dancer who eternally exists and plays with the Lord in His eternal
abode with the sixty-four performing arts, who jagad guru Sri Srila Bhaktisiddhédnta Sarasvati
Prabhupada has called “Krti-ratna”, the jewel of accomplishers, in the ocean of his own bhakti-rass—
unto those divine lotus feet of Sri Srila Bhakti Prajfiana Kesava Gosvami Maharaja I offer my humble
prafamas.

raghunitha-nibhaiva-virdg-pararh

paramojjvala-raga-sumirti-suram
suranandita-tarpita-deva-varari

pranamimi ha kefava-pita-padam  (4)

raghundtha—Srila Raghunatha Dasa Gosvami; nibhe—similar to; eva—emphasis to previous word;
virig—detachment; peram—topmost, highest; parama—topmost, highest; ujjoals—brilliant, conjugal;
riga—love; su-miirti—very beautiful form; sura—sages; nandita—who are worshiped; deva-varam—
the best among gods; pranamimi— | offer obeisances; ha—emphasis; kedava— Sri Srila Bhakti Prajiiana
Kesava Gosvami Maharaja; piita-padam—divine lotus feet. :

1 offer my humble obeisances unto the divine lotus feet of Sri Srila Bhakti Prajiiana Kesava Gosvami
Maharaja who like Srila Raghunitha Disa Gosvami displayed the topmost devotion to teirdgya,
actual renunciation, and who possessed the most beautiful form of conjugal love for the divine couple,
Sri 611 Radha and Krsna. He is the best among the learned sages who are praised like worshipable
gods.

prabhupida-manogata-bhiva-dharari
dharani-jada-raniga-vihina-vihinanaram
nara-rijpa-vilisa-vibhiva-mayari
pranamdnmi ha kesava-piita-padam  (5)

prabhupada—Srila Bhaktisiddhanta Sarasvati Prabhupada; manogate—internal, concealed; bhiva—lov-
ing mood, bhiva; dharam—bearer; dharani— the earth; jada—material; raniga—tinge; vihina—completely
devoid of; naram—a person; nara-riipa—in the form of a man; vilise—transcendental pastimes; vibhitva-
mayam—who took the state of existence of; prapamimi—I offer obeisances; ha ke§ava—Sr1 Srila Bhakti
Prajfiina Ke$ava Gosvami Maharaja; piita-padam— holy lotus feet.

With your confidential, innermost loving mood for Srila Bhaktisiddhanta Sarasvati Prabhupiada you
are always competent to fulfill his desires. Although appearing like a man of this world, in yournara-
lili aquaintenaces know you essentially as Vinoda Mafijari. You are completely devoid of the slightest
tinge of mundane association, assuming this manner in order to assist Srila Prabhupada’s transcen-

dental pastimes. Therefore, | offer my humble prandmas unto the holy lotus feet of Sri Srila Bhakti
Prajiiina Kesava Gosvami.

pranatdbhaya-dayaka-tirtha-padarh
pada-sarisrita-dina-sayukta-vanam

taranonmukha-jfoa-bhavdpagarh
pranamami ha kedava-pita-padam  (6)
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pranate—the living entities; abhryr—fearlessness; diyaka—bestower of; Hrtha—holy place of pilgrimage; padam—foot of,
position of; prda—foot; serhirita—taking complete shelter of; ding—fallen; sa-yukfe—engaged along with himself; vanam—
in the forest of renunciation; farane—boat; unrukhe—intent on; jfoe—living entities; bava—world existence; dpagai—to
rid one’s self from; pranamimi—I offer obeisances; n—indeed; kedena—Sr Srila Bhakti Prajfiina Kesava Gosvimi Maharija;
piita-padam—divine lotus feet.

You are the bestower of fearlessness upon the living entities who seek shelter at the feet of the holy
places of pilgrimage. Your lotus feet are the giver of complete shelter to the conditioned living enti-
ties by engaging them in the boat of renunciation, thus they become intent to rid themselves of this
worldly sarisara. Therefore, | offer my humble prandmas unto the divine lotus feet of Sri Srila Bhakti
Prajiiana Kefava Gosvami Maharéaja.

pitr-bhiava-parayana-sisya-gatir
gati-mukti-vidhdyaka-&dnta-varam
varanagata-durmmati-sanda-padari
prapamint ha kesava-pita-padam  (7)

pitr—father; bhdve—mood of; parfyama—solely devoted to; sisye—disciples, dependents; gatim—refuge; gati—ultimate
goal; mukti—liberation; vidhiyaka—who arranges; fanta—peaceful and self-controlled; varam—best of; verens—choosing,
selection; agate—who are without shelter; durmati—ignorant, foolish, wicked; sanda—auspicious; padam—Ffeet; pranamimi—
I offer obeisances; ha—indeed; kedroa—Sri Srila Bhakti Prajiiina Kefava Gosvami Mahardja; pitte—pure; padam—Ilotus
feet.

Just like a loving father who gives refuge to his dependents who are solely devoted to him, you
arrange for their ultimate liberation of their stariipa, and you are the best of the dhiras, the self-con-
trolled who are peaceful within themselves due to being immersed in transcendence. Even the wicked
and foolish who are helpless and without any resort beg for shelter at your auspicious lotus feet.
Therefore, unto those pure lotus feet of Sri Srila Bhakti Prajiiana Kesava Gosvami Maharaja I offer my
humble prandmas.

nigamanta-sabha-nava-kirti-dharar
dharani-jana-taraka-gaura-param

para-sevya-padibja-rajas tam ahari
pranamami ha kefava-pita-padam  (8)

nigama—Vedas; ante—ultimate goal; sabhid—Samiti or society; natg—everfresh; kirti—glories; dharam—bringing; dharapi—
world; jane—people; tdraka—to deliver; gaurn—Si1 Gaura; param—Supreme; para—highest; seoyi—to be served; pade—
feet; abja—lotus; rajab—dust; fem—unto him; aham—I; prapamidmi—offer obeisances; le—indeed; kefaon—5ri $rila Bhakt
Prajfiana Kesava Gosvami Mahirdja; pite—divinely pure; padam—Iotus feet.

I offer my obeisances in the dust of the divinely pure lotus feet of nitya-lild-pravista orh visnupida Sri
Srila Bhakti Prajiiana Kesava Gosvami Maharaja, the founder-icarya of “$ri Gaudiya Vedanta Samiti”,
who has established the Vedanta Samiti with its everfresh glories to deliver kyrsna-sevi to the bewil-
dered conditioned souls in this world by instilling in them the highest devotion to be served as Sri
Gaura-nama, Gaura-dhama, and Gaura-kima—the ultimate goal of the Vedas.

ek
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Sri Sri1 Prabhupada-
Padma-Stava

Srila Bhakti Raksaka Sridhara Gosvitmi Mahitrija

sufandrbuda-radhita-pada-yugari
yuga-dharma-dhurandhara-pitra-varam

varadibhaya-dityaka-pujya-padarh
pranamémi sadd prabhupida-padam

Your lotus feet are worshipped by countless devotees,
as the eminent guru to preach the yuga-dharma of this age,
o worshipable shelter and benefactor of fearlessness!
1 offer obeisances to Prabhupada’s lotus feet always!

sujana—Vaisnavas, devotees; arbuds—countless; radhita—
worshipped; pida-yugam—feet; yuga-dharma—the religious
principle of this age of Kali-yuga, the chanting of the holy
names of Hare Krsna along with prema; dhurandhara—the
eminent leader or guri; pitra-taram—the most superlative
minister or gury; varade—giving a boon; abhaya-diyaka—
giver of fearlessness; putjyt-padam—worshipable #row or
shelter, pranamimi—I offer obeisances; sadi—always, eter-
nally; prabhupade-padam—the lotus feet of Srila Prabhupada,
Srila Bhaktisiddhinta Sarasvatl Thikura.

bhajanorjjita-sajjna-sarigha-patir
patitddhika-kiirunikaika-gatim

gati-vaficila-vaficakdcintya-padari

pranamimi sadd prablugpida- padam

Empowered in Mujarma and chief of sincere devotees,
You are the only merciful way for the fallen souls,the
inconceivable refuge for both cheated and cheaters, 1
offer obeisances to Prabhupada’s lotus feet always!

bhajanz—devotional service in both sdhake-riipe and siddha-
rilpw; rffila—empowered; sajiena-sanghe—sal-safga, associa-
tion of sincere or true devobees; patim—chief; patita—fallen
souls; adiie—extremely; kirumnia—merciful; sa-gatim—the
only way or shelter; gati—refuge; mefcita—cheated;
vaficaka—cheaters;  acintya-padam—inconceivable

refuge...(Last line is same in all eleven verses),

ati-komala-kifcana-dirgha-tanim

tanu-mindita-hema-mmla-madam
madandrbuda-vandita-candra-padiari
pranamdmi sadid prabhupidda-padam

Your tall figure, the embodiment of soft golden grace,
diminishes any pride the intoxicating gold lotus pos-
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sesses, whereas countless Cupids praise your
moonlike status, 1 offer obeisances to Prabhupada’s
lotus feet always!

ati-komala—so soft; keficans—golden; dirgha-tanun-—tall and
towering; tani-nindite—shaming or diminishing the pride
of; hema-mrndla—golden lotus; madam—intoxicating;
madana-arinida—countless Cupids who only incite kifma or
mundane lust; vendite—praised; crndre-padam—moonlike

status that awakens prema or divine love...

mija-sevaka-tiraka-rafiji-vidhum
vidhutahita-hurikpta-siviha-varam
varandgata-bilifa-Sanda-padam

pranaméami sadd prabhupidda-padam

As the moon to stars, you illuminate your disciples,
and with your lionlike roar drive out the envious,while
giving to the innocent shelter and auspiciousness, 1
offer obeisances to Prabhupada’s lotus feet always!

nija-sevaka—intimate devotees or disciples; Miraka—stars;
rafiji—pleasing; vidhum—the moon; vidhuta—driving out;
akita—inimical; hurkrte—roar; siftha-varam—king of lions;
warandgnie—having accepted those who approach; bilisa—
the innocent; danda-padam—the abode of auspiciousness...

vipuli-krta-vaibhava-gaura-bhuvarh
bhuvanesu vikirtita gaura-dayam
dayaniya-ganarpita-gaura-padarh

pravamdmi sadd prabhupdda-padarh

Having widely spread Gaura Dhiima’s glories, pro-
claiming throughout the world Gaura’s mercy, you
have offered Gaurdnga's feet to all souls! I offer obei-
sances to Prabhupada’s lotus feet always!

vipuli-krta—widely; vaibhava-gaura-bhuoam—the magnificent
glories of Gaura Dhama; buvanesu—throughout the world;
vikirtita—proclaimed; gaura-dayam—the mercy of Gaurdanga
Mahaprabhu; dayeniys—who need mercy; gana—the multi-
tudes; arpite—offered; gmira-padam—Ganringa’s feet...
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cira-gaura-jandsraya-visva-gurumh
guru-gaura-kisoraka-dasya-param
paramidrta-bhakti-vinoda-padari
pranamami sadd prabhupdda-padari
Always déraya jagad-guru for Gaura’s devotees, to your
own guru, Gaura Kifora, a humble dasa, and to
Bhaktivinoda Thakura, the highest reverence! [ offer
obeisances to Prabhupdda’s lotus feet always!

cira—always; paura-jana—Gaura’s devotees; afraya-vifva-
gurum—a shelter or afraya and vifva-guru or jagad-guru (es-
tablished the Vidva-Rijo-Sabha and Gaudiyi Maths by the desire
of $rila Gaura Kigora and Srila Bhaktivinoda Thikura); guru-
gaura-kiforaka—uo his guru, $rila Gaora Kidora; AT ya-pram—
fixed on a supreme mood of servitude to carry out his guru's de-
sire; paramddria—supreme or highest reverence: bhakti-vinoda-
padam—at the feet of Srila Bhaktivinoda Thitkura. .,

raghu-riipa-sandtana-kirta-dharar
dharani-tala-kirtita-jiva-kavim

kavirdja-narottama-sakhya-padari

pramamidmi sadd prabhupdda-padam
Upholding the glories of Raghu, Riipa, Sandtana, Pro-
claiming to the world Jiva's expert scholarship, your
own line is through Kavirdja and Narottama, I offer
obeisances to Prabhupada’s lotus feet always!

raghu-riipa-sandtana—>Srila Raghunitha Disa Gosvami
(prayojandcirya), Srila Ripa Gosvami (abhideyicirya), Srila
Sunilanaﬂmﬁm'[{mmbhnmfhﬁcﬁquﬂ;ﬁrriﬁhimm—uphckl-
ing the glories; dharani-tals—throughout the world; kirtite—
proclaimed; foa-kevim—Srila Jiva Gosvimi, whose excellent
scholarship maintained the parampard; kavirdja—Srila
Krsnadisa Kavirdja; Naroftama—5Srila Narottama Dasa

Thikura; sakhye-padam—the compatible bhigavata line of

Krpayd hari-kirtana-migrii-dharari
dharapi-bhara-hiraka-gaura-janam
janakidhika-vatsala-snigdha-padam
pranamimi sadd prabhupdda-padam

You are the mercy incarnate of hari-kirtana, removing
earth’s burden with Gaura's devotees, showing more
affection than a loving father, 1 offer obeisances to
- Prabhupdda’s lotus feet always!

krpayi—merciful; hari-kirtana-mirti-dharam—the
worshipable miirti or mercy incarnate of hari-kirtana;
dharani-bhara-haraka—removing the burden on the
earth; gaura-janam—Gaura's devotees; janakidhika—
maore than a father; vatsals—affection; snigdha—love:;

sararidgata-kifikara kalpa-tarur
taru-dhik-krta-dhira-vadinye-varam
varadendra-gandrcita-divya-padari
pranamimi sadd prabhupdda-padam
To your surrendered servants you are a desire-tree,
more magnanimous and tolerant than a shade tree,
more divinely worshipable than Lord Indra’s boons, [
offer obeisances to Prabhupada’s lotus feet always!

sarapdgala-kifikare—surrendered servants or disciples; kalpa-
tarum—a kalpataru or desire-tree; leru-dhik—a shade or
guardian tree; krfa—having done; dhfra—tolerant; vadimya-
mAram—more magnanimous; varadendra-gandreita—kord
Indra’s worshipable boons; divya-padam—divine shelter...

paraharisa-varamh paramdrtha-patim
patitoddharane-kyta-vesa-yatir
yati-rija-gayaih parisevya-padari
prapamini sadd prabhupdda-padam

You are the best of paramaharisas, Divine Master, For
delivering fallen souls, you dressed as a sannyisf, Giv-
ing divine service as chief of so many senmyisis, 1 offer
obeisances to Prabhupdda’s lotus feet always!

paraharhsa-varath—best of paramaharhsas, an Atmardma
siddha mahipuriisa, or self-satisfied, perfected and self-re-
alized soul; paramirtha-patimi—a Divine Master:
putitoddharane—for delivering the fallen souls; krta—acted;
vesa-yatine—the dress of a sannyast; yali-rije-ganaih—chief
of sannyasis; parisevya-padam—divine devotional service in
the Riipanuga line...

vysabhdnu-sutd-dayitdnucarar
carandsrita-renu-dharas-tam-aham
mahad-adbhuta-pavana-Sakti-padari
prapamiami sadd prabhupida-padam

You are Vrsabhinu's daughter’s servant, Dayitd Disa,
My hope is to get the dust and shelter of your lotus feet,
For your wonderful sakti can deliver the whole world
I offer obeisances to Prabhupiida’s lotus feet always!

vrsabhdnu-suti—King Vrsabhinu's daughter, Srimati
Ridhika; dayitanucaram—Dayitd Diasa, Srila Bhaktisiddhanta
Sarasvatl; caranddrite—feet's shelter; rem—dust; dharah—
carrier; tam—him; aham—I; mahad-adbhuta—immensely

wonderful; pfana—deliver; dakti—potency; padem—shelter

at feet...

56

Rays of The Harmonist Vol IT No. I



Sixth Ray % Vaisnava Songs

Srila Narottama Dasa Thakura's

Gauranga balite habe

(Prarthana 1)

Tridandi Svami 5r1 Srimad Bhaktivedanta Marayana Mahardja

[ Srila Narottama Thakura's [1ld-kila, manifest
pastimes: 1531-1611, nearly eighty years and seven
months; nityd-llld—Campaka Mafijari; residence—
Kheturi—Gopalapura; Appearance—mighi-
pirgima, 1531; Disappearance— asvina krspa-
paricami, 1611; Father—5r7 Krsnananda Datta (a
wealthy King and landowner); Mother—5ri
Narayani Devi; Guru—G&rila Lokanatha Gosvami]

As Narottama Thakura was singing this song,
he at once remembered the pastimes of Sri
Caitanya Mahdprabhu in the Gambhira. Because
he lived perhaps one hundred years after
Mahaprabhu, Narottama Thikura never received
Mahaprabhu's direct dardana, but Mahaprabhu left
prema for him in a cave at Prematali (on the banks
of the Padma River) and when Narottama
Thikura went there, it at once entered his heart.
What kind of prema was it? Gaura-prema—Radha’s
love for Krsna. Whenever Narottama Thiakura
used to sing, at once his mind would reach the
Gambira, the holy place where Mahaprabhu wept
while chanting “Krsna! Krsna! Haribol! Harihol!” in
a mood of great separation. Sometimes Maha-
prabhu’s limbs would contract like those of a tor-
toise, and even Svarfipa Diamodara and Raya
Ramananda could not comprehend this elevated
stage of separation.

This mood of separation has been described
by the gopis in the Bhramara-gita (SB 10.47) where
they are feeling even more extreme separation
than what is described in the Gopi-gita (SB 10.31)
where they knew that Krsna had merely hidden
in some kusija in Vraja. In the Bhramara-gita, when
Krsna had gone forever to Mathura and Dvaraka,
they lost all hope that He would ever return. Dur-
ing all those years that Krsna remained in Mathura
and Dwviraka, the gopis were perpetually crying
and lamenting,

When Uddhava went to Vrndavana, he hid at
the entrance of a kusija at Uddhava-kyari. In sepa-
ration from Krsna, Radhika was senseless and

appeared as if She would soon die. Time and again
the gopis held some cotton below Her nostrils to
see if She was still breathing. They were so sor-
rowful, thinking, “What should we do? How can
we keep Srimati Radhika alive?” She would al-
most die, become revived, again almost die and
again become revived—we cannot possibly imag-
ine such a thing,. If anyone could imagine it, they
would simply be weeping day and night without
ever smiling and they would be rendered help-
less. In that state, Radhika was lying on a bed of
flower petals, and the inconceivable heat which
was emanating from Her body made the flower

petals dry up.

madhupa kitava-bandho ma spraanghrivit sapalyih
kuca-vilulita-mald-kunkuma-smagrubhir nah
vahatu madhu-patis tan-manininarh prasadam
yadu-sadasi vidambyarih yasya ditas toam fdrk

(5B. 10.47.12)

“O honeybee, O friend of a cheater, don’t touch
My feet with your whiskers which are smeared
with the kurikuma that rubbed onto Krsna's gar-
land when it was crushed by the breasts of a rival
lover! Let Krsna satisfy the women of Mathura.
One who sends a messenger like you will certainly
be ridiculed in the Yadus' assembly.”

Because Radhika's feet are more sweet, fra-
grant, soft, and beautiful than a lotus flower, a bee
kept hovering around them, and then Srimati
Radhika spoke this verse to that bee, Being ab-
sorbed in Srimati Radhika’s mood of separation,
Mahaprabhu would bitterly weep. Although, we
hear these narrations, we do not fully realize them,
otherwise we would have to weep also. In divine
madness, Radhika says, “Don‘t touch My feet!
First you should tell Me from where you have
come. | think you are a messenger of that cheater,
and through you He has come to cheat Me again,
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but now I am so much wiser. I will never again
enter into friendship with that black person, so
don’t come around Me now. He has become
Madhupati in Mathura (one meaning is the Lord
of the Madhu dynasty” and madhu can also mean
“wine”), and He has a very large wine shop. In
His shop you have drunk so much wine, and now
He has told you to come to Me so that I will for-
get all of His faults and again establish friendship
with Him. He wants Me to compromise and again
become cheated, but | am determined to never
compromise with Him. You have drunk so much
wine that you have simply become senseless and
gone mad. You don't know how to appease a lover.
At one time [ was the lover of Krsna and He was
My beloved, but now that relationship is over. If
He can leave us, then why can't we leave Him?
He has left us and gone to Mathurd and then to
Dwaraka where He is tasting the love of nume-
rous queens. Therefore He has nothing to do with
us, and we have also left Him."

Hearing the buzzing of the bee, Radhika imag-
ined that it said, “O beloved queen of Krsna...”
Then Radhika said, “You should not refer to Me
as the beloved of Krsna—first you should take
back your words. | am not Krsna's beloved and
He is not our beloved—don't even mention His
name. Why have you come here?”

“0O queen, | have come to arrange a compro-
mise.”

“You have not approached Me in an appro-
priate manner. I know that you have come from
Mathurd because He is Sydma, black, and you are
also black. So you have come as a messenger from
that black person, and your whiskers have become
reddened as if from kunkuma—where has this
come from? Tell Me, otherwise you should leave
here at once!"

“My queen, | am telling you the truth—this is
the natural color of my whiskers. 1 don't even
know what kurikuma is!” i

“Oh no, you know very well. You have come
from Mathura, and when Krsna has embraced the
wife of a prince in Mathurd, the red color of her
breasts has come on Krsna's garland. When you
sat on that garland, it came upor you whiskers.
In this way | know you have come from Mathura,
and as Krsna was going to appease some lover,
you accompanied Him. There the kunkuma came
upon your whiskers. You should just return there.

There is no use in coming here, because there are
thousands of women in Mathura who will be ex-
hibiting jealous anger, and Krsna will have to
spend the entire day appeasing them, one after
the other. If they have renounced their jealous
anger and have become appeased, then you
should go and sing your song to them. Then they
will satisfy you by giving vou whatever you de-
sire, whereas | am a mere street begga?. Because

Sri Caitanya Mahiprabhu at Ratha-yitra.

Krsna took whatever | possessed, I cannot offer
you anything. Really you should be in Mathurd,
s0 [ can discern that you are very foolish, the same
as your master. The color of your body and the
color of your whiskers tells Me everything about
you. We know that ignorant animals have four
legs whereas humans, who possess superior in-
telligence, have two legs, but you have six legs,
s0 you are the biggest fool. Therefore, You should
return to Mathurd. Krsna is just like you, because
as you wander from one flower to the next flat-
tering them, taking their nectar, and never show-
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ing any gratitude towards any of the flowers you
have left behind, Krsna behaves the same with us
women who are like flowers. Like flowers, we are
so beautiful, soft, pure, and fragrant, but that
cheater is very foolish and ungrateful like you, so
we will not compromise with Him; we are now
more careful because we have become fully aware
of His nature.”

“0 Svamini, I am not that type of person and
neither is Krsna. You should place your faith in
me, and also in Krsna. He loves You so much I
cannot possibly describe it. If Krsna is really a
black-hearted cheater, then why does Laksmi al-
ways want to reside at His chest?”

“Foolish owls cannot see the sun, but we are
not so foolish. We know that Laksmi can be en-
trapped by Krsna's flattery, but we cannot. When
Krsna comes and smiles and flatters her, at once
she forgets His nature and wants to serve Him.
But we are not so easy to fool—mow we are al-
ways vigilant.”

The name Gaurdtiga has come in this song be-
cause Mahdprabhu is that same Syama, but by
always remembering Srimati Radhikd’s qualities
and Her mood, E}rﬁma has become Gauranga. In
the same way that Radhikd would take Krsna's
name and weep, Mahaprabhu would become
senseless and always cry while chanting, “Hari bol!
Hari bol'"” When Mahaprabhu would sing kirtana,
all His associates such as Nityananda Prabhu,
Advaita Acarya, Svaripa Damodara, and Raya
Rimananda would also be there. Narottama
Thiakura is remembering these pastimes of
Mahaprabhu in the Gambhird and is expressing
them in stofras, condensed verses...

‘gauranga’ balite habe pulaka-sarira
*hari hari’ balite nayane ba'be nira (1)

He says that tears will come to his eyes as he
sings “Hari! Hari!" in separation, just as tears came
to the eyes of Mahdaprabhu and Radhika. Hari
means He who has stolen Radhika away to akuiija,
such as at Sanketa, and he is weeping while re-
membering these pastimes.

dra kabe nitdi-candera karund haibe
samsdra-vdsand mora kabe tuccha ha'be (2)

This mood will unl}r come to one who is com-

pletely devoid of material desires, who has for-
gotten everything of this world and always thinks
.1 am a pilya-disi of Radhika.” Narottama
Thakura's eternal stariipa is as Campaka Mafijari,
and when he performs kirtana, he becomes ab-
sorbed in that serving mood. He is praying for
Nityananda Prabhu to bestow the mercy upon
him by which he can become niskificana,
possessionless. One should have no concern for
his material necessities, just like the gopis who left
everything behind to meet Krsna. One should
think, “Only Srimati Ridhika is mine—She is my
ista-deva, and if She is not merciful to me, [ have
no need for Krsna at all.”

visaya chadiyd kabe suddha ha’be mana
kabe hiima heraba &rf vrndavana  (3)

Our minds should be pure, but mere purity
is also not sufficient— Nityananda Prabhu as
Ananga Mafjari, the younger sister of Srimati
Radhika, will also bestow upon us the service of
Ridhika. When He bestows that mercy which He
did upon Krsnadasa Kavirdja Gosvami, we will
also be granted dardana of Vrndavana. In our con-
ditioned state we may visit Vrndavana, but we
don’t see Radha, Krsna, and the gopis. When our
love has matured sufficiently, then we may receive
the real darsana of Vrndivana, as Kaviridja
Gosvami did, just as Narottama Thakura is pray-
ing for here. Not being satisfied with the starfipa-
siddhi vision of Vrndavana, then he sings the next
verse, praying for vastu-siddhi:

riipa-raghunitha-pade haibe akuti
kabe hama bujhabo se yugala-piriti (4)

This vastu-siddhi will come by serving Ripa
and Raghunatha, Rapa Mafjarl and Tulasi
Mafijari. Without their mercy, we cannot realise
Srimati Radhika as our so@mini and enter into Her
intimate service. Raghunatha Dasa Gosvami
wrote:

tavaivdsmi tavaivdsmi
na froami fvayd ving
iti vijilaya devi toath
naya mirh carandntikam

Sri Viliapa-kusumidjali 96, Srila Disa Gosvami
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“I am Yours! | am Yours! | cannot live without
You! O Depi? Radhe! Please understand this and
bring me to Your feet. Without Your mercy, [ have
no use for living in Vrndavana or even for Krsna's
mercy.”

He also wrote:

pidabjayos tava vind vara-disyam eva
nianyat kadapi samaye kila devi yice
sakhyidya te mama namo ‘stu namo ‘stu nityam
dasydya te mama raso ‘stu raso ‘stu satyar

Srf Vildpa-kusumirijali 16, Sefla Disa Gosvimi

“0 Devt! Radhe! I am not praying for anything
except that most exalted direct service to Your lo-
tus feet. Time and again [ offer prapama to Your
sakhitva, the position of Your sakhfs, but [ swear
that my unwavering devotion will always be only
for Your disitva, the position of Your servant.”

Disa Gosvami prayed only to become the
pilya-disi of Srimati Ridhika, and Ripa Gosvimi
prayed:

ha devi! kikubhara-gadgadayidya vica
yitce nipatya bhuvi dandavad-udbhatartih

asya prasddam abudhasya janasya krtvi
gindharvike! tava gane gananirh vidhehi

Sri Gandharvi- samprarthanistakam

“0 Devi! Gandharvike! In utter desperation [
throw myself on the ground like a stick and with
a choked voice humbly implore You to please be
merciful to this fool and count me as one of Your
own."”

This position of a palya-disi is so favourable
for serving Srimati Radhika that She thinks, “That
pilipa-dist, Rippa Mafijari, performs such sweet and
beautiful service to Me—where is she? When will
she come and give Me the Syamantaka jewel, who
is the friend of the Kaustubha jewel? By decorat-
ing Me in so many ways, she will prepare Me to
g0 to Kﬂzl_lﬂ-"

These are the special qualities of Ripa and
Raghunatha and why Narottama Thakura takes
their names in this verse. Jiva Gosvami and all the

other Gosvamis also possess this mood, but not
like Ropa and Raghunatha. That is why in their
writings, Krsnadasa Kaviraja Gosvami,
Visvanatha Cakravarti Thakura, and Narottama
Thékura pray mainly for the mercy of Ripa and
Raghunatha. They want the mercy of all
Vaisnavas, but especially the mercy of Ripa and
Raghunitha by which they will realize the amo-
rous pastimes of 5ri Ridha and Krsna. The
mafijaris have.no fear of seeing Radha and Krsna
meeting in a solitary place whereas Lalita,
Visakhd, and the sakhis do. The masijaris can go
directly there without feeling any shame, and no
one else can ever go there without serving these
two personalities, Ripa and Raghunatha. If any-
one desires to engage in rigdnugd-bhajana, they
must follow in their footsteps and attain their
mercy.

ripa-raghunidtha-pade rahu mora dda
prarthand karaye sadd narottama diisa (5)

Here Narottama Thikura is saying that his
prayer at the feet of Ripa and Raghunitha is that
he will be able to understand Gauranga, why He
was always weeping, and what He was feeling in
the Gambhira, all of which only Ripa Gosvami
knows. When Mahdprabhu was singing a verse
before the Ritha in Puri, only Riipa Gosvami un-
derstood His bhdma, and he composed a parallel
verse on a palm leaf, Seeing it, Svariipa Damodara
concluded that Mahaprabhu must have invested
His sakti directly into Ripa Gosvami's heart, and
Mahaprabhu also requested all of His associates
to be merciful to Riapa Gosvami so that he could
give Mahaprabhu's bhiva to the whole world. At
Prayaga Mahaprabhu invested all of His hidden
bhava into Riipa Gosvami's heart so that he could
compose rasa-sastras such as the Bhakti-rasimyrta-
sindhu and the Ujjoala-nilamani.

In this way, if Ropa Gosvami and Raghunatha
Dasa Gosvami are merciful to us, we can under-
stand something about what Vrndavana is, what
madhurya-rasa is, and then who Caitanya Maha-
prabhu is, for what purpose He came, and why -
He was always weeping in a mood of great sepa-
ration. We pray to Narottama Thikura that he will
be merciful to us so we can fully realize all these

things.
sk
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