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— Editorial —

“The innermost hankéring of every living soul is for beauty, love, affection, and harmony; not for power, knowledge, or
anything clse.” These are the words of our saints. In harmony being the principal theme and task presented to the Rays of the
Harmonist, there are two things to remember in our quest: First, we should meet the challenge that harmony means to always
see the environment as friendly in the midst of a world of war and death, and, secondly, there are relativities even within the
absolute realm of the spiritual world. With these two points in mind we can proceed on rapidly to the other underlying themes
of the Rays.

We are presenting the highest philosophy of the spirit in a few pages. Therefore, it is befiting to begin with an understand-
ing of the guru-parampard, our devotional line of disciplic succession. Here, we are instructed by our divine masters wo daily
sing the guru- song written by Srila Bhakusiddhdinta Sarasvaii Prab but we arc immediately faced with the
question of who all personalities are in our parampard and what their contribaution is 10 the parampard. It must be clear
how it has been formulated. We have ended our list of spiritual masters with Srila Bhakti Prajfiina Kedava Gosviimi Mahdirija,
our founder-dedrya of the Gaudiya-Vedinta Samiti, Without his brilliant research and exposition on mdydvida or the
impersonalistic philosophy in his book called Mavyavdda Jivant, our understanding of the guru-parampard would not be much
more clearer today than when the controversy raged over what actually comprised the bona fide disciplic succession of spiriral
masters during the time of Srila Bhaktivinoda Thikura, Srila Bhaktisiddhdnta Sarasvatl took up the battle vigorously, cxpasing
s0 many deviate religious groups who claimed allegiance 10 Mahfprabho's camp like a great general who leads a charge into an
overwhelming mass of bogus philosophies, all under the guise of madydwida or impersonalism. Thus, our next theme appears in
the shape of what sahajiyd, or religious imitation, actually is.

It is also befitting that on the dawn of Srila Bhakti Prajfiina Kefava Mahdrija's centenial celebration, we should begin to
understand the natare of his character and writings. In the past we have known him vaguely as the samnydsa gur of the greal
lumninary Srila A.C. Bhaktivedinta Swiimi Mahrija. Of course, Swimi Mahirija’s glories are still spreading and should not be
impeded one iota. But we can only understand one Vaisnava's contribution to the parampard in the light of another. To compare
one over Lhe other is a gross error. Therefore, by understanding the intimate relationship between them—then we can get some
feeling of how both helped each other in their efforts 10 give Krsna consciousness o the world. There are other names like Srila
Bhakti Raksaka Sridhara Deva GosvimI Mahdrija, the sannyisa guru of Srila Bhakti Prajfiina Kedava Gosvimi Mahiirija, and
Srila Bhakti Pramoda Puri Gosviimi Mahfrija, a godbrother to them all and scniormost living Vaisnava on the planet, and
Srimad Bhaktivedinta Niriyana Mahirdja, the Vice-President of the Gaudiya-Vedinta Samiti whose intimate contact with
them all and whose rasika books and pravachanas are quickly becoming endeared more and more by devolees around the
world. Although not everyone is listed in the guru-parampard given by Srila Bhaktisiddhanta Sarasvatl, it is given in this
manner for deep siddhantic reasons. We should not think that other Vaisnavas who are not seen here are not spiritual masters in
their own-right. For example, where is Rimananda Riya in this list? Where is Jihnavi Devi? We begin with Madhvacirya,
hecause of his central link between Brahmd and “Gaudiya™ which means also the followers of 7 Caitanya Mahiprabhu, From
Srila Bhakti Prajiina Kefava Mahdrija, whose disappearance day is celebrated on the first day of Kirtika, we then enter into the
next theme: Kanika, the month of Dimodara for the Vaisnavas. From there one will recognize the other themes unfolding
naturally and hopefully begin to see the harmony in the Rays.

What relevance does this magazine have o our lives? It will not be felt so much in an ordinary, mundane way. The
problem presented here is how to harmonize the deep urge of creativity, poetry, the ans, and so on with the siddhdnta or
conclusive philosophy of Gandlya Vaispavism. We are aware that il is not an easy magazine. Wherever we Jook in any literary
production we are faced with the age-old problem of content versus form. But we are again told by our divine masters 1o not be
form-worshippers, to understand the spirit behind it. When our gurus speak, we should digest their words carefully. It is our life
and soul, but how to pass it on? At all times we must leam to discern what is useless propaganda and what is the beauty of truth.
Sr Caitanyg-carisdmrta...One day Rimananda Riya inquired from Rilpa Gosvami, “What kind of drama are vou writing? We
can understand it is a mine of conclusive statements. .

Svarlipa Damodara replied for Ripa Gosviimi, “He wanted 10 compose a drama about the pastimes of Lord Krspa. He
Eila:nhnmmwﬁtm?bmkbumm: i ﬂvmvm.mdmmmmmmquer

dprabhu, he has divided it in two plays, one concemning the pastimes of Mathurd and Dvéraki and the other concerning
Vmdivana. The two plays are called Vidagdha-madhava and Lalita-madhava..”

Then RAmananda Riya, an authority himself on transcendental drama, began his examination of Riipa Gosvami's exper-
tise and understanding of drama. Ripa Gosviimi replied first 1o his question regarding the ndndr-sloka or introductory verse,
then when he was asked about the next verse regarding who was his ista-deva, or worshipable deity, and how did he describe
him, then he hesitated due to embarrassment. Finally, duc to the request of St Caitanya Mahaprabhu, he recited: anarpita-carin
cirdt karunaydvatirah kalaw.. Mahiprabho disapproved of it because it described of his personal glories within his presence.
But all the devotbes present appreciated it and expressed their gratitude. The questioning continued for some time until REmananda
Riya remarked, “This is not a poetic presentation. I is a continuous shower of nectar. It is the essence of all siddhdntas, or
w r:agi:a.lims..."wha: is the use of a bowman's arrow or a poet's poetry if they penetrate the heart but do not cause the

te spin? "

Then Sri Caitanya Mahfprabhu praised Riipa Gosvimi's transcendental poetry and said, “Without such alaikdras, meta-
phors and literary omaments, and the kavirva or poetic qualifications, there is no possibility of rasa-pracdra, of preaching the
transcendental mellows..” 81 Caitanya Malprabhu requesied all his associates to bless Ripa Gosvami so he could continu-
ously describe the pastimes of Vmdivana which are full of the prema-rasa, the emotional mellows of love of Godhead.

In such 4 manncr the Rays of the Harmonist has been formed, Everyone is invited to take a very unigue bath, under the
guidance of our bona fide religious guides, It is Kartika...it is the most beautiful time of the year in Vmdavana...




Second Ray %8 Vaisnava Songs

Sri Sri Damodarastakam

Spoken by Satyavrata Miini in a conversation
with Nirada Miini and Saunaka Rsi
in the Padma Puriina

Verse One

namdmifvaram sac-cid-dnanda-riparm
lasar-kundalarh gokule bhrajamanam
pardmystam atyam tate drutya gopya

namdmi—I| bow down and offer obeisances:
isvaram—the supreme controller of all faksis or poten-
cies; sac-cid-dnanda-riipam—the purnavatdra, com-
plete incarnation, and the form of eternity, knowledge
and bliss, Sr1 Krsna: lasar-kundalam—whose makara
(dolphin-like) earrings playfully swing to and fro;
gokule—the aprakria-cinmaya-dhama, divine abode
of transcendental consciousness, called Gokula;
brajamanam—beautifully manifest, yasoda-bhiyi—
who out of fear of Mother Yafoda: ulikhalad-
dhavamanam—for having broken the yogurt pots gets
down from the wooden mortar and flees away;
pardmysfam—catching Him from behind; arvam—
extremely; ratah drutya—running after Krsna very
quickly; gopyd—by Sr Yasoda.

Translation

I offer my obeisances unto the sac-cid-d@nanda form
of the Supreme Lord Sri Krsna, whose makara-shaped
carrings swing and play upon His cheeks, who is so
splenderously manifest in the transcendental dhdma of
Gokula, who on becoming so fearful of Mother Yasoda,
due to the offense of breaking the yogurt pots, Jjumps
down from the wooden grinding mortar and speeds
away, who is then chased by Yasod3. running quickly
after Him, and who is finally caught from behind.

Verse Two

rudaniam muhur netra-yugmari mrjantar
kardambhaja-yugmena satanka-netram
muhuh fvdsa-kampa-rri-rekhdnka-kantha-
sthita-graivam didmaodarar bhakri-baddham

rudantam—crying (due to the fear of the stick in His
mother's hand); muhuwh—again and again; nerra-
yugmam—both eyes; mrjantam—rubbing (simulta-
neously). kardmbhaja-yugmena—whose lotus hands:
sa-dtanka-netram—uwith fearful eyes; mihufi—repeal-
edly; fwisa—quick breathing; kampa—trembling; tri-
rekhanka-kantha—His neck marked with three lines
like a conchshell; sthita—situated; graiva—ornaments
about the neck; damodaram—unto Dimodara, whose
belly is bound; bhakti-baddham—bound by devotion.

Translation

I offer my obeisances unto that Damodara who, due
to the fear of the stick in His mother's hand, cries again
and again, rubbing both eyes simultaneously with His
lotus hands, whose fearful eyes are so expressive, whose
quick breathing make the pearl necklaces and other jew-
¢ls around His three-lined neck quiver, and whose belly
is bound only by His mother's devotion,

Verse Three

itidrk sva-{ilabhir dnanda-kunde
sva-ghogarh nimajjantam dkhydpayantam
tadivesita-jfiesu bhaktair jitatvarn
punah prematas tam Satdvriti vande

itidrk—showing in this way (as the Damodara-Iila):
sva-lildbhik—His own childhood pastimes; dnanda-
kunde—pools of pure joy; sva-ghosam—His own
Gokula inhabitants; nimajjantam—perpetually immers-
ing; akhyapayantam—make known; tadiva-ifita-
Jfiesu—io those who desire to know His opulence and
majesty; bhaktair-fitatvam—conquered by the devo-
tees’ loving devotion; punah—again; prematah—with
pure love; fam—unto Lord Dimodara; sata-avri—
hundreds of times; vande—I offer obeisances.

Translation

I offer my obeisances again unto Lord Damodara
whose childhood pastimes such as this Damodara-lila
of being bound with a rope, perpetually immerses His
own Gokula inhabitants in pools of pure joy, who in-
forms those devotees who want to realize His aspect of
opulence and majesty that He is conquered only by the
pure loving devotion of His devotees.

Rays of The Harmonist Vol | No. 2



Second Ray £ Vaisnava Songs

Verse Four

varam deva! moksar na moksdvadhin v
na cdmyari vine “ham vareddd aptha
idarh te vapur ndatha! gopdla-bdlam

sadii me manasy dvirdstim kim anyaih

varam—boon; deva—0O Lord! O supremely effulgent
one!; mokgam—Iliberation; na—not; moksa-Gvadhim—
highest plane of liberation; wi— or; na—not; ca—also;
anyam—anything else; vrne aham—1I pray; vara Ifd—
from You who can bestow any boon; api—also; iha—
here, in Vrndivana; idam—this; te—Your; vapuh—form
or §ri mirti; ndtha/—0 Lord!; gorpala-balam—the
form of a cowherd boy; radd—eternally; me manasi—
in my heart; dvirdstdm—be manifest; kim ampaih—what
is the need of liberation or other things.

Translation

O Lord! O supremely effulgent One! Though You
are capable of granting any boon, | do not pray to You
for liberation, nor for eternal life in Vaikuntha, nor for
any other benediction. O Lord! May Your form as a
cowherd boy eternally manifest in my heart—besides
this [ have no need of any other benediction.

Verse Five

idarh te mukhdmbhojam avyakta-nilair-
vriarh kuntalaih snigdha-raktaif ca gopya
muhus cumbitamt bimba-raktadharam me

manasy dvirdstdm alam laksa-labhath

idam—this; re—Your; mukha-ambhajam—Iotus face;
avyakta-nilaih—by extremely dark blue; vram—sur-
rounded or covered; kuntalaih—by curling locks of
hair; snigdha—soft; raktaih—reddish-tint, ca—also;
gopyd—by the gopi Mother Yasodd;, muhuh—repeat-
edly; cumbitam—kissed; bimba-rakia-adharam—lips
as red as a bimba fruit ; me—my; manasi—the heart,
or visuddha-sartva mind; dvirdstdm—manifest; alam—
useless; laksa-labhaih—millions of achievements or
boons.

Translation

O Lord! Your lotus face which is covered by Your
dark locks of curling hair with their soft, reddish-tint,

is kissed repeatedly by Mother Yasodd. May Your lo-
tus face which is endowed with lips as red as bimba
fruit always remain visible in my heart! Millions of
other boons are useless to me.

Verse Six

nameo deval! damodardnanta! vigno!
prasida prabho! dubkha-jaldbdhi-magnam
grhanesa! mam ajiiam edhy aksi-drsvah

namah—1 offer obeisances; deva'!—0 Lord (of di-
vine beauty)!; ddmodara—who is so affectionate to His
devotees; ananta—who is endowed with inconceivable
mahd-fakti or potencies; vigmuh—O Vispu, all-pervad-
ing one!; prasida—become satisfied; prabhuh—0
Prabhu, my Lord and master! duhkha-jdla-abdhi-
magnam—immersed in the ocean of material miser-
ies; krpd-drsti-vrstyd—by the rain of merciful glances;
dri-dinam—extremely fallen; bara—Alas!; dnu-
grhdna—please accept me; a—Lord!; mdm—me.
ajfiam—ignorant; edhi aksi-drifyah—please become
visible to my eyes.

Translation

Obeisances to You, O Lord of divine beauty, O Deva!
O Dimodara, who is so affectionate to His devotees!
O Ananta, who is endowed with inconceivable potency!
O all-pervading Vispu! O Prabhu, my Lord and mas-
ter! Alas, please accept me, for I am sinking deeply
into this ocean of material misery—shower the rain of
Your merciful glances upon this ignorant, fallen soul!
Please give me your darfana, become visible to my
eyes!

Yerse Seven

kuverdtmajau baddha-miiriyaiva yad-var
tvayd mocitau bhakri-bhdjau kriau ca
tatha prema-bhaktirh svakiivh me prayaccha
na mokse graho me 'sti ddmodareha

kuvera-atmajau—two sons of Kuvera, Nalakiivara
and Manigriva; baddha-murtyd eva—whose divine
form is bound; yar-var—since they were; rvawi—hy
you;, mocitau—they who were liberated; bhakri-
bhdjau—recipients of devotional service; kriaw co—
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You made them also: rarhd—then; prema-bhaktirh—
loving devotion; svakdm—Your own; me—unto me;
prayaccha—please give; na mokse—not for liberation;
grahah—enthusiasm; me—my; asti—is; dadmodara—
O Ddmodara; iha—rthis.

Translation
O Diamodara! Although You were bound to the mor-

tar with ropes tied by Mother Yadoda, You mercifully
liberated the two sons of Kuvera who were cursed by

Nirada to stand as trees by gifting them with Your own’

loving devotion. In the same way please bestow upon
me that same prema-bhakei. This is my sole longing—
1 have no desire whatsoever for any other type of lib-
_ eration.

Verse Eight

namas te 'stu ddmne sphurad dipti-dhamne
wvadivodardydtha visvasya dhamne
namo radhikdyai tvadiya privayai
namo "nanta-lildva devdya tubhyam

namah—I| offer obeisances; te—Your, asfu—may
there be; ddmne—unto the rope which binds Your waist;
sphurad—glittering; dipti-dhamne—unto the effulgent
divine abode; tvadiva—Your; udardya—belly; atha—
thus; visvasya—of the universe; dhiimne—the support
and refuge; namah—I offer obeisances; radhikdyai—
unto Srimati Radhikd; rvadiya—Your; priydyai—be-
loved; namah—I offer obeisances; anamta-lilaya—unto
the unlimited pastimes; devdya—unto the divine na-
ture; rublyam—unto You.

Translation

O Diamodara! I offer my obeisances unto the great
effulgent rope which binds Your waist, and I offer obei-
sances unto Your belly, which is the support and ref-
uge of the entire universe. And [ offer obeisances unto
Your beloved Srimafi Radhika and Your unlimited, tran-
scendental pastimes.

Radhe!

Jaya Jaya Madhava-Dayite!
Sri Ripa Gosvami

radhe! jaya jaya madhava-dayite!
gokula-tarunl mandala-mahite
damodara-rati vardhana-vese!

hari-niskuta-vrnda-vipinese!
vrsabhanu-dadhi-nava-fasi-lekhe!
lalitd-sakhi! guna-ramita-visdkhe!

karundri kuru mayi karund-bharite!
sanaka-sandtana-varnita-carite!

Srf Ripa Gosvami

O beloved of Madhava! O You who are worshipped
by the young maidens of Gokula-mandala! O You
whose deep loving sentiments and beauty enhances
Lord Damodara’s love! O Queen of Vndavana and
pleasure abode of $ri Nandanandana! O $r1 Radhike!
All glories, all glories unto You!

O Your beauty has arisen like a fresh new moon from
the ocean known as Sri Vrsabhinu Mahargja! O
dearmost friend of Lalita! O You who have subjugated
Vigikhd with such wonderful qualities as your friend-
ship, kindness, and loyalty for Krsna! O All-compas-
sionate one! O Your glories are even described by the
eternally youthful Kuméras, Sanaka, Sanandana, Sanat,
and Sandtana! All glories, all glories to You! S Ridhe!
Please, bestow your mercy upon me!

10
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Deva! Bhavantarn Vande

Srila Riapa Gosvami — Sti Sri Stavamili, Gitavali 24

deval bhavantam vande
man-médnasa-madhukaram-arpaya nija-pada-pankaja-makarande

vadvapi samddhiyu vidhir api pasyati na tava nakhdgra-maricim
idam icchdmi nisamya taviicyuta! rad api krpadbhuta vicim

bhaktir udaficati yadyapi middhava! na tvayi mama tila-métri
paramefvaratd tad api tavadhika-durghata-ghatana-vidhani

ayam avilolata yadva sandrana kalitGdbhura-rasa-bharam
nivasatu nityam thamrta-nindini-vindan madhurima-sdram

deva—O Bhagavan ST Krsna!; bhavantam—be unto You; vande—offer prayer; man-mandsa—to fix the mind
or heart upon; madhukaram—like a bee who takes honey from flower to flower; arpaya—attached; nija— own;
pada-pankaja—Ilotus feet; makarande—the nectarine honey produced from the flower;

yadyapi—even though; samddhisu—at the time of samadhi or trance, the final stage of meditation; vidhir—
of Brahma; api—even; pasyati—glimpse; na—not; tava— Your; nakhdgra—toenails; maricim—rays of; idam—
this; icchdmi—long for, nisamya—having heard; rava— Your; uqun‘u—ﬁc:.ruta. the infallible Lord; tad api—
still; krpddbhuta—wonderful mercy; vicim—waves of;

bhaktir—of loving devotion; udaficati—arisen, raised up; yadyapi—although; madhava—Midhava, pos-
sessor of all wealth; na rvayi—not You, mama—me; tila-mdtri—sesame seed; paramesfvaratd—the quality of
supreme inconceivable power; fad api—still that; rava adhika—more than Tl:q.n" durghata-ghatana—impos-
sible-possible, the inconceivable; vidhdtri—the creator of fate or destiny;

ayam—this one; avilolata—steady. unwaveringly; yddya—because; sandrana—Sanitana!; kalita- adbhuta—
soft, wonderful; rasa-bharam—full of rasa: nivasaru—Iet it reside; nitvam—always; iha—in this place; amrta-
nindini— nectar that shames all else; vindan—Iet it be known; madhurima—sweelness; saram—essence.

O Bhagavin $ef Krsna! Let this prayer be unto You!
Please, let the bee of my mind be offered the nectarine honey of Your lotus feet—
{50 I may drink the rasa of Your lotus feet and be unable to attach myself to anything else!)

Though Brahma in full samddhi cannot catch a glimpse of Your effulgent toenails,
O Acyuta! Having heard of Your waves of wonderful mercy, still, I long to receive Your grace—

O Maidhava! Though I do not possess even a sesame seed of bhaksi for You,
still, by Your inconceivable power You can make the impossible possible—
this is the only way to fulfill my heart's desires.

O Sandtana! Because Your soft, lotus feet are filled with such wonderful rasa,
let the bee of my mind always reside unwaveringly in that nectar which shames all,
for they are the essence of all sweetness—Iet this be my only prayer.
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Radhika Carana-Renu

The Dust of The Lotus Feet of Sri Radhika
Sri

9

Srila Narottama Désa Thikura

riadhikd carana-renu,  bhisana karivd ranu,
andydse pdbe giridhdri

ridhiki-carandfraya  ye kare se mahdfaya,
tdn "re mui ydon balihdri

radhika—S& Radhika; carana-renu—dust of the lo-
tus feet; bhisana—adomn; kariya—having made;
tanu—body; andydse—ecasily; pabe—will get;
giridhari—Lord Giridhari; radhikd—Srimati Radhika;
carana-asraya—refuge of the feet; ye—who; kare—
does; se—he; mahasaya—exalted personality; tédn 're—
him; mui—I; vdoi—goes; balihdri—excellent! bravo!

One who adomns his body with the dust of the lows
feet of Srimatf Radhika will easily get Lord Giridhar.
By taking the lotus feet of Srimati Radhika as his afraya
or sole refuge, he becomes an exalted devotee—to him
I say, “Excellent! Bravo!™

jeaya jaya ‘rddhd’ ndma, vraddvana wan'‘ra dhdma,
krsna-sukha-vildsera nidhi
" hena rddhd-guna-gina,  nd Sunila mora kidna,
vidfichita karila more vidhi

jaya jaya—all glories; "radha’ nama—the name of
Ridhd; vrnddvana—Vrandivana; van ra—whose;
dipama—divine abode; kryna—Krsna; sukha—bliss;
vildsera—pastimes of; nidhi—wealth; hena—such;
radhd—Radha; guna-gdna—glories; na funila—if not
heard; mora—my; kdna—ears; wdfchita—cheated;
karila—did; more—to me; vidhi—destiny, the hands
of fate.

All glories to $r1 Riadha whose divine abode is
Vndivana! She is the wealth of Krsna's blissful pas-
times. If my ears never hear such glories as Radha's,
then I have been cheated by the hands of fate.

tdn ‘ra bhakta-sange sadd, risa-lila prema-karhd,
yena kare se pdya ghanafyama
ihdte vimukha vei, 1d'ra kabhu siddhi ndi,
ndhi yena funi 1d'ra ndma

tan "'ra—of him; bhakta-sarige—in the association of
devotees; sadd—always; rasa-lild—the rdsa-{ila pas-
time; prema-kathd—topics on divine love; yena—who-
ever; kare—does; se—he; pdya—gets; ghanasfydma—
Ghanadyima Krspa; ihdte—in this matter; vimukha—
oppose; vei—that; td‘ra—that; kabhu—at any tume;
siddhi—perfection, the goal of life; nai—not; ndhi—
there is no; vena—that; funi—I hear; 1a@'ra—his;

FLEF—Name,

One who is always in the association of devotees
who hear about and discuss prema-kathd, opics on di-
vine love, such as the rdsa-lild pastimes in Vndivana,
then he gets the lotus feet of that Krsna whose bodily
hue is like a dark-blue monsoon cloud. Those who op-
pose hearing and discussing these topics, then he will
never achieve the goal of life, nor do 1 ever want to
hear his name.

krsna-ndma-gane bhdi, rddhiki-carana pdi,
ridhd-nima-gdne krsna-candra
sarmkyepe kahinu kathd, ghucdo manera vyarhd,
duhkhamaya anya kathd-dvandva

krsna-nama-gane—Krsna's names; bhdi—brothers!,
radhikd-carana—the lotus feet of Radhiks; pdi—one
gets; rddha-ndma-gane—Radha s names; kryna-
candra—the moonlike Krsna; samksepe—in brief;
kahinu—TI have told; kathd—words; ghucdo—causes
to give relief; manera—of the heart; vyathd—ache or
pain; dubkhamaya—rfull of misery; arpa—other; kathd-
dvandva—conflicting words and thoughts, or words
that contradict each other.

O brothers! By chanting Krsna's names, one can get
RiAdhikd's lotus feet; and by chanting Ridh&'s names
one can get the moonlike Lord Krsna. In a few brief
words I have told what gives relief to this aching heart—
other talks are simply full of misery with conflicting
words and thoughts.

12
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Sri1 Guru-Parampara

—Disciplic Succession of $ri Brahma-Madhva-Gaudiya Sampradiya—

Srila Bhaktisiddhanta Sarasvati Gosvami Prabhupida

1)

krsma haite catur-mukha,  haya krsna-sevonmukha,
brahma haite naradera mati
ndrada haite vydsa, madhva kahe vyisa disa,
parnaprajiia padmandabha-gari

krsna—Lord 817 Krsna; haite—from; catuh-mukha—
the four-faced Lord Brahma; haya—came to; krsna-
seva-unmukha—matured service attitude towards
Krsna; brahmd haite—from Lord Brahma; ndradera
mati—the creed or belief of Srf Nirada Muni:
ndrada haite—from Sri Narada Muni; wase—Krspa
Dvaipiyana Vydsadeva, madhva—Pirnaprajiia
Madhvicirya; kahe—spoke to; vidsa disa—a disciple
of Vylsadeva; piirmaprajia—Pmaprajiia who became
“Ananda Tirtha” or its equivalent “Madhva" (title given
upon accepting the renunciant order of sannydsa),
padmandbha-gati—the course of refuge for Padma-
niibha Tirtha.

From Lord $17 Krsna this transcendental science of
devotional service came to the four-faced Lord Brahma;
from the matured service attitude of Brahma came the
creed of Narada Muni; from Nirada Muni to Krsna
Dvaipdyana Vyfsadeva, and then Vy#sadeva spoke it
to his disciple, Pirnaprajiia Madhvicarya. Plirmaprajfia
or Ananda Tirtha Madhvacairya became the only course
of refuge for Padmandibha Tirtha.

{2)

nrhari-madhava-vamse, aksobhya-paramaharise;
figya bali' angikdra kare
aksobhyera fisya ‘jaya-  firtha’ ndme paricaya,
tan ‘ra dasye jAdnasindhu tare

nrhari—Nrhari Tirtha; Madhava—Miadhava
Tirtha; vamfa—Ilineage of teachers; aksobhya-

paramaharmsa—the swanlike renunciant Aksobhya
Tirtha; fisya—disciple; bali'—having told; angikdra
kare—accepted; aksobhyera fisva—the disciple of
Aksobhya Tirtha; ‘jayarfrtha’—Jayatirtha; ndme—
name of;, paricaya—known as; 1d@n ‘ra—his; disya—
service; jadnasindhu—Jiinasindhu; fare—pass on.

In the same lineage of disciples from Madhviciirya
were Nrhari Tirtha and Madhava Tirtha, whose princi-
pal disciple was the paramahamsa Aksobhya Tirtha.
The principal disciple of Aksobhya Tirtha was known
as Jayatirtha, and his service passed down to
Ifanasindhu.

3)

:ﬂ.-um.wmﬁayma rédn ‘ra disa uid_mnidm
rdjendra haila tanhd ha'te

tdnhdra kinkara ‘jaya- dharma’ name paricaya,
parampard jdna bhdla-mate

tanha haite—from him (JA&nasindhu); daydnidhi—
Dayanidhi; tdn'ra didsa—his disciple; vidvanidhi—
Vidyanidhi (Vidyadhirija Tirtha); rdjendra—Rijendra
T‘Erdm hmlﬂ—-came tdnhd ha .l'e-—fﬂﬂ.!ﬂ haire) ﬁ'n:rm
Il}rndhm (Vi ]lyadhma Tirtha); ndme—name of;
paricaya—introduced; parampard—disciplic succes-
sion; j@na—should be understood; bhala-mare—in the
proper manner.

From him the line came down to Dayanidhi, then to
his disciple Vidy&nidhi, then it was introduced to
Réjendra Tirtha and Jayadharma or Vijayadhvaja
Tirtha. Rijendra Tirtha's servant was the renowned
“Jayadharma™. In this way the guru parampard should
be properly understood. -
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4)

Jjavadharma-dasye khyati,  $ri purusottama-yati,
tdn’ ha'te brahmanva-mrtha-siari
vydsarfrtha tdnra ddsa, laksmipati vydsa-disa,
tarnhd ha’te madhavendra puri

Jjayadharma-disye—the service of Jayadharma,
khydti—renowned; §rf purusortama-yati—the great
sannydsi Sri Purusottama Tirtha; tdn " ha'te—(tanha
haite) from him; brahmanya-tirtha-siri—the
powerful Brahmanyatirtha (Subrahmanya Tirtha);
vydsafirtha—VYyasatirtha; tdnra dasa—his disciple;
laksmipati—Laksmipati Tirtha; vyasa-dasa—the dis-
ciple of Vyasatirtha; tanha ha ‘te—{tanha haite) from
him; madhavendra puri—Madhavendra Puri, disciple
of Laksmipati Tirtha.

The great sanmydsT Sr Purusottama Tirtha was a re-
nowned disciple in the service of Jayadharma; from
$ri Purusottama the line descended to the powerful
Brahmanyatirtha. His disciple was Vyasatirtha, and
Vyasatirtha's disciple whs 5 Laksmipati. From him
the line came to his disciple, S1T Madhavendra Pur.

(3)

mddhavendra puri-vara-  fisya-vara §ri Ifvara,
nitvdnanda, §r7 advaita vibhu
isvara-purike dhanya,  karilena $ri caitanya,
Jagad guru gaura mahdprabhu

madhavendra puri—Sri,Madhavendra Puri; vara—
eminent; figya-vara—prominent disciple; $ri ifvara—
Sri [évara Puri; nitydnanda—Sri Nityananda Prabhu;
$rl advaita—Sn Advaita Ac@rya Prabhu, disciple of
Madhavendra Puri; vibhu—Lord; i$vara-purike—of
[évara Puri; dhanya—made fortunate or blessed:
karilena—made; $r1 caitanya—Sri Caitanya; jagad
guru—ithe spiritual master of the entire world;
gaura mahaprabhu—the Golden Lord $ri Gaurdnga
Mahdprabhu.

From the eminent Sri Midhavendra Puri came his
most prominent disciple S Tévara Puri, then came our
twp divine associate Lords, $¢1 Nityinanda Prabhu and
$17 Advaita Aciirya Prabhu, Tévara Purf was blessed by
our Lord Eﬁﬂliunyahlalﬁmlbhu. the jagad guru or

spiritual master of the entire world.

(6)

mahdprabhu $rf eaitanya,  rddha-krgna nahe anya,
riipdnuga-janera fivana
visvambhara-priyankara, {rl svarfipa ddmodara,
£rT gosvami riipa, sandfana

mahdprabhu $rT caitanya—SrT Caitanya Maha-
prabhu; rldhd-krsna—Radha and Krsna; nahe anya—
none other than; ripdnuga-janera—ripanugas or
Vaisnavas who follow Sr1 Rilpa Gosvami; jfvana—the
life; viswambhara-privarikara—dearmost servant of
Vigvambhara or $ri Caitanya; §ri svariipa ddmodara—
$ri Svariipa Damodara Gosviml; §rf gosvdmi—the
chief Gosvamis; rigpa—Sri Ripa Gosvimi; sandrana—
S11 Sandtana Gosvami.

11 Caitanya Mahfprabhu, who is none other than
Ridhi and Krsna combined, is the life of the riipanugas
or the Vaisnavas who follow S Rilpa Gosvami, The
dearmost servants of Vidvambhara or S Caitanya, were
Sr1 Svariipa Dimodara Gosvimi, and the chief
Gosvimis, $r1 Ripa Gosvami and $¢1 Sanitana
GosvAmi.

(7}

riipa-priya mahdjana,  jiva, raghundtha hana,
tanra priva kavi krgnaddsa

krsnaddsa priva-vara, narottama sevd-pard,
winra pada visvandtha dsa

riipa-priya—dear to Sr1 Riipa Gosvami; mahdjana—
great saintly personalities; jiva—Sri Jiva Gosvami;
raghunatha—Sr Raghundtha Disa Gosvami; hana—
are; raara—his; priya—dear, intimate, kawvi
krsnaddsa—ihe great Vaispava poet Sri Krsnadisa
Kavirdja; krsnadasa—Srila Krsnadasa Kavirdja; priva-
vara—most intimate; rila Narottama
Désa Thikura; sevd-para—exalted service mood;
yAnra—whose; pada—Ilotus feet; visvandtha—Srila
Vigvanitha Cakravarti Thikura; dfa—hope and aspi-
ration.

Dear to S Ripa Gosvimi are the mahdjanas, the
great saintly personalities, Sri Jiva Gosvami and Sri
Raghunditha Disa Gosvami whose intimate disciple was
the great kavi or Vaisnava poet Sﬁﬁwﬁuhﬁ:ﬁja.
The dearmost of Krspadisa Kavirfja was Srila
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Narottama Ddsa Thikura who possessed such an ex-

alted service modxd. His lotus feet became the only hope
and aspiration of 51 Viévanitha Cakravarti Thikura,

(8)

visvandtha bhakta-sdtha,  baladeva jaganndtha,
tdrira priva $ri bhaktivinoda
mahdbhagavata-vara,  $ri gaura-kifora-vara,
hari bhajanete yanra moda

visvanatha—Srila Viévanitha Cakravarti Thakura;
bhakia-satha—the company of devotees; baladeva—
Sr1 Baladeva Vidyabhusana; jaganndtha—Srila
Jagannitha Dasa Babaji Mahardja; rdrira priva—his
intimate; §ri bhaktivinoda—5rila Bhaktivinoda
Thikura; mahdbhdgavata-vara—the best of maha-
bhdgavaia devolees;, $ri gawra-kifora-vara—the ex-
alted Srila Gaurakisora Disa Babaji Mahdrdja; hari
bhajanete—devotional service to Hari, ydnra moda—
whose delight.

Prominent within the company of Vaispavas of
Sri Viévanitha Cakravarti Thikura was Sri Baladeva
Vidyabhiisana. From Baladeva Vidyabhiisana the de-
votional line descended to Srila Jagannitha Diisa Babaji
Mahdrdja to his dearmost Sri Bhaktivinoda Thakura to
the best of the mahabhdgavara devotees, Srila
Gaurakifora Dasa Babaji Mahdrdja. His only delight
was hari bhajana, devotional service to Lord Hari.

(9)

“$ri varsabhdnavi'-vard, sada sevya sevd-pard,
tdafihdra ‘dayita-disa’ ndma
prabhupdda-antaranga, $ri svariipa-ripanuga,
$ri kefava bhakati-prajfidna

‘§ri vdrsabhdnavi'-vard—the most distinguished
Srila Bhaktisiddhéinta Sarasvafl Thikura who was also
known as “ST Varsabhinavi"; sadd—always; sevya—
service to one who is worthy, that is, Srila Gauraki$ora:
sevd-pard—divine service; ranhdra—his; ‘dayita-ddsa’
nama—the name of “Dayita Disa"; prabhupdda-
antaranga—intimate disciple of Srila Prabhupada
Bhaktisiddhinta Sarasvati, §ri svaripa-ripdnuga—
fallower of S Svariipa Damodara and $ri Ripa; $ri
kesava bhakati-prajiidna—Sri Bhakti Prajiiina Kesava
Gosviml.

The most distinguished Srila Bhaktisiddhinta
Sarasvad Thikura, who was known as Sri Varsabhinavi
Dayita Dasa, was always engaged in the divine service
of Srila Gaurakifora. An intimate disciple of Srila
Prabhupida Bhaktisiddhiinta Sarasvatf in the line of
Sri Svariipa Damodara and Sri Rilpa Gosvimi was Sri
Bhakti Prajiina Kedava Gosvimi.

(10)

gawdiva-vedanta-vertd, mdydvdda-tamohanti,
gaura-wini-pracdrdcdra-dhdma
ei saba hari-jana, gaurdngera nija-jana,
tandera ucchiste mora kiima

gaudiya-vedanta-vettd—an expert knower of
theVedidnta philosophy according to the Gaudiya
sampraddya or line of disciplic succession;
méayavada—doctrine of impersonalism; ramah-hantd—
the annihilator of darkness and ignorance; gaura-vani—
the message of Gaurdnga; pracdra-dcdra—to both
practice and preach; dhdma—a repository or reservoir;
ei saba—all these; hari-jana—devotees; gaurdngera
nija-jana—personal associates of Lord Gaurdnga;
tdndera—of their; ucchistfe—the remnants from their
lotus mouths, that is, their words, or whatever they may
leave us out of their causeless mercy; mora kdma—
my desire. '

Being an expert knower of theVedinta philoso-
phy according to the Brahmi-Madhva-Gaudiya
sampradaya, he is the annihilator of the darkness and
ignorance by the maydvdda or impersonalistic
doctrines. Srila Bhakti Prajiifina Kefava Gosvimi is a
veritable reservoir of the teachings of St Caitanya
Mahaprabhu—both practicing His precepts and preach-
ing them.

From all these personal associates of Krsna and
$r1 Caitanya Mahfiprabhu’s own disciplic line, my de-
sire is to honor the remnants from their lots mouths,
that is, their words, or whatever divine instructions they
may leave us out of their causeless mercy...
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Lecture on the day of
Disappearance of Srila
Bhakti Prajiiana Kesava
Gosvami Maharaja
Seattle, October 21, 1968
Srila A. C. Bhaktiveddnta Swami Prabhupdda

Prabhupdda: One has to accept the renounced or-
der from another person who is in renounced order. So
I never thought that I shall accept this renounced order
of life. In my family life, when I was in the midst of
my wife and children, sometimes [ was dreaming my
spiritual master, that he's calling me, and [ was follow-
ing him. When my dream was over, I was thinking, [
was a little horrified. “Oh, Guru Mahérija wants me to
becomie sannydsi. How can [ accept sannydsa™" At that
time, I was feeling not very satisfaction that I have to
give up my family and have to become a mendicant,
At that time, it was a horrible feeling. Sometimes | was
thinking, “No, I cannot take sannydsa.” But again [ saw
the same dream. So in this way 1 was fortunate. My
Guru Mahifrija (Prabhupida begins to cry, choked
voice) pulled me out from this material life. I have not
lost anything. He was so kind upon me. | have gained.
I left three children, I have got now three hundred chil-
dren.

So [ am not loser. This is material conception. We
think that we shall be loser by accepting Krsna. No-
body is loser. | say from my practical experience. I was
thinking that “How can I accept this renounced order
of life? I cannot accept so much trouble.” So... But [
retired from my family life. I was sitting alone in
Vmdivana, writing books. So this, my Godbrother, he
insisted me, “Bhaktivedinta prabhu...” This title was
given in my family life. It was offered to me by the
Vaisnava society. So he insisted me. Not he insisted
me. Practically my spiritual master insisted me through
him, that “You accept. Because without accepting the
renounced order of life, nobody can become a preacher.”
S0 he wanted me to become a preacher. So he forced
me through this Godbrother, “You accept.” So unwill-
ingly I accepted. And then I remembered that he wanted
me to go to the Western country. So I am feeling now

very much obliged to my, this Godbrother, that he car-
ried out the wish of my spiritual master and enforced
me to accept this sannydsa order.

So this Godbrother, His Holiness Kedava Mahdriija,
is no more. He has entered Krsna's abode. So [ wish to
pass a resolution of bereavement and send them. So...
And 1 have composed one verse also in this connection
in Sanskrit. So you all present, you sign this. I shall
send it tomorrow. The verse | have composed, it is in
Sanskrit. Vairdgva-vidvd-nija-bhakti-yogam. This
Krsna consciousness is vairdgya-vidva. Vairdgya-vidyd
means to become detestful to this material world. That
is called vairdgya-vidya. And that is possible simply
by this bhakri-yoga. Vairdgya-vidya- nija-bhakti-yogam
apdyayan mam. So this... Just like medicine. The child
is afraid of taking medicine. That also T have experi-
enced. In my childhood, when 1 became ill, I was very
stubborn. I won't accept any medicine. So my mother
used to force medicine within my mouth with a spoon.
1 was so obstinate. So anyway, similarly, I did not want
to accept this sannydsa order, but this Godbrother
forced me.

“You must.” apayayan mdm, he forcefully made me
to drink this medicine. anabhipsu andham. Why 1 was
unwilling? anabhlpsy means unwilling. andham,
andham means one who is blind, who cannot see his
future. The spiritual life is the brightest future, but the
materialists cannot see to it. You see? But the Vaisnavas,
the spiritual master, they forcefully, “You drink this
medicine.” You see. apdvayan mdm anabhipsu andham
iri-kefava-bhakri-prajiana-ndma. So this my
Godbrother, his name is Kefava, Bhakti Prajfiina
Kedava, krpambudhi. So he did this faver upon me
because he was ocean of mercy. So we offer our obei-
sances to Vaispava, krpdmbudhi. vaica-kalpa-
rarubhyas ca krpa-sindhubhya eva ca. The Vaispavas,
the representatives of the Lord, they are so kind. They
bring the ocean of mercy for distributing to the suffer-
ing humanity. krpambudhir yas tarsh aharh prapadye.
So 1 am offering my respectful obeisances unto this
His Holiness, because he forcefully made me adopt this
sannydsa order.

So he is no more in this world. He has entered Krsna's
abode. So I am offering my respectful obeisances along
with my disciples. On the first day of my sannydsa,
never thought, but T remembered that I'll have to speak
in English. So I remember on that sannydsa day, when
there was a reception, so I, first of all, 1 spoke in En-
glish. So it is all arrangement of Krsna, higher author-
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ity. We are writing like this, “Resolved that we the un-
dersigned members and devotees of International So-
ciety for Krsna Consciousness Incorporated, in a con-
dolence meeting under the presidency of His Divine
Grace A. C. Bhaktivedinta Swimi, today the 21st of
October, 1968, at our Seattle branch, express our pro-
found bereavement on hearing the passing of His Di-
vine Grace Orh Visnupada Sri Srimad Bhakti Prajfiina
Kefava Gosvami Mahirdja, the sannydsa guru, precep-

tor of our spiritual master, and on October 6th, 1968, at
his headquarter residence in Nabadvipa, West Bengal.
We offer our respectful obeisances unto the lotus feet
of Sri Srimad B.P. Kesava Gosvami Mahdrija with the
following verse composed on this occasion by our spiri-
tual master.” This verse | have already explained to you.
So [ wish that you all sign this and I'1l send it tomor-
row by air mail. Have you got pencil?
Girl: Yes. (sound of Prabhupida signing) (end)

Sannydsa iniriation, 1959, of Srila A. C. Bhaktivedanta Swamr Mahdrdja (right)

and Srila Bhaktiveddnta Muni Mahdrdja (left) performed by

Srita Bhakei

Prajfidna Kefava Goswadmi Mahirdia ( center)
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The Disappearance Day 1992 of
Srila Bhakti Prajiiana Ke§ava Gosvami Maharaja

From Sri Hari-kathamrta, Volume Two

Srila Bhaktivedanta Nardavana Mahdrdja

Today is the anniversary of the day of separation from
my Guru Mahirdja. It is the day of Sarada-plimima
and the first day of the month of Kartika. In the evening
of this very day, when Srf Krsna was preparing to per-
form the rdsa-lild in the autumn season, my Gum
Mahirija entered Krsna's aprakrta-lila or eternal pas-
times. This month of Kartika is very important in many
respects. In this month Yadoda bound Krsna to the grind-
ing mortar, the gopls worshipped the goddess
Kitydyani, the rdsa-Illl4 took place, Akriira took Krsna
and Balarima to Mathurd, the gopis felt great anguish
in separation from Them, and Karhsa was killed in this
month. The presiding goddess of this month is Srimatf
Radhika. Radhika is also known as Urjesvari or the
tfvart of drfa, fakii. She is the root of Krsna's hladini-
fakti, antaranga-fakti, and svariipa-fakti. There are
numerous fakfis, and Radhik3 is both the root and pin-
nacle of them all. She is even the source of Yogamiy3i,
Candrivall, and the eight primary sakhis. She is Krsna's
very svarfipa and is actually non-different from Him.

In the first verse of Srimad-Bhdgavatam we find the
words tejo-vari-mrddm. In their commentaries on this
verse our dodryas have written that rejo means Krsna's
teja or fakti, Without the mercy of Krspa's fakni we
cannot do krsna-bhajana. Qur ga@yvatri-mantra is also a
prayer to this fakti: bharge devasya dhimahi dhiyo yo
nah pracodaydt, may that fakfi appear in our hearts in
its entirety. As long as we haven't attained the mercy
of Srimatf Radhika, we can't become fully established
within the kingdom of bhakei. All the dcaryas in our
Gaudiya Vaisnava sampraddya which follows Riipa
Gosvami are in the camp of Radhika; they all consider
Ridhiki 1o be their ifvarf. In his Upadesamria Ripa
Gosvaml has written that R&dhika is our worshipable
goddess, and that the one who is most dear to Her very
life is Krsna. Everything that we do is for the pleasure
of Radhikd. If Radhika is pleased, then automatically
Krsna will be subjugated.

This month is known as the month of Ridha-
Didmodara. In books such as Vidagdha-madhava, Krsna
Himself has clearly said, "My guru in the matter of
prema is Srimati Ridhikd.” If during this month one
offers Radhika piija or prayers, Krsna will be subju-
gated. This is the special feature of this month. Many
people only follow the vow of Kirtika and don't
follow the entire vow of Clturmisya. Caitanya
Mahiprabhu Himself used to follow Citurmésya, and
from my point of view those who don’t follow the con-
ceptions of Caitanya Mah&prabhu have problems in
their devotion. My Guru Mahfrdja instructed us to dis-
play in the temple the picture of Srfla Bhaktisiddhiinta
Sarasvafi Prabhupada when he was following the vow
of Citurmésya, when his hair was long and he had a
beard. And I have always honored this instruction.
Everyone should follow the full vow of Chiturmasya;
there is no great difficulty in doing it.

This month belongs to Radhika, and the fact that my
Guru Mahirija entered into the eternal pastimes in this
month is a special and noteworthy occurrence. My Guru
Mahdrdja had one distinct characteristic: within him
was immense guru-nisthd, resolute faith in and devo-
tion for his own guri. guru-nisthd is the very back-
bone of hari-bhajana. Without guru-nisthd no one can
do bhajana. My guruji was always at once prepared to
give his life for his own guru. Once in Navadvipa the
sahajivds, babdjis, and smina-brihmanas who were
opposed to Prabhupéda’s preaching attacked and tried
to kill him. As everyone fled, there was practically a
stampede. At that time my gurwl, who actually closely
resembled Prabhupdda, traded his own white cloth for
Prabhupdda’s saffron cloth and cleverly arranged for
Prabhupdda to escape to Miyapura. Examples of dis-
ciples like this who are literally prepared to risk their
own lives for their gurus are very rare indeed.

Whenever Guru Mahdirija would hear something

which was opposed to Prabhupdda’s conception, he
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would fearlessly refute it. There was a disciple of
Bhaktivinoda Thikura named Sitdndtha who was a
sahajiyd. In an article in which he wrote against
Prabhupdida, he said that Gaudiya Math devotees know
only external aspects of spiritual life and have no
familiarity with madhurya-rasa. He said that they don’t
describe confidential to-
pics such as the rdsa-lila
and have never tasted rasa.
Immediately Guruji wrote
five articles in Gaudiya
Patrikd refuting his state-
ments. Then STtinitha and
his followers tried to bring
a court case against Guruji,
but Guruji opposed them
vehemently. He went to
their lawyer in Medinipura
and told him that he would
prove that these people are
sahajiyas, that they keep il-
licit relationships with
women, and that they don't
know anything about §
bhagavar-bhajana. In the
end they had to beg for-
giveness from Guruji and
drop their case.

On another occasion fol-
lowers of the Nimbarka |
sampraddya wrote in their
magazine that Caitanya
Mahidprabhu became a dis-
ciple of Kefava Kasmin
and accepted both gopdla-
mantra and kdma-gdyani
from him. When I showed the article to Guruji, his face
became red with rage and he said that he would write
something in response. He wrote, “There was never
any dedrya named Nimbarka. Their commentary on
Vedanta which they say was written by Nimbarka is a
fabrication and was actually written by someone else.
That commentary did not exist previously, because it
is not mentioned in the writings of Jiva Gosvimi or
Vidvanitha Cakravarti Thikura and neither Rimanuja
or Madhvicdrya ever mentioned anyone named

Nimbarka in their writings. If there was someone there,

his name was Nimbdditya, not Nimbarka, and because
he was a sampraddyika Vaisnava, I honor him. But an

Srila Bhakti Prajidna Kedava Gosvami Mahdrdja

dedrya named Nimbarka has never taken birth.”
When the followers of Nimbarka read this, they filed
a court case against Guruji asking for damages of five
lakhas of rupees. But their lawyers eventually advised
them, “To catch a worm you are entering a hole, but a
snake may emerge form this hole. You should quickly
drop this case because
Kedava Mahfrdja is a great
~ scholar and it will be very
- difficult for you to win this
case.” So they dropped the
case and begged forgive-
ness from Guruji. In this
way Guruji refuted the
- ideas of anyone who dared
- to oppose Prabhupdda’s
conception. Another time,
Piijyapada Srila Madhava
Mahirdja was holding a
meeting (0 commemorate
~=  the installation of Deities
1 at his new temple in
© | Vndivana. Many people
. - came to the meeting, in-
cluding some followers of
the Ramakrsna Mission.
While addressing the as-
sembly, Gurujl said that
Vivekananda was not a
i sddhu but a rogue.
The siddhdnta of the
- Ramakrsna Mission is that
~allis one and when you fly
- highup into the sky, every-
thing below appears the
same. Guruji then said,
“Only a blind man can say that a mountain, a river, and
adonkey could be considered equal. A person who can
see would not say this. Our vision should be that Krsna
is the topmost aspect of Bhagaviin. All spiritual paths
are not the same and they don't all lead to the same
destination. The only way is bhaksi and only the Srimad-
Bhdgavatam can lead one to Bhagavin, This has been
confirmed in lines such as bhaktir eva bhiyast: bhakni
is the best path of all. Without accepting the path of
bhaksi, no one can ever attain Bhagavin,”
Upon hearing this, the followers of the Rimakrsna
Mission went to Madhava Mahgrija and said, “Who is
this? Why is he speaking this way? Please forbid him
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from speaking any further.” Madhava Maharfja replied,
“He is my senior godbrother; I cannot tell him to stop
saying these things. You can try speaking to him if you
like, but I assure you that he will only defeat you.” In
the end they were silenced and left there. This was
Guruji’s manner of preaching; he was a very fearless
devotee. Prabhupada had numerous disciples, and they
were all fearless. One prominent disciple of Prabhupada
was Siddha-svaripa Brahmaciri who later became
Pijyapida Siddhanti Mahdrdja. Once Siddha-svariipa
Brahmacari went to East Bengal, what is now
Bangladesh, and while preaching in an assembly there,
said that Vivekananda and Rabindranath Tagor were
both goats who didn’t know anything about true
dharma. Those who were listening in the assembly
became very upset and there was great commotion.
Afterwards Piijyapada Tirtha Mahdrfja, who was in
charge of the preaching there, sent a telegram to
Prabhupdda saying that Siddha-svarfipa Brahmacarf had
spoiled their preaching there by making these state-
ments and that now everyone was opposing them.
Prabhupida replied, “He has done likhas of rupees
worth of preaching there and now I am also coming
there. I will prove that these two gentlemen have no
connection with dharma and are both rogues.” Like this
so many of Prabhupdda’s disciples were fearless preach-
ers.

Another of Prabhupada’s prominent disciples, Srila
Bhaktivedanta Swaml Mahdrija, was residing here in
India and no one knew of him. Prabhupada wanted him
to go to the Western countries to preach. He was ini-
tially afraid to take sammvisa because he would have
to leave his family and possessions. He came here to
Mathurd and Guruji told him, “You should take
sannyasa, you are a very qualified devotee. Especially
you are a scholar in English and can preach well in
English.” Eventually he took sannywisa here in this math
and went to America to preach. All he took with him
was an old worn out book and his translation of the
first canto of Srimad-Bhdgavatam in three volumes.
He had no money with him, his only clothes were tomn,
and he travelled there on a cargo ship. Upon arrival he
sat in a park in New York City and chanted the pafica-
taitva mahd-manira and the mahd-mantra, and from
there his preaching started.

He said that the Christianity which is prevalent there
is not real Christianity. He said until they accept
sandtana-dharma, the Christians won't even be able
to properly preach their own doctrine, and instead it is

actually we Vaisnavas who preach pure Christianity.
Numerous scholars from India had gone there previ-
ously, but none of them could preach sandrana-dharma.
Vivekananda went there and only took their theory, the
Christian conception that the poor man is Nariyana.
He also preached that all paths lead to the same goal.
He didn’t preach the message of India that Krsna is the
highest spiritual conception and that He can be achieved
through bhaksi. This is the conclusion of the Vedas,
Upanizad, and Srimad-Bhigavatam. He only preached
voidism—everything emanantes from the void and
eventually returns to the void. Vivekananda made only
a solitary female follower but Swamiji brought thou-
sands of youths and scholars here to India and here and
everywhere they preached the conception of Caitanya
Mahifiprabhu. They came from all countries and now
sandtana-dharma is being preached in many, many
languages.

Through the medium of Swamiji, Prabhupada ful-
filled the prediction made by Bhaktivinoda Thikura
that soon Western people would come to India and join-
ing hands with their Indian brothers, would wear rulast
beads around their necks, keep fikhds on their heads,
and chant the mahd-mantra. The root cause of all this
is Bhaktisiddhiinta Sarasvati Prabhupéda, and his dis-
ciples had such immense guru-nistha for him.

After Prabhupida departed this world, there was a
great crisis in the Gaugdiya Math and many devotees
left the institution. Accompanied by many prominent
disciples of Prabhupda, Gurujf left and began resid-
ing in Bagh Bazaar Math in Calcutta. He had no money
at all and one day a godbrother came there. This
devotee’s name was Nirdyana Mukherjee, and he later
took sannydsa from Madhava Mahiirija. He was a very
pure devotee. | personally met him and he was very
affectionate to me. He had a good appetite and could
eal a lot of prasdda. Guruji knew this and thought,
“How will I feed him?" It was the day of Ekfdasi,
Guruji had no money, and there were about forty other
disciples of Prabhupdda with Guruji there at that time.
As Guruji was worrying about what to do, a sparrow
dropped a small bundle nearby and it made a sound as
it hit the ground. Guruji opened it and saw that it con-
tained coins totalling six anna, which would be equiva-
lent to about fifty rupees today. He took that money
and with it had some sandesa made along with some
other preparations and he managed to feed everyone.
Meanwhile, he learned that his godbrother Pijyapada
Giri Mahardja had sent him one hundred rupees from
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Burma. Guruji began weeping in delight, and after that
he began preaching with great vigor. When a devotee
has guru-nisthd and bhagavar-nistha, then Bhagavin
and others will help him, and we can see how it hap-
pened in this instance.

Once, while sitting at Prabhupdda's samddhi in
Maydpura, GurujT said, “T never met Rdmacandra
Bhagavan. I never met Krsna, 1 never met Riminuja
or Madhvacirya, T don't know Ripa Gosvimi or
Sandtana Gosvimi. and even Bhaktivinoda Thikura 1
have never met. These personalities have never ben-
cfited me directly. From time immemorial I have been
wandering in material existence, taking birth in unlim-
ited species, But Prabhupada, being so compassionate,
attracted this fallen person and showed me the path of
bhagavad-bhakti. No one else did this for me.”

Whatever idea or concept would come up, he would
always view it from the angle of Prabhupada’s teach-
ings. It was Guruji's self-imposed regulation to defi-
nitely go see his sannydsa-guru, Pijyapida Srila
Sridhara Mahirdja, every year after the Navadvipa-
dhima parikramd and 1 always accompanied him. One
year many important sannydsis such as Jajavara
Maharija, Paramaharnsa Maharaja, Purf Mahérija, and
Madhusiidana Mahdrdja were also there and they were
discussing different points of siddhdnta. Then they
began discussing a point from this verse from Riipa
Gosvami's Upadesamrta:

krsneti yasya giri tarh manasfidriyeta
diksdsti cet pranatibhif ca bhajantam ifam
susriisayd bhajana-vijfiam ananyam anya-
nindddi-sianya-hrdam ipsita-sanga-labdhyd

“One who takes krsna-nama just once by calling out
‘0 Krsna! is a kanistha-adhikari or neophyte devotee.
One should consider him to be his family member and
silently respect him. One who, fully understanding the
principle of diksa, has accepted initiation from a quali-
fied guru and in accordance with the Vaisnava conven-
tions performs bhajana of Bhagaviin is a madhyama-
adhikari or intermediate devotee. One should respect
such a devotee who is adorned with the proper spiri-
tal conception by offering prandma unto him and so
forth. One who is conversant with the science of
bhajana as described in the Srimad-Bhavagavatam and
other Vaisnava scriptures and who performs exclusive
bhajana of St Krsna is a mahd-bhigavata devotee.
Due to his undeviating absorption in Krsna, the pure

heart of such a devotee is free from faults such as the
tendency to criticize others. He is expert in bhajana,
meaning that he mentally renders service (manasa-
sevid) to St Radha-Krsna's pastimes which take place
during the eight segments of the day (asta-kalfva-lila).
Knowing him to be the topmost association amongst
those who are of the same inner ambition and affec-
tionately disposed, one should honour him by pranipdta
(offering dandavar-prandma), pariprasna (making rel-
evant inquiry) and sewd (offering loving service).”

Both Bhaktivinoda Thikura and Prabhupida have
wrilten commentaries on this verse, and from the ex-
ternal angle of vision there appears to be some differ-
ence between them, though in reality they are in agree-
ment. Bhaktivinoda Thikura says that anyone who
chants harindma just once should be considered to be
a Vaisnava. But in his commentary, Prabhupida says
that one who chants harindma having been duly initi-
ated, having achieved some sambandha-jidna, and hav-
ing become free from the influence of anarthas should
be respected as a Vaisnava. Why? Because those who
chant without having been initiated by a genuine guru
and without having achieved any sambandha-jidna
always chant ndma-aparidha. So these sannydsis were
discussing this point, and most of them agreed with
Bhaktivinoda Thikura's opinion. Then Gurujl said, “T
have one thought on this point. The guru of all of us is
Prabhupdda. None of us directly knew Bhaktivinoda
Thikura, nor do any of us know Ripa Gosviml or
Sanitana Gosvimi. Our acquaintance is solely with
Prabhupada. He is the one who opened our eyes and
led us into the realm of dharma. Therefore, it is through
Prabhupéada that we can obtain a proper understanding
of Bhaktivinoda Thikura's teachings. Because
Prabhupiida fully understands Bhaktivinoda Thikura's
conception, he can reveal it to us. So in all circum-
stances it is proper to first honour and accept what
Prabhupdda has written. Besides. in his commentary
on Caitanya-caritdmrta Bhaktivinoda Thikura concurs
with what Prabhupéda is saying here.

Hearing this, all the sannydsis there were obliged 1o
accept what he was saying. There is nothing greater
than guru-nisthd, and due to Guruji's resolute faith in
him, Prabhupada empowered him to preach his instruc-
tions everywhere.

This lecture was spoken on October 1], 1992
at Sri Kefavajt Gawdiva Marth in Mathura.
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A Few Words on
Damodarastaka

Eight Prayers to Lord Damodara
Introduction

—1st Day of Kartika, 1958—

Srila Bhakri Prajiidna Kesava Mahardja

Acintydnanta-faktiman bhagavdin S Krsnacandra,
that is, the inconceivable and omnipotent Personality
of Godhead, consented with Mother Yafoda to bind Him
with ropes 1o a wooden grinding mortar, and by this
pastime fully tasted the essence of her visuddha-
vitsalya-prema-rasa, the pure divine mellows of her
parental love, Thus He also revealed to the world the
highest characteristics of His quality of bhaktadhinard,
the willingness to subject Himself to the dominance of
the devotee. This supremely attractive §ri dama-
bandhana-lild was manifested on the day of kdrrika-
fukla-pratipada, the day following the dark moon day
in the month of Kirtika. This is also the primary rea-
son for the perfectly glorious month of Kartika becom-
ing famous by the name of Dimodara. Aciryapada S¢
Gopila Bhaita Gosvami, the author of the Vaispava
smyti-sdstra named Sri Hari-bhakti-vildsa (H.bh.v.),
has outlined the devotional activities to be carried out
during the month of Kirtika. He indicates that the rule
to be followed every day is the worship of $ri St Radha-
Dimodara and the recitation of the stotra named Sri
Damodardgtaka, Eight Prayers Glorifying Lord
Damodara, thus:

radhikdr pratimdmh viprah pijayet kdrtike tu yah
fasya tugyati tat priryai frimdn ddmodaro harih
‘didmodardsiakari’-nama stotrarm ddmodardrccanarm
nitvarh damodardkargi pathet satyavratoditam
(H.bh.v. 16.95-96)

“0O learned brihmanas! One who worships Sri
Ridhiki in the month of Kirtika for the sole purpose
of pleasing Her, equally pleases Sri Dimodara Hari.
One who also worships Sff Dimodara by daily recital
of the stotra known as Sri Ddmodardstaka that was
spoken by Satyavrata Miini, attracts Sri Damodara Him-
self.”

$ri Damodaristaka storra is found in the Padma
Purdna, having been spoken by Sri Satyavrata Miini
during a conversation with $ri Narada, Saunaka and
the other sages. Srila Sanftana Gosvimipada has stated
in his ik or commentary that this stotra is nitya-siddha,
an eternally perfected prayer, that it has become mani-
fest through Sri Satyavrata Mini, and that it is able to
attract Sri Dimodara-Krspa, He has fully elucidated
and elaborated on this stotra’s ability to attract Lord
Damodara in extensive purports, which abound with
his own personal insights.

For a long time I had nourished the desire o publish
this Ddmodardstaka, especially since every Kirtika
month, upon the observance of the Damodara-vrata,
all of us would get together and engage in this kirtana
of Damodardstaka. At that time the desire would mani-
fest in the hearts of all sddhakas, thereby stimulating a
strong desire for further elucidation of the Slokas. Many
devotees and sddhakas have specifically requested me
regarding these topics. Finally, after some time, we have
published the eight principal Sanskrit flokas of
Damodardstaka with a Sanskrit anvaya, word-for-word
meanings, and with Srila Sanitana Gosvamipada’s
Sanskrit fikd called Dig-Darsini. For the benefit of read-
ers who do not know Sanskrit, we have included
Bengali translations of the principal flokas and Srila
Sandtana Gosvami's fikd.

Many pseudo-intellectuals cast extremely contemp-
tuous looks upon the usage of the Sanskrit language in
the present era, Nevertheless, | have still published this
Damodardsfaka with the desire to benefit people in all
lands. It would be a godsend if literary scholars of the
Bengali language would keep in mind that, above all
else, our development of Bengali is wholly dependent
on its derivation from the Sanskrit language. It is in-
evitable that the advancement of Bengali proceeds side-
by-side with the advancement of Sanskrit literatures.
Those who attempt to develop their Bengali by jump-
ing over Sanskrit literatures end up thoroughly steeped
in gross error. We have taken note of the language pro-
duced by scholars of this type—it is chaotic and whim-
sical at its best. Bengali is always subordinate to and
dependent upon Sanskrit; namely, it is not that Bengali
is an independent language different from Sanskrit. The
fact is that Bengali is paratantra, dependent on or sub-
ject to another language, and Sanskrit is svatantra, in-
dependent of other languages. Keeping this precept in
mind, we have placed this book before the society of
learned scholars.
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This astakam which was written down by Srila
Vydisadeva is an ideal specimen amongst the educated
world due to its philosophical analysis, its expert com-
position, and its wonderful excellence in revealing the
essence of the Lord's lflds. By composing his fikd of
Dig-Darfinf with clear elaborations, jagad-guru Srila
Sandtana Gosvimipdda has fully clarified and distin-
guished comparative differences of various mellows
within the kingdom of sddhana. By that he has proven
in all respects the superiority of the vatsalya and
migedhura-rasa.

Gosvamipada has written this regarding the impro-
priety of discussing the rdsa-Iild indiscriminately here
and there, and in this way or that, as practiced by the
prakria-sahajivas, [a class of materialistic devotees
who act without §dstric insight or guidance on the na-
ture of transcendenial mellows) discreetly stating the
following at the end of his eighth purport:

“0 learned brahmanas! One who
worships SrT Radhika in the month of
Kartika for the sole purpose of
pleasing Her, equally pleases Sri

Damodara Hari.

“Finally, at the conclusion of this supreme sturi or
prayer, the author desires to describe the supremely
superexcellent pastimes of the rdsa-[fla and other tran-
scendental pastimes that Lord Sef Krsna performs with
Sti Radhika, but since these are the epitome of confi-
dential topics, therefore they are not mentioned directly.
The logic of madhurena samdpayet-diti, that is, ‘all
undertakings should be completed sweetly’ applies
here. Therefore such confidential pastimes are referred
to by mere hint only, as they are offered obeisances in
the words name ‘nanta-lilava, 1 offer obeisances unto
Your unlimited [ilds™”

We would like to quote from a small article by Srila
Thiakura Bhaktivinoda on the topic of the Kirtika vrata
or vows. In this article, he clearly ascertains the days
on which the conclusion of the vrata is observed. The
rule is—devotees who begin their vrata on the ekadast
day also conclude it on the last ekddasT. Similarly, those

who begin on the dwidadT or the plirnimda, that is, on
the eleventh, twelveth or full moon, also end on those
days. Thikura Bhaktivinoda's article states that the
Kirtika vrata is one of the principal activities for
Vaispavas.

dfvinasya tu masasya Suklaikiadast bhaver
kartikasya vrataniha tasyam kitryad-atantritah

The vrata or vow must begin on the fukla or waxing
ekddasT that follows the vijayd dagamf in the month of
Asvina. And the vrara will end on urthdna ekddasT, That
vrata observed during the month between these two
dates is called niyama-sevd. The rules of nivama-sevd
are:

Every day during this month, one must rise upon the
last hour of the night, purify oneself and perform
mangaldrari to S Krsna. After morning bath, one
should perform drcana of Didmodara. At night one
should light dipas or lamps filled with either ghee or
oil, and place them in Bhagavin's mandira or temple,
around the base of tlasi plants, and in the wide-open
sky. During Kirtika niyama-seva one should eat only
Bhagavan's prasdda and vegetarian foodstuffs. Exces-
sive eating and sleeping must be given up, plus avoid
using mustard oil, honey, and bell-metal utensils. Af-
ter prasada-sevd, one should hear or recite scriptures
such as Srimad Bhigavatam in the company of
Vaisnavas. There should be constant chanting and re-
membering of harindma-kirtana. Thus passing the
entire month in observance of such regulations, on the
final wtthdna ekiddast day one should fast from every-
thing, including water, and stay awake all night ab-
sorbed in krsna-karhd. On the following day, after the
moming purifications, after engaging in hari-kfrtana,
one should serve the Lord's prasdda to one's dearmost
intimate Vaisnava associates, and when they are fin-
ished one may then honor prasdda. At the end of that
night, the vrata will be completed.

The principal purpose of observing this urfja-vrata
is to please Sri Radhd-Dimodara. $rimati Radharini is
called Urjjedvari, queen of the wrjja-vrata. Only for
this reason, in order to establish the pleasure of $r $r
Ridha-Damodara, Satyavrata Muni uttered namo
radhikayai rvadiva priydyai, *1 offer my obeisances
unto Your most beloved, Sri Ridhika"” By this state-
ment he has indicated that the sole activity to be done
during the Damodara-vrata is the worship of $ri Radha-
Damodara.
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Among the sixty-four angas or branches of bhakei
followed by our Gaudiya Vaisnavas, we can see that
urjjd-vrata is listed. It is to be understood that one fol-
lows the edturmdsya vrata completely only if one hon-
ors urjjd during it. Some devotees are of the opinion
that—"Because caturmdsya vrata is not listed among
the sixty-four anigas of devotion, we will only follow
the one month long vow of wrjjd; we will not undergo
the difficulty of observing the entire four month long
vow." In this way, those persons who attempt perform-
ing bhajana, but who are unaware of the deeper mean-
ings of the fdstras, remain in the indulgences of non-
discipline. Sriman Mahaprabhu Himself observed
caturmdsya vrata while situated in many different
places, and has thereby taught the practice by His own
example. We cannot consider such persons, who are
unable to follow the instructions that were enacted and
preached by Mahfiprabhu, to be part of the lineage of
pure Vaisnavas.

This astakam which was written down
by Srila Vyasadeva is an ideal speci-
men amongst the educated world due
to its philosophical analysis, its ex-
pert composition, and its wonderful
excellence in revealing the essence of

the Lord’s lilas.

prakrta-sahajiyds are not qualified to taste the mel-
lows of rdsa-lild, therefore it is not possible to count
them amongst the exalied worthy devotees. All we
know regarding bhaksi is transcendental to these three
planes of matenal existence. Therefore, the understand-
ing of rdsa-Ifld or spiritual matters cannot be subjected
to the realm of analysis or discussion that is confined
to these three worlds. They think that matter can some-
how become cit or conscious, and that by the power of
one’s sddhana it is possible to sec Bhagaviin with one’s
physical eyes—this is the opinion of the prakria-
sahajivd. They say that just as bell-metal transforms
into gold when mercury is added to it, similarly the

prakrita or material body becomes aprakria or transcen-
dental by the power of performing bhajana. They say
that at such a time, one obtains the darsana of Bhagavin
with one’s own mundane eyes. Srila Sandtana Gosvimi
has thoroughly refuted these claims of the prakria-
sahajivds in his book named Brhad Bhagavatamria,
as well as in his Dig-Darsini ftka on $rf Damodarastaka.

T'wa Types of Darféana:
Mentally Envisioning the Lord
and Directly Seeing the Lord

Regarding these specific topics, it is necessary to se-
nously scrutinize Sandtana Gosvimi's fikd to the fourth
and sixth verses of Ddmaodardstaka. Upon reviewing
his understanding of these two verses, the prakria-
sahajivds think that GosvAmipdda is primarily describ-
ing darfana, or seeing, with eyes that are dependent
on mdnasa-dhyana-darfana, or seeing Him within the
mind's eye. But the specific purpose of the discussion
is this—in Brhad Bhagavatamrta Gosvamipada even-
tally does establish the superiority of Gopa-kumira’s
darfana with the eyes, that is, those which are depen-
dent on the darsana which arises from meditation on
brahma. In it, Gosvimipida does not verify Gopa-
Kumira's darfana with the material eyes. It is described
that only after Gopa-kumira became situated in the ran-
scendental planets of Vaikuntha, did he have the Lord's
dardana with his eyes. The material senses cannot have
any position in the transcendental realm of Vaikuntha.
Therefore the direct perception of proximity to the Lord
felt by the gopas and gopis is in all ways aprakrra, or
transcendental, and arindriva, beyond material sense
perception. Beholding Him is not an affair that is di-
rectly perceivable by the mundane senses of the

prakria-sahajivds.
A Final Word on Kirtika vrata

Previously it was mentioned that Sri Sri
Ddmaodarastaka is to be sung and studied during the
observance of wrjja-vrata or Kirtika or Damodara
vrata. Those who desire to please Lord Diamodara dur-
ing the month of Damodara must certainly read this
Damodardstaka book daily in its entirety. This is the
specific recommendation of $r7 Hari-bhaksi-vilisa. The
various ways of observing Damodara vrata are indi-
cated in the fdstras. Urjja-vrata comes in the middle of
the carurmdsya vrata: This period begins from either
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the ekdidast, the dvddasi or the pirnima or full moon,
and ends on the corresponding ekdddsi. dvadasi or
purnimd. But these dates should not be observed if they
touch or overlap one another. Sanditana Gosvimi says—
if the rithis or lunar days
of a vaisnava-vrata do not
overlap each other, then.
they are observed. There-
fore on the days of the be-
ginning and conclusion of
cdturmdasya vrata and
wrjja-vrata, one should ob-
serve the tithis only if they
do not overlap each other.
The final opinion of Hari-
bhakri-vildsa is that the
tithis should not touch af-
‘ter sunrise to begin the
caturmdsya vrata and the
urfja-virata.

At this time, we must
mention that the anga or
limb of drma-nivedana is
listed as one of the nine
types of devotion which
are counted among fara-
ndgati, the six forms of JE
devotional surrender. Is it §
understood, then, that by
performing dima-nivedana
or self-dedication, the
other five types of surren-
der are therefore unneces-
sary? The ultimate surren-
der among the six processes of farandgari is dtma-
nivedana—by this being listed as such, it is understood
that engaging in the other forms of sumrender is also
recommended for the sddhaka. Thus it is understood
that one form of sddhana takes the form of several dif-
ferent aspects.

Due to the transcendental nature of $rf Sri
Damodardastaka, it is necessary to study it every day
not only during the month of Kéartika, but also during
the entire four-month period of caturmdsya. Further-
more, it is actually worthy to be studied every day of
every month, vear after year. Upon the pure chanting
of Damodardsiaka, Lord Ddmodara Himself becomes
very pleased. With this goal in mind, [ have compiled
this volume with great care and atlention.

$rt Se7 Radha-Damodara, Vrmdavana

In preparing the book for press, we are expressly
grateful to our respected Papdita ri-yura Navina
Candra. a smyvi-vyikarana-tirtha Mahodaya. He was
specifically helpful with his assistance in my render-
ing of the Bengali transla-
tion of the Dig Darsini
fikd, plus the anvaya and
the rest of the presentation.
Moreover, the Dig-Darfini
iTka was very hard for me
to understand in a few
places, and I could not
fathom its meaning. In
those instances, he person-
ally undertook great pains
to consult with the pan-
ditas of Navadvipa and
many other places, and
thereby carefully ascer-
tained the purport of those
difficult passages. For this
reason, 1 am especially
grateful to him. Sanitana
Gosvdmi's fika is pub-
f lished in some editions of
the Hari-bhakti-vildsa, in
the 16™ chapter. Compar-
¢ ing those, I have published
the principal flokas with
the tika.

Even though we have
conscientiously endeav-
ored to produce a publica-
tion free of error, some or-
dinary mistakes still remain in some places. These will
be very casy to spot: hence there is no need to include
a separate page of cormections.

During the period Gosvamipada was writing his (ikd,
he quoted from some conclusions already written in
his own Brhad Bhagavatdmrta. We have added these
verses in the form of footnotes. They are printed with
their mula-flokas along with explicit Bengali transla-
tions to facilitate the understanding of the readers.

In conclusion, this is my eamnest prayer before the
pure-hearted vaispavas: if they may study this book
during cdrurmdsya or urjja vrata and get the divine
blessings of the Lord—then [ will consider my labor

successful.
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St1 Madhvacarya
Excerpt from Maydvida Jivani

i Visnupdda Sri Srimad
Bhakti Prajiiana Kesava Gosvadmt Mahdrdja

“Anandafirtha Madhviciirya™

Acyvutapreksd—Vidvasankara—Trivikramacarya—
Padmanabhiearya

The famous Acyutapreksi was the dcd@rva or chief
master among the MAyivadis at the time when
Sakarinanda or Vidyasankara, Trivikramicfirya, and
Padmandbhicirya were the leading Miyidvidis
who were widely preaching the Advaitavida or
impersonalistic philosophy of Snﬂ.kzrﬁcﬁrya. The sage
Anandatirtha Madhva appeared in south India, south
Kandda (Mangaliira), within the district of Udupi-
ksetra, and seven miles southeast of Pdjaki-ksetra in
the house of an adept veda-vedanra brihmana with the
sumame of Madhyageha in 1160 $aka era. His mother’s
name was Vedavidyd. He established the Dvaitavidda
or dualistic philosophy of the Vedinta, completely van-
quishing the khanda-khanda arguments of the
Miyavidis. Madhvacarya had dialectic bouts on the
scriptural meanings with all of the aforementioned
dcaryas of the Miylvadi sects. Just as Ramanujicirya
himself acted as the disciple of Yadava Prakisa,
Madhvicirya also accepted the role as a disciple of
Acyutapreksa just to convert him to his own philosophi-
cal doctrine. MadhvacArya's uncommon learning and
scholarship, his extraordinary dialectical expertise, and
his unbreakable strength in bhajana were simply too
much for Acyutapreksa to overcome. Vidyfranya was
also mutually expert in the imports of the fastras but
Acyutapreksa could not renounce his doctrine and sub-
mit to either Madhvicirya or Vidydranya. But both
Trivikramfcirya and Padmanabhficirya submitted o
Madhvicirya’s fastric understanding and were deliv-
ered from the Advaitavida or monistic, impersonalistic
doctrine, and thus they both accepted initiation into the
Vaisnava line of thought.

Trivikramcarya was a vastly learned dcdrva of the
Advaita doctrine. His son, Nariyapicirya, became re-
nowned for having written Madhva-vijaya and Mani-
mgiijari.

Afterwards, Trivikramicirya himself became one of
the principal dedryas of the Madhva sampraddya or
disciplic order. Therefore, he was an authority in both
dvaita, dualism, and advaita, non-dualism, philoso-
phies. Listening to the instructions Trivikramicirya im-
parted to $r7 Nariyanicirya on the conclusion of scrip-
tures he also became an authority on both Madhvicirya
and Sankarfcirya’s philosophies. Thus, ST
Niriyandcirya's books with their conclusive proofs
regarding both Sankara and Madhva should be accepted
as authoritative. Mani-maiijarf has been composed by
the dcdirya in the manner of the madhva sampradaya
and should be accepted as such. In this way one can
understand that Madhvacarya possessed tremendous in-
fluence and power as an dcdrya to overcome two of
Safikara’s principal stalwarts. But conguered by the
fastric import they were able to wholeheartedly em-
brace the mood of Vaisnavism with all of its humility
and sublimity, leaving MAyivada for good. There might
have been dying remnants of near dried-up streams of
Maydvida in the hearts of neo-vaisnavites, but in the
course of time Madhvi’s doctrine effaced the theory of
Miyivada everywhere.

The teaching of S Madhviciirya is summarized in
this short verse which is regarded by the members of
his school as the correct view of his position in nine
pramevas or principles;

&ri madhvah praha visnumn parataman
akhilam navavedvan ca visvam
satyarh bhedafl ca jivdn hari-carana-fugas-
rdratamiyai ca fegiam
maoksarh visnavanghraldbhari tad-amala-bhajanarh
tasya heturh praméanar
pratyvaksddi travaficety upadisan harih krsna-
caitanya candrah

$ri Madhvacarya has said that:

1) Divine Visnu is the highest of all truths.

2) He is the supreme subject and truth mentioned in
all the Vedas.

3) The world is true.

4) Between Visnu or Godhead and the jiva there are
differences.

3) The jivas or individual souls are eternal servants
of Sri Hari.
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6) There are gradations of differences between
miuikta-jivas or liberated souls and baddha-jivas or con-
ditioned souls.

7) The manifestation of the function in conformity
with the proper nature of the jiva is muksi or liberation,

#) Bhajana to the Supreme Personality, that is,
fuddha-bhakti or pure devotional service is the cause
of true liberation.

9) There are three pramdnas or methods of proof:
pratyaksa, direct perception, anwmdna, inference, and
sabda (Veda, heard revealed sound).

These are the nine prameya-tattvas or axiomatic
truths propounded by Sriman Madhvicirya that Sri
Krsna Caitanya accepted that justified the descriptive
title of Madhva-Gaudiya or Brahm3i-Madhvi-Gaudiya
Sampradiya.

Sri Madhvicdarya

Rays of The Harmonist Vol. ] No. 2
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On the Auspicious (Occasion of
Om Visnupada Astottara
Sri Srimad Bhakti
Pramoda Purt Gosvami’s
100th Appearance Day

On this very auspicious occasion of the 100th year
of Tridandi Svim¥ Parivrijakicirya $r7 Srimad Bhakti
Pramoda Purf Gosvimi Mahdrdja, the editors would
like to offer their most deep and sincere-hearted obei-
sances in the form of this puspddjali, our offering of
flowers, at his divine feet—

We are extremely fortunate to have such a pure
Vaisnava on this planet. And those who have had his
personal darfana are still more fortunate. But those
who have had the opportunity to serve such a distin-
guished Vaisnava are the most fortunate people in the
world. Serving such a Vaispava even for a lava-matra
or one-cleventh of a moment, then we can understand
that all perfection, all realizations are assured. We

should have deep faith and honor in such statements

made by our wrrama Vaisnava Lords and Divine Mas-
ters. Their words are safya-sankalpa—they are bound
to happen by virtue of their pure heart.

Sripada Purl Mahdirfija is well known for his appear-
ances at parikramds or circumambulation during gaura
piirnimd in S1T Navadvipa Dhima. Even last year, 1996,
He came to Vindivana, stayed for a month, then went
o Jagannitha Puri, There in Puri a Matha has been
established by him even in his elder years. So his tire-
less efforts to benedict the conditioned souls is both
wonderful and incomparable. Previously, in 1989, on
the opening of Srf Riipa-Sanitana Gaugiya Matha, he
came and helped lead the inaugurating ceremonies es-
tablishing the holy Deities of S Radha-Vinoda-Bihariji
with other senior members of the Gaudiya Vedinta
Samiti. Also, there is a touching scene that
last year during the celebration of $rT Caitanya
Mahdprabhu’s Appearance Day in Miyipura. We will
relate it now, and then present some of Sripdd Puri
Mahdrdja‘s own words.

The Vice-President of St Gaudiya Vedinta Samiti,
S$ri Srimad Bhaktivedinta Nariyapa Mahirija, ap-
peared at the door of Srila Puri Mahardja. Srila Puri
Mahdrija called him in and told him to sit beside him
on the bed. Out of humility, Srila Nardyana Mahdrija
sat on a lower seat below him. Of course, this is remi-
niscent of the scene in Caitanya-caritdmrta where on
the first meeting of Rimdnanda Riya and Ripa
Gosvami, Ramananda Riya asked Sri Riipa Gosvami
to sit on the same level as him and the other Vaisnavas
as he inquired about the plays he was writing. Srila
Riipa Gosvimi also refused...Srila Niriyana Mahirija
mhhadhishmdnnﬂdpldaPuﬂMahﬂrij'shnndmd
asked for his blessings. Then he pulled out some books
that he had published and put them in the hands of Sila
Puri Mahérgdja who then remarked, “1 cannot read these.
I am too old.”

Srila Nardyana Mahérija remarked, *“You don't
have to. They are already in your heart.

Do you remember when | was a young brihméacin
and we were in the Gangi together. You asked me to
hold your water pot as you bathed. Being in the water
myself, I lost hold of it and it disappeared... At that time
you chastised me and said that [ could not do anything
except read and write books...Here are some of those

Such are the words of a Vaispava...satva-sankalpa...

In
Orh Visnupida Astottara-Sata
Sri Srimad Bhakti Pramoda Puri
Gosvami Mahdriija’s
Dwn Words...

“Srimati Ridhirini and Her own $ri Ridhi-kunda
were Srila Prabhupdda’s life and soul. He used to be-
come overwhelmed with loving sentiments whenever
he described the glories of Srimati Radhirini and Her
merciful nature. The collection of verses called Radha-
rasa-sudhanidhi, by Srila Prabodh@nanda Sarasvati,
was very dear to Prabhupida. 1 still remember
how Srila Prabhupéda’s voice would choke in loving
ecstasy and his eyes would become tearful as he was
reciting verses from that book. (*1 offer my obeisances
in the direction of the breeze coming from the stirring
of the garment of the daughter of King Vysabhinu. That
breeze makes Madhusiidana feel very satisfied.”)
Equally dear to him was Vildpa-kusumdjali, by Srila
Raghunitha Disa Gosvami. He interpreted for us with
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deep feelings of love many such scriptures and verses
glorifying Srimati Radhirini. His extreme attachment
for the lotus feet of Srimatl RadhdrdnT is expressed in
his own name Viarsabhfnavi-Dayita Disa (“servant of
the Beloved of Srimati Radhirin, Krsna™). (“O
Riidhirini, why should 1 keep this life if Your are not
merciful to me? What need is there for me to reside in
Vraja? O lotus-eyed One, without Your mercy, | do not
want Krspa, the killer of the demon Baka."-— Vildpa-
kusumdialf)

Every year, many devotees, following in Srila
Prabhupdda’s footsteps, would go to Mathurd Dhima
o observe 24

Prabhupéida giving a lecture at the bank of $rf Radh-
Lalitd Kunda which was published in the contempo-
rary weekly devotional magazine Gaodiva. So many
tents were set up there that it looked like a little town.
What a beautiful sight it was!

On the 29" of October, 1934, Srila Prabhupada dis-
covered the place of pilgrimage where Srila Ripa
Gosvami saw St Gopila in the village of Sati-gari in
Mathurd. We were fortunate to be with him in 1935,
when Srila Prabhupada observed $r7 Damodara vrata
on the bank of his beloved Sri Radhi-kunda, starting
from the 8" of October. Every day he gave lectures on

.S mad

Kartika vrata Bhagavatam,
with great Sri Caitanya
earnestness Caritdmyta,
and austerity, Upanisads,
and he uss:_d and other
to spend his holy scrip-
time in the tures. Every
hoely Dhiima day he would
Fbsnrhed circumam-
in deep me- bulate Sri
ditation in a Ridhi-
mood of se- . kunda and
paration. The would hear
memorics of .or talk about
those times | the eight dai-
we  spent | ly pastimes
with h.m_:t ob- - ' (asta-kaliva
serving| =t e [ etk .f {ria). At this
mﬁf Srila Bhakti Pramode Purf Mahiraja speaking at the opening ceremony of Sri e, e

" Riipa Sandtana Ga M, i i i 'perly serve
e Pyt Riipa udlva Math, Vrmdavana, Kartika Purnima J988, ST Vraja-

go on with our spiritual lives. | remember in 1932 Srila
Prabhupdda circomambulated the entire perimeter of
the holy Dhiima of Vraja-mandala on foot in the asso-
ciation of many, many devotees, starting his journey
on the 9* of October, the appearance day of $rf
Madhvicarya. At every place of Krgna's pastimes, he
himself described those pastimes. At the same time,
for the benefit of devotees who came from many dif-
ferent regions, he saw to it that lectures were given in
various languages. At the meeting place of $ri Radha-
kunda and SrT Syima-kunda, in a big assembly of devo-
tees, including many Vrajavisis (residents of Vraja
Dhéma) and many scholars, Srila Prabhupada gave his
interpretation of $rfla Ripa Gosvami's Nectar of In-

struction in Hindi. I also remember a photograph of

mandala, he started a regular meeting for the sake of
preaching the glories of S Vraja-Dhama ($17 Vraja-
Dhéma Pracharini Sabhi)...”

Therefore, we offer our most humble obeisances unto
the lotus feet of Sri Srimad Bhakti Pramoda Puri
Gosviimi Mahérija and pray that he keep his blessings
on us 50 we may please all the Vaispavas as he has
pleased them with his illustrious loving devotional ser-
vice. jaya om vignupdda paramaharisa paravrajdcdria
asfottara-$ata Sri Srimad Bhakti Pramoda Purf
Gosvami Mahardja ki jaya!

—The Editors on behalf of the
Rays of the Harmonist
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Mathura

First published in the Harmonisrt
Srila Bhaktisiddhanta Sarasvaf Thakura

In the &dstras the month of Kartika is declared o
possess the greatest significance in connection with the
practice of devotion to Sri S Radha-Damodara. This
month is sacred to Ddmodara and should be spent in
whole-time service in the holy city of Mathuri.

$ri Krsna was born at Mathuri. The modern city
occupies practically the site of ancient Mathurd on the
river Yamund. About six miles to the north of Mathura
is Vrndavana and about seven miles to the southeast is
Gokula. All the three places are located on the banks
of the Yamuni, Mathurd and Vmdavana being on the
western and Gokula on the eastern bank of the river.

After His birth, which took place in the middle part
of a dark and tempestuous night, 1T Krsna was imme-
diately taken to Gokula by His father Vasudeva, who
crossed the Yamund, which was then in flood, wading
on fool. Vasudeva and his wife Devaki had been con-
fined in a strongly guarded prison by King Karmsa.
Vasudeva easily got out of the prison unobserved and
performed his journey to Gokula and back. He left the
newhorn baby at Gokula in the home of Nanda and
brought back with him the newly born daughter of
Yasodd, before the close of the night.

When He was twelve years of age Kifora Krsna came
to Mathurd from Vindivana, where He was then living
with Nanda and Yagod4, being ordered by King Karsa
to attend a sacrifice at his capital, $ri Krsna accord-
ingly came to Mathurd with Baladeva. He killed Karhsa,
released His parents from captivity and lived at Mathura
with them for some years. The city of Mathurd was
then beleaguered by King Jardsandha. It was finally
given up by S Krsna who then made Dvaraka His
capital.

These events are described in detail in the Srimad
Bhagavatam and other Puranas.

Dimodara is the name of Krsna. While an infant,
Erspa had submitted to be bound by Yadodi to a wooden
husking-stand by means of a cord tied round His belly.
‘Damodara’ means, literally "one with the cord encir-
cling his belly’.

Strict asceticism is enjoined upon those who observe
the Urja vrata during the month of Kirtika at the holy

city of Mathuri. They have to spend the whole day and
night in discourses and chanting of the Name of Krsna
in the company of devotees. Such strict observance of
the Kartika vrata with faith in the company of pure
devotees produces real inclination to the service of S
Krsna.

But the rules enjoined by the {fdstras may be out-
wardly followed during the month of Kirtika in the
holy city of Mathurd without a person being blessed
with the rare inclination to the service of 5ri Krsna.
Such mishap does not prove the fdsrras to be wrong.

Association with the pure devotee is possible and
effective only by his causeless grace. Residence in
Mathuri is effected by the mercy of the pure devotee.
Mathurd is superior to Vaikuntha . Vaikuntha does not
descend to this world. Mathurd has greater power of
magnanimity and displays a higher manifestation of
the activities of the Absolute than Vaikuntha . But we
must suppose that it is possible for any person to be
eligible for living at Mathurd in the same way as one
lives on this mundane plane. In order to attain the eli-
gibility for residence at Mathurd it is necessary to prac-
tice association with the sddhus, chanting of the Holy
Name, listening to the Bhdgavatam and the worship of
the Lotus Feet of the Holy Image with spiritual faith.
Those who are helpers in such a function in any way
also perform the function of sadhus.

Residence at Mathuri is no doubt the adored object
of our spiritual endeavors. But we also know that Karnsa
was a resident of Mathuri. Did Kammsa thereby obtain
the fulfillment of worshipful service? Karhsa desired
his own pleasure instead of the pleasure of Krsna. He
wanted to misappropriate the pleasures that belong
properly only to Krsna. Karhsa attained the state of in-
active self-pleasure as the reward of being killed by
Hari. He did not attain the plane of intimate service of
Sri Krsna in the realm of Mathurd, although he had
been to all appearances a resident of Mathurd.

One finds himself in the real Mathurd through one's
pure serving disposition. Karhsa tried not to serve but
to enjoy Mathurd. But Mathurd is the plane of unal-
self in His Own Form to the serving consciousness of
his pure devotees. Mathura is possessed of the quality
of perfect spiritual initiative. Mathurd is not any mun-
dane country which possesses no consciousness. We
can practice our enjoying mood towards inanimate
mundane countries. But if we try to live in Mathuri in
that manner we miss the experience of residence in
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Mathurd, Who is an object of worship. Those who serve
Mathurd are enabled by virtue of their discipleship of
Mathurd to serve in the Mathurd of their pure hearts
the manifestation of the birth of Krsna.

On the plane of Mathuri the cognitive manifestation
is not the mere relative mundane function. The cogni-
tive function that
displays itself at
Mathurd has no re-
lation to any form
of mundane activ-
ity or inactivity.
The pure cognition
is absolutely sell-
contained in its
manifestation. This
cognition 15 indi-
visible. Our former
Master Srila Mad-
havendra Purl has
sung the glory of
Mathurd in his fa-
mous  couplet:
“There is Mathurd
in the ear, Mathurd
in the mouth,
Mathurd in the eye,
Mathurd in the
heart, Mathurd now
and here, Mathurd,
only Mathurd, ex-
ceedingly sweet,
yes most sweet.”

The repetition of
the Name of
Mathurd in the
verse of Srila
Puripdda points to
the identity of
Mathurd with the
heart of the pure
devotee and also to
the fact that Mathuri is a spiritual entity and the object
of our worship. The heart that is identical with Mathuri
is not subject to the processes of birth, death or worldly
existence. Mathurd is the Guru and object of our wor-
ship, the Eternal Realm of Krsna. Mathuri is the sum-
FriLir Bor.

The denizens of Mathurf are the servitors of Krsna.

Srilea Bhaktisiddhdnta Sarasvart Gosvami Prabhupdda

Here in Mathurd everything is engaged in the service
of Krsna and there can be no entity who does not serve
Krsna and no experience except the realization of His
service. Every tiny creeper, every little blade of grass
of Mathurd occupies a position of superiority to my-
self. Every one of them is my Guru, the servant of my
Krsna. If one’s judg-
ment reaches this
point, only then it is
possible for him to
be a resident of
Mathurd. Residence
at Mathura means
the attainment of eli-
gibility to serve all
those entities who
are eternally en-
gaged in the service
of the nativity of
Krsna.

Sr1 Miyipur is
identical with
Mathuri, At Mathurd
the Lord of Vai-
kuntha , who is not
subject to mundane
birth, manifest His
cternal transcenden-
tal nativity.

People of this
world perform the
worship of Maya at
the close of the rainy
season. Mivi means
that power by which
one is enabled to
measure or compre-
hend an entity of this
mundane world by
one's defective fac-
ulties. This function
is performed towards
the shadow of the Reality. This measuring propensity
is the root cause of all our misenes. Our unserving dis-
position is responsible for our inclination to engage in
such activities. Miy3 dresses us up as imaginary lords
of this phenomenal world. But Yogamiyd makes us
spiritual servitors of the Divine Pair, $ri Srf Ridhi-
Damodara.
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Bhaktivinoda Thakura
& Gadadhara Pandita's
Disappearance
Srila Bhakivedanta Nardvana Maharaja

Holland 4th July, 1997,

Today is the auspicious day of the disappearance of
Srila Bhaktivinoda Thikura and also of $ifla
Gadadhara Pandita. We should glorify them and adopt
the teachings and everything of $rila Bhaktivinoda
Thikura, especially the characteristics of his bhajana.
In this yuga he is like Bhagiratha who brought the
Ganges River in India. So Srila Bhaktivinode was like
that. The bhaksi current was dried but Bhaktivinoda
Thikura again brought it in India and preached over
the whole world.

Bhaktivinoda Thikura was a transcendental per-
sonality and we are not, so how can we describe all his
glories? Only a transcendental person can touch the
glory of the transcendental. However, we have heard
something from our Gurudeva, other Vaisnavas, and
from authentic books. All have told that he was Saptama
Gosvami, Seventh Gosvami. After Sad Gosvami up to
Bhaktivinoda Thikura no one has taken this upandma
[subsidiary title] of Saptama Gosvami. Only learned
persons and devotees could see the glorious activities
of $rila Bhaktivinoda Thikura and they gave him this
upandma of Saptama Gosvimi, If Srila Bhaktivinoda
Thékura had not come at that time, I think that all the
teachings of pure Gaudiya Vaispavism would have been
lost to the ocean forever. He brought all things to light
again after a period of darkness for Gaudiya
Vaispavism. :

At that time sahajivds used to give a siddha process—
siddha pranali [direct method of receiving one's siddha
deha or spiritual body]—and gave siddha deha to all.
But those persons were not even devotees—they didn't
know any Gaudiya Vaispava philosophy, sadicdra
[proper moral conduct], or anything: They would go to
their guru, any sahajiva babaji, who would give them
siddha deha and siddha prandli. But they had miscon-
ceptions about Caitanya Mahaprabhu's teachings: that
to be with a wife of another person and go to Vndivana
with her and making children, thinking this was

Gauwdiya bhajana. These babdji gurus would tell, *You
are gopl, this is siddha deha. O Come on! Come on! I
am giving you siddha deha and siddha pranali”” They
were giving these things to people who knew nothing,
not even A-B-C-D of any teachings of Caitanya
Mahfprabhu. These disciples were still thinking that
they were this body, not knowing that they are soul,
eternally part and parcel and servant of Krsna. They
knew nothing, not even how to clean after passing
stool! Nothing! But they were given, at that time, siddha
deha and siddha pranali—that they were “gupi”. What
is * "? They used to think that they were lover and
beloved—but in this world, like this! So they would
conclude, “Let us collect any lady and we will be with
her and enjoy.” And this worldly prema they accepted
as ST Caitanya Mahfprabhu’s philosophy!

To eam their maintenance they would follow the pro-
cession of the dead body of a rich man and do kirtana.
For this they would receive some rupees. When a rich
person would die, his family would go to the Vaisnava
jdti [community] and collect some persons o join the
funeral procession. These so-called "Vaisnavas' would
sing Hare Krgna Hare Krsna Krsna Krsna Hare Hare,
Hare Rama Hare Rama Rama Rama Hare Hare, but
singing in such an artificial way that not one word of
Krsna was coming out. They would follow that dead
body and receive some rupees for that. In this way they
would do kirtana. The family of that dead person would
be 50 pleased, “O very good, very good!” They would
give some rupees to these "Vaispavas' who were drink-
ing wine, taking flesh and fish also, no harm. These
people were called Vaisnavas!

All Jearned and educated persons used to have so
much aversion for this type of behavior and they would
not come to the Gaudiya Vaisnavas. So Bhaktivinoda
Thikura was the first person to introduce the philoso-
phy of $ri Caitanya Mahaprabhu in learned society.
Then all devotees were asking, “What is the Gaudiva
Vaispava philosophy of S Caitanya Mahiprabhu?
What is transcendental love and prema?" So
Bhaktivinoda Thikura is Saptama Goswimi. Like
Bhaglratha who brought the Ganges in India,
Bhaktivinoda Thikura brought Bhakti Gangi in this
world. Again all became inspired in this Gaudiya
Vaisnavism. If Bhaktivinoda Thikura had not come,
we would not have joined this mission. Never! If
Swamiji had not come and had not gone to Srila
Bhaktisiddhiinta Sarasvati Thikura, and if Sarasvai
Thikura had not come from Bhaktivingda Thikura,
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then where would we be? So all our good fortune is
coming from Srila Bhaktivinoda Thikura. All that he
preached was quite pure. Some say that he had not taken
diksa from Jagannitha Diésa Babaji Mahidrdja nor did
he take babdji veda [dress of a babdji] from anyone.
He took himself babdji vesa and Srila Bhaktisiddhinta
Sarasvatl Thikura also did not take sannydsa from any-
one so they are not : -
bona fide in the line of
Caitanya Mahdpra-
bhu. They tell it out of
ignorance, lacking in-
telligence. They don't
know what is bha-
gaval parampard,
gury parampard and
all these things. |
Bhaktivinoda
Thakura has given a
very clear explanation
of Gaudiya Vaisna-
vism in Jaiva Dhar-
ma, his last book, tell-
ing very clearly how
siddha deha is given
and who is gualified
to receive it. In his
previous book Bha-
Jana Rahasya he has
wrillen a very detailed
and deep account of
the proper method of
bhajana. Those who
want to enter into the
bhakri realm should
try to follow this
Bhajana Rahasva and
Jaiva Dharma. His
books are all like this. |
We should begin by.
trying to serve the first
sloka: cete darpana marjanam bhava mahadavigni
nirvapanari. Then we should follow and practice the
second sloka: namnam akdri bahudha Pifir-Saarva-
saktis. Then the third: tradd api sunicena taror api
sahisnund. Be like this and if you practice successfully,
then you will come 40 the fourth sloka: na dhanarh na
Janarm. You should be detached from worldly desires
and worldly tastes. Then when you will be pure, al-

~ Srila Bhaktivinoda Thikurea

ways chanting and remembering without any distur-
bance, the fifth will come: ayi nanda-tanija kinkarar.
This is the beginning of the appearance of siddha deha.
“Who am 17 | am eternal servant of Krspa. In what
type of service?” Everything is in our dma in seed form:
the potency of bhake and our full svariipa are there.in
seed. With water, air, and light, a sped will sprout: leaves
S ‘and so many bran-
ches will come, then
flowers and madja-
ris, and after that
| fruits will also come.
| Everything is in the
seed of that creeper.
When it will be
nourished by the air,
water, sunlight and
all these things, then
it will sprout, other-
wise not. So this fifth
sloka comes with
Jiva swdrupa and af-
ter that comes the
sixth: navanar ga-
lad asru dhdraya,
vadanarh gadgada
ruddhayd  gird,
pulakair nicitrmm
vapuh kada. rava
ndma grahane bha-
vigyari. When one
realizes the nature
of the dtma, he will
seée that he is eternal
servant of Krsna and
will no longer main-
tain worldly attach-
ments. At that time
mercifully the sva-
“fipa faks will mani-
. iest hladinf and
sanmvit in the heart of that devotee. Then he will begin
to weep, he will roll down on the earth upon taking the
names of Krsna like Agha-damana, Yadodi-nandana'
He Nanda-s@ino! Where you are? Sometimes he will
see Him in a flash and at once he will run towards Krsna,
and Krsna will go out of sight, then he will be rolling
down feeling separation. If someone is not feeling sepa-
ration for Krsna, then siddha deha will not come.
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Siddha deha will come at that time, not before this. So
if anyone is taking their siddha deha artificially, they
will go to hell, like lakhs and lakhs of bdbdjis in
Vrndivana and Ridhi-kunda. They are only giving
birth to children and doing nonsense things.

We know one of the brothers of Bhaktisiddhanta
Sarasvati Gosvimi Thikura, the son of Srila
Bhaktivinoda Thiikura. He saw himself as the son of
Kedamndtha, not of Bhaktivinoda Thakura, and ac-
cepted that physical body as Srila Bhaktivinoda
Thakura. But $rila Prabhupada, S$rila Bhaktisiddhanta
Sarasvall Thikura, never had this vision. He saw them-
selves as associates of Krsna, Radhi and Sri Caitanya
Mahfiprabhu. not that his father was blood and flesh.
But all his other sons had a material view of him and
saw themselves as the children of Bhaktivinoda
Thékura. Really, only Srila Bhaktisiddhéinta Sarasvati
Thikura followed the path of Srila Bhaktivinoda
Thiikura. And what Bhaktivinoda Thakura taught, Srila
Prabhupdda totally embraced and followed. So only
Srila Bhaktisiddhanta Sarasvafl Thikura is the disciple
of Srila Bhaktivinoda Thékura.

Owr goal is siddha deha. But what is siddha prandlT?
Who started it? From where it came and when? Who
started it? Srila Sandtana Gosvami and Ripa
Gosvimi—they are Sandtana Gosvami. Ripa Gosvimi,
not bahdji! No one calls them “Riipa Babaji and
Sanitana Bibdji. Srila Raghunitha Bab&l" And who
originated this siddha prandlf and what is it? Siddha
prandli is Siksastaka, starting with the first sloka. First
vou should know that you are eternal servant of Krsna,
of Sri Caitanya Mahdprabhu, Nityinanda Prabhu. Then
follow rrmad api sunicena, becoming detached from
worldly attractions, and always chanting and remem-
benng twenty-four hours in the guidance of a very quali-
ficd Vaispava. ram ndma riipa caritddi sukirtandnu-
smytyvoh kramena rasand-manasi nivojya, tisthan vraje
tad-anurdgi-fjananugami, kdlam nayed akhilam ity
upadesa-siaram. This is siddha prandll. Raghunitha
Dasa Gosvami has also told this siddha pranali in
Manah Siksa. All these instructions are this prandll.

Without accepting all these stages of development,
1115 bogus to tell others, "0 you are gopf, you are Lalita
Gopi, you are Visikhi Gopl." There is no history tell-
ing the origin of this siddha pranalr. It is not part of
our culture nor is it found in the teachings of Caitanya
Mahaprabhu. Real siddha deha and siddha pranali
come from this: from fraddhd to nistha, sraddha, then
guru karana, gurn bhajana, guru seva, and after that,

bhajana prandli—siravanam, kirtanam, vignusma-
ranam, pdda sevanam, arcanam. vandanam, dasyam,
sakhvam, dtma nivedanam; or sddhu sanga, ndma-
kirtana, bhagavar Sravana, mathurd-wisa, £rf miirtira
fraddhdya sevana. These are the pro-cesses which
we’ll have to follow. Then Krsna and Srimatf Radhiks
will mercifully give us this siddha deha.

In Srimad Bhdgavatam it is told: Narada took man-
tra from Sanaka, Sanandana, Sanfitana. He left his dy-
ing mother and went to the dense forest. There he took
bath, sat down very quietly and began o chant that
mantra. We don't know how many years he practised
until Krsna suddenly appeared in his heart and then at
once vanished. Nirada was weeping so much. so much
weeping. A voice from the sky came and said, “Nirada,
I will not give you dardana again in this material body.
You should go on chanting, alwavs remembering and
glorifying My pastimes. When death will come. you
will put your feet on the head of death and you will be
liberated.”

Nairada began to follow this instruction, always chant-
ing, remembering, and playing on the yantra called his
vind: radhikd-ramana-ndme .. ndrada muni bdjdva vind,
radhiki ramana néme. Like this: vafo-matinandana
vraja-bara-ndgara, gokula rafijana kana...gopi-
pardna-dhana, madana- manohara, kdliva-damana-
vidhdna.. Like this, he was always singing Krsna's glo-
ries in his own songs. After so many years, death came.
At once he received his siddha deha. And that siddha
did not use vimdn or airplane or anything, no airplane
like in the case of Dhruva. Nirada was so powerful
that he could go anywhere in this world by his tran-
scendental body. This is siddha deha.

It is not such a cheap process that one can come to
Gurudeva and receive siddha deha in exchange for
some small donation! Gurudeva will tell, “Give me
some daksind, at least five rupecs, and become my dis-
ciple now. I will be the Gurudeva of so many figva.”
Overcome by this temptation such gurus like these
babajis giving siddha deha simply go to hell with their
disciples. So we should try to know all the processes
that Bhaktivinoda Thiakura has descnibed. There will
be fravana dafd, varana dasd, apana dasd, bhdvapana
dasda, and then finally sampari dasd when this siddha
deha will come. First in fravana dafa you will have to
hear from a bona fide Guru, Srimad Bhdgavaram,
Caitanya-caritamyrta, all the philosophy of Ripa
Gosvimi, everything. In fravana dasd there are so many
things to leam and practice.
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In sravana dafd eleven attributes of the svariipa are
told: who you are, what is your name, nor of this body
but of thar transcendental body. Guru knows these
things. If he does not know but he tells by kaipand or
imagination, then it is false. So Guru knows all these
things—who you are, what is your name, what is your
relationship with Krsna, what is your relationship with
Srimati Radhikd and the gopis, what is the name of
your father, mother, what is your service, what your
beautiful riipa looks like, and where you live—Radha-
kunda, Javat, Nandagram or Varsiind. You are daughter
of Vrsabhanu or anyone else and after that what is your
aghya? Aghva means what is the service of Ridha and
Krsna conjugal and palva dasi bhiva. You'll have o
hear and then practice. This is fravana dasa. Not that
you go to your guru and he immediately told that you
arc a very beautiful gopi and your name is Lalitd, and
this is siddha pranali. We don't know who began this
siddha prandli. At the time of Vidvanitha Cakravarti
Thikura, was he called “Viévanftha Thiikura Babaji™
At that time the process of giving this bogus gopi bhiva
did not exist. So we should come in line with the real
process. This was the main object of Srila Bhaktivinoda
Thikura.

Bhaktivinoda Thikura's teachings are contained in
only these two lines:

krsnera samsdra kara chidi” andcdara
Jive daya krsna-ndma sarva-dharma-sira.

What is this? This is the essence of all the teachings
of Veda, Veddnra, Upanisads, Bhagavad Gtd, Purdnas,
Sruti, Smrti, Paficaratra. What is the meaning of jive
daya? It means mercy to the conditioned souls. What
1s that mercy? Bhaktivinoda Thikura has explained
what is jive dava. If you are successful in helping any
conditioned soul to leave his worldly moods and to turn
towards Krsna's service, this is the best daya or mercy
to any conditioned soul. It is more significant than build-
ing lakhs and lakhs hospitals and universities, or giv-
ing lakhs and lakhs dollars in charity. This jive daya is
most special and only a realized soul can give it. How
we can attain it? Only by nama: harer ndma harer nima
harer ndma eva kevalam. Name is Himself Krspa. And
in the association of very bona fide guru and Vaisnavas
we can learn to take pure name. Otherwise, we cannot
take pure name or achieve pure fuddha bhaksi,

-What is Suddha bhakei? Rigdnuga bhakti is suddha
bhakti. We think that this vaidhi bhakei is Suddha bhakti,

but it is not. Never! A spontaneous love of Krsna—
this is rdganugd bhakri, Suddha bhakti. We are practic-
ing that. And when we will practice and perfect it, then
iL 18 rdgdrmikd prema. When we are using all our senses
to cultivate bhakti, rdgdimikd prema, it is called
raganugd. And when we accept that mood which Ripa
GosvimI possesses in his heart, then it is called
ripdnugd. What is Ripa Gosvimi's mood?—palya
diist of Srimati Radhiki. This is the only path for the
conditioned souls. We do not have the right to become
Lalitd, Visakha. This position is beyond the limit of
conditioned souls. We can follow Ripa Gosvami and
Riipa, Rati, Lavanga Maifjari and all maijaris. But
sahajiva babas tell, “O you are Lalitd. I am Lalitd.”
This is a type of mayavada, that is, mono-ism. Don't
try to enter these things artificially. Don't do nakala,
imitation. Come in the process given by Srila
Bhaktivinoda Thikura and elaborated on by Srila
Bhaktisiddhiinta Sarasvati Thakura.

We can follow Ripa Gosvami and
Rupa, Rati, Lavanga MaiijarT and all
maiijarts. But sahajiva babas tell, “0O
you are Lalitd. I am Lalita.” This is a
type of maydavdada, that is, mono-ism.
Don’t try to enter these things artifi-
cially. Don’t do nakala, imitation.
Come in the process given by Srila
Bhaktivinoda Thakura and elabo-
rated on by Srila Bhaktisiddhanta

Sarasvati Thikura.

Srila Bhaktivinoda Thikura foretold that in the near
future s0 many hundreds of thousands of western devo-
tees would come with fikhd and tulasi mala. They
would meet with the Indian devotees and together chant,
hari bol, hari bol! gaura premanande! hari bol! They
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would chant: Hare Krsna Hare Krsna Krsna Krsna
Hare Hare, Hare Rdma Hare Rama Riama Rama Hare
Hare. And then this pure mission of $ri Caitanya
Mahiprabhu started by Srila Bhaktivinoda Thakura
would spread over the whole world. Here is the root of
all preaching. So we are indebted to Srila Bhaktivinoda
Thakura, really.

Gadadhara Prabhu is not only the
associate of Caitanya Mahaprabhu,

He is also Srimati Radhika.

Toay is also the auspicious day for Srila Gadadhara
Pandita. Gadadhara Prabhu is not only the associate of
Caitanya Mahéiprabhu, He is Himself Srimati Radhika.

Krsnpa took the golden beauty of Srimati Radhika
and came in the form of Caitanya Mahdprabhu
Gavracandra. Actwally He is Krspa, coming only o
satisfy His three moods, $rT radhayvah pranava mahima
kidrfo vanayaivd...and to sprinkle the mercy, to give
that prema to all jivas here, because He 1s so merciful
and He is so rasika. rasika-sekhara krsna parama
karuna e dui hetu, He was merciful and that is why He
15 giving krsna-prema to the jivas. But what kind of
krsna prema’? prema sri—the beauty of bhaksi. What
15 that beauty of unnarejivala-rasam sva-bhakei-Srivam?
That 15 the goal of Rilpa Gosvami. tambola.. Like this,
he is giving Srimatf Radhika’s confidential service. We
are qualified only to enter this. We cannot become
Lalitd, Vigdkha, Citra, Candrivall, and all. We are not
like that. So if Krsna took the mood and beauty of
Radhiki, then Radhika was left like zero? No! He was
only practicing how Srimati Radhik3 acted in meeting
and in separation: how She was happy in serving Krsna
and how She was feeling so much separation when
Krsna used to go out cow-herding or when He went to
Mathurd and Dviraki or if Srimatf Radhikd was in
médna, jealous anger. Sometimes Krsna used to have
miding also.

In these pastimes of Caitanya Mahiprabhu
Gadadhara Prabhu was always watching very carefully
to insure that Krsna was playing Her role correctly. If
he detected any defect, any loop or hole, He used to
rebuke Krsna and teach Him, “This is My mood.”
Caitanya Mahfiprabhu entered this mood of Srimati

Radhiks when He returned from Gaya and was play-
ing the role, "0 Krsna , where You are™™

avi dina-davdardra natha he
marhurd-nitha kadavalokvase
hrdayvam tvad-aloka-kitaram
davita bhwramyari kim karomy aham
(Ce.M. 4.197)

There is also one sloka which Madhavendra Purd used
to recite: he krgna! he capala! he karunaika sindhu!
Or in Srimad Bhagavartam, he natha! he ramana’ he
prestha! kvasi kvasi mahabhuja krpanava vvasvysare
sakhe disa (also Ce A. 6.71) ... Like this.

Gadidhara Pandita was Caitanya Mahaprabhu’s
friend from boyhood. They used to play together ha-
ked in the fields of Navadvipa. Later when They were
reading in school, edrhshdld, and when Mahdprabhu
returned from Gaya, They were companions. When
Caitanya Mahaprabhu took renounced order and gave
up His worldly life, They were associated and went 1o
Jaganndtha Purl together. In Purf Gadadhara Pandita
vowed, 1 will never give up this holy land of
Jaganniitha Puri.” But when Caitanya Mahfprabhu was
going o Vrndavana, He wanted to give up his promise
of ksetra sannydsa. Caitanya Mahdprabhu took an oath
on His own head, “Don’t go. You should stay here.”
Actually, Caitanya Mahiprabhu thought to Himself,
“I should go alone to Vyrndivana. Otherwise if
Gadadhara will come with Me, then all will know that
Tam Krsna.” He was fearing that His real identity would
be revealed by Gadidhara's presence. Gadidhara
Pandita had accompanied Him up to a village in Orissa
where there was a very big river. Here Mahfiprabhu
stopped Him from coming further, “You should not
come with Me from here. You should stop here. I'm
giving You oath on My head.” Gadidhara Pandita fell
faint and Mahdprabhu, being cruel-hearted, nistura,
went on alone to Vrndivana with two unknown
brahmanas.

When Mahéprabhu returned to Puri, He would be
with Gadidhara Pandita at Gopindtha Temple, Tota
Gopinitha. Once Gadadhara Pandita was reciting
Srimad Bhagavatam to Him. At once Caifanya
Mahdprabhu stood up and told, “Gadadhara, [ want to
give You something that is very near and dear to Me.”
“l want to take” He told, “Remove some sand from
here” Gadadhara moved a little sand away and there
was Gopinatha! A very beautiful deity came from the
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sand and He gave it to Gadadhara Papdita. He told Him
, “This is My heart. You should always worship this
deity.” And thus He began 1o worship. At once Caitanya
Mahdprabhu stood up and told, “Gadadhara, I want to
give You something that is very near and dear to Me.”
“I want to take.” He told, “Remove some sand from
here.” Gadidhara moved a little sand away and there
was Gopingtha!

Once Nityinanda Prabhu came bringing some cloth
and very fine rice and He gave to Gadadhara. He said,
“You should make preparations of rice, sak, and all other
things." Gadidhara Pandita was so expert in cooking
because He was Ridhikd and everything She cooks is
more than nectar. Very quickly He prepared the rice of
Nityinanda Prabhu and He gave that vastra, cloth, to
Gopindtha. He took some tetula patta, tamarind leaves,
and cooked a very good rasdla from that. Then he took
some forest sak, green leaves, and made such a beauti-
ful sabji. After He offered these and Nity&nanda Prabhu
was about to take prasddam, at once Caitanya
Mahaprabhu came and said, O, You are cheating Me?
Why You did not invite me? And You and Nityananda
are going to take alone? 1 will also take mdhd-
prasddam.” Then He sat down with Nityinanda Prabhu,
They took prasada together and were very satisfied.

After some time Gadadhara Papdita was again recit-
ing Srimad Bhagavaram to Mahiprabhu, What section
were They reading? When Krsna disappeared from
rdsa-lila. Mahdprabhu and Gadadhara Pandita were
both singing and weeping with tears, tava kathamrtam
tapta-jivanam, kavibhir iditam kalmagapaham,
sravana-mangalar frimad atatarh, bhuvi granti e
bhiri-da janah (5.B. 10.31.9). Gadidhara Prabhu re-
cited in such a mood of separation that Mahaprabhu's
heart was melted. He began to weep. Suddenly He ran
toward the temple, went to Gopinitha and mixed in
Him. Gadadhara Prabhu was waiting for Caitanya
Mahaprabhu to return but He never returned, never re-
twrned. Gadidhara Pandita fainted and fell down roll-
ing on the earth. "O Mahaprabhu, where did You go?
You've left us!"”

In the mature stage of prema, mahd-viraha agni
comes, like kori koti pralayigni. At the time of devas-
tation the whole world is burning in that fire coming
from the third eye of Sankara. The fire of separation is
lakhs and lakhs times greater than that; it is very pain-
ful. One moment of separation is excruciating, arti,
pain, comes. In separation the gopis call out, “O Krsna,
where You are, where You are™ Like this. The pain of

this viraha becomes a very anirvacaniva sampatri, in-
describable wealth. And in this stage this wealth dances
over all kinds of happiness, on the heads of all dnanda.
And that is called vipralambha rasa. Externally it ap-
pears more painful than the heat of crores and crores
pralaydgni, fire of destruction. But yet anirvacaniva
ananda [indescriable happiness] comes. By seeing this
Krsna melts,

So Caitanya Mahdprabhu was melted by Srila
Gadadhara Pandit’s viraha agni. We cannot understand
this until we will be in Vraja and feel separation our-
selves. We cannot describe it to anyone, but it is high-
est experience. If we don't know what is separation,
then we cannot taste meeting with Krsna. So Krsna is
melted to see the devolees’ stage of separation mood.
In our sddhana stage we will have to feel some separa-
tion. If you are not feeling separation for Krspa, how
we can do anything for Him? We cannot do any
sddhana. But if we are feeling separation, then that is
sddhana actually. Then more and more our bhakei will
develop. And when we will come to bhava dasd, then
some abhdsa [hint] of that viraha agni will manifest in
our hearts. Siddha farira will come in this stage.

Ordinary persons cannot know what is that separa-
tion mood. When they witness it, they sometimes laugh.
One time Devinanda Pandit was reading Bhigavatam.
When Srivasa Pandita heard this sloka, barhdpidean
(5.B.-10.31.5) nata-vara vapuh, he fell down rolling
on the earth and weeping bitterly. All the panditas of
Navadvipa were laughing at him and joking. They took
his body and threw him out of that school. Hearing
this, Caitanya Mahgiprabhu became very furious. “They
don’t know Bhigavat even, so they laugh and joke.”
So Srimad Bhdgavat is telling, muksi sidari sva-bhakei
vogam..." Krsna can casily give liberation and all
worldly things. He will also very easily bestow mukei,
but this prema Krsna does not give. Why ? Because they
do not realize the separation mood. Instead they laugh
and joke at the devotees. That is why Krsna does not
give them prema. He gives to rare persons only, very
rare, very rare. 50 Bhaktivinoda Thikura is one of these
rare persons, being the incarnation, the manifestation
of Srfla Gadadhara Pandita, gaura sfakii svaripaya.
Gaura-faksi is Gadadhara Himself and He is Srimati
Radhika Herself. So if we will take shelter at the lotus
feet of Gadadhara Pandita and Bhaktivinoda Thékura,
then we will come in the process and very quickly we
will enter in bhakri realm, suddha bhakti realm. gaura
premanande!
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Sr1 Sanatana Gosvami
Vandana

vairdgva-yug bhakti-rasam prayamair
apdvavan mam anabhipsum andham
krpambucthiv vah para-duhfha-duhkhi

sditanait e prabhum aéravdmi
Vilipa-kusumadijali 4,
Sriter Renhwendither D Goswimi

anvaya (natural order of word meanings)—
krpdmbudhili—ocean of mercy; para-dulikha-dubkhi—
distressed by other's miseries; vahi—that Srila Sandtana
GosvAmi; andham—blinded by ignorance:
anabhipsum—unwilling; mdm—to me; vairdgva-vuk
bhakti-rasam—renunciation that is linked with the mel-
lows of devotion; rravammaih—endeavoring very dili-
gently to help; apayvavar—cause to drink; ramh prabhi
sandtanam—of that §iksd-puru Srila Sanitana
GosvamT: dfravdami—I accept as my dsrava, sole ref-
uge or full shelter.

I take full shelter of my Siksd-guru, Srila Sandtana
Gosvimi. who is an ocean of mercy, who is so dis-
tressed to see the miseries of others though I am blinded
by ignorance and unwilling to drink the nectar of blaksi-
rasa, or the mellows of spontaneous loving service
which is linked with renunciation, with great care and
diligence he made me drink it.

Purport
Srila Bhaktiveddanta Ndrdvana Muahdrdju

valrdgva-vug bhakii-rasari pravamair, apdyayvan
mtcient anabiifpsam andham, krpambudhiv vah para-
dubkha  dubkhi, sandranam tam  prabhum
asravami,, canabhipsum andham. andham: *1 was un-
aware of rdgdnugd-hakri” He is telling it by namria
or politely. He had heard something of raganuga
bhajane also from Svariipa Damodara and Caitanya
Mahiprabhu, but from Ripa Gosvimi, he had gotten
so many things. Yet he is saying that, “1 was andha, |
did not know anything from this rasamayi bhakti about

Krsna. Ridhd, and the gopis; and Vraja bhavae—I also
had no wish to have this.”

If we had not come to our Gurudeva, we would be
guite blind for all these things. Now we think how
ohliged we are. Al first we had nothing, but now we
think how obliged, how indebted we are to our Gu-
rudeva. Perhaps if we gain more, we will feel more
indebtedness to our Gurudeva.

So anabhipsum, not wanting that bhakii, but yet
Sanfitana GosvAmI gave it by force. ™1 was not in a
mood to take it But if a mother gives medicine 1o her
son and he is not willing to ke, she gives it by force
to him.”

Prayatnair means carefully. When Raghunfitha Disa
Gosvimi lived at Ridhi-kunda. Sanitana GosvimT used
to come from Vndivana to do parikraméa of Govar-
dhana. Why did he do parikramd. Did he gain any-
thing himself? No, he did it for others. yad vad dcaran
sregthas, rar tad evetaro janah (BG. 3.21). But it is not
a fact that he did it for all general persons. He did
also for them, but this ratio is very little. Raghunitha
Disa Gosvaml is telling, “He used to go only for me.”
That is called pravernair. He did it to give his associa-
tion to Raghundtha Didsa Gosvami.

For instance, if | like to be in Vmdivana, why do |
live in Mathurd? Why? 1s there any good henefit for
me to be in Mathurd? Some rupees? Some delicious
food? Or sneha of Mathurd wisls? Why | am living
here? In being in Mathurl [ will achieve more rdgdnugea
Bhakti, and the mercy of Srimarti Radhika and maitfaris?
No, there is something else. In Srimad Bhigavatam
(1.13.10) there is a sloka:

bhavad-vidhd bhdgavaris
tirtha=-Mhiirdh svavar vilvho
Hrehi-kurvanti irthani
svidntal-sthena paddbhria

“My Lord, devotees like your good self are verily
holy places personified. Because you carmy the Person-
ality of Godhead within your heart, you turn all places
into places of pilgrimage.”

This 15 a very important floka. Y uddhisthira Mahardja
15 telling it to Vidura, After the great war Vidura was
returning home to the Raj palace of Yuddhisthira
Mahidrija. Yuddhisthira Mahirija became so glad. Or
this sloka has been told by Nanda Baba for Garga rsi.
He is telling that, “For daksing you have not come, |

k11
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know.” Babdjis and priests come 1o their yajamidn, one
who performs a vajia or sacrifice. only for daksing
vajiia and will wait at his home only until that daksing
15 paid. As soon as the daksing is paid. they certainly
return to their abodes.

S0 here Nanda Bibi is telling Garglclrya that, “Ac-
wally you have no reason to come here. You have no
self-interest, but you have come 1o me only because 1
am a wretched griwustha and you go to grhasthas only
to give them Krsna bhakni.
You have no self-interest.
bhavad-vidha bhdgavalis,
you are bhdgavar. “Who is
bhiagea-var™ The one who
has Bbhakii with krgna
svayarm  bhagavian s
bhagavarta. The symptoms
of bhdgavars has also been
writlen in some flokas, that
all the wealth of the whole
universe cannot change the
idea of a bhdgaver, what to
speak of daksing or any-
thing. “So you have not
come for this, any self-inter-
est, but for the good of my-
sell or of any wretched
grhastha who has fallen in
the waterless well. You have
come 1o give mercy.”

S50 Sanltana Gosvimi
was going o Govardhana
and . Ridhi-kunda. and
Raghunitha Disa Gosvami
15 telling, “You are only
coming now and then for
me. To see how this orphan
boy is doing. Always telling
me the pastimes of Krsna
and how to serve Krsna.”

One day Raghunitha
Disa Gosvimi was sitting under the open sky doing
s bhagjana. Two tigers came. They drank water and
agan went away. From a distance Sanfitana Gosvami
was watching this. When the tigers left, Sanitana
Gosvami went 1w Raghundtha Dasa Gosvami, “Oh,
Raghunitha Dasa Gosvami, you should not do like this.
I'will build a hut for you. By my special order, you will
have 10 do your bhajana in that.” He could not refuse

Sela Sundtana Gosvamt

it. Sandtana Gosvami made a hut and from then on he
used to live in that hut, chant harindma and do all other
activities.

Even though Riipa and Saniitana, especially Sandtana
Gosvami, used to see him as a younger brother,
Raghunitha Dasa Gosvami always used to see them as
his gurus. Sandtana Gosvami and Ripa Gosvami never
saw him as a disciple. Never a disciple but a godbrother.
they were all godbrothers, because they saw Caitanya
Mah&prabhu as their guru.
Juruwra kinkara hava manva
se dmdra (Ce. M.10.142)
Guru sevaka, the servant of
guru, we respect so much.
50 Sandtana Gosvimi and
Ripa Gosvamd always saw
Raghuniitha Désa Gosvimi
as a younger brother, but he
never saw them as god-
brothers, but always like his
OWN gUrus.

We should also have
among us that behavior and
that will create love among
us. But when we think, “1
am gury. He does not knbw,
He has not served Gu-
rudeva. He is not a good ser-
vant of our Gurudeva. He
does not know any sid-
dhanra,” then there will be
quarrel and now this is what
is going on. “1 am the only
dodrva and all others are not
qualitied.” Where hating
and doing like this are go-
iﬂg on It 15 .‘.‘J_n'url'-ﬂ':]__r'{r

Vuirdgva-vug-bhak:i.
There are two kinds of
bhakti. One is only bhaksi
and one is bhakti with
valrdgya. vairdgya means visesa rilpa raga, anuriga.
This is the most important thing, visesa riipena raga.
When there is the topmost affection. anurdga, then no
altachment to sense enjoyment will remain, This is the
definition of vairagva, Outwardly we will see that he
has no attachment to any other thing, only attachment
o bhakt, to the service of Ridhi and Krsna. So
Sandtana Gosvami has given him vairdgva-vig-bhaksi
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s

In Caitanya Mahaprabhu’s life we also see vairagva-
vug-bhakei. When Caitanya Mahiiprabhu sees His fol-
lowers do bhakei with vairagyva, He is so much pleased.
He wants that every one of His bhaktas should be
akifcana and niskificana. But we don't want to become
like this and that is why so many problems come.

Vairagya-yug-bhakzi. If we have any attachment any-
where other than Krsnpa, anywhere, in name and fame,
women, artha, wealth, bhindg, food. kdminl, women,
kancana, gold, then bhak will be so remote, very, very
remote. S0, vairdgya-vug-bhakii,

Ahir nidrd cari danda. ahdr nidra means eating,
drinking, and sleeping. Cdri danda is 96 minutes, which
i5 hall a prohara. So seven and a half prahars they
spent remembering the pastimes of Krsna, asta kaliva
lila. And also some days they didn"t eat or sleep at all.

Krpdlmbudhir vah. Sandtana Gosvami is krpd
samudra, an ocean of mercy, W the greatest extent of
mercy. He can give Radha's mercy also. He can pray
to Srimati Radhika, “Oh, you should give him mercy.”
As to Lalita:

wimt kdm api vraja-kule vrsabhdnu jdwdh
preksya sva-paksa-padavim anwrudhyamanam
sadyas tad ista-ghatanena krtdarthayantin
devim gunaih sulalitari lalitdm namami

Sri 8ri Stava-mald, Sri Lalitastakam 7,
Srila Rilpa Gosvami

“1 offer prandma unto the supremely charming Sri
Lalitadevi, the treasure-house of all good qualities.
Upon seeing any young maiden anywhere in Vraja and
discerning that she is inclined towards her priya-sakhi
Stimati Radhika, Lalita immediately fulfills all of that
maiden's internal desires and satisfies her completely.”

Any kisori or girl is going in Vraja, “Oh, where are
you going ™" That kiforf is answering, “I'm going to
Varsana.” Or, “I'm going to Yavat.” Or, “I'm going to
Ridhii-kunda.” “Why are you going there?' “I am go-
ing there in hope that Srimati Radhika will keep me as
a palya disf, an intimate maidservant.” It is very hard
i achieve this, bul when Lalitd knows that she wants
to be a palva dasi of Srimatt Radhika, she at once tries
to give the bhiava of palya dasi and orders Srimati
Ridhiki, not praying, orders, “Keep this girl as Your
pilya disi. | am writing her name in my register that
she is a pdlva ddst of Srimatf Radhika " Radhika can-

not disobey. She is bound to obey the orders of Lalit.
So, vam kam api vraja-kule vrsabhianu javah, preksva,
if she sees any sign that she wants to become a pdiva
ddsi, she certainly at once tells it to Srimati Radhiks
and Radhika obeys her orders. '

This is krpambudhir. After this krpd, no krpd is also
kripd. So this is krpdmbudhir yah, because Sanitana
Gosvimi is Lavanga Mafijari.

Para-duhkha-duhkhi, he is always unhappy by see-
ing the unhappiness of any jiva. The jfiva soul is not
telling to Sandtana Gosvami, “You should have mercy
upon me,” but he is thinking, “They are pots for mercy,
but they don’t want my mercy.” 5o even if a person
doesn't want Sanitana Gosvimi's mercy, he goes to
that person. “Can you give me some water to drink
Why is it that he wants to give his mercy? He makes
sukyti, 50 he goes in every village and contacts with so
many visayls, materialistic persons. In a grhastha’s
home he goes, “Oh, | have heard that your daughter is
to be married.” “Marriage has been done” “How she
i7" He takes every samdcdra or samvdda, conversa-
tion, news of that. He has no need. But he has a need.
What need? Somehow he will give this person bhakn
by his association. He will tell, *Your father is very ill.
Oh, try to do Hare Krsna, Hare Krsna, Hare Krsna
and he will be better.” In all different kinds of ways he
gives his mercy, this is the sign of para-duhkha-duhkhi.
For one's own self, nothing to be gained.

Sandtanarn tam prabhum asravami. He is address-
ing Sanftana Gosvami as a prabhu. Who is prabhu?
Mahdprabhu is mahdprabhu. And two are prabhus,
Mityinanda Prabhu and Advaita Prabhu. One who can
give anything to any person and bring up anyone, he is
called prabhu. He should be a master of all things. If 1
will ask that, “T want a son. Give me a son.” Can you
give? You cannot give, [ will say, “Give me five ru-
pees.” Thal you can give. What you have you can give,
but what you have not you cannot give. But Sanfitana
Gosvami can give anything that we want, so he has
called him prabhu. “You can give me also that thing,
that is Radha-pada-ddisya, service at Radha's feet, and
you are a master at that. You have in your treasury that
thing, you can supply me. So prabhum dsraydmi, | am
taking s helter of your feet.”

40
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Sri Caitanya-Caritamrta
Dasa-Miila

{Ten Essential Verses on Caitanya Caritamria)

Srila Bhaktivinoda Thikura

L. Pramana—Proof

()

veda-sdsira kahe— "sambandha’,
‘abhidheva“, “pravejana’
—iCc. m. 20.124

The Vedic scriptures explain everything in terms of
saumbandha, the conditioned soul's relationship with
the Lord, abhidheya, the activities to revive that rela-
tionship, and prayojana, the ultimate goal of life.

2]

prarama B¥vara krgna sveaverin hagavian
tdte bada, tanra sama kahe nahi ana

—Cc. m. 21.34

The Supreme Lord is svayam bhagavin Sri Krsna;
there is no one greater or equal to him in any way.

1. Prameya—Principles

Sambandha—Eternal Relationship

Krsna-sakti—
{3

krsnera ananta-sakti, tite tina—pradhina
‘cic-chakti’, ‘mayd-sakti’, 'jiva-saki'-ndma

—Cc.m, 8.150

Krsna's potencies are unlimited, but there are three pri-
mary divisions: cit-4akti, spiritual potency, médyd-sakri,
material potency, and jiva-fakri, the living entities or
marginal potency. i
Krsna-rasa—
(4}

kirhvd, prema-rasamave krsnera svariipa
tdnra Sakli rdnra Saha hava eka-riipa
—Cc. a. 4.86

Or, She (KrspamayT) is identical with Krsna's
svariipa or personality, for She embodies the full mel-
lows of prema. His fakti or internal potency is identi-
cal with Him.

Jiva-tativa—

{5)

vibhinndmdsa jiva—rdnra saktite panana
—Cc. m. 229

The jivas are part and parcel of the Lord’s plenary
potency: they are countless.
Baddha- Jiva—conditioned souls
(6}
krsna-nirva-disa tdhd bhuli’ gela
ei doge mavd 1dra paldva bandhila
—Cc.m. 22.24
The living entities are the eternal servants of Krsna:
forgetting this, they become bound by the throat by
mgyid, the deluding potency, for this fault.
Mukti-Jiva—liberated souls
(7

bhiramite bhramite yadi sa@dhu-voidva pava
—Ce. m. 22.14
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Afier wandering throughout the universe one gets  Prayojana—the Ultimate Goal of Life
the relief of an actual sddhu.

(10}
tanra upadesa-mantre pisict paliya
—Ce. o' 2215 el ‘Suddha-bhakti', thi haite prema haya
—Ce. m. 19.169
By receiving the manira and its subsequent instruc-
tions one is protected from the witch called mdva. Pure devotional service in this world is prema.
sei prema—pravojana’ sarvananda-dhdma
—Cc. m. 23.13
Jiva, Iévara and Miyi — mutual relationship That prema is the ultimate goal and the hlissful abode
of all.
{8)
avicintya-fakti vukta sri bhagavdn
icchilya jagar-riipe piya parindma
—Cc.a.7.124
Sri Bhagavin is possessed of inconceivable poten-
cies; by His Divine Will He has transformed the mate-
rial word.
krsnera ‘tathastha-sakii’, bhedabheda-prakisa
—Cc. m. 20.108
The jivas are Krsna's tathastha-sakei, marginal po-
tency, and arc manifested as simultaneously one and
different.
Abhidheya —the Principles
(%) Seffer K sireredeied Welviiedjer Davovvedmi v riringe e
Cairanya-caritamria on the banks of Radha-
anva-vanchd, anya-pija chadi’ ‘jdana” ‘karma’ kungla
nuki@ilva sarvendrive krsndnusilana The author of Caitanya-caritamrta, Krsnadisa Kavirdja

.10, Gosviimi, was an inhabitant of Vndavana and a great devo-

TR AN tee. He had been living with his family in Katwa, a small

g i} : town in the district of Burdwan in Bengal. His family also

Giving up jAdna, calculation, karma, mundane worshiped R3dh3-Krsna, and once when there was some mis-

works, and other forms of desires and piijas, cngage u::u:l:rﬁlamii.::ig amongst his l‘milﬁhﬁu[d:vuumml ;r'.r'me,

: I e Krsnadisa Kavirdja was advised ityananda Prabhu in a

all l,I_-u: senses in the favorable cultivation of Krsna's ki ey l\m'-lm and go o Vgl m{a i

L, very old, he started out that very night and went to live in

. Vrndivana. While he was therg, he met some of the

k!‘._iﬂﬂ-bfmk;i—nﬂbhmhg}‘a' sarva-fdstra kaya Gosvamis, principal dju:'ipl-r;upfl.cuﬂ(:ajlan}'a Mahdaprabhu.

Ce.m. 22.5 He was requested to write Cailanya-caritampia by the devo-

©7 7T tees of Vyndavana. Although he began this work at a very

old age, by the grace of Lord Caitanya he finished it. Today

All fastras explain that krsna-bhakti, activities in it remains the most authoritative book on Caitanya's phi-
devotional service, is abhidheva. losophy and life.
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Sr1 Upadesamrta
Nectar of Instruction

A Lecture by
Srila Bhaktivedanta Naravana Mahdrdja

Slekas 9 and 10
San Francisco, 30 May 97

vatikunthedj jeniter vard machse-puri satrdpi rdsotsavid
vrnddraryarm wddra-pdani-ramandt tatrapi govardhanah
rdha-kundam ihapi gokula-pateh premamrtaplavandt

kurydd asva virdjate giri-tate sevam viveki na kah

“The holy place known as Mathuri is spiritually su-
perior to Vaikuntha, the transcendental world, because
the Lord appeared there. Supenior to Mathurd-purf is
the transcendental forest of Vrndivana because of
Krsna's rdsa-lila pastimes. And superior to the forest
of Vrndavana is Govardhana Hill, for it was raised by
the divine hand of $7 Krsna and was the site of His
various loving pastimes. And, above all, the
supefexcellent Sri Radha-kunda stands supreme, for it
is overflooded with the ambrosial nectarean prema of
the Lord of Gokula, Srf Krsna. Where, then, is that in-
telligent person who is uawilling o serve this divine
Radha-kunda, which is situated at the foot of Govard-
hana Hill." [translation by Srila A.C. Bhaktivedinta
Swiimi Mahdrija]

Srila Bhaktivediinta Nariyana Mahiraja (SNM);
We have read the translation and also half of the pur-
porl. You can read the rest of the purpont which has
been taken from Caitanya-caritdmria.

Devotee: (Reading from Nectar of Instruction pur-
port by Srila A.C. Bhaktivedinta Swami Mahdraja):

“In Cattanya-caritdmria {Madhya-lila) it is stated
that when Sri Caitanya Mahaprabhu first visited the
area of Vrajabhiimi, He could not at first find the loca-
tion of Radhi-kunda. This means that $ri Caitanya
Mahaprabhu was actually searching for the exact loca-
tion of Ridha-kunda. Finally He found the holy spot,
and there was a small pond there. He took His bath in
that small pond and told His devotees that the actual
Radhd-kunda was situated there. Later the pond was
excavated by Lord Caitanya’s devotees, headed first
by the six Gosvamis, such as Ridpa and Raghunatha

dasa. Presently there is a large lake known as Radha-
kunda there. Srila Riipa Gosvami has given much stress
to Riadhi-kunda because of Sri Caitanya Mahdprabhu's
desire to find it, Who, then, would give up Radha-kunda
and try o reside elsewhere? No person with transcen-
dental intelligence would do so. The importance of
Radhi-kunda, however, cannot be realized by other
Vaignava sampraddyas, nor can persons uninterested
in the devotional service of Lord Caitanya Mahdprabhu
understand the spiritual importance and divine nature
of Radhd-kunda. Thus Ridhi-kunda is mainly wor-
shiped by the Gaudiya Vaisnavas, the followers of Lord
51 Krspa Caitanya Mahaprabhu.™

SNM: Reading all these explanations, one may ques-
tion why Caitanya Mah@prabhu glorified this Radha-
kunda so much. What is Ridhd-kunda? It is merely a
lake, not 50 big, and very small in comparison with the
ocean or any great lake like the Caspian. In India there
are many lakes that are thousands and thousands of
times bigger, like Cilka Hrda, Cilka Lake, and so many
others. Why is Caitanya Mahaprabhu glorifying Radha-
kunda? If you will ask, then some may accuse you of
being sahajiya, just for asking. But if someone is in-
vestigating the glories of Ridhi-kunda and reads this
description from Caitanya-cariGmyrta, automatically
this question will arise.

Also, he will see that Radha-kunda is closely con-
nected to Siimati Radhikd. What is the glory of Stimati
Riadhika? If someone wants to know all these things,
naturally this understanding will come. Swimiji [re-
ferring to Srila A.C. Bhaktivedanta Swimi Mahardja
affectionately] is telling that Radhd-kunda is wor-
shipped almost exclusively by the Gaudiya Vaisnavas,
the followers of Caitanya Mahiprabhu. Other
sampraddyas, like Nimbarka, Riménuji, Madhva, have
no connection with Ridhi-kunda. They don't know all
these secret things about this special lake. But those in
the family of Caitanya Mahdprabhu have so much deep
honor and regard for Radha-kunda. They esteem Radha-
kunda more than Varsiini, more than Rival, the hirth
place of $rimati Radhika, more than Nandagaon. more
than Govardhana, more than Vndivana, and anywhere
else. Why? What is there? Is there any beautiful moun-
tain, river, any well-decorated forest? We see nothing
extraordinary there. Then why? Curiosity will arise.
This kunda is itself, Herself, Srimati Radhika. Syama-
kunda is also Himself the embodiment of the Supreme
Personality of Godhead, that is Vrajendra-nandana,
Ridhd-kanta, Krsna Himself. No difference at all.
Radha and Krsna mix together in Vrndivana, and also
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at Govardhana they meet. They perform risa in both
places also. So what is so special about Radha-kunda?
Here Krsna is always controlled by Srimati Radhika,
and here Srimat Ridhika is called swidina-bhartrka,
But it we don’t know anything about these things, then
how can we glorify Radha-kunda? How? It is very rare
to be able to appreciate these glorifications. But if you
are not even hearing these things you will not be quali-
fied in lakhs and lakhs of births.

If someone has not yet become very pure or has not
vet developed so much love and affection that he is
dualified to hear, then what do to? Shall we be forever
hopeless for this? No, don't be hopeless. Someone may
still be having all kinds of anarthas but if he has some
interest 1o hear all these things. then that is his qualifi-
cation. Even if at that time so many anarthas are there,
if he has honor and some greed to hear all these things,
then that greed is the qualification to hear.

A devotee born in a brihmana family may have cul-
tivated his regulative bhakei for lakhs of births, He may
have very few anarthas but if he has no honor, no reci
to hear, then he is disqualified from hearing. He cannot
be qualified. But a third-class bogus person, like
Bilvamangala, entangled always in lust for a prosti-
tute, immediately awoke when his prostitute was sing-
ing:

rddhd-ramana-hari govineda java java
radhd-rimana-hari govinda jaya java
govinda java jaya gopdla jaya jaya
gopdla jaya jaya govinda jaya jaya
radhd-ramana-hari govinda jaya java
riidhe radhe rdadhe jaya java jaya iri radhe
radhe radhe ridhe jaya jayva java $ri ridhe
riadhe rddhe rdadhe faya java jaya $ri ridhe
radhe radhe ridhe fayva java jaya $ri riadhe
radhd-rdmana-hari govinda jaya java

When the prostitute would be quite absorbed in
singing this kirtana, Bilvamangala used to become at-
tracted and also become absorbed. So this is the quali-
fication, regardless of whether one is a lusty, wretched
person with no qualifications, no education, nothing.
This taste for hearing about these topics is alone the
only required qualification.

krsna-bhakti-rasa-bhaviid marih
krivatdm yadi kuto "pi labhyate
tatra laulyam api milvam ekalar
Janma-kofi-sukrtair na labhyate
(Cc. m. 8.70)

“Pure devotional service in Krsna consciousncss can-
not be had even by pious activity in hundreds and thou-
sands of lives. It can be attained only by paying one
price—that is, intense greed o obtain it. If it is avail-
able somewhere, one must purchase it without delay "

Swkrii impressed by lakhs and lakhs of births will
not help. But the qualification can come easily if you
hear from a devotee like Riya Riminanda, Svarlipa
Damodara, Ripa Gosvami, or their followers, who tell
the pastimes of Krsna so sweetly. Their mati, their
hearts, are always immersed in this ocean of love and
affection for Srimatt Radhika. Eligibility does not re-
quire any worldly qualification, nor is any spiritual
quality required. The only requirement is some taste to
hear. This ruci to hear can come either from impres-
sions from past lives or newly formed in this life, no
harm. If it is coming from past lives, then it is much
stronger. And if it is coming from newly acquired im-
pressions, it will still yield so many fruits. So only to
have some taste to hear these things is of value, noth-
ing else.

S0 Swamiji is explaining that other sampradiyas
have nothing to do with Radhd-kunda. But why is
Ridhi-kunda so supermost? Why? premédmrtapldvands
kuwrvid asva virdjato giri-tate sevim viveki na kah.
premdmridpldavandr,

Sometimes in a river a flood comes. Why a flood
comes? What is the reason?

Devotee: The river cannot contain so much water,
s0 the water overflows. This is called flood.

SNM: The river is so little, so small, narrow, and
then so much heavy water comes. The river cannot
contain all the water so it overflows here and there.
Here in Vrnddvana there is a controlled flow. At Go-
vardhana the fMow is greater, but it can still be con-
trolled. But in Ridhd-kunda, oh, so much flood! The
whole of Vraja Vmndivana is inundated. Even Krsna
comes and is submerged in the flood, sometimes play-
ing in the waves, going here and there. Srimali Radhika
is floating on that flood, and both of them are controlled
only by premamridplavandar. Prema is Their karta,
supreme doer. So by prema Krsna is dancing, Ridha is
dancing, the gopis are dancing, all Vrajavisis are danc-
ing, everything, prema herself is also dancing. and
whomever it touches, all will dance.

So premamreapldvandr. Prema is in Vyndivana, in
Vraja, in Gokula. In Gokula there is plenty of vdrsalya-
rasa, in Nandagaon plenty of varsalya plus sakhya.
Sometimes separation mood is there. In Govardhana
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all are there but controlled, but in Ridhi-kunda prema
cannot be controlled. Herein lies the glory of Srimati
Riadhiki. In Radhid-kunda and Syama-kunda Krsna is
not prominent. So who is prominent? Srimati Radhika!
Feeling separation, sometimes Krsna goes there and,
praying to Srimati Radhika, takes bath three times in
Ridha-kunda. He prays to Srimati Radhika by chant-
ing Her manira with folded hands, in a humble posi-
tion. Krsna becomes just like a devotee and prays for
Srimati Radhikd’s mercy, “When will You be pleased?
When will You be pleased?”

agha-ripur api yamad atra devyah prasdda-
prasara-krta-kataksa-prapri-kdmah prakdmam
anusarati vad uccaih sndna-sevinu-bandhais-

tad ati-surabhi rddhd-kundam evisrayo me

Sri Radha-kupdastakam (3)

Raghunatha Disa Gosvami has told. “O Radhai-
kunda, you are yourself Stimati Radhika. Only to give
mercy to the devotees serving here you are visible like
a kunda. So you have so much merey. more than Srimati
Ridhiki Herself. You are here always like a kunda. Any-
one c¢an touch, anyone can take bath, anyone can
pray...” Krspa Himself prays like this.

But why all these things? Why Srimati Radhika is
always there? Why? There are so many things to know,
So many pastimes take place at Ridhd-kunda, Sydma-
kunda that Brahma, Sankara and all want to live there
but cannot. Have you heard that Hanuman wants to
come in Vraja, but he never comes. Why? Can you say?
He fears, “I may do offense there.”

One time Brahma went to Vraja to witness the glo-
ries of Krsna, but he wanted to see His glory by his
own effort. That is why he stole the cowherd boys and
calves, and thus he behaved very badly. So Hanuman
is telling, "1 am bandhar, monkey. 1 may do some of-
fenses. If | see that Yasoda Maiyi is twisting Krspa's
cars, then [ may take my gada, club, and what will
happen if I act like that”” So he fears, “I should not go
o Vrndivana, otherwise | may do so many wrong
things, so I should not go.”

That is why general devotees don't go to Radha-
kunda and they cannot know the glory of Srimati
Radhikd. You want to see Ridhi-kunda? Come with
me, follow me...

First we come to Kusuma-sarovara, and from there
the fabulously beautiful Ridhad-kunda begins. In the
very middle of Radhi-kunda, in the water, is Svananda-
sukhada-kufija—very beautiful groves with fragrant

flowers, peacocks, cuckoos. Srimati Radhika's younger
sister, Ananga mafjarf, has decorated it for Ridhi and
Krsna so beautifully. And at the eight corners of Radha-
kunda arc the cight spectacular kwfjas of Lalita,
Vigikha, Citra, Campakalatd, Tungavidyi, Indulekha,
Rangadevi, and Sudevi. Then, surrounding this inner

Srila Bhaktivedama Nardvana Mahdrdja lecturing in
Glastonbury, England, 1996,

circle are thousands and thousands of more very beau-
tiful groves. In addition to all these, Ripa, Rati,
Lavanga, Guna mafjari, Mafijuldli marjari, Kasturi
mafijari, Vilisa maifijari, and so many other mafjaris
have their kwiijas everywhere!

Around Syiima-kunda, the eight prominent sakhds,
Déama, Sridim3, Vasudama, Stoka-Krsna, Lavanga,
Arjuna and all, have their kuwsijas, but they have given
them to the sakhis. The sakhds don't live there. Some-
times they come but very rarely, only when Krsna
wants. And there Krsna and Srimat? Radhika with all
Her sakhis are singing, dancing, and doing so many
things. Srimati Radhika with all Her sakhis lives there.
pleasing and serving Krsna, and especially Krsna is
serving Srimati Radhikd. This place is called mahi-
vogapitha. In Vrndivana where is the vogapitha? At
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Vamsdi-vata, the site of rdsa-ild, where Krsna was danc-
ing and singing with the gopfs. But Ridhi-konda is
mathd-vogapitha, so much more prominent than Vamgi-
vala. These pastimes are so fantastic and are always
going on. You cannot even imagine them. So among
all the [ila-sthalis Radhd-kunda is so exalted.

When Caitanya Mahfiprabhu came Radha-kunda was
like a small pit, having only a very small amount of
water. Caitanya Mahfiprabhu discovered the place and
asked, “Where are Radhi-kunda and Syima-kunda™
The name of that village was Aritgaon. Aritgrama
means Aristisura-gaon, Aristsura, Vrsabhiisura, so
Aritgaon. “So this is Aritgaon, but where are Radha-
kupda and Syima-kunda?' He asked from so many
old persons. They told. “We don't know where Ridha-
kunda and Syima-kunda are, but we know that this is
Kali-khet and this is Gauri-khet.” Kali-kheta means
black field and Gauri means golden field. O Kali? Kali
means Krsna, so here is Krsna's kungda. Itis not khefa
but kunda. And Radha-kunda they were calling Gauri-
kheta. It's not actually Gauri-kheta but Gaun-kunda.
Mahaprabhu took bath there and declared that this is
Syama-kunda and the other is Radha-kunda.

Then Mahdprabhu left and discovered Vrndivana
Dhima. We know that at first Kimyavana was called
Vraddvana. Caitanya Mahdprabhu explained that in
Kimyavana Yamuni is not there, nor is Govardhana
nearby. Here, there is no Kiliya-hrda, no Brahma-hrda,
Brahma-kunda, Vaméi-vata, Kesi-ghata, so how can it
be Vrndivana? Vallabhicirya came to Caitanya
Mahdprabhu, saying that Kimyavana is Vindivana. But
Caitanya Mahdprabhu corrected him, “No. This is
Kimyavana and there is Vyndivana™ Caitanya
Mahiprabhu discovered all the forests and all the pas-
time places.

One day Emperor Akhbara, the Mohammedan king,
was coming with his armies with lakhs and lakhs of
horses and soldiers. His horses and elephants were so
thirsty. The Emperor himself was also thirsty. He was
passing that way and he asked someone there, “Is there
any big pond where we can take water?” The villagers
told, “No. There is not such a big pond, but you can
take water from this Kali-khet and Gauri-khet” The
Emperor objected, “There is not enough for even one
horse or any elephant. They can take all the water.”

The villagers said, “Don’t worry. You should bring
all here.”

And he came with all his soldiers, elephants and
horses. There were lakhs and lakhs of horses and so
many elephants! They began to drink, and the water

never finished. All were satisfied, and stll there was
more water. The Emperor was very impressed and he
wanted to enlarge the pond but he could not do. So
after this Raghunitha Désa Gosvami came and wanted
to restore the ponds, But he was so0 much worried be-
cause the kundas are cint@mani. The water is svayvam
amptam, nectar personified. So then he was repenting,
“Why do I wish to improve the kundas?" At the same
tme a very big businessman, a paisa-walla, came there
and told, “Badrindrivana has sent me and told me in
dream that ‘you should go to Radh&-kunda and tell
Raghuniitha Disa Gosvami that 1 have ordered you to
give money o restore the kundas and make them very
nice’.” The businessman went to Raghunitha Disa
Gosvami and told him, “l want to help you in this work ™

Raghunitha Disa GosvAmi refused, “1 don't want 1o
do this sort of thing.” Then Badrin@riyana came in
Raghuniitha’s dream and told him, “You must do this.”

Raghuniitha accepted some money and managed the
work. First he dug Radha-kunda in four corners, mak-
ing it very square, because Srimati Radhika is so saral,
simple. When he began to excavate ﬂymkurjda. he
wanted to make it square also. There were s0 many
irces here and there that needed to be cut down. But in
the night they were weeping and praying, “O
Raghuniitha Dasa Gosvami, don't cut us. We are here
doing arddhdana of Krsna on the bank of Syima-kunda,
50 don’t disturb us.” So, Raghunitha concluded, “O,
Krsna wants His kunda to be crooked like Himself "
Krsna is always crooked, everything about Him is
crooked. Thus Raghunitha gave Syima-kunda its ir-
regular form and this is the very shape that we see to-
day.

One time Ridhd and Krsna were playing here. At
once a demon in the shape of a bull came and wanted
to kill Krsna and all others. Krsna suddenly took the
two hind legs of the bull, whirled him around in the
sky and threw him. Immediately he died. The gopis
were there and told Krsna, “You cannot touch us be-
cause you have done go-hatya, killing of a cow.”

“I have not killed a cow. He was a demon in the
shape of a bull” '

“But You have killed it, so You cannot touch us.”

“Then what will I do? Without touching you I can-
not live.”

*“¥ou should become pure.”

"HowT"

“Go to the sagar, ocean, and all rirthas of the world.
Take bath and then come.”

Krsna smiled and called all the tirthas there. They
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came in their personified forms and were praying,
“What service may we do for You?"

“You should become the water in this place.” And
with His heel Krsna made an impression, and that be-
came a very big pond.

Then at once, pasani prakdrama, they all became
water and the pond was filled. Krsna ook bath and
said, “Now I am pure. I can touch you?”

“Srimati Ridhike, we want to serve You. Why are You
going there™

Their humble prayer touched Srimati Radhika's
heart. She was so pleased and allowed them to fill Her
kunda. At once a channel was made between the two
ponds and the waters entered Ridha-kunda. Krsna took
bath, and then He touched all the gopis. This is Radha-
kunda. Here Srimaii Radhika is Hersell Ridhi-kunda.

“This kuncla s iself, Herself, Srimait Radhika, S}ﬂma-kuur,.!u is alsp Himself the embodiment of the Supreme Personalin
of Geddhead, that is Vrajendra-nandana, Radhd-kanta, Krsna Himself. No difference at all. Radhé and Krsna mix tagether

in Vrmddvana, and also ar Govardhana they meer.”

Never, never. We will make our own pond without
Your help. You should take bath there and then You
will be pure.” Srimati Ridhikd and Her sakhis exca-
vated and filled Radha-kunda with their own hands. It
became a very big pond, but there was no water. From
where the water should come? Krsna offered, “Take
from My pond.” And He told all the rirthas that in a
hidden way they should go in this new kunda.

The gopis refused, “We don't want to touch any of
the water from Your kunda. We will go to Manasi
Ganga in Govardhana, bring water from there, and we
will fill up our kunda ourselves.”

They took lakhs and lakhs of pots and began to
‘2o, but all the rfrthas laid down on the way, weeping,

and Krsna is Krsna-kunda, but the supremacy of Radha-
kunda prevails.

Ripa Gosvami has glorified Radha-kunda. Every-
where there is glorification of Ridha-kunda. Swamiji
i1 also telling that if anyone goes and touches the wa-
ter and takes acamana, or il anyone goes and take bath.
he will have the mercy of SrimatT R3dhika 1o serve Her
there. We cannot tell any greater glory of Ridhi-kunda
than this. So we should try to know what is Radha-
kunda. It is superior to any other place in Vraja. It has
been told that:

Sri-vrndavipinar suramyarm api fac
chriman-sa govardhanah
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sa rasa-sthaltkapy alam rasamayi kirh
tvada anvar sthalam
vasvapi amsa-lavena narhati manak samvar
muukundayya tat
pranebhye ‘py adhika-priveva dayitdn tat
kungam eviasraye

“ Vrndavana is so beautiful, rdsa is going on there,
and Giririja Govardhana is so glorious, what to speak
of other firthas of Vraja. But they are not equal 1o even
one ‘lakhth’ [one hundred- thousandth] of a part of
Radha- kunda. Let me take shelter of Radha-kunda
which i1s more dear to Lord Krsna than His own life’s
breath.” { Vraja-vilasa-stava, 53)

So rare is the glory of M Radhi-kunda, it is very high.
So Swimiji [affectionately referring to Srila A.C.
Bhaktivedanta Swami] is telling that if anvone is intel-
ligent, he can begin to touch a very little of the glory of
Srimatl Radhi-kunda. Then he will develop the desire
to serve Srimati Radhika. Krspa may be ready to give
His service, but if Radhikd's mercy is not there then
they will tell that there is nothing to do..

In his 8¢ Svaniyama dasaka, Srila Raghunitha Dasa
Gosvami has told that: “I have no attraction for Krsna.
I don’t want to live at Ridhi-kunda or Govardhana,
and 1 also don't like to serve Krsna if Radhiki is not
there. But if | will hear that Srimati Radhiki has gone
to Dvaraka to serve Krsna, at once [ will fly anywhere
without any invitation. And if I know that only Srimati
Radhiki is at Ridha-kunda without Krsna, no harm, 1
will also be there. I want to be in Ridhi-kunda, even
hearing the chattering and pattering of all the villagers.
I want to be there. 1 want to take their remnants, and
hear their worldly talks, gramyea-karhd, but I don't want
to go to heaven or anywhere in Vaikuntha, anywhere
in Vraja, leaving this place.” Radhi-kunda is so glori-
ous!

Then:
karmibhyah parito hareh privataya
vyaktith yayur jiianinas
tebhyo jiana-vimukta-bhakei-paramah
premaika-nisthds ratah
tebiyas 1ah pasu-pdla-pankaja-drias
tabhyo 'pi sd radhika
presthi tadvad ivarh tadiva-sarasi
tari nasrayer kah krit
(Sr1 Upadesamrta 10)
SNM: What is the translation?

Devotee: {reading from Srila A.C. Bhaktivedanta
Swami Mahdrdja's translation)

“In the fdsrra it is said that of all wypes of fruitive
workers, he who is advanced in knowledge of the higher
values of life is favored by the Supreme Lord Hari.
Out of many such people who are advanced in knowl-
edge [jAanis], one who is practically liberated by vir-
tue of his knowledge may take to devotional service.
He is superior to the others. However, one who has
actually attained prema, pure love of Krspa, is supe-
rior to him. The gopis are exalted above all the advanced
devotees because they are always totally dependent
upon St Krsna, the transcendental cowherd boy.
Among the gopis, Srimati Radharini is the most dear
to Krsna. Her kunda [lake] is as profoundly dear to
Lord Krsnpa as this most beloved of the gopis. Who,
then, will not reside at Radha-kunda and, in a spiritual
body surcharged with ecstatic devotional feelings
[aprdkyta-bhdval, render loving service to the divine
couple $ri Sri Ridhd-Govinda, who perform Their
astakdliva-lild, Their eternal eightfold daily pastimes.
Indeed, those who execute devotional service on the
banks of Radha-kunda are the most fortunate people in
the universe.”

SNM: | see that so many devotees go to Varsind,
so many, and they like it more. They want to go to
Gahvarvana. Gahvarvana, you know? There, Mana-

. Dan-ghar, Vilisa-ghar, Mor-kutir, all are there.

Radhikd plays with Krsna in s0 many ways

there. I think that all the Vrajavisis think that this

Varsind is superior to any other place. But they don't
know all these mysteries. Never can they know., If any-
one wants to know the glories of Ridhd-kunda, they
should read Brhad-Bhagavatdmeta, Seventh Chapter
of first volume and also Seventh Chapter of second
volume,

Why Radha-kunda is so significant? Why Krsna has
come from VYmdivana to live in Dvaraka? Why? An
ordinary devotee cannot answer all these questions.
Those who know the glories of Srimati Radhika's prema
can tell something. Rohini-devi, the mother of
Baladeva, Baladeva Prabhu, Uddhava, because he was
there, and also afier that Baladeva Prabhu went 1o Vraja,
can tell something about this Radhi-kunda and Vraja.
Why Krsna left Vendivana , Vraja and He came to
Dwvaraka? There are so many reasons hidden behind
this action. Krsna wanted to satisfy the gopis, but in
Vraja He could not. na paraye "ham niravadya-
samyujam. Why? You know there are two clements in
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prema—separation mood and meeting, sambhoga.
When meeting with Krsna, the gopis become so happy.
And in separation they become so unhappy. At that
timeé no one can touch the glories of the gopis, it is
very high. When Uddhava went to Vraja, he saw the
glories of the gopis like the Himalaya Mountains, so
high, and he felt insignificant like a particle of dust.
Krsna sent him to see the gopis’ behavior and to real-
ize all their moods. Krsna tells to his friends in Dvaraka,
“I want to be in Vmndavana , Vraja. [ want to stay at
Radhi-kunda always, but I cannot. Why? Because the
love and affection of the gopfs is so high that in sepa-
ration they feel sambhoga, and in meeting they feel
viraha. This is very, very painful for Me. One time
Srimati Radhikd was sitting in My lap and
Madhumangala came. A bee was humming there and
Srimati Radhikd was afraid. Madhumangala saw
Srimati Radhika's fear, so with a stick he chased that
bee very far away. When he returned he told, T have
driven Madhustidana away and he can never come
again.' Hearing this, She fainted and cried, 'O Krspa, O
Krsna, where are You?' even though She was in My
lap.”

She was in the lap of Krspa, but feeling so much
separation that She fainted. Once Krsna had gone some-
where else, and Srimati Radhiki was feeling separa-
tion. Krsna saw that in scparation She became so ab-
sorbed that, seeing a tamal tree, She embraced it. “Oh,
you have returned.” And She was laughing and joking
and taunting that tree as if it were Krspa. Sometimes
He saw that in separation Srimati Radhika was kissing
the darkness, “O this darkness is Krspa!™ She wanted
to embrace that darkness, thinking that it was Krsna.
Krsna became so astonished, “What high class of prema
is in RAdhd-kunda, in $rimatf Radhiki™" He cannot sat-
isfy them, because when He comes to satisfy them,
playing with Him they think of future separation, Thus
they are always feeling pain. “T cannot bear to see their
pain. If they see Me, they will feel pain because they
are more absorbed in separation, so [ should not be
here. I cannot satisfy them. At Radhi-kunda this mood
will increase. They will weep bitterly and will faint.”

Srimati Radhika is telling to her sakhis, “Sakhi, 1
feel better when I become senseless. And at that time
when I am senseless, I can forget all these things, so
why do you try to bring Me back to My senses? Al that
time | am okay, but when [ will return to My senses,
then again I become distressed. So why you do so?
You are like My enemy.” Can any of you imagine these
things? So this is the special glory of Radhi-kunda,

where all these moods are there, and prema is like a
flood, where prema vai-cittya is there. There is
Brahmara-gitd. Brahmara-gitd describes so many
moods—cifrajalpa, prajalpa, sujalpa, adijalpa,
anufalpa, and so many more things. You cannot imag-
ine. 50 1 think that to only do vaidhi-bhakn amalgam-
ated with karma and jidna. oh, it will not be sufficient
to come in the family of Caitanya Mahdprabhu in His
sampraddya. If you want to be in Caitanya
Mahdprabhu's sampra-diya, you will have to do
ripanuga bhakti. What is rigpanuga? Some are saying,
0, don't take the name of rijpdnugd, otherwise you
will be sahajiva.” What is the significance of ripanuga”
We will have to know who was Riipa GosvimlI, what
he did, what is his special service, what are his moods,
and then we can be ripanuga.

Ripanuga means to serve Srimati Radhika, nothing
else. This book is just an outline giving some light on
the subject. To enter this realm more deeply you must
hear a realized soul explain all these things, and he can
give you a deeper impression of this book. Srila Ripa
GosvaAmi has made it for only this purpose. Swimiji
did not write any explanation of Siksastaka, Manah-
sikga, and all others, but he saw that this book was so
important that he wrote his commentary. But those who
will only look at the first floka, “vaco vegam
manasah.. vidco vegam manasahf...vace vegam
manasah,” and then close the book and think, “It is all
right, this 1s sufficient for us. We are not qualified 1o do
vico vegar manasah, then how we can read any fur-
ther?’

Swimiji has come to give all these ripdnuga
thoughts and lines to us. So we should not be hopeless.
We should try to develop our Krsna consciousness in
this line. gaura premdnande!
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— Kartiki—
Srimatt Radharani
Srila Bhakti Raksaka Sridhara Deva Gosvami
Mahdrdja

This kdrtika mdasa is also known as nivama seva misa
[month]. We try to follow some fixed program to en-
hance our devotion. Slothfulness may not be encour-
aged. So we have to fix a particular program of devo-
tional attempts like reading some fastra, doing some
kirtana or some particular devotional activity which
we think useful for advancement towards our goal.
Nivama means to regulate our life to a particular chart
' of service. That, I must do these things anyhow. And
mainly leading to asta kdliva seva, the 24 hours serv-
ing attendance towards the Lord. Every point of time
may be utilized for my highest benefit. Generally that
should be the tenor of our tendency, especially this
month, and Krsna will like that very much. In connec-
tion with Radharint if we do. it will be much favored
by Krsna Himself, because it is in connection with His
highest beloved. Hare Krsna.

In his last years our Guru Mahirdja used to pass this
month sometimes in Vmdivana and sometimes in Purf,
with a special group of devotees. In his last year he
observed this month in Puri. We were with him. Previ-
ously he was in Vrndavana, and from Puri he came
back and that year he disappeared in the month of
Mdgha one month after or so. We passed this last month
in Purf with him, 1936, January 1st, 1937 he disap-
peared. Puri was his birthplace, his young vears were
passed there. Bhaktivinoda Thikura was superinten-
dent in charge of the Jagannitha temple at that time.
CGaura Hari Bol,

The occurrence of the lunar eclipse comes to remind
us about the birth time of Mahaprabhu observement.
The lunar eclipse, and the solar eclipse reminds us about
Kuruksetra. Afier long separation the devotees could
meet Krsna in Kuruksetra. Some special function ob-
served, holy function during this eclipse. In Kuruksetra
we heard from Guru Mahérdja that during the time of
eclipse there is possibility of a clash amongst the plan-
c1s. So it has been arranged, if the general danger comes,
we should prepare ourselves in such a way that the next
birth may be determined and we can begin in a fair
field. During eclipse there is also some evil influence

by the contact. The earth and the sun come in the same
line. Lunar eclipse means earth in the middle and sun
and moon to extreme. Solar eclipse means moon comes
between the two, and in the same line through the sun's
ray we catch some influence from the moon which trav-
els to earth and there some difficulty may come. So the -
souls here should be prepared for their danger and en-
gage themselves in some holy mood so next chance
they will have a better fate and atmosphere.

So the interest is opulent there. No
dearth of any anandam, rasam or what
we are searching after. No dearth of
that there. Profusely everything. The
affection, the sympathy, the mercy, the
love overflowing there in the land of
apulence. Anyhow, throw yourself in

that plane, they will take care of you.

Rihu is the chiawd, shadow. That has been named as
rahugraha. As if another planet. Everything is seen
from conscious standpoint. Though we are having ex-
perience of matter, we don’t know what it is actually.
S0 that is experience of our mind, a part of conscious-
ness. Whatever we fecl about other things, that is a part
of our consciousness only. So consciousness means
person. Everything is seen from the standpoint of per-
sonality in the highest realm, whether cloud, tree, moun-
tain, or stone and that is not ignorance, but rather the
highest type of civilized conception in the spiritual way.
yathd nabhasi meghaugho, renur va parthive “nile,
evam drastari driyatvam, dropitam abuddhibhih
(5.B.1.3.3) In Bhagavatam, high thought. Just as we
find cloud in the sky and dust in the air. We can't sec
the sky or air but by the location of the cloud and dust
we come to experience the existence of sky and air.
Through the dust and through thé cloud. So
Bhagavatam says the ignorant people aécribe sight in
the unseeable, and not only unseeable, but seer. Who is
really a seer, the ignorant are ascribing sight there.
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Really they are all seer, knower, subjective, and igno-
rant people are ascribing object there. It is difficult 1o
conceive. Just as we are told, if we stand before the
deity, we should not indulge in seeing with our eye or
our other experience to feel the deity. When we think
Them to be the object of our senses we ourselves are
deceived. But we want to be trained to find seer in the
seen. Drastari drgyaivam, 0 see il's -subjﬁ.lw: E:N-
ence. The deity 15 subjective
existence. I am rather object to
His sight. All seer, all feeler, all
knower, nothing unknown. :
Bhigavata says that is the =
proper view, then you are in a |
position to view the reality. You £
have to come in touch with re-
ality. All super- subjective.
Then you come to live ini
dhdma. That is dhdma, divine
area. Where one can feel the
whole environment superior Lo
him, of subjective existence.
Subjective existence! All ob-
jects of reverence and not 1o
serve me, not for my enjoy-
ment. Everything is to be ap-
proached with veneration and
regard. We are their servanis

The Lord with His whole king-
dom is a venerable thing. su-
per- subjective. Then we come
into contact with Valkuntha, the
higher entity. Objective entity
all mdyd, all bhoga. What we
see as the object of our enjoy-
ment is all illusion and concoc-
ton, mdyd, what is not really. But everything should
be revered, worshipped, and treated with respect, then
we are in Vaikuntha, in Vndavana. It is mentioned there
in Cairanya Caritamyta, vaikunthera prehivy adi sakala
cinmaya (CC Adi 5.53), everything is made of spiri-
tual stuff and superior to me. Below there is Maya and
above there is Yogamaya, the land of the Lord, so we
want to get out of this entanglement, separate interest.,
What is superiar, we imagine that to be our inferior
and want to use for our own purpose and enjoyment.
The world of enjoyment is a concocted one. But really
we should learn to see that everything should be treated
with reverence, with serving attitude, everything. Then

$rila Bhakii Raksaka Sridhara Deva Goswimt

we can come in contact with dhama, the land of the
Lord, where every particle is to be worshipped by us.
Everything holding superior position. What is really
the supernatural, we are drawing that to become quite
natural here in the sense experience. No. Just try,
bhidyate hrdaya-granthif, chidyante sarva-
samfayah, ksivante cagya karmani, mayi drste

kh:lﬂirrmm {5 B. 11.20.30). When the ego of separate

existence is dissolved totally
from enjoyment. "l am to en-

joy. | am to utilize whatever |
find around to satisfy my
senses.” This angle of vision,
this mdyd, this ego, the center
of such experience should be
totally abolished. Dissolved.
And all doubts will be cleared
when [ shall find myself in that
plane. | shall find myself free
from the clutches of separate
interest, then all suspicion and
doubt will be cleared. | shall
feel as if by the soul experi-
ence, that is the experience of
the inner senses which we pos-
sess. Then all of our attempts
and energizing will have no
need, they'll stop. No special
endeavor will be anempted for
my purpose because no sepa-
rate existence. | will find I am
a particle in the infinite and
what is feeding the infinite, that
will feed me also. A general
interest | shall find everywhere.
| am not separate 0 no neces-
sity of energizing for my special interest. [ shall be able
to see the divine arrangement for everyone, including
every grain of sand. I shall see 1 am onc in the whole
and the main current is doing everything, so no karma,
no action necessary for me. Then it will become very
clear, I have got my duty in that universal flow and I
am one of them. | am a particle there. Automatically
I"'m handled by the universal force in such a way.” And
that is Yogamiyd, not Mahamiya. Not actuated by sepa-
rate interest but actuated and influenced by the general
interest of the whole. 1 have got my movement and
that is service not enjoyment. Whal is necessary is the
dissolution of the separate interest activity. Then to
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emerge into that all venerable, all respectful world. No
connection with the lower thing. [ am the servant of
the servant of the servant. I am rather the lowest, all
are higher. I shall come into contact with all higher
substance and the lower substance of concoction will
vanish for all time. So it is sar-cid-anandam. Sar means
eternal existence and cif, they "re all conscious, all soul,
all subjective, and anandam, there we find no anxiety.
The general flow is irresistible and automatic, 50 no
possibility of any suffering or pain or anything else.
That is a spontancous flow of blissfulness and we shall
come to live in that scene. Rather kept by Yogamiy3,
another higher, superior and affectionate power. She

will capture us and utilize us in the service of some’

mysterious... Lord Krsna,

Yogamiyd comes and influences us, and by the
magic touch of that affectionate hand we are taken into
a land of our dream. Where we self- forgetfully engage
ourselves, piana-finya-bhakii, all affection. We are
under the affectionate guardian’s hand. We do not know
anything, but we are handled by our affectionate guard-
1ans in such a way that we live in the land of mystery,
dream. We think that we are holding a very lower posi-
tion, but in the fatastha-vicar [impartial judgement]
they say that this sort of life, playing under the affec-
tionate hand of the guardian and with some natural in-
natc faith and consciousness to work according to their
direction, that is the happiest position of one jiva soul.
JAdna-finya-bhakti. No calculation, no self-interest, but
s0 given o the central cause that as if in a dream, auto-
matically they are like a machine working, and they
are the happiest part. They are manipulated and handled
by faith, by affection, by goodness, by love, by mercy.
No necessity of any individual selfish calculation. The
very soil is thinking of our interest. Everyone, at the
cost of their own interest, they are seeking the interest
of the others. So the interest is opulent there. No dearth
of any anandam, rasam or what we are searching afier,
No dearth of that there. Profusely everything. The af-
fection, the sympathy, the mercy, the love overflow-
ing there in the land of opulence. Anyhow, throw your-
sell in that plane, they will take care of you. The soil

- will take care of you! The soil is so high, so elevated,
s0 good. bhiimis cintamani, vrksa kalpa raru, gamanam
ndpyarh kathd ganari. Sweet, sweet, sweet, sweet, sweet
everything i1s sweet in the land of sweetness.

It is in Bhdgavatam, Caitanya Caritdmyta and some-
where scattered in other puranas, and Mahiprabhu,
Ridhd-Govinda both combined, came to distribute

Their own inner wealth to the public and so it 18 pos-
sible for us to try and approach and gain admittance
into that flow. That is not static but it is dynamic. So

To cast oneself into the infinite whim,
that is very, very uncertain and the
extreme courageous act and we are

going to do it willingly.

what is necessary, we should get relief from the hands
of so many servants of us. Those that are subservient
to us. We are accustomed to have our servants, “Ev-
erything will serve me and come to please me.” Our
nature is such now in the baddha-jfva [conditioned
soul], but we must get out of that and not only be indif-
ferent to them, but we shall have some positive en-
gagement of service. All higher around me, every par-
ticle is of higher, superior substance. That is what is
necessary, cid-vilas, On the whole our progress means,
we shall come in contact with honorable position in all
respects and no contact with any lower substance than
ourselves. We are meanest of the mean, lowest of the
low. We are encouraged to accept the mentality of a
servant. Servant of the servant of the servant and it is
not hyperbolic but it is reality. We have to understand
how this is wholesome and helpful, and how this is the
real life, in service. All good around, [ am bad. So nec-
essarily I shall invite always some improvement in me
by the association of the higher, then every second I
can imbibe something.

Turning away from the ideal of things of limitation
we are jumping into the ocean. From the tangible posi-
tion, finite, jumping towards infinte. He will see me.
Not the apparently stable things can give me shelter. I
am willingly leaving the company of the tangible as-
sociation and casting me toward infinite. Jumping into
the ocean, it is not an easy matter. Neglecting the tan-
gible thing on which we are standing, that is matter,
material and within our control, tangible somewhat,
but flickering. Apparently for the present it is tangible,
where we take our stand, but because it is transient we
need to disassociate with it and cast ourselves towards
infinite. Infinite management, a very step
we are taking or going to take. Throwing our ownself

e .
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into the whim of the infinite, from tangible to the infi-
nite. A very courageous step we are going to take. How
the infinite will deal with us, whether totally ignored,
or He will adore me or make any negligent arrange-
ment for me, no surety. ddlisya vd pdda-ratdm pinagtu
mdm. By the wave of the infinite power | may be lost
nowhere. pdda-ratdm pinasiu mdm adarfandn marma-
hatéari karotu vd. [ may not even have any chance of
coming into contact with Him. yarhd tatha va vidadhdiu
lampate. He's whimsical in my understanding. He's
adoring one and ignoring me. No explanation can be
called for. mar prana-narhas fu sa eva ndparah. But [
have no other alternative than to surrender to His whim-
sical activity. This attitude.
- To cast oneself into the infinite whim, that is very,
very uncertain and the extreme courageous act and we
are going to do it willingly. What will be our fate we
do not know, still we want that from provincial gov-
ernment our service will be promoted to the central
government. That promotion we want. In connection
with the superior power. It to be a risk but still it
is substantial. We have come to the right place for shel-
ter. We are being connected with the real plane, not
sham, that will be our consolation. And the favor of so
many superficial agents, that is flickering, no stability.
I may be ignored by the central power, but any mo-
ment if | can draw their notice my position will be very
safe and high. So 1 am taking risk for my greatest pros-
pect in life, though it may not be easily got. Risky life,
sarva dharmdn pariryajya. Otherwise, to stick to your
own present position and progress in a slow way, that
15 also recommended, sva-dharme nidhanarm freyah,
para-dharmo bhaydavahah. Don’t be too much ambi-
tious. Keep your position firm and try to advance
slowly. That is ordinary recommendation. But those
who have got courage, for them, sarva dharmdn
parityajya. “Give up everything and try to come to Me.
I am there and I shall save you." From His side this
kind of consolation, “T am not blind, | can see anything
and everything. If you really come to My shelter I am
ready. 1 shall embrace you.” From His side the state-
ment is such. But from the side of the devotees who
are swimming in the ocean, and pressed by the current,
undercurrent and overflow, they say, very difficult! But
sull they cannot leave that campaign. Revolutionary.
Constitutional path and revolutionary way. Both are
there bul the constitutional way is very slow progress.
When you will reach the goal, it is not certain. Some-
times there is setback also. Gawra Hari Gaura Hari

Gaura Hari Nitai Gawra Hari Bol. Ahh, it is better on
the whole to leave the world of deception, mdyd, mis-
understanding as soon as possible with every risk and
to jump with the hope of meeting the non-treacherous
and loving plane, with much speed. This mdwd, misun-
derstanding is after all, treacherous. So many units fight-
ing with one and other, this is the position here. But to
get free of this and jump into the Absolute area is such
that the slightest position there is considered to be of
very, very high and great value. The yery slightest po-
sition there is far, far greater than the highest position
in this misunderstanding world. QOur statement is op-
posite to that of Satan. “It is better to serve in heaven
than to reign in hell.” We don’t want any royal position
in hell. Leaving this realm, we want to pass through to
the highest. Crossing beyond the association of the all
accommaodating Brahma, and the Paramdtma concep-
tion, beyond the source of all resources and Master of
all energy, Nirivana, then....satisfying the whole ex-
istence with fulfillment through love, is Krspa,
Vrndivana. There it is apparent, the infinite's approach
to the finite is in it's fullest sense, as if He is one of
themselves. So close, and His love and affection is so
much extended.

$ri Krsna karsini. The peculiar power
in love is this, that the high is con-
trolled by the low through some ten-
dency and that is called love.

S#1 Krsna karsin. The peculiar power in love is this,
that the high is controlled by the low through some
tendency and that is called love. Just as when a boy
catches the finger of his father and draws him to some
quarter and the father goes. The father is more power-
ful and the boy's power is very less but the father is
defeated by the power of affection. So affection and
love 1s there where we find that the big is controlled by
the small. Such wonderful potency is that love and af-
fection. So the Absolute is controlled by His potency.
Generally the potency is guided by the owner of the
potency, but sometimes potency itself guides the owner.
That is love. No physical capacity but the fine capacity
of the very subtlemost force. ahari bhakra parddhino,
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“As il T am interdependent, not Absolute. I feel only by
devotion that | am controlled by them, I am not master
of My own self.” The Absolute says like that. So what
wonderful thing is that bhdgavar prema? And it is in
the highest sense when application is in the case of
Krsna in Vindivana. Where, aham iha nandarit vande,
vasyalinde param brahma, 1 have no charm for
Mahabhdrata, Veda, Upanisad all these things, but my
only charm-is for Nanda where | found that the Su-
preme power absolute, s crawling in his anpuund as
a baby boy.” Nandah = :
kim akarod brahman, §
sreva evarit muzhoda-
yam. In the talk about
Bhagavaram this is
getting a very valu-
able position. What is
there? The Parabrih-
ma is in such an ordi-
nary position, is He
Parabrihma or some-
thing else? Such doubt
also enters.

Yadodi is whipping
Him, but when trying
to bind Him with rope,
two fingers less every
attempt. Only two fin- |28
gers less to circumam-
bulate, then again, one
foot added, the same
two fingers less, con-
tinuously, Though in
the midst of her fist,
she 1s whipping and
He is crying. But still
the difference is this.
Against His will she is
trying to bind Him
around the belly, but
two fingers less. Again Hddﬂd that very two fingers
less, again added rope. two fingers. But He is sucking
her breast and when she is whipping, “Oh, don’t beat
me my mother (crying), I won't do anymore these
things.” Sometimes when He is yawning, the boy,
Yasoda found the whole brahmanda, creation within
His mouth. Then she was afraid, the next moment there
was a cat crying and the boy out of fear, is coming
close to the lap of Yagodi. “Oh, He is my child, my

son. He is not all-accommodating Brahma, no! He's
my child!” The playing in this way is like hide and
seek. When the infinite comes to finite in it's closest
touch, then sometimes showing that infinite character
and sometimes most finite character. Playfully, doing
s0 many big things. Trnavarta came to kill Him, He
was on the lap of Yasoda, immediately Yafoda felt that
the boy is very, very weighty, so she could not keep
Him on her lap, she had w give Him on the earth, and
Trnavarta ook the boy away in a storm. Then some
minutes after they
found that the great
demon’s body had
fallen on the earth, and
the boy. anyhow em-
bracing the throat of the
demon, was just on lop
of him. Then Yafoda,
she swiftlv went and
collected the boy, 'Oh,
fortunately the boy is
over the demon’s dead
body. otherwise, if
lower side, He would be
crushed.” But all play-
fully done, the Trna-
varta, that great demon,
was finished by the boy
and He's showing like
that. The most miracu-
@ lous things are coming
to a simple level. Most
playfully and in a sim-
@ ple way doing the great
deeds, which take so
much time, so much
power, so much valor,
® and that is only finished
in a second in a very
peculiar way. The great
things are done in a very small atempt. Infinite’s ap-
proach to finite in the closest form, controlled by a spe-
cial tendency and that is love, prema.

50 bhakri is a such thing. We shall try to understand
what is devotion that can control the Absolute. What
more? And Mahdprabhu has come to suggest us to fol-
low that path only, and it is in Vmd3vana, Try to have
a position, a place in Vmdavana, in that layer, plane of
life. With this general conception we shall have to ap-
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proach Vndivana. What is Vmdivana? Rather not the
sum total of some formality, a mere imitation of a par-
ticular group of formalities cannot give that. The very
life is such, so valuable, the life transaction must be
there. Die to live. Sacrifice. We must invite that sort of
death which will kill death itself. If we want to live in
that plane, we shall have to give ourselves wholesale
as price to purchase that valuable thing. What is that
subtle power? How to acquire that? What should be
the price? How deep should be the transaction?
Prataparudra Mahirija, from the throne he came to
do the service of a sweeper before Jagannitha.
Mahiprabhu's heart melted there. Otherwise so many
proposals came, “The king wants to have a look of You,
if You allow him, he may come and have Your darsana”
“No, no, that is undesirable. People may say that that
sannydsi has some greed for money and power so he
wants to have connection with the king. That is a bad
name for a sannydsa sddhs, so [ don’t like that he will
come to Me and see Me. That will show indirectly that
I have got desire for money, 1 won't like." But when
Mahdprabhu saw that he came to take the position of a
sweeper to the Lord, Jagannfitha, naturally His heart
melted and He embraced the devotee. So He is infinite
and He likes finite. Finite is His friend. But when the
finite wants to show it’s sham tendency to become big,
He hates it. But minutest position taking, then He comes
to embrace him. trndd api sunicena, taror api
sechisnund, amdning mdnadena, kirtanivah sada harih.
Don’t aspire after anything, and whatever comes to at-
tack you, iry to know the futility of their attempt. They
are under one hand, Supreme hand behind, so resolve
to tolerate. Toleration, until the upper hand comes o
control, you don't go to hinder or oppose them. frnad
api sunicena. Don’t create any attitude of disturbing
the environment, and if the environment comes to op-
press you then take the course of toleration, not tit for
tat. Then amdning, don't hanker after any position,
mdnadena, but give position to one and all. With this
attitude take the Name and your appeal to the Supreme
will have a very easy grant. An easy and quick grant
your application will have if with this attitude you ap-
proach Him. Hare Krgna. Gaura Hari. This is the key
to our success, our way to be happy. Don’t lose your
.energy o any direction, but command the whole thing
1o one direction drawing it in from all sides. Don't waste
your energy to fight with the environment for anything, but
the whole control should be directed towards the Absolute.,
Then in no time, success will come to crown your atiempt.

In Bhagavad Gitd we find Krspa is explaining His
special existence, His favored particular thing.
pandavinar dhanafijavah, My special characteristic
is to be traced in these places. masdandr marga-sirso
‘ham, so He says that of all the months, *1 like
margasirsa. You can find Me there” Just before that
this Kartika month comes. Sanitana Gosvami has scru-
tinized this and he has demonstrated that the Kirtika
month is favored by Ridhirinl. How? Kirtikd is the
mother of RAdhirini. Kintikd. Radhirini's mother's
name is Kirtikd. So Kartiki is the name of Radhirini.

Kirtiki. At that time it was a custom to give the names
of the naksatra, stars. KTrtikd, Revati, Rohini, Visakha,
Dhanigtha, all these names were used in that society at
that time. So Kirtikd was the name of the wife of
Vrsabhanu Raja. There is a place near Mathuri called
Rival, a village, and that was the place of the parents
of Kirtikd. Vrsabhinu went to visit the place, that is his
father-in-law's house, and when going to take bath in a
lake, on the lily, he found a divine girl. Just floating on
the lily. She was very beautiful, perfect. but eyes were
closed. He collected the small baby and gave Her o
his wife Kirtik. Vrsabhinu gave Her o Kirtika his wife,
“T have got this wonderful girl floating on the lily there.
You take Her." She began to maintain and sustain that
girl, and She was Radhardni. ayoni sambhava. She did
not come through the fleshy body. But She was blind
we are told. From the very birth blind.

Vrsabhinu Mahdrija and Nanda Mahirdja were in
fnendly relation and once, Yasoda went to visit her she-
friend, that Kirtika, when she heard that she has got a
very wonderful girl of exquisite beauty in such a way.
She went to congratulate, that, *You have got at last a
beautiful girl ” She took Krsna with her and when they
were talking, Krsna, the boy, suddenly went to that girl,
Réadhirin, and in such a position She suddenly opened
Her eyes. She first opened Her eyes when She found
Krsna on Her body. The children’s first interchange of
Their glances. In a very child stage, boy of few months...
few months something. The first opening of the eyes
and She found Krspa. It is told somewhere.

This is lila. Eternal events, incidents, repeated in a
particular way like drama. One drama is being repeated
many times. It is in the eternal quarter and sometimes
the screen is taken away and it comes to manifest in a
particular place. So in the original place the [fid is go-
ing on, Coexistent. All the [ila, subsequent, succession
and also coexistent. We are living under the limitation
of time and space, but beyond time and space there is
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also a dynamic flow of love, and that characteristic is
drawn from there. But to our limited brain and think-
ing the eternal thing will be seen. Just as so big a sun,
when it comes to our eyes it is like a ball of light, but
how many times bigger than this earth is the sun? But
when viewing from the earth it's figure seems reduced
to such a small size. So, infinite coming to us becomes
of finite character. And by His will, some glimpse comes
in différent mundane brahmdnda as exhibition to at-
tract the people for the same. So it occurred in that
way. The children’s first union, interchanging Their
vision. Afterwards that Vrsabhinu king and Kirtika
queen, chief, not king and gqueen, began (o nurture the
baby, that girl. Gradually She grew up.

So, Kartika vrata is very favorite to
the Vaisnavas and especially the
Gaudiva Vaisnavas, whose ultimate
goal is Radha dasya. They observe this

month scrutinizingly.

Vrsabhaniidadhi-nava-dasi-lekhe, lalitd-sakhi guna-
ramita-visdkhe. vrsabhdnidadhi, that is the sea. Just
as the moon is supposed to have come out of ksfrodadhi-
samudra. The present geologists, some of them are of
the opinion that from the pacific, the moon was any-
how shot forth. There was some island, and anyhow
by the force of an earthquake or some push, like rocket
it was sent into the atmosphere and that has become
moon. It is also the vedic evidence, that moon has
emerged from kstrodadhi-samudra, milk-ocean. So,
vrsabhanidadhi-nava-fasi-lekhe. Ripa Gosvami is
describing that the family of Vrsabhinu is compared
to the ocean and from there this moon has sprung up,
Radharani. So beautiful. Comparing with the moon,
she has come from the ocean of Vrsabhanu's fortune.
The fortune of Vrsabhinu is compared with the ocean
and from there sprung up the Vrsabhinu-Nandini, $ri-
Radhiki. Her young age is like this. Gradually She grew
up and had to marry, and marriage was performed, but
that was only ostentatious. There are different angles
of vision about that. Some say that Brihma one day
got Ridhi and Krsna married in a jungle. Some say

that by the social convention Rédhi and Krsna were
married. In different kalpa, different modification of
different stages. But what Mahaprabhu accepted 1o be
the highest attainment of one's life, that....not married
wife Ridhfirin] was to Krsna, marmmicd elsewhere, but
each other’s heart did not know anyone else as Their
lover. The hearts automatic connection. Full. And to
shoWw it is not chance coincidence, it was a necessity to
establish that the free love holds the highest position,
crossing recklessly the directions and influence of the
society and scriptures, crossing the conception of reli-
gious sentiment, and taking so much risk for the union
with Krsna. It is very rare. Two points, one point is, it
is very rarely possible, very hard to get that favorable
situation for meeting, and another is that for this pur-
pose we are taking the greatest risk possible, without
caring for anything and this is given the most supreme
position. Of all the services of different rasa, the
mddhurya-rdsa is the fullest, and again if that is to be
pushed to its highest intensity, then these circumstances
are necessary 1o produce that sort of intensity . Parakiya.
The highest intensity can be produced by artificial
dearth. If we bury the rice or wheat underground to
create a dearth of food, then food is very valuable. So
also here, the dearth, the rareness, the impossibility of
union has been created. For this such adjustment is
necessary between the Two, between the Couple. They
are crossing all sorts of conceptions of religious senti-
ments and this is the highest. No consideration of any-
thing when they are going to meet Krsna, at all risk
they are going to serve. So the intensity becomes high-
est. It is managed by Yogamdiyl, and the gradation is
there also. As much devotedness, so much intensity in
Bhdgavatd, Godhead. In this way it is distributed. Love
is the highest criterion. According to the nature and
degree of devotion, Godhead also distributes Himself
to the devolees in a particular gradation. So the devo-
tees are hankering after the service of R&dhirini"s camp.
Why? Svayarn Bhagavin is always with Her, and oth-
ers are of lower order. Svayarh Bhagaviin is always with
Svayarh Rilpd. Svayarn Ripa and Svayarh Ripi,
Ridhirani. In rasa, Svayarh Bhagavan is always by
the side of Radhirini, and by the side of other gopls is
svavarh prakasa of Krsna. It is the first-hand double or
facsimile of Krsna. There is first class of double then
second class of double, in this way. When in rasa, only
Svayarm Bhagavin is at the side of Ridhfirinf, and at
the side of other gopis is Svayarh Prakasa, not Svayam
Bhagavin, Not Svayarn Ripa but Svayarn Prakaga. In
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this way the gradation is there. 5o, the radhda-kinkrya,
that has been settled for us to be the highest achieve-
ment. Through Radhériini we can have the taste of the
service of the Svayarh Bhagavin. Svavarm Ripa and
Svayarn Riipa. The qualitative current that is passing
within the Two, minimum of that, a point of that, we
want. Our maximum, highest prayojana is there. The
Svayarh Ripa and Svayarh Rapd, when that class of
positive and negative are connected and performing fila,

There are so many rules and regula-
tions mentioned in the scriptures and
those that are very much fervent in this
matter follow those rules and customs
in their life, aiming ar the favor of
Radharani. She will be pleased. This
Kdrtika vrata. Some sort of restriction
there should be in our daily move-
ment, and drawing all of our energy
to one point, we should try to culti-
vate something about Her. Kartiki.

that is of the highest order. However smallest point,
we want of that quality only. rpdnugd-dhdara. And
that is also maximum in quantity in those less grown
girl devotees. They have got free entrance in the deep-
est fild, but the grown up she-friends, sakhi, cannot
approach. Not approachable by them but it is approach-
able by this Riipa MaiijarT class. These are very high
talks, we are not eligible to speak about all these things.
Gaura Haribol,

S0, Kartika vrara is very favorite to the Vaispavas
and especially the Gaudiya Vaisnavas, whose ultimate
goal is Radha dasya. They observe this month scruti-
nizingly. What has been mentioned in the $dsrra, move,
live in this way, the Gaudiva Vaisnavas have much re-
gard for that. Kirtika wrata. There are so many rules

and regulations mentioned in the scriptures and those
that are very much fervent in this matter follow those
rules and customs in their life, aiming at the favor of
Ridhirini. She will be pleased. This Kartika vrara.
Some sort of restriction there should be in our daily
movement, and drawing all of our energy 1o one point,
we should try to cultivate something about Her, Kirtiki.

Here we generally recommend to observe the
[astottara] sara-ndma of Mahiprabhu and Krsna. 108
names. The whole (ilad of Them has been mentioned.
Al least to come in touch with the whole [ild of
Mahéprabhu as well as Krsna. In the morning and in
the evening the eight flokas of Mahfprabhu including
the highest. Our Guru Mahdrdja used to make us sing
asta kdaltva lila. The day is divided into eight periods
and to follow and chant about the fild during those
eight times. Asta kdlfya lTla. This has been mentioned
in Bhaktivinoda Thikura's song also, to come in con-
nection with the entire [fld. So | have made arrange-
ment to go through the whole of the [fla by fata-ndma.
108 names of Gauringa and also Krsna. The names are
of course according to the lild, according Lo the [l the
names have been given. So we can thereby come in
touch with the whole [ild of Mah&prabhu and of Krsna.
Then the eight flokas of Mahfiprabhu, that Siksastaka,
contain all the developed ideas in a nutshell. bhajana,
the whole attempt towards Krsna [ild is covered in these
eight Slokas. And especially in his Bengali translation,
Bhaktivinoda Thikura has composed certain songs giv-
ing deeper meaning, which bring us into close touch
with those lofty ideas of our highest realization.

So this is a special month in which we shall try our
best to cultivate all of our feclings and regulate them
for the attainment of our intimate connection with
Krsna. By investing our energy even in a small way
during this Kirtika mahing, we can get more result.
Just as perhaps in time of war, capitalists may find op-
portunity of earming more profit. In a small time they
can earn more, that sort of arrangement is everywhere.
S0 here also there are particular points of time where
using our energy in a scanty way we Can earn more.
Such is the time this Kirtika mahing and the purity of-
purpose is almost guaranteed here because the object
is to satisfy Radhdrani, the divine potency. Jaya Radhe.
Jaya Ridhe. Jaya Radhe. Jaya Ridhe.

Rays of The Harmonist Vol. ] No. 2

57



Sixth Ray %% $ri $ri Radha-Krsna

Sr1 Radhika
First printed in the "Harmonist”

Srila Bhaktisiddhanta Sarasvari Gosvimi Prabhupdda

Sri Krsna alone is Godhead. $ri Radhika alone
serves Sri Krsna. This is the only Absolute Truth. Sri
Krsna is the Ultimate Source of all real Receivers of
service. Sri Radhikd is the Ultimate Source of all real
renderers of service. The infinite variety of the Pas-
times of Sri Sri Radha-Krsna constitutes the only Re-
ality.

Is Sri Radhika identical with Krsna? The answer is
in the affirmative. Sri Radhikd is the predominated
Muoiety of the Absolute. In other words, the Predomi-
nating Moiety of the Absolute is not the Full Integer.
The Absolute Nature of the Personality of Sr7 Radhika
is fully on a level with the Absolute Personality of Sri
Krsna. Sri Krsna is the Consort of $r Radhiks. The
Absolute is Pair and not Singular Person.

Monotheism is so dear to the heart of all rational
persons in this Age that very few people would agree
o accept Two Gods, even if they are assured that They
are complementary to Each Other. The numerical ref-
erence 15 illogically allowed to limit the Absolute. It is
considered o be binding on the Absolute to be a singu-
lar entity in the ordinary sense. But the pseudo-monis-
uc view is calculated to destroy the Personality of
Godhead into the void of the undifferentiated Brah-
man. No theist should be prepared to reduce the Divin-
ity, Whom he is to worship, to the absolute zero.

The only solution of this fundamental problem of
Theism is offered by the fact that Sri Krspa is Eter-
nally Couple. He is both Sri Krspa as well as Sri
Radhika. Sti Ridhiki is as Absolute as Sri Kysna Him-
self. Sg Radhikd is at once identical with and distinet
from Sri Krsna.

$ri Radhika is eternally distinct from 51 Krsna. Sri
Radhikd is the Predominated Moiety of the Absolute,
whereas 511 Krsna is the Predominating Moiety. Sri
Krsna is Male; Sri Radhikd is Female. They are two
distinct and complementary persons. But neither of
Them are male or female in the limited worldly sense.
The Absolute Male and the Absolute Femnale are from
the worldly point of view a sheer contradiction of terms.

But this apparent contradiction is also really accom-
modated in the Absolute in defiance of all canons of
our so-called rational judgment. It is this astounding
fact that makes the Absolute the concentration of all
mellows, instead of making Him devoid of all mel-
lows. The empiric singular conception of Godhead
would relegate all mellowness to the fractional parts
and make the Integer the embodiment of all insipidity.
Formal logic does not really admit any existence to
any entity.

Those who are so anxious to discover any pretext
for denying the Absolute Nature of the Personality of
Sri Ridhiki as Female Consort of Sri Krsna, are them-
selves left without any standing ground for establish-
ing any kind of relationship with the Absolute. In the
predominating Moiety the singular numerical reference
is also logically and really admissible. The Absolute
Master has really no co-sharer in His Mastership. Many
Masters would lead to loss of mellowness in the Pre-
domuinating Absolute. He would not be in a position
really to predominate over every entity. Plurality of
females is not really opposed to infinite mellowness.
Singularity of the Predominated Moiety would deny
the admitted infinite scope of Mastership of the Pre-
dominating Moiety.

Those who are so anxious to discover
any pretext for denving the Absolute
Nature of the Personality of Sri
Radhika as Female Consort of Sri
Krsna, are themselves left without any
standing ground for establishing any
kind of relationship with the Absolute.

e ———

So there are more than one Female Consor of S
Krsna, Who is also the Only Male. What is the relation
of these plurality of Consorts to Sri Radhika? Sri
Ridhikd is the Absolute Source of all Consorts of St
Krsna. The services of all the Consorts are associated
aspects of the service of 5ri Radhika. ST Krsna left the
Dancing Circle of the milkmaids of Braja as soon as
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Sri Radhika Herself withdrew. In other words, the ag-
gregate of the milkmaids of Braja fall short of the ser-
vice of S Krsna except in association with $ri Radhika
and under Her direction.

The Consorthood of $ri Krsna must not be con-

founded with any analogous mundane relationship. The

Predominating Absolute is the only Master of all enti-
ties. He is also the Master of Sr1 Radhiki Herself. Nei-
ther is He also a Master in name only. His domination
is really absolute, But $7
Ridhikd is also the only
absolutely dominated en-
tity. She is the only Ab-
solute Femnale. There are
real partial and real coun-
terfieit males and females,
of an infinite variety. All
real and unreal masculin-
ity is representative of S
Krsna. No masculinity
can exist except in rela-
tion to supposed or real
mastership over associ-
ated femininity. So in ev-
ery entity these two as-
pects of personality are
conjoined. All femininity
involves the co-presence
of masculinity as master.

The individual soul
[jiva] is a feminine entity
by her proper nature. This
15 50 because all entities,
excepl the Divinity, are
subservients. The Singu-
larity of the Predominal-
ing Absolute has o be
recognized without reservation. There is, however, also
an infinity of Divine Personalities. But all Divine Per-
sonalities are fully Divine. None of Them have got any
Master. The milkmaids of Braja are the expanded forms
of Sri Radhikd and identical with Her. But the | jiva
does not belong to the category of the associated con-
stituent counter-wholes of Sri Radhika. The jiva soul
belongs to the decentralized planc of manifestations.
Siva is the Divine Centre of the principle of this de-
centralized existence. Siva is consorted for this pur-
pose with Mahimaya. Siva and Mahamay3 are closely
connected with the jiva. But the connection of the jiva

Sri .fn Radhd Vinoda Bikarifi,
Sri Kefavajl Gaugiya Math, Mathura.

with Siva and Mahimayi is not identical with his con-

nection with S Krzna and S Ridhiki. The connec-

Iiﬂn of the jiva with Siva and Mahimdy4 is established
when he is dissociated from the conscious service
rI S$ri Radha-Krsna.

leher Siva nor Mahimiya can give the jiva the
service of Sri 811 Radha-Krsna. On the contrary their
function is to delude the jiva into desiring certain cov-
etable things of this world for his own advantage., Siva

: is not independent. of
Krsna. Siva is a Divine
Person. In this sense
Krsna and Siva are iden-
tical. Both are male. But
Sivaisa Functionary and
in this office is associated
with the deluding energy
of Krsna. S Krsna never
consorts with His Delud-
ing Potency. The Divin-
ity of Siva is adulterated
with non-Divinity
whereas Sri Krsna is eter-
nally unadulterated by
Miyi. The service of
% Siva and Mahdmaya is
not only incompatible
with the service of Sri Sri
Radha-Krsna but implies
positive aversion to the
service of Sri $ri Radha-
Krsna. It also implies
aversion to the service of
all Divine Personalities
Whao are uncontaminated
by association with
Maiyi. The different
Avatiras of Vispu cannot also be worshipped by any
mundane reference.

All misunderstanding regarding the nature of the
worship of S Sri Ridhia-Krsna is traceable to differ-
ent degrees of willing affinity with the various con-
cerns of this mundane plane. The so-called worship of
Sri $ri Ridhi-Krsna that is unfortunately practised now-
a-days on such a large scale by the different sects of
philanthropists in this country is a greater offence 1o
the Feet of S S Ridha-Krsna than even the open
hostility of the worshippers of Siva and Mahamaya.
The real worship of the milkmaids of Braja is located
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on the highest plane of spiritual service which tran-
scends all conceptions of mundane worship that are
put into the brains of conditioned souls by Siva and
Mahimaya.

The subject of Divine Amour must be approached
with the attitude of confidential submission. There is
the Bond of Love between $ri Krsna and Sri Radhika,
There 15 an Agency Who brings about the Union of the
Divine Pair. The Intermediary possesses a personality
that 1s connected with Both by the relationship of iden-
tity, All this is logically necessary.

To the above is added the stigma of unlawful love
as aparamour, $r7 Radhika loves Krsna in defiance of
all sumptuary principles of mundane loving intercourse.
This is not accidental but deliberate. It is this charac-
teristic of the function that bears a distant analogy to
the illicit love for a paramour. Si Radhika habitually
sacrifices. and makes it a point to sacrifice, every other
interest to Her Love for ST Krsna. This is also the char-
acteristic of the loving service of the milkmaids of Braja
among whom Sr Ridhika is the Foremost.

The relation to a paramour is a most unfortunate
analogy, from the point of view of the moral people of
this world. No religious creed of this world gives proper
countenance to illicit mundane love. The sanctity of
the tie of wedlock is also universally regarded as the
seal and crown of the civilized intimacy between the
sexes. Free sexual love is likewise universally de-
nounced as the sign of unreclaimed animality. We have
no idea of contradicting these undoubtedly proper views
in regard to the legitimate form of sexual relationship
of all civilized societies. But although it may sound
paradoxical it is nevertheless true that what is most
unwholesome in this world is analogously the most
wholesome in the Realm of the Absolute, everything
there being perfect. There is no such institution as that
of conventional marriage in the Spiritual Realm of
Krsna. The milkmaids of Braja are absolutely free from
all taint of sensuousness. They possess spiritual bodies
which are so formed as to be capable of being fully
used in the exclusive service of Krsna.

The real difficulty in the way of our realization of
the nature of transcendental amour is that we cannot
have the necessary basic conception of the nature of
the spiritual body itself. We are thus under the neces-
sity of the physical body to the relationships of pure
souls who are not encumbered by the grossness and
limitations of the defective physical coils. The ideas of
grossness, immorality, etc., apply only to the mundane

plane. The spiritual personality of the spiritual milk-
maids of transcendental Braja must be realized instead
of being criticized by the admittedly inadequate re-
sources of our mundane experience.

The fact that a considerable number of persons have
actually been misled in trying to follow the preachers
of the religion of unconventional spiritual amour can-
not properly be laid at the door of the religion itself.
Unfortunately, there have been many pseudo-preach--
ers of religion who make use of the teachings of the
Bhagavata for condoning and encouraging illicit car-
nality. These preachers are no doubt a great nuisance
and come under the penal clauses of the civil law for
safeguarding decency and morality. But these pseudo-
preachers do also represent a real existing popular de-
mand for the pernicious doctrines which they spread
among the people. The penal clauses of the civil law
cannot reach the inner disposition of the people. It will
not do to simply ignore this very deplorable state of
affairs, nor to allow the growth of the tendency. In a
democratic and rationalistic age it becomes necessary
to provide the right direction for a natural aptitude by
means of an intensive counter-propaganda.

All the current religions are practically silent about
this particular subject. But it has not been rendered un-
important by being ignored by the religionists. The pre-
ventive and discouraging methods do not offer any
positive cure and have, as a matter of fact, been found
to be practically useless.

Thie truth is that there is a real plane for the whole-
some exercise of the amorous disposition that is part
and parcel of our souls. It is necessary to realize the
nature of this plane in order to be relieved of our harm-
ful errors in regard to sexual relationship. Some sort of
conviction must precede the actual adoption of any pro-
posed method. The Gaudiya Mission proposes to place
before all persons the point of view of Lord Caitanya
which is also in conformity with the teachings of all
bona fide religions. The Personality of Srf Radhika
supplies the solution of this eternal problem. Sei Rilpa
has offered the detailed exposition of the subject in his
monumental works. Sri Jiva has explained the real
meaning of those works. The Gaudiya Mission is try-
ing to make available to the present generation the in-
terpretations of the 3cirya of the amorous service of
the Divinity.
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End of Kartika

Piirnimi— Kirtika 1993
Srili Bhaktivediinta Niriyana Maharija

Kirtika month is over today. We were fortunate that
Catwrmdsya continued for five months this year. We
heard, read and contemplated the pastimes of
Mahaprabhu in Puri, especial 1y His conversations with
Riya Riminanda. We also read and heard hari-katha
during Kantika and in Vrndivana tried to explain some
instructions in brief for eight or nine days.

What is the main goal to be achieved by following
Caturmasya vrata and whatever else we do? The goal
15 W achieve pure devotion for the lotus feet of the Lord.
First we should become sincere and honest. We should
try to follow the instructions of Srila Ripa Gosvaimi
and Srila Raghunitha Ddsa Gosvami in Nectar of In-
struction and Manah Siksa. One important instruction
in Manah Siksa is that the six enemies, namely lust,
anger, greed, illusion, pride and envy are very power-
ful; they capture us by the neck and flog us. We are
helpless and cannot free ourselves, These enemies cre-
ate havoc in our devotional service. But if we are able
to call to the protectors of the path of devotion to Krsna,
the killer of the demon Bika, and if they oblige us with
their mercy, we can hope to be freed from these six
enemies and perform krsna-bhakei, vaidhi-bhakti, in
general. -

One gets the association of devotees by the accumu-
lation of sukrri for millions and millions of lifetimes.
Thus one begins to engage in devotional service in the
association of devotees., But to get the inclination to
perform raganugd-bhaksi is stll more rare—very, very,
rare. Even the merit of millions and millions of life-
times is not enough to get the association of exalted
raganugd devotees, and Lo obtain rdgdnuga-bhakri it-

-self is still more difficult. So it is our great fortune that
we visited those places, in the association of Vaisnavas,
in Vrndivana, where prema jumps in jubilation,

Sri-vrndavipinar suramyam api tac chriman sa
govardhanah
sa rdsa-sthaltkapy alarh rasamayi kirh tavad anyat
sthalam
yasyapi amsa-lavena narhati manak samyam

mukundaxya tat
pranebhyo 'py adhika-priveva dayvitam tat kundam
evisraye

“The delightful forest of Vindivana, beautiful Go-
vardhana Hill, and the nectarean arena of the rdsa
dance, what to speak of other places, are not equal to
even a single particle of the atoms of Radhi-kunda.
Let me take shelter of Radh#-kunda which is more dear
to Lord Krsna than His own life’s breath.

' (Vraja-vildasa-stava, 53)

One who does not have this kind of bhakri cannot
write this, his heart will tremble like Jayadeva
Gosvimi's when he wrote smara garala khandanam
mama sirasi mandanam dehi pada pallavam udaram.
Ropa Gosvami and Raghunitha Ddsa Gosvimi can
wrile this, not Nirada.

In this floka it is stated, £r7 vrnda-vipinam suramyam.
Vndivana is suramya, beautiful, lovely. What beauty
is there? Risa-sthali. The moon has stopped moving—
but this is not wonderful. Here even Krsna has stopped
moving—ithis is wonderful. When Krsna saw the feel-
ings of the gopis He became attracted and stopped mov-
ing. Krsna's mind became agitated and the heart of the
gopis became an arrow of rasa (rdsa-bana) which

- struck Krsna.

vi dohane ‘vahanane mathanopalepa-
prefikhenkhandrbha-ruditoksana-mdrjanddau
gdyanti cainam anurakta-dhiyo ‘sru-kanthyo
dhanyd vraja-siriva urukrama-citta-vindh

“The ladies of Vraja are the most fortunate of women
because, with their minds fully attached to Krsna and
their throats always choked up with tears, they con-
stantly sing about Him while milking the cows, win-
nowing grain, churning butter, gathering cow dung for
fuel, riding on swings, taking care of their crying ba-
bies, sprinkling the ground with water, cleaning their
houses, and so on. By their exalted Krsna conscious-
ness they automatically acquire all desirable things.™”
(SB 10.44.15) .

Dhanyd vraja-striva wrukrama-citta-yandah. The
gopis became the life of Urukrama, therefore Urukrama
always remains in their hearts and minds. The gopis
are cleaning and refreshing their houses, but Urukrama
has occupied their minds. They are meditating on Him
always, thinking: How can we meet Him? Where can
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we meet Him? Where will He be? Some gopi may be
sitting in Yavat in anxiety. Where will 1 find Krsna?
This is their only anxiety. One gepi is cleaning the floor
and thinking of Krsna. She cannot complete her work.
Her mother-in-law is admonishing her, “What are you
doing? Why did vou stop the work? Finish it.” Another
gopi is pounding grains. Another is putting the chil-
dren to sleep. But always Urukrama is in their hearts
and minds, and while working, their hands stop mowv-
ing. Krsna has gone to graze the cows—the minds of
the gopis follow Him. When they see Him coming back
they don’t want to take their eyes off Him; they want
to see Him continuously. They curse Brahmi for cre-
ating eyelids which obstruct their vision. This is the
position of the gopis. They are doing all their house-
hold work, but Krsna is perpetually in their minds. Thus
the gopis arc naturally in samadhi. Ordinary people
cannot understand this.

Krsna goes to Vmdavana and hides Himself. He plays
His flute for the gopis. tuhu lagi’ mor varaja-visa: *'1
am living in Vraja because of you. Where have you
gone?" The gopis become so surprised. “Oh, what is
happening

We came o know these esoleric pastimes by the
mercy of S$ri Caitanya Mahdprabhu and Riya
Ramananda. If they had not revealed their talks to us
we would not have been able to understand. All these
are very rare, precious jewels, very high sentiments of
bhakri, Caitanaya Mahéprabhu and Riya Riminanda
discussed between themselves so today we could un-
derstand something. We are indebted to them.

The best pastime of Krsna, rdsa-lild, was performed
in Vrndivana. But Govardhana is better than
Vrndivana: §ri vynda-vipinam suryamam api tac
chriman sa govardhanah.

At Vyndivana the rdsa dance is paficayari and at
Govardhana it is vasanti. At Vindivana RAdh&|T's rdsa
is incomplete, so She left the rdsa dance. varaja vipine
vamund-kule mafica manohar fobhit phule. (Gitdvali)
Govardhana is better than Vrndavana because in vasanti
rasa Krsna follows Radhdrani.

What is the meaning of paficayari rasa? In
paiicavani rasa there are sadhana-siddhas, rsi-caris,
who still had some contamination and thus could not
enter. Who stopped them? Not their hushands. Krsna
stopped them, through Yogimiya. “She is yet unripe.
If plucked now, there will be some sourness.” Fruits
have to be kept wrapped in a warm cloth to ripen. Thus
the immature gopis were kept by their fathers, moth-

ers, elders and other relatives by Krsna's arrangement,
s0 they would become fully ripe. When in the intense
heat of separation all inauspiciousness is burnt. and in
the ecstasy of Krsna's embrace in meditation all auspi-
cious results are also exhausted, they too would be able
to join the rdsa dance and be embraced by Krsna.

In the rasa dance at Govardhana, all the gopis are
nitya-siddhas. There the rdsa dance is played freely
without any obstacles. And Krsna shows everyone, in-
cluding Nirada and all other devotees, that Srimati
Radharani is His supreme beloved.

In the vasanti rdasa at Girirdij Govardhana, the glo-
ries of Srimati Radhiki are manifest. Thus the glories
of Vrndivana cannot match even a fraction of the glo-
ries of Ridhi-kunda.

fri-vrndavipinam suramyam api tac chriman sa
govardhanah

sa risa-sthiltkapy alam rasamayi kim tavad anyat

sthalam
vasyapy amia-lavena narhati manak samyam
mukundasya tat

pranebhyo ‘py adhika-priyeva dayitarm tat kundam

evilfraye

So Radha-kunda is such a high place. Do not con-
sider it an ordinary place. And between Yivat and
Varsina, which is superior? According to Gaudiya
Vaignavas, Yivat is superior. We shall go to Ridhi-
kunda during the day but spend the night at Yavat with
Stimatfji. Therefore do not consider Yivat an ordinary
place. Lalitd, Vi$dkhd, Ripa Gosvimi and Raghunftha
Disa Gosvami live in Yavat and come to REdh3-kunda
or Vrnddvana to meet Krsna. So we have gone there,
and also to Kokilavan. And we offered obeisances to
Surya-kunda from afar, unable Lo go there in our large
buses.

We visited all these places with the goal of always
remembering the instructions of Nirada. Narada had
asked for a benediction: If one has even a little taste
and greed, one should go to all these auspicious places
of Ridhi and Krsna's pastimes and pay obeisances.
He should rub the dust of these places on his body and
desire, "Let me develop a taste to hear about these pas-
times. Let me be established in my svariipa and serve
in these pastimes.” Nirada requested, “Let me also at-
tain the same prema.” Krsna became pleased and
agreed, tathdsne: “So be it"

Ridhi-kunda and Narada-kunda seem to be close
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to each other, but Nirada-kunda is sddhana-sthalf and
Ridhi-kunda is siddha-sthalf. Narada is trying to at-
tain siddha-sthall by spiritual practices. It has not been
mentioned clearly whether he actually attained such
bhava and Radh&-kunda. but he may have since he is
the guru of our sampraddya.

We undertook the Kartika vow with such a high
goal and read Upadesamrra, Manah Siksa and Bhakti-
rasayana. Our main objective is to become the maid-
servant of Srimati Radhikd, by some good fortune, in
some lifetime, even after millions of births. We do not
expect it immediately. But if we receive the mercy of
exalted Vaisnavas like Srila Riipa Gosvami, Svarlpa
Damodara, Riya Rimananda, and follow in their foot-
steps, then in some lifetime we may have some hope.
S0 we should try to get the mercy of Ripa Gosvami
and Sandtana Gosvimi. But do not consider them higher
than Svariipa Dimodara, who is the main treasurer.
Svariipa Dimodara and Riya Rimananda are Lalitd and
Visdkha. And Sandtana Gosvami, Riipa Gosvami, Jiva
GosvAml, Raghunitha Dasa Gosvami and Krspadisa
Kavirdja are our Gosvamis. But do not leave
Raghunitha Bhatta and Gopila Bhatta. Sandtana
Gosvami is the elder brother and spiritual master of
Rupa Gosvami, so do not consider him to be his fol-
lower. Out of humility he told his younger brother, “I
can only receive Mahdprabhuji's mercy through your
mercy.” And Ripa Gosvami said, “Whatever [ have
written is by the mercy of Sanfitana Gosvimi.” Both
are correct. Each gave respect to the other. We should
also respect both and follow their instructions in every
way.

Sada tvam sevasya prabhu-dayita-samgntam
atulam: “Always serve the leaders of the dear devotees
of the Lord.” (MS, 7) Sanfitana actually means the com-
mander-in-chief who can protect us. In Sri
Ramacandra’s army, Hanuman is the commander. Simi-
larly there are generals in the army of prema, which
began with Mahaprabhu and Madhavendra Puri. At the
time of Madhavendra Purl, prema was in the form of a
seed which became a seedling. The root divided into
nine branches, namely Iévara Puri, Paramfinanda Purf,
and others, as detailed in Caitanva-caritdmria. Above
the ground, Caitanya Mahdprabhu became:the trunk.
From the trunk came two limbs, Nityinanda Prabhu
and Advaita Aclirva. Then came thousands of branches
which covered the entire universe, Ripa Gosvami,
Sanitana Gosvimi, Svaripa Diamodara, Riya
Riminanda, and others, who are generals in the army

of prema.

If we pray to them that there are obstacles in our
way to bhakti and cry for their protection, our anartheas
will be vanquished and pure love will grow ecstati-
cally. Besides our guru and Vaisnavas, these great per-
sonalities are there to protect us. _

Krsna is the Supreme Personality of Godhead, the
causes of all causes, but Raghundtha Dasa Gosvimi
has written in Manah Siksa (9)

madiéd-ndthatve vraja-vipina-candrarh vraja-vane-
fvarim tdm-néithatve tad-atula-sakhitve tu lalitdm

“My dear mind, always remain absorbed in Lord
Krzna, the glowing moon of Vmddvana, for He is the
most beloved of my worshipable mistress, Srimarti
Rdidhdranl, the Queen of Vraja."

All these instructions are highly educative. One who
applies his mind to them day and night can actually
understand them. Therefore we should meditate on all
these instructions and follow the Gosvimis' books.
“What is our relationship with Krsna?" We should al-
ways remember, and we should pray to Krsna with
sambandha-jfidna. Krsna is the causes of all causes and
the beginning of all beings. He Himself is beginningless
parabrahman. But according to Gaudiya Vaisnavas, to
please Krsna or attain Krsna prema in a general way is
not enough. We require a particular type of prema. What
kind of prema do we require? We require prema in the
category of dfrava. The love of Kprsna for His devotees
is prema from the category of vigava, but the love of
the devotees for Krsna is in the category of dfraya. In
the category of dfrava prema; gopi prema is the best.
And among all the gopis, Srimat] Radhardini is the best,
S0 there is no better prema than Srimati Radhika's wo
please and subdue Krspa. If you want 1o practice this
kind of bhaki, as it is coming from Mahdprabhu, then
consider RAdhaji as your worshipable object and Krsna
as the master of Her heart—Gopinitha, Gopi-jana-
vallabha, Radhandtha. This is the extent of our rela-
tionship. We should not desire to enjoy Krsna inde-
pendently. We should be proud to be the maidservant
of SrimatT Radhika. We don't actually have the author-
ity [adhikdra] to meet Krgna in separately in seclusion: -
We should aspire only for rar tar bhdva icchamavi in
kamanuga bhakti, and only to serve Radha and Krsna.
Otherwise it will become mdvdvada,

ahangrahopasana.
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Sixth Ray % §r7 $rf Radha-Krgna

Therefore the Gosvimis have instructed us to serve
Radhid-Krsna under the servitorship of the gopis. Ac-
cordingly, we should be happy in Radha's pleasure and
sad in Her sorrow.

radha prayari vipinam vipinam prayati
radhd nikunja sadane sa ca tantra nityam
rddha sukhe sukhamperya dukhe ca dukhi

krsna kadapi khalu na tisthati svatantra

From the very beginning our fraddhd should be ac-
cording to the mood of the Gosvimis. From sraddhd
to nigtha and then to rici, all should be in the mood of
the gopis. Our ruci should not be in Nardyana, nor even

in the name and pastimes of Dvarakadish. From the

beginning our
nisthd should be §
in Radhi-Krspa. B8
Our ruci should 5
be only in hearing |
the names and
pastimes of Radhd

our asakti in;
bhajana and
bhajaniva should
be in the bhajana
of Ridhi-Krsna
and in the svariipa
of Ridhi-Krsna.
Mainly asakri
should be in
Srimati Radhika
only. This should
be practiced from -

the very beginning, and gradually it will improve and
become purified. Especially some pastimes of separa-

tion should be there. A jiva has more qualification for
vipralamba, so by hearing in the mood of separation,
Bhakei increases. If we meditate in this manner, our
coming to Vrndivana will be successful.

Caitanya Mahdprabhu told His mother He was go-
ing to Vindivana, but on further consideration He de-
cided He would not realize His goal there. Why? “If |
go to Radhi-kunda, Yavat, Ter Kadamba or Uddhava
Kyari, My svariipa will immediately be revealed. I will
give up Ridhi's mood and become Krsna. Radhdyah
pranaya mahimd will not be realized, and everything

will be spoiled.” So through the agency of Yogamayd,
Mahaprabhu got His mother's order to stay in Puri. He
visited Vindivana only for three or four days. If He
had wanted to stay longer, nobody would have stopped
Him. But Vrndivana is full of udipana that would have
inflamed His mood as Krsna and brought out His origi-
nal identity. When in Puri He mistakes the gardens for
Vrndivana and the sea for Yamuna, then what will hap-
pen when He actually sees Vrndivana and the Yamuna?
What will be His condition when He goes to Govard-
hana and Radhd-kunda? We can guess that if even one
peacock feather reminds Him of rdsa-lild, the actual
place of rdsa-lila will bring out everything- His origi-
nal identity as Krsna. These moods are very deep. If
we are able to understand them, our lives will be suc-
cessful. So we
should proceed in
bhakii, meditating
~ on these thoughts.
. S rTmuti
~ Radhiki should
bestow Her mercy
upon us. We
have come to
Vrnddvana and
taken Her shelter.
Even if we have
taken only a little
shelter, this faith
should bring us
mercy. Especially
Seva-kuiija,
Vamsivata,
Ridhi-kunda and
s yima-kunda
should give us
mercy. $ri Caitanya Mahdprabhu, His associates and
our Gurudeva should also give us sufficient mercy so
that our life will not be wasted and we will attain their
service. Our only desire is to become the pélya-dasi of
Srimati Radhika. People may call us sahajiyd or any-
thing else, but we cannot deviate from this path. Greed
is not bad, only sahajivd-bhdva is abominable. So we
have to progress with this greed. And if we fix the goal,
then half the path is traversed. Our gurus and
worshipable Lords should bestow their mercy upon us
50 that we may be successful in our endeavor and thus
attain pure devotional Vmdivana service to Radhi and
Krsna. This is the desired end of Kartika.
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SrT Vrndavana
Yoga-pitha

Text 218-219

virndavane voga-pithe kalpa-taru-vane
ratna-mandapa, tahe ratna-simhasane

sri-go vinda vasivachena vrajendra-nandana
madhurya prakasi' karen a jagat mehana

Om an altar made of gems in the principal temple of ¥Ymdavana,
amidst a forest of desire trees, Lord Govinda, the son of the King of Vraja,
sits upon a throne of gems and manifests His full glory and sweetness,
thus enchanting the entire world.

Text 220

vama-pais ve sri-radhika sakhi-gana-sange
rasadika-lila prabhu kare kara range

By His left side is Srimati Radharani and Her personal friends.

With them Lord Govinda enjoys the rasa-lila
and many other pastimes.

Text 221

vanra dhyvana nija-loke kare padmasana
astadasaksara-man tre kare upasana

Lord Brahma, sitting on his lotus seat in his own abode,
always meditates on Him and worships Him
with the mantra consisting of eighteen syllables.

Caitanya Caritamria, Adi-lfla, Chapter 5.









