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EDITORIAL

e hear from Vaisnavas and sastra that whatever information is presented in worldly

journals by persons with material knowledge must also be of a mundane nature. Thus,

those who read such journals will naturally be overcome by material consciousness. Being

bound by mundane concepts alone, man has become averse to Bhagavan. Absence of spir-

itual knowledge is the root cause of this aversion. Spiritual knowledge emanates only from

spiritually conscious words and instructions (cetana vani). The message of Sri Caitanya (caitanya

vani) is, in fact, cetana vani. Rays of The Harmonist (Sri Sajjana-Tosani) is indeed Sri Caitanya’s

vani and, therefore, it can never be a mundane entity. Those who are sajjana (followers of the

Absolute Truth) will accept Sri Caitanya’s vani, and can never be satisfied by any vani of this
world.

£ € ¥

Rays of The Harmonist embodies the cetana vani of Sri Caitanya’s realm and is thus a
supremely pure and spiritually conscious entity (cetana vastu). The cetana vastu is always
engaged in Sri Caitanya’s service. By discussing and cultivating this cetana vani, which is
engaged in Sri Caitanya’s service, the jiva will also become blessed with a service attitude
towards Him.

o ¥

People who are in the grip of worldly knowledge and who hanker after sense enjoyment
can never comprehend the svariipa of Rays of The Harmonist. They imagine it to be a common
worldly magazine. In fact, it is not mundane, but is rather a transcendental entity coming
from the spiritual realm. Thus, it is the object of everyone’s worship and service.

This journal can be understood by those possessed of a service attitude attained through
the mercy of the journal itself. Service attitude means reading in the proper process:

yaha, bhagavata pada vaisnavera sthane
ekanta asraya kara caitanya-carane
(C.C. Antya 5.131)

[StiSvariipa Damodara’s highest instructions to all the jfvas is: “If you want to understand
Srimad-Bhagavatam, you must approach a paramahariisa Vaisnava who is completely detached
from worldly sense enjoyment and hear from him. Being exclusively surrendered at the lotus
feet of Sri Caitanyacandra, the sole asset of such Vaisnavas is the import of the Bhiagavatam as
presented by Sri Caitanya.”]

v k€Y >

This journal can only be understood by accepting the shelter of and serving the lotus
feet of the Gaudiya bhaktas under the guidance of living Vaisnavas who possess the above
mentioned qualities. It can never be understood simply by scholarship or mundane intelligence.

o

Rays of The Harmonist is a supremely pure entity of Vaikuntha and is nitya-mukta, eternally
liberated. One can become nitya-mukta only by hearing nitya-mukta vani. Let us make our
lives blessed by serving the Gaudiya bhaktas in the gu1dance of Rays of The Harmonist and the
lotus feet of our Gaudiya guru-varga, who are the nija-jana (personal associates) of Sri Caitanya-
deva. []

¥y »

[Spirit of the editorial taken from Sri Gaudiya Patrika, 1950]
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ALSO KNOWN AS
“SRI SVARUPA-CARITAMRTAM”

By Srila Visvanatha Cakravarti Thakura

(1)
svarupa! bhavato bhavatv ayam iti smita-snigdhaya
giraiva raghunatham utpulaki-gatram ullasayan
'raiiasy upadisan nija-pranaya-gudha-mudram svayam
virdjatu ciraya me hrdi sa gauracandrah prabhuh

(':-,

“He Svarupa! This Raghunatha will remain in your care.” With these sweet words
from His smiling face, Sriman Mahaprabhu made Raghunatha dasa so blissful that his
bodily hairs stood erect, and in a solitary place He personally instructed Raghunatha
dasa on the confidential aspects of His own love. May that Mahaprabhu Sri Gauracandra
be present within my heart forever.

(2)
svaripa! mama hrd-vranam bata! viveda rupah katham
lilekha yad ayam patha twam api tala-patre ‘ksaram
iti pranaya-vellitam vidadad asu ripantaram
virgjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartipa! How could Ripa have understood My heart? You too should read
this verse that he has written on the palm leaf.” In this way, Mahaprabhu would sometimes
exhibit His great prema and sometimes keep it concealed. May that Mahaprabhu Sri
Gauracandra be present within my heart forever.
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(3)
svarupa! parakiya-sat-pravara-vastu-nasecchatam
dadhajjana tha tvaya paricito na vetiksayan
sanatanam uditya vasmita-mukham maha-vismitam
virdjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartpa! There is someone present here who desires to destroy the most
elevated and eternally perfect devotional stage of parakiya-bhava. Are you able to rec-
ognize him?” In this humorous way, Mahaprabhu indicated to everyone the greatly
astonished Sri Sanatana, who joyfully laughed at first, and then lowered his face in em-
barrassment. May that Mahaprabhu Sri Gauracandra be present within my heart forever.

(4)
svaritpa! harinama yaj jagad aghosayam tena kim
na vacayitum apy athasakam imam sivanandajam
iti svapada-lehanaih sisum acikarat yah kavim
virdjatyu ciraya me hrdi sa gauracandrah prabhuh

“He Svarupa! I have made all the residents of this world chant harinama, but
what have I accomplished if in the end I cannot make this young son of Sivananda chant
harinama?” Saying this, Mahaprabhu made the child suck one of His toes and thereby
turned him into the greatest of poets. May that Mahaprabhu Sri Gauracandra be present
within my heart forever.

(5)
svariipa! rasa-ritir ambuja-drsam vraje bhanyatam
ghana-pranaya-manaja sruti-yugam mamotkanthate
rama yad tha manini tad api lokayeti bruvan
virdjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartpa! Describe the characteristics of the rasa of the condensed affection
arising from the mana of the lotus-eyed vraja-gopis. My ears are eager to hear it. Look!
Because Laksmidevi was unable to attain such exalted love, she has become indignant!”
In this way, Mahaprabhu revealed His innermost feelings to Svariipa Damodara Gosvami.

May that Mahaprabhu Sri Gauracandra be present within my heart forever.

(6)
svaripa! rasa-mandiram bhavasi man-mudam aspadam
tvam atra purusottame vraja-bhuviva me vartase
iti sva-parirambhanaih pulakinam vyadhat tam ca yo
virdjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartpa! You are most dear to Me, and you are a temple of rasa! Because
you are residing here, this Purusottama-ksetra appears to Me to be Vrndavana.” Saying
this, Mahaprabhu embraced Svaripa Damodara around the neck with great fondness,
causing his bodily hairs to stand erect in ecstasy. May that Mahaprabhu Sri Gauracandra
be present within my heart forever.
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(7)
svarupa! kim apiksitam kva nu vibho! nisi svapnatah
prabho! kathaya kinnu tan-nava-yuva varambhodharah
vyadhat kim ayam iksyate kim u na hity agat tam dasam
virgjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartipa! What was it that [ saw?”

“Prabhu, when did You see it?”

“In a dream last night.”

“Prabhu, what was it like?”

“It was a youth whose bodily complexion resembled that of a fresh monsoon

cloud.”

“What was He doing? Is it possible to see Him now?”

“No, I am unable to see Him now.” Saying this, Mahaprabhu would become
overwhelmed in grief, and fall into an unprecedented state of emotion. May that
Mahaprabhu Sri Gauracandra be present within my heart forever.

(8)
svariipa! mama netrayoh purata eva krsno hasann
apaiti na kara-graham vata! dadas ha! kim sakhe!
iti skhalati dhavati svasiti ghwrnate yah sada
virdjatu ciraya me hrdi sa gauracandrah prabhuh

“He Svartpa! Krsna stood before Me smiling, but then He ran off and did not
let me catch Him. Alas! Alas, My friend! What will I do now? ” Saying this,
Mahaprabhu would repeatedly fall on the ground, run here and there, breathe rap-
idly, and sometimes whirl around. May that Mahaprabhu Sri Gauracandra be present
within my heart forever.

9)
svartipa-caritamrtam kila mahdaprabhor astakam
rahasyatamam adbhutam pathati yah krti praty aham
svariipa parivaratam nayati tam saci-nandano
ghana-pranaya-madhurim sva-padayoh samasvadayan

Sri Saci-nandana Mahaprabhu will make those who regularly recite this won-
derful and confidential Sriman Mahaprabhor-astaka named Svariipa-Caritamrta taste
the sweetness of His intense prema. He will accept them as eternal associates of Svarupa
Damodara. []
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THE GLORIES OF

SRI URUSOTTAMA

MONTH

By Srila Saccidananda Bhaktivinoda Thakura

TWwO DIVISIONS OF SASTRA—SMARTA AND PARAMARTHA

The Vedic arya-sastras are divided into two
sections—smarta (literature based on smrti) and
paramartha (transcendental literature based on sruti).
Those who are eligible (adhikari) for the smarta sec-
tion do not have any natural inclination or taste for
the paramartha-sastras. The thoughts, principles,
activities and life goal of every human is constituted
according to his respective ruci (inclination). Gen-
erally, smartas accept those scriptures which are in
accordance with their respective ruci. Having greater
adhikara for smarta-sastra, they do not demonstrate
much regard for paramarthika-sastra. Providence is
the agent behind the creation of these two divisions.
Therefore, undoubtedly the maintainer of the world
must have a hidden purpose in having made such
an arrangement.

As far as | understand, the purpose is that the
jivas sequentially make progress in their level of con-
sciousness by remaining steadfast in their respective
adhikara. By deviating from one’s adhikara, one falls
down. According to one’s activities, a person attains

two types of adhikara—karmadhikara and bhakti-
adhikhara. As long as one maintains his karmadhikara,
he derives benefit from the path shown by the smarta
section. When he enters bhakti-adhikara, by trans-
gressing the karmadhikara, then he develops a natu-
ral ruci (inclination) for the paramarthika, or tran-
scendental, path. Therefore, providence has made
these two divisions of sastra: smarta and paramartha.

THE RULES AND REGULATIONS OF SMARTA SASTRA ARE COM-
MITTED TO KARMA

The smarta sastra has made various types of rules
and regulations in order to help one attain nistha,
steadfastness, in karmadhikara. In many instances, it
even demonstrates indifference towards paramartha
sastra to make people attain specific nistha in such
rules and regulations. In reality, although sastra is
one, it manifests in two ways for the people. If the
jiva gives up adhikara-nistha, he can never attain
auspiciousness. For this reason, the sastras have been
divided into two: smarta and paramartha.
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ADHIMASA (EXTRA MONTH ), ALSO CALLED MALA MASA (IM-
PURE MONTH ), IS DEVOID OF ALL AUSPICIOUS ACTIVITIES

By dividing the whole year in twelve parts, the
smarta-sastras have ascertained the auspicious, or
religious, activities for these twelve months. All the
karma, religious activities which
are part of the varnasrama system
when allotted to the twelve
months, leave the extra month
(adhimasa) devoid of any such
activity. There is no religious per-
formance in adhimasa. In order to
keep lunar months and solar
months in tally, one month has
to be excluded every 32 months.
The name of that month is
adhimasa (extra month).? Smartas have discarded
this extra month, considering it abominable. They
gave it names such as mala masa (impure month),
cora masa (thieving month), and so on.

FROM THE PERSPECTIVE OF PARAMARTHA-SASTRA, ADHIMASA
IS SUPERIOR AND ADVANTAGEOUS FOR HARI-BHAJANA

On the other hand, the most worshipable
paramartha-sastra acclaims adhimasa as the most
outstanding month for transcendental activities.
Since life in this world is temporary, it is not proper
to spend any part of one’s life meaninglessly. It is
imperative for the jiva to remain continuously en-
gaged in hari-bhajana at every moment. Thus, the
adhimasa, which comes every third year, may also
become useful for hari-bhajana. This is indeed the
deep meaning of paramartha-sastras. Even though
karmis perceive this month to be devoid of all aus-
picious activities, for the deliverance of all the jivas,
paramartha sastra, on the other hand, has ascertained
that period as the most conducive for hari-bhajana.
Paramartha sastra says, “He jiva! During this adhimasa
why should you remain lazy in hari-bhajana! Srimad
Golokanatha Himself has ascertained that this
month is the best of all. It is superior even to the
greatly pious months of Karttika, Magha and
Vaisakha. In this month, you should perform arcana
of Sri Sri Radha-Krsna with special rules, or moods,
for bhajana. You will thereby attain all types of per-
fection.”

Purusottama month
is superior even
to the greatly pious months
of Karttika, Magha and
Vaisakha.

THE HISTORY AND GLORIES OF ADHIMASA AND HOW IT
RECEIVED THE NAME PURUSOTTAMA

The glories of adhimasa are mentioned in the
thirty-first chapter of the Naradiya Purana. Adhimasa
considered the sovereignty of the twelve months
and saw that he was being
slighted. He went to Vaikuntha
and related his dilemma to Sri
Narayana. Out of compassion,
Vaikuntha-pati took Adhimasa
with Him and appeared before
Sri Krsna in Goloka. After hear-
ing about the distress of
malamasa (the impure month),
Sri Krsna’s heart melted and He
spoke thus:

aham etair yatha loke prathitah purusottamah
tathayam api lokesu prathitah purusottamah

asmai samarpitah sarve ye gunamayi samsthitah
mat-sadrsyam-upagamya masanamadhipo bhavet

jagat-pujyo jagat-vandyo mdso 'yam tu bhavisyati
sarve masah sakamas ca niskamo ’yam maya krtah

akamah sarvakamo va yo 'dhimasam prapujayet
karmani bhasmasat krtva mam evaisyaty asamsayam

kadacin-mama bhaktanamaparadheti ganyate
purusottama-bhaktanam naparadhah kadacana

ya etasmin-maha mudha japa-danadi-varjitah
sat-karma-snana-rahita deva-tirtha-dvija-dvisah

jayante durbhaga dustah para-bhagyopajivanah
na kadacit sukham tesam svapne ’pi sasa-srngavat

yenahamarcito bhaktya mase ’smin purusottame

dhana-putra-sukham bhunkwa pascad-goloka-vasabhak

“He Ramapati! Just as [ am celebrated in this
world by the name Purusottama, similarly, this
Adhimasa too will be renowned in the world by the
name Purusottama. Now I offer all My qualities to
this month. Becoming like Me, from today onwards,
this Adhimasa is the monarch of all the other
months, and is the most worshipable and most
adored in the world. All other months are sakama,
that is, they will grant worldly desires. This month,
however, is niskama. Those who worship this month,
either without any desires (akama) or with all types
of desires, will have all their karmas burnt. Then

2]t is stated in Sri Surya Siddhanta that in one mahayuga there are 1593336 extra months and 51840000 solar months.
Therefore, there is one extra month after every 32 months, 16 days and 4 hours of the solar calendar.
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they will achieve Me. My bhaktas sometimes com-
mit offenses, but in this Purusottama month, they
will be protected from committing any offense. In
this adhimasa, those greatly foolish persons who
neglect to perform auspicious activities, such
as japa, giving in charity, visiting and bathing
at the holy places, and who are envious

of the dvijas (brahmanas) are deemed

wicked, unfortunate and living at
the cost of others. Thus, they
will not attain a scent of hap-
piness, even in their dreams.
Conversely, those who are
filled with bhakti will take
advantage of this
Purusottama month to
perform arcana to Me. After
enjoying worldly happiness,
such as wealth, sons and so on,
they will eventually attain
residence in Goloka.

THE GLORIES OF
PURUSOTTAMA MONTH IN
THE CONTEXT OF

Just as I am celebrated in this

“He Muni! During the period of their exile, the
Pandavas traveled throughout all the holy places,
and by the mercy of Sri Krsna they observed Sri

Purusottama vrata with all rules and regu-
lations. As a result of this they com-
pleted their fourteen years of exile
without any obstacles and at the end
attained an unparalleled kingdom.”

THE AcCOUNT OF KING DRDHADHANVA
AS SPOKEN BY VALMIKI REGARDING
PURUSOTTAMA VRATA

Purusottama-masa is glorified in
the account of King Drdhadhanva’s
previous birth. At Badarikasrama,

Narada heard the procedure of the
vrata from Narayana Rsi, which Valmiki
Muni then related to King Drdhadhanva
in answer to the king’s questions. Just as
the rules of ahanika (gayatri mantras) for
brahmanas are ascertained in dharma-
sastras, similarly, the obliga-
tory activities for one observ-
ing Purusottama vrata are also

DRAUPADI’S HISTORY

Many episodes from
the Puranas are narrated in
the context of the glories
of Purusottama month.
One such example is
Draupadi. In her previous

world by the name Purusottama,
similarly, this adhimasa too will be
renowned in the world by the
name Purusottama. Now I offer all
My qualities to this month. Be-

coming like Me, from today on-

delineated, beginning from the
brahma-muhurta hour.

RULES FOR BATHING IN THE
MONTH OF SRI PURUSOTTAMA

Regarding the rules for
bathing during Purusottama

life, she was the daughter
of Medha Rsi. Even after
hearing of the glories of
Purusottama month from
Durvasa Rsi,
glected to observe that
month. As a result, she at-
tained many sufferings in that life and became the
wife of five husbands in her birth as Draupadi. Dur-
ing their exile, the Pandavas followed Sri Krsna’s in-
structions to observe purusottama-masa-vrata and thus
crossed over all their sufferings. As it is said:

she ne-

evam sarvesu tirthesu bhramantah pandunandanah
purusottama-masadya-vratam cerur vidhanatah
tadante rajyam atulam avapur gata-kantakam
purne caturdase varse sri krsna-krpaya mune

wards, this adhimasa is the mon-
arch of all the other months, and is
the most worshipable and most

adored in the world.

month, it is said:

samudraga nadi-snanam-
uttamam parikirtitam
vapi-kupa-tadagesu
madhyamam kathitam budhaih
grhe snanam tu samanyam
grhasthasya prakirtitam

“There are three types of baths as declared by
the wise. Bath in the rivers which meet the ocean is
the topmost. Bath in lakes, ponds and wells is the
second best, and bath in one’s home is an ordinary

bath.”

For one who is observing Sri Purusottama vrata,
after taking bath he should observe the following:

sapavitrena hastena kuryad dacamana-kriyam
acamya tilakam kuryad-gopi-candana-mrt-snaya
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wrddhvapundra mrjum saumyam dandakaram prakalpayet
sankha-cakradikam dharyam gopi-candana-mrtsnaya

“After bathing one should perform dacamana
with clean hands. One should then make paste of
gopicandana clay and wear simple, beautiful, straight
urddhvapundra tilaka on his forehead and the marks
of conch, disc and so on, on his body.”

THE EXCLUSIVE WORSHIP OF SRI SRI RADHA-KRSNA 1S
OBLIGATORY IN PURUSOTTAMA MONTH

The worship of Sri Krsna is the obligatory
activity of Purusottama month.

purusottama-masasya daivatam purusottamah
tasmat sampujayed bhaktya sraddhaya purusottamam

Valmiki said, “He Drdhadhanva! Purusottama
Sri Krsna is the presiding deity of the Purosottama
month. Therefore, being filled with bhakti-sraddha,
you should worship Purusottama Sri Krsna with six-
teen types of paraphernalia every day of this month.
As it is said:

sodasopacarais ca pujayet purusottam

“The worship of the divine couple Sri Sri
Radha-Krsna is indeed obligatory in Purusottama
masa.”

agaccha deva devesa sri krsna purusottama
radhaya sahitas catra grhana pujanam mama

ACTIVITIES FORBIDDEN IN THE MONTH OF PURUSOTTAMA

All the rules and regulations regarding Sri
Purusottama vrata, which we have presented above
from these sastras, should be followed by religiously
devoted persons of all the warnas (castes). The
Naradiya Purana concludes by saying that in the holy
place of Naimisaranya, Sri Suta Gosvami spoke to
the assembled devotees as follows:

bharate janurdasadya purusottam-uttamam

na sevante na synvanti grhasakta naradhamah
gatagatam bhajante 'tra durbhaga janmajanmani
putra-mitra-kalatrapta-viyogad duhkha bhaginah
asmin mase dvija srestha nasacchastrany udaharet
na svapet para-sayayam nalapet vitatham kvacit
parapavadan na krayan na kathaficit kadacana
parannarica na bhunjita na kurvita parakriyam

“Even after taking birth in India, those who
are the lowest of mankind remain attached to
household life and never hear the glories of Sri
Purusottama wvrata; nor do they observe it. Such
unfortunate persons undergo the suffering of re-
peated birth and death and the distress inflicted by
the separation from sons, friends, wife and other
relatives.

“O best of the dvijas! In this Purusottama
month, one should not uselessly discuss worldly
literature or mundane poetry. One should not sleep
on the bed of others nor indulge in discussions of
worldly sense enjoyment. One should not criticize
others, eat foodstuffs cooked by others, or perform
activities prescribed for others.”

THE OBLIGATORY ACTIVITIES IN THE PURUSOTTAMA MONTH

vittasathyam akurvano danam dadhyad dvijataye
vidyamane dhane sathyam kurvano rauravam vrajet

dine dine dvijendraya dattva bhojanam-uttamam
divasasyastame bhage vrati bhojanam dcaret

indradyumnah satadywmno yauvanasvo bhagirathah
purusottamam aradhya yayur bhagavadantikam

tasmat sarva prayatnena samsevya purusottamah

sarva sadhanatah svesthah sarvartha phala-dayakah

govardhana-dharam vande gopalam gopa-riupinam
gokulotsavam-isanam govindam gopika-priyam’

kavndinyena pura proktam imam mantram punah punah
japan-masam nayed bhaktya purusottamam-apnuyat

dhyayen-navaghana-syamam dvibhujam muralidharam
lasat pita-patam ramyam sa-radham purosottamam

dhyayam dhyayam nayen-masam pujayan purusottamam
evam yah kurute bhaktya svabhistam sarvam apnuyat

“Giving up miserliness, one should give in
charity to the brahmanas. If a person remains mi-
serly even though he has wealth, his miserliness will
be the cause of his going to Raurava (one type of
hell). Everyday one should feed the Vaisnavas and
brahmanas with the best foodstuffs. A person who is
following the vows should take his food in the eighth
part of the day. Indradyuyamna, Satadyuyamna,
Yauvanasva and Bhagiratha attained samipya, close
association of Bhagavan by worshiping the

"] worship the lifter of Govardhana, Gopala, who has the form of a gopa. He is the festival of Gokula (gokula-utsava), the

Supreme Controller of all (isvara), and
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e is Govinda the beloved of the gopis (gopika-priyam)

”



Purusottama month. One should perform service
to Purusottama with all of one’s endeavors. Such
service to Purusottama is superior to all types of
sadhana and fulfills all variety of desires. In a
previous age, Kaundilya Muni repeatedly chanted
the mantra ‘govardhana-dharam vande’. By chanting
this mantra with devotion during Sri Purusottama
month, one will attain Sri Purusottama Himself.
One should devote Purusottama month to
constantly meditating upon nava-ghana dvibhuja
muralidhara pitambara Sri Krsna with Sri Radha.
Those who do this with devotion will have all their
cherished desires fulfilled.”

THE OBSERVANCE FOR TRANSCENDENTALISTS — SVANISTHA,
PARANISTHA AND NIRAPEKSA

There are three types of transcendentalists:
svanistha — those who are steadfast in their per-
sonal vows; paranisthita — those who are steadfast
in following the vows set forth by their respective
acaryas; and nirpeksa — those who are indifferent
to the above two types of steadfastness* All the
activities mentioned above for Purusottama month
are prescribed for svanistha transcendentalists.
Paranisthita bhaktas are eligible to observe
Purusottama vrata according to the rules and in-
structions of Karttika vrata prescribed by their re-
spective dcaryas. Nirapeksa bhaktas repect this sa-
cred month by daily honoring sri bhagavat prasad
with one-pointed attention, following some rou-
tine for $ravana and kirtana of sri harinama accord-
ing to their capacity.

The following statement from Visnu Rahasya,
which is the topmost instruction of Sri Hari-bhakti-
vilasa, recommends:

indriyarthesv-asaktanam sadaiva vimala math
paritosayate visnum nopavdaso jitatmanah

“Those whose intelligence has been purified
by bhakti are detached from the inclination for sense
enjoyment. The intelligence of such persons is natu-
rally pure; therefore, they are jitaitma, they have
conquered their minds. It is by their innate bhaki,
rather than by upavasa (fasting) and other such
activities, that they have purified their minds and
are thus able to please Sri Krsna at all times.”

THE INNATE RUCI (INCLINATION) AND OBLIGATORY AC-
TIVITIES OF EKANTIKA BHAKTAS

Therefore, Srila Sanatana Gosvami has con-
cluded his book Sri Hari-bhakti-vilasa by present-
ing the following statements for one-pointed devo-
tees:

evam ekantinam prayah kirtanam smaranam prabhoh
kurvatam param-pritya krtyam-anyan na rocate
bhavena kenacit presthah $ri miirter-anghri sevane
syad icchyaisam svatantrena sva-rasanaiva tad-vidhih
vihitesv eva nityesu pravartante svayam hite

ityddy ekantinam bhati mahdamyam likhitam hi tat

“Ekantika bhaktas (one-pointed devotees) of
Sri Krsna consider sri krsna-smarana and s1 krsna-
kirtana alone to be the most fulfilling and valued
activities. Generally, they do not engage in any
other angas of bhakti besides these two, which they
cultivate with great love and affection. Their ea-
gerness for these angas is so strong that no other
activity can captivate their taste. They develop
an intense desire to serve the lotus feet of Sri Krsna
in a specific mood. Therefore, they render service
to the lotus feet of Sri Krsna with moods which
are favorable to their own rasa, along with some
independence (to give up the injunctions which
are unfavorable to their cultivation). This alone
is their vidhi. The ekantika bhaktas are not bound
to follow all the rules and regulations which have
been prescribed by the rsis. The moods of the
ekantika bhakta’s inborn, natural disposition
generally remain prominent. This is their glory.”

ADHIMASA 1S DEAR TO BHAKTAS AS THERE IS NO DISTUR-
BANCE FROM THE KARMA-KANDA IN THIS MONTH.

The bhaktas observe Sri Purusottma month
according to their respective adhikara; this means
according to the distinctions of the moods of
svanistha, paranisthita and ekantika bhaktas.
Bhagavan Vrajanatha Sri Krsna is the sovereign of
this month; therefore, adhimdsa is dear to every
bhakta. This is because, incidentally, in this month
no disturbance from the karma-kanda can come
to obstruct the performance of one’s bhakti. [

(Translated from Sri Gaudiya Patrika 2/4)

*Svanistha and paranisthita bhaktas are generally householders and nirapeksa bhaktas are renounciates.
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Discourse by

Srila Bhaktisiddhanta Sarasvati Thakura
during an interview with

Dr. Magnus Hirschfield of Berlin:
September 18, 1931

Dr. Magnus Hirschfield approached Srila
Bhaktisiddhanta Sarasvati Thakura with the
question, “What are the main features of your
teachings?” His Divine Grace was pleased to

speak for about an hour as follows:

%re agents who require help from outside to

sustain our existence. The help that is coming to us
at present is inadequate. Inadequacy is the normal
condition of the present atmosphere. By examina-
tion with our rationalistic principle we require more
help than our friends offer. We have five senses to
pick up the knowledge of the present world. As
seekers of the Truth, we require that we should be
endowed with more knowledge. Our thirst is not
quenched by the ordinary knowledge deducible from
sense-perception. This impulse leads us to inquire
as to how we can have more knowledge than can be

had here.

We believe that there is an agency who is not
furnishing the requisite knowledge because we are
proving ineligible for admission to the plane of ad-
equate knowledge. This is the source of the theistic
conception regarding the necessity for the existence
of the Absolute Knowledge as distinct from the
knowledge of apparent truth. Hence the conception
of the necessity of the coming of the special agent of
the Absolute Knowledge, as our thirst is never to be
quenched by the supply of the agents of empiric
knowledge who alone are ordinarily available here.

We should seek for the fountainhead of all
knowledge. If we do not do so, we find ourselves
poorly supplied. Our capacity of retention of knowl-
edge also leaves us when we choose to be conversant
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with local, temporary, apparent truths. The
symbolical deceptive knowledge is presented when
we neglect to seek the connecting thread of all
knowledge. Time comes when our physical equip-
ment parts from all its seeming possessions.

The Theistic conception refers to a Fountain-
Head where Knowledge is full, Ever-existing, and
can impart incessant Bliss. We are pleasure-seekers
through the senses, yet the empiric view does not
offer the facility to supply us with incessant Bliss.

There must be a Theistic view. We have to
scrutinize the position of Absolute Knowledge, Ex-
istence and Bliss required by us. We must seek for
that place where the Absolute Knowledge, Exist-
ence and Bliss is to be had.

Through mathematics we get a glimpse of the
fourth dimension. We are practically restricted to
the third dimension by our senses except for a very
hazy idea of direction only. Unless the Fountain-
Head is traced, we cannot cease from seeking, or
from being debarred and led astray from Knowl-
edge that supplies an enduring basis for true
existence. We are thus compelled by the very
direction of all our activities to seek after things
which should be called Absolute. Or, to sum up, as
we pass our days in the non-Absolute region, we
should have the impulse to have access to the



transcendental region from which these dimensions
are excluded.

If we are not to have Full Knowledge,
Unending Life, Uninterrupted Bliss, this life would
be a pessimistic existence. We shall then submit to
be born, grow, and pass away without tackling the
inadequacies of the phenomena.

We should trace the Fountain-Head, the Real
Cause from Whom all these have emanated, not
being content with the agnoticism that prevails, more
or less, at present.

We should seek for more knowledge than we
get from our senses. We hope that some clue of the
transcendental world should be received by us
through a particular process unknown to men with
sensuous habits who are busy with phenomena only,
concocting many ideas about the
future life. For completing all
preparations for peace at the long
end, some subscribe to
metaphysics, and some to only
this life. These varying opinions
do not satisfy—for the reason that
they are secular. The tentative
solutions offered by speculative
philosophy are tainted by this
radical defect. They give particu-
lar views that do not satisfy, being

based upon the mundane
condition investigated through
the senses. The Absolute

Knowledge, possessed of all
Knowledge, Existence, Bliss, can
give all that we are in need of.

We are not in a position to advance one step
beyond these three dimensions. We are restricted
to the partial view. We cannot get the whole im-
pression of a globular sphere at a glance. Some turn-
ing or transformation of the angle of vision is re-
quired for the purpose of getting the full view. We
get the view of only a quarter of the all-round. We
see 180 degrees at a time. If we require to see at our
backs, we have to turn our head to that direction.
Then, half the sphere is exposed.

At a glance we see only a quarter of the sphere
of existence. So we are lacking in a simultaneous
grasp of the whole idea. We should not, therefore,

We believe that
there is an agency
who is not furnishing
the requisite knowledge
because we are proving
ineligible for admission
to the plane of

adequate knowledge.

turn Agnostics, etc. When we fail to have the full
view fully, at one time, we should know that our
determination of self is but an infinitesimal part of
the Fountain-Head from Whom many things have
emanated. We should, on the contrary, trace Him
from where deviation is not possible. The challeng-
ing part is to have no lien to deviate from the Foun-
tain-Head.

Any deviation is only part and parcel of phe-
nomena, not the whole thing. The immanent and
transcendent are ignored. We engage in one thing
with our whole attention, but the exposition of that
thing gives a partial idea. If the attributions are elimi-
nated, the original thing is to be sought in which
many things are incorporated. Incorporation itself
gives very little of the whole Integer. The Absolute
Truth is thus defined: “The Absolute Truth reserves
the right of not being exposed to our senses.” Our

senses fail to get at the whole
thing at a time.

Our brain cannot accom-
modate Fullness, Ever-existence,
beginning or ending of time. So
the Position of the Absolute
should be traced in the Person of
the Absolute. The Absolute was,
in the beginning, posting every
present phenomenon that will
disturb  the  process  of
transformation and will destroy
the phenomenal position. All-
Knowledge will be distinctive,
and will destroy and put a stop
to these things.

But that thing should be traced out. We should
acquire the conception of that thing through the
senses at present. Sound gives impressions of objects
at a distance, like abstracted ideas from the concrete.
Abstract ideas like charity, etc., in a subtle form,
tend to captivate the brain in favor of perception
and conception of things through the senses. Sound
conveying impressions of phenomena requires
corroboration from the four other senses and the
mind as well.

We reject sounds whose validity is required to
be testified by the other senses. The transcendental
sound has got a distinctive character. The sound from
the fourth dimension received by the ear has got a
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special potency to clear out all restricted ideas and
to include everything of phenomena. Present sound
is meant to be restricted to the third dimension,
and to be transcended by the fourth and higher
dimensions. The transcendental sound clears out all
impediments that block the path of that sound.

The idea of Immanence cannot be secured
unless we break down the
molecules. Unless we break
them, we cannot go to the
other side, transcending time
and space. That sound will
give a clear signal, a free
path, by which we can make
some progress towards the
Absolute. That sound should
be received through
instruction. It should not be
confounded. We should undo
what we have received
hitherto. There will be no
loss. The distinctive feature
of that sound is that it should
incorporate all reciprocal
objects along with the sound.
The sound should not be
neglected for its distinctive
feature of coming from there. It will include all and
should be coming with all sorts of potencies to clear
out all sorts of unaesthetic and wrong impressions
received from our aptitude to enjoy the world which
should not hamper our progress towards the Full
and Eternal.

We are only showing our natural aptitude and
should not be denied. We should be lending our
ear to receive the transcendental sounds. We should
stop all our senses for the time being and receive
these things and not merely their attributions. The
transcendental sounds are given to us by the Foun-
tain-Head Who can take the initiative. He is no
‘It.” He is to be targeted as Male-Moiety of the things,
of the subservient Phenomena. The transcendental
sounds should not lack any part of the Integer.

The transcendental sound is equipped with All-
potency. As the potency of mundane sound is
restricted, we find diverse existences in different
things and are not in a position to receive things in
full. Partial conceptions also make us forget. We
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We should know that
the transcendental sound
has the necessary potencies
that require to be vested in us,
all sorts of relishable tastes,
to enable us to neglect

the other senses...

will carry all the requisites
necessary for receiving

the sound.

should shake off all other ideas and thoughts for the
time being. When we receive the transcendental
region, the messenger will not bother to impart any
worldly ideas as the living sound is full, including all
words and ideas of this world. We expect that the
Absolute Language flowing into the ear will include
all languages. If we behave otherwise, that sound
cannot communicate itself to us.

The Transcendental has got
innumerable potencies. It has the
power to delegate power to us to
receive all of it. When it comes
from an unknown region, it
should first inject such power into
our feeble receiving instrument
as would enable us to welcome
it. We not show a
challenging or rejecting attitude,
as we are liable to do towards
other types of free advice.

must

The transcendental sound

We should know that the
transcendental sound has the
necessary potencies that require
to be vested in us, all sorts of
relishable tastes, to enable us to
neglect the other senses. Our
eyes, nose, etc., will be regulated by that sound. This
is not hypnotism or mesmerism which give
anthropomorphic ideas. These are altogether beyond
the human scope. They should charm and transform
the human. They should not depend on any help
from the senses or empiricists restricted only. Such
help cannot be effective; it can only hamper, when
transcendental sounds will be flowing into our ears
from an agent who will inspect whether we require
mundane help.

The transcendental sound will carry all the
requisites necessary for receiving the sound. We
should simply and patiently wait through the whole
of our life. The Transcendental may come through a
human or any other agents—if we are ardent, if we
require his help, if we unconditionally surrender
everything acquired by the empiric method. If we
disregard these agents, however, there will be no
eligibility for receiving transcendental sound.

The transcendental sound will be coming out
of the Initiative Faculty of the Unknown. He is pre-



cluding us from the sound. Whatever submits us to
our senses are nature’s products. When we engage
our senses, we fail to make progress because we have
not dismantled all culture—even all aesthetic cul-
ture—of this world. If we are desirous of catching
the transcendental sound, we shall be prepared for
the time being to suspend all sensuous activities and
wait for the transcendental sound to include all.

If we ignore the Cause of Causes, we miss the
opportunity to receive the transcendental sound. As
present people are engaging in materialistic activi-
ties, we wish some sort of elementary culture to be
introduced to make them progress in the line of the
full existence. Spiritualists in every part of the world
are busy in threshing the subject by deferring wrongly
to the mundane reference. True spiritualists speak
out to persons who are incredulous. This incredulity
will be slowly removed by the transcendental sound.
If the speaker utters anything mundane, it will not
lead to the transcendental position.

If we are fortunate to receive the sound that is
beyond the human scope, we should listen to it. The
Godhead sends down His messengers, in many forms,
to give us, if we are at all really sanguine, in good
spirit to receive ideas of the Absolute. It is only then
that we would be enabled to make any progress. This
fortune is now denied to all who have love for
transformable things.

Persons desirous of having the view of the whole
at a glance should have their access through the
transcendental sound only, and not through the
senses. The distinctive feature of that sound is that
it carries all sorts of information and potencies that
would give us facilities to welcome the sound. Those
who neglect to attend to that sound would be
unmindful of the Fountain-Head. They would be
engaging in the plight of intellectual activities in this
material space that cannot accommodate spirit. They
would be apt to carry gross things there to enrich
that region, but their lanterns are not necessary for
seeing the Sun.

The lanterns are useful for seeing things in the
dark. They will only encumber and obstruct us if we
carry the knowledge and acquisition of this world
for progress in that region. We may be very simple
in our habits, very poor in our linguistic equipment,
but when the transcendental sound reaches our ear,

that will clear up all dirt of our ear accumulated by
previous receiving of the mundane sound. This will
be secured in the company of persons who are san-
guine to restrict their whole activity to the tran-
scendental process. If we pay some fee to the scoff-
ing atheists, to the professors of empiric wisdom, to
the builders of the temporal structures, etc., these
partial donations in exchange will not give us the
whole thing. We should not think of bartering at
all. The transcendental sound does not require any
earthly postages for its communication.

We must not neglect the transcendental sound
freely transmitted by the agents of the Absolute.
We find ourselves interested in many things that
are not known to us. The doctors do not know the
remedies of many diseases. We require no monetary
value in exchange for transmitting our message. We
live a simple life and require little help from others
in the way of scientific facilities. As we have got
our ear, we can receive the transcendental sound
and vocalize the same to any intelligent person who
may hear us.

This will not be accessible to persons who have
very little culture, who are engrossed in sensuous
engagements. But we expect the intelligent section
to make some preparatory progress toward a region
of which we are essentially in need. In these days of
materialism, we are simply puzzled by these high-
thinking views. We are trying to do much to enrich
the human intellect, but we are startled when we
are told to look beyond. This is silly.

We want to rouse up the true mentality of the
civilized world for requiring help. Secular help can-
not appease our hunger. Transcendental help can.
Intelligent people should receive the transcenden-
tal sound. We are now vitally concerned with this
as every one is engaged in exploring ways and means
for getting rid of our present unbearable inadequa-
cies. We should spare a portion of our time to re-
ceive those sounds.

[ am too poor in language to convey to you
what I have to say. I do not know whether I could
give any little idea of what I want to. [

[Courtesy — Sri Sajjana-Tosani Patrikal
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A WONDERFUL TOUCH

By Sri Srimad Bhakti Raksak Sridhar Gosvami Maharaja

cannot be denied that a kind of energy is
necessary to maintain one’s present position.
Some sort of energy is necessary for that, but then
we are to give some extra push forwards in order to
go ahead, and that is all-important. A seeker after
the truth will search after newer and newer planes,
and that will be considered as living and accommo-
dating. We are to become more and more accom-
modating, earnest and eager.

sva-dharme nidhanam sreyah,
para-dharmmo bhayavahah
(Srimad Bhagavad-gita 3.35)

The advice is given: “Try to maintain your
position even at the cost of your life,” then at the
next point, “Go ahead. March on.” Why was it first
advised to maintain your present position? So that
you may not fall back, but that does not mean you
are not to make progress in the front. Sva-dharmme
nidhanam sreyah— “Even at the cost of your life try
to firmly maintain your position,” does not mean
you are not to go ahead.

sarva-dharman parityajya,
mam ekam saranam vraja

(Srimad Bhagavad-gita 18.66)
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“Give up all considerations and take the risk
of marching onwards.” Only to help this was the first
advice given. First, “At any cost you must maintain
your position,” and then, “March onwards!” These
are relative and absolute considerations. A living
spiritual conception must be of that type.

The dire necessity is that in the background
we address the question of how to maintain and
improve our present position.

Devotee: In the spiritual world does everyone
hold the position of a Guru for those who enter?

SBRSM: Of course, and whatever little help
we will receive from anyone, we must be grateful to
him. A person with good temperament must be
thankful to all. Receiving even slight help, he will
feel, “Yes, I am very thankful for your guidance.”

We are to learn the theory and science of grati-
tude. “I am grateful to you and to everyone in the
environment,” the very domain is of that character.
Everyone thinks himself to be a thief, “I am a tres-
passer. Only by the grace of the environment can I
have a position here. They are all wellwishers ex-
cept for myself,” this should be the temperament.
He will be busy and sometimes forgetful of himself



in the intensity of his service.

vaikunthera prthivy adi sakala cinmaya.
(Sri Caitanya-caritamrta, Adi 5.53)

We are to think, “The environment of that land
in which I aspire to live is made of better stuff than
[ am.” We are to enter into a super-subjective do-
main. The attitude of all the newly recruited per-
sons there should be: “I am not of subjective char-
acter, | am of marginal potency, tatastha, but I am
receiving permission to enter the super-subjective
area where everything holds a higher position than
myself.” Everyone there is of that consciousness. “The
air, the earth, the trees, etc., all hold a higher posi-
tion than myself, but still I have been given permis-
sion by the supreme authority to wander here. Only,
I have been given some service, and | am eager to
render that service to this land.” With this attitude
in the background, one should live there, and in
the foreground one will become accustomed to dis-
charging his particular duty. “I have come and I am
treading on a soil whose intrinsic value is really su-
perior.”

A child reveres his mother but he may be taken
on her lap, such is the example of our situation when
we enter Vaikuntha and Goloka. “The whole at-
mosphere is higher than myself and is to be revered,
but still they have embraced me and taken me in
their lap—swvariipa-sakti—and 1 have been asked to
do some duty there. The whole environment is to
be revered, and I am allowed to live there only as a
matter of grace, not as a matter of right.” We are
tatastha, and as a matter of right, we may be cast in
Brahmaloka, the marginal potency, so we must be-
come conscious of this fact. Before enlisting our
name in the Krsna consciousness school, we must
have this primary knowledge. “We are having the
chance to enter where? In a revered land, God’s
throne. Only for a particular service am I entering
the temple which holds a superior position. Wholly
for service am I entering, and by their gracious na-
ture they are drawing me there. I am being taken on
my mother’s lap. | take her feet-dust upon my head,
but she is taking me, including my feet, upon her
lap.”

Devotee: With such bright prospect, why do
we sometimes find devotees leaving the Gaudiya
missions!

SBRSM: It will happen only if there is some-
thing wanting in us, so we must try to keep up the

high level we had during our Guru Maharaja’s day.
It is recorded that the highest test comes when a jiva
is passing out from the clutches of maya, illusion.
At that time the personification of maya, Mayadevi,
comes with folded hands to pray, “Why do you leave
me! Allow me to serve you. | am at your disposal
and I am ready to serve you in any way. Don’t leave

me.”

She was so cruel to punish them when they
were within her clutches, but when they are leaving,
she approaches very modestly, “Why are you leav-
ing me? I want to render service. Please be with me.”

Pasabaddha bhavet jiva, pasamukta sadasiva—
what was once her prey has now become her mas-
ter. So the friendly request also exists. If we have
real attraction for the higher life, we are to pass that
charming aspect which will try its best with sweet
proposals and offerings to keep us within its juris-
diction. Such is the nature and we must be aware of
it. So, not only “God, save us from our enemies,”
but also, “God save us from our friends”!

sadrsam cestate svasyah, prakrter jianavan api
prakrtim yanti bhiutani, nigrahah kim karisyati
(Srimad Bhagavad-gita 3.33)

Nature is indomitable, so it is quite natural that
one may fall prey to his own previous nature, but
how can we be saved from the results of our past
activities—our acquired previous tendencies? The
key is here:

indriyasyendriyasyarthe, raga-dvesau vyavasthitau
(Srimad Bhagavad-gita 3.34)

Each sense has its corresponding external at-
tractive objects. If you can stop the tendencies just
as they are beginning, you can be successful. But if
you allow them to progress, you will be undone.
Only at the starting point can they be checked. If
you allow them to contact with the enemy party
you are lost.

prakrtim yanti bhiitani, nigrahah kim karisyati
(Srimad Bhagavad-gita 3.33)

However wise you may be, you will be help-
less because maya has such great power. Only if you
can catch the tendencies as they sprout will it be
well and good; otherwise, at the next moment they
will go beyond your control. That is the suggestion
given by the Lord Himself, “Don’t allow yourself in
any way to have negotiation with the other party.
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Try to nip it in the bud. If it is allowed to grow a
little, it will be beyond your control.” This advice is
general to all material nature. So, every event is to
be tackled in proper time.

Another broad point is:

indriyani parany ahur indriyebhyah param manah
manasas tu para buddhir buddher yah paratas tu sah
evam buddheh param buddhva samstabhyatmanam armana
jahi satrum maha-baho kama-rupam durasadam
(Srimad Bhagavad-gita 3.42-43)
A royal road giving a very broad and compre-
hensive control of all evil propensities is recom-
mended here. How to get that relief? First you are
to consider the importance
of your senses compared
with matter; then, the im-
portance of the mind over
the senses. Then you are to
consider, concentrate and
understand the efficacy,
fineness and importance of
the faculty of judgment
within you. Surpassing that,
you are required to go
higher and search for the
cause from which the intel-
ligence comes—its source.
If for a second you can have
a touch of that substance
you will find a wonderful
layer that is extraordinary in
every point compared with
that of the plane in which
you are now living. It is so
charming and so attractive
that it will help you to bid
good-bye once and for all to
this material charm. If even
for a second you can have a
touch of that higher
substance, the material pleasure will turn into trash.
Everything there is wonderful—all dealings and
experience.

ascaryavat pasyati kascid enam
ascaryavad vadati tathaiva canyah

ascaryavac cainam anyah srnoti
srutvapy enam veda na caiva kascit

(Srimad Bhagavad-gita 2.29)

@ ravs oF THE HARMONIST

“The whole atmosphere
of Vaikuntha and Goloka
is higher than myself
and is to be revered,
but still they have embraced
me and taken me
in their lap—svarupa-sakti
—and I have been asked
to do some duty there.
The whole environment
is to be revered,
and I am allowed
to live there only
as a matter of grace,

not as a matter of right.”

The unintelligible, charming conception of that
high plane will give some particular divine type of
prospect that will at once turn all your material
prospects into trash. Even if you come back, it still
won’t have any real influence upon you. Such is the
realisation of the atma, what to speak of Paramatma:
that is more and more laudable and desirable.

Evam buddheh param is the atma. In the begin-
ning, with the help of your reason concentrate even
for a second there. Your inquisitive ego may even
for a second meet with your real self—jahi satrum
maha-baho, kama-rupam durasadam—then all the
charm for material pleasure, both gross and subtle,
will bid you adieu for ever.

Simplicity is the first quali-
fication. If you are really simple,
or sincere, then automatically
you cannot but come under the
divine feet of Mahaprabhu, Sri
Caitanyadeva. It is so plain and
so un-artificial. Love is a plain
truth that should attract
everyone. Even more than
general love, Divine Love will
attract all normal persons, it
cannot but be. It is only
necessary to be simple and
unprejudiced. The antithesis is
the only thing drawing us back
from God; otherwise, it will be
found to be the plane of universal
love. And ‘universe’ does not
mean to a particular part of the
universe, but the whole. Love is
coming from the Absolute.

“Is there such a fool in the
midst of mortality in this world
who will not worship He who
even the immortal worship? It is
a great wonder that there can be
such a person who will avoid such worship just to
undergo all the mortal sufferings.” [

[Courtesy — Centenary Anthology]



PARESANUBHUTI

Realization of the Supreme Absolute Reality

By Sri Srimad Bhakti Prajiiana Kesava Gosvami Maharaja

he knowledge that the jivas acquire at differ-
ent levels of consciousness is not the same quali-
tatively nor is it the same quantitatively. Further-
more, knowledge gathered on one level will not nec-
essarily help one’s knowledge on the next level. In
fact, from the perspective of the knowledge acquired
on one level, knowledge acquired at the previous
level may be extremely insignificant, inferior and
even harmful in one’s activities. However, there exists
an ultimate level of knowledge, having aquired
which there is no possibility of ever again becoming
degraded. All types of learning gathered prior to this
ultimate level are useless. The development of man’s
superlative inner qualities take place only by striv-
ing to attain this ultimate level of knowledge. Such
knowledge alone is known as sambandha-jiiana.

The jiiana which Srila Rapa Gosvamipada is
referring to in the phrase jiiana-karmady-anavrtam

when defining uttama bhakti, and the jiiana that Srila
Narottama Thakura has declared to be wvisera
bhanda (pots of poison)* in his kirtanas are not this
sambandha-jiiana. That jiana which attempts to
negate the knower (jiata), the knowable (jieya)
and the knowledge (jiiana) by annihilating them,
in fact, only culminates in gjfiana (ignorance). Only
that jiiana is rejected by them. Such jiiana is not
sambandha-jiiana. It is simply the corrupt jiiana
which destroys sambandha.

The jiiana which is acquired at different lev-
els of consciousness is divided into five categories:
(i) indriyartha jiiana — knowledge for the purpose
of sense gratification, (ii) naitika jiana — moral
knowledge, (iii) isvara jiana — knowledge of the
supreme controller, (iv) brahma jiana — impersonal
knowledge, and (v) suddha jiiana — pure knowl-
edge.

*karma-kanda, jiana-kanda, kevala visera bhanda: “The path of karma-kanda [fruitive activities] and the path of jiana-kanda

[empirical knowledge] are just like strong pots of poison.”
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(I) INDRIYARTHA JNANA—KNOWLEDGE FOR THE PUR-
POSE OF SENSE GRATIFICATION.

The mundane senses gather a conception of
the external world and transmit that conception to
the mind via the nervous system. The first tendency

opposed to such sense enjoyment. Since human
nature has a still higher tendency, naitika jiiana alone
cannot satisfy man. Naitika jiana, while focusing on
subjects related to the development of the body,
mind and society, presents ideas of what is
righteousness, and what is sin and vice. However,

of the internal sense (the mind)
is to gather ideas of the external
world. The mind’s
tendency is to preserve these
ideas in the memory. Then
through its third tendency, the
mind mixes and separates these
ideas, and such functions as de-

second

liberation and imagination are
produced. The mind’s fourth
tendency is to
particular groups or classes of
these ideas, and by classifying
them will make the concepts
more manageable. Through the
mind’s deliberation he will then

ascertain

In fact,
from the perspective
of the knowledge
acquired on one level,
knowledge acquired
at the previous level
may be extremely insignificant,
inferior and even harmful
in one’s activities.

However, there exists

naitika jiidna remains
completely silent regarding
realization of the supreme
absolute reality in the
eternal blissful dhama.

(111) ISVARA JNANA—KNOWL-
EDGE OF THE SUPREME
CONTROLLER

The thoughtful class of
humanity who have care-
fully deliberated upon the
constitution of all entities
on earth, considering their

either accept or reject those
groups. Through the mind’s fifth
tendency, a logical meaning
emanates from those properly
arranged ideas, and this is called
yukti, logic or reasoning. Only by
the assistence of this yukti have
all types of psychological and
material science been produced.
Since this yukti is simply a
tendency of the mind, it cannot comprehend the
tattva which is beyond the mind and mundane words.
Paresanubhuti is beyond the approach of such
indriyartha jiana.

(11) NAITIKA JNANA—MORAL KNOWLEDGE

Thoughtful consideration of mundane auspi-
ciousness and inauspiciousness, accomplished with
the help of indriyartha jiana, gives rise to naitika
jiiana, moral knowledge. Attachment for matters
that are pleasing to the mind and disgust for those
which are displeasing are the focus of this jiana.
Taking all these features of the mind into considera-
tion, the niti-sastras, which are based on yukti, are a
product of the imagination®*. They contain
instructions for cultivating sense enjoyment and for
restraining hatred for anything which happens to be
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an ultimate level of knowledge,
having aquired which,
there is no possibility
of ever again

becoming degraded.

mutual relationship, the
proper rules to be followed
by householders and all
other asramas, collective
cooperation to remedy all
needs, and discussion for
progressive development,
have concluded on the ba-
sis of reason that this world
cannot have come into
existence by itself. Rather, they have accepted that
it has emanated from one prominent tattva, which is
intrinsically characterized as jiiana, or jiana-svaripa-
tattva. That tattva, worshipable for the whole world,
is omnipotent, and it is obligatory to worship that
reality with heartfelt gratefulness. Then, being
pleased with us, He will arrange all types of facility
for our sense enjoyment. On the other hand, there
are those who maintain a different understanding
about the omnipotent purusa. They believe that due
to His celebrated and magnanimous nature after
having created us, He has made all types of
arrangements for the enhancement of our pleasure.
That supreme person does not expect anything in
return from us, so there is no specific purpose for us
to worship Him. Then there are others, such as the
saisvaravadis (theists), who say that by performing
one’s prescribed duties, one achieves happiness, such
as attaining Svarga, and by performing activities



which are not prescribed, one attains hell. This type
of isvara jiiana can to some degree be accepted as
jiiana, but it is mainly mixed with karma. However,
isvara jiana does not grant realization of one’s nitya
siddha svartipa (eternally perfect spiritual form). Thus,
paresanubhuti is much higher than this level of jiiana.

(1v) BRAHMA JNANA—IMPERSONAL KNOWLEDGE

Man, not being satisfied by the above isvara
jiidna, again is impelled to apply his reason (yukti)
to further cultivate higher jiana. However, at this
point, he reaches the final limit of his reasoning. His
reasoning, having been repeatedly pushed and find-
ing no other means, then gives rise to the concept
of negation, and he
proceeds to take
support of the laksana
vrtti (the unintended

or secondary
meaning of the
statements of

Vedanta). In reality,
the supreme absolute
entity possesses char-
acteristics such as
form, variety, quali-
ties, and so on. How-
ever, on the basis of
yukti that has been
stimulated by
repeated pushings
(and pressure), the conception of a supreme entity
that is formless, unvariegated, qualityless and
undifferentiated manifests. The notion of brahma
jiiana, in the form of undifferentiated tattva,
originates from an anadhikara (ineligible) exercise
of the imagination by his reason (yukti). There is no
possibility of attaining paresanubhiti, realization of
the Supreme Absolute Truth, by such brahma jiana.

(v) SUDDHA JNANA—PURE KNOWLEDGE

It is by these various types of jiiana that ordi-
nary people generally expect to attain paresanubhiiti.
However, paresanubhiiti is far beyond the scope of
all such knowledge, and this has been proved above.
Now, the first question to arise is this—Are such
realizations possible? And secondly, if they are pos-

Being possessed of such suddha jnana,
those who constantly engage in
bhagavad bhajana with priti (affection),
attain a ray of light in the form of
eternal buddhi yoga, from the sun of
the supreme purusa.

Only through this ray of light
from the supreme sun can one attain

paresanubhiti.

sible then what are the means to attain them? The
anwer to the first question is—certainly there is a
possibility. And in the Gita, Bhagavan Sri Krsna per-
sonally responds to the second question:

tesam satata-yuktanam
bhajatam priti-purvakam
dadami buddhi-yogam tam
yena mam upayanti te
(Bhagavad-Gita 10.10)

“Upon those who perform bhajana to Me with
love, yearning for My eternal association, I bestow the
transcendental knowledge by which they can come to

Me ”

Suddha jiiana can only awaken in one who has
completely given up
all desires and efforts
for anyabhilasa (desires
other than to serve
Krsna), karma and the
four types of jiiana
which have been men-
tioned above. At that
time, the jiva under-
stands that “constitu-
tionally I am the serv-
ant of Bhagavan and
my sole function is to
serve Him.” Being
possessed of such
suddha jiiana, those
who constantly engage
in bhagavad bhajana with priti (affection) attain a ray
of light in the form of eternal buddhi yoga from the
sun of the supreme purusa. Only through this ray of
light from the supreme sun can one attain
paresanubhiiti.

To attain paresanubhiti, calmness, a steady
mind, and patient longing for the ray of Bhagavan’s
compassion are required. One cannot advance in a
restless or fickle condition. However, this does not
mean that one should become inactive, nor can one
get any positive result by adopting an artificial means,
such as astanga yoga, to make the mind steady.
Therefore, the most desirable means is to perform
bhajana, being constantly united with Him. [

(Translated from Sri Gaudiya Patrika 40/1)
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“

BHAGAVANERA KATHA

The Message of Godhead

By Sri Srimad Bhaktivedanta Svami Maharaja

[On Gawra-puwrnima day in 1949, by the tiveless efforts of
nitya-lila pravista om visnupada astotara-sata Sri Srimad
Bhakti Prajiiana Kesava Gosvami Mahardja, the first edition
of St Gaudiya Patrika, inspired by the original Bengali
Gaudiya, was published. He had had a burning desire to re-
institute the weekly Gaudiya and other spiritual jowrnals
which were being published during the manifest presence of
Srila Bhaktisiddhanta Sarasvati Thakura. The weekly
Gaudiya was the embodiment of Srila Bhaktisiddhanta
Sarasvati Thakura’s vani and is thus non-different from him.

Srila Bhakti Prajiiana Kesava Gosvami Maharaja sent
the first edition of this Gaudiya Patrika to most of his god-
brothers, including Srila Bhaktivedanta Svami Mahardja, at
that time known as Sri Abhaya Carana De. His god-broth-
ers, being extremely pleased and excited with the re-appear-

ance of such a spiritually commanding magazine, sent letters of appreciation which were sequentially published in N
Gaudiya Patrika. Srila Bhaktivedanta Svami Maharaja was among the first to send his appreciation, and his letter

was published in the second issue of the first year.

For the benefit of the readers, we are presenting here the original Bengali letter, as published in Sri Gaudiya

Patrika, along with the English rendering.

Srila Bhaktivedanta Svami Maharaja subsequently wrote frequent articles in Bengali for Sri Gaudiya
Patrika. Itis well known that Srila Bhakti Prajiiana Kesava Maharaja made him the chief of the Sri Gaudiya Patrika

editorial board.]

ith great distress, the editor of Amrtabazaar
Patrika in Allahabad has recently written the
following words in the headlines of his editorial col-
umn: “The national week has begun. The memories
of Jallianwallah Bagh and political freedom no longer
trouble us. But our problem is far from being ended.
By the arrangement of providence, mankind cannot
have any rest. If one kind of trouble goes, another
quickly follows. Although politically free, India is
faced with difficulties which are no less serious than
those experienced under foreign rule...”

If we open the account books of India’s in-
dependence and dependence and read with the help
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of the eyes of sastra, we find that the aggregate span
of the four yugas (Satya, Treta, Dvapara and Kali) is
4,320,000 solar years. Among them, the age of Kali
lasts 432,000 years. Kali-yuga began from the reign
of Maharaja Pariksit, just over 5000 years ago.
Within these 5000 years, India remained under for-
eign rule for about 1000 years, from the time of
Mohammada Gauri (1050 A.D.) till now. By com-
parison, according to the calculations of sastra, the
kings of India up to Maharaja Pariksit are the only
ones to have ruled over the entire earth and oceans,
for a total time span of about 3,772,000 years. In
contrast to such time, the great thinkers (manisis)
of India were never concerned about India’s being



under so-called foreign rule for only 1000 years, nor
will they ever be so. The great thinkers of India knew
well the insignificant value of either political free-
dom or dependence. They also knew how India’s
kings up to Maharaja Pariksit could rule the entire
earth—not just for 200 or 500 years, but for lakhas
and lakhas of years. That
reason is certainly not
political.

The great thinkers
of India knew that the
threefold miseries that are
inflicted upon us can never
be eradicated by means of
political independence or
dependence. The battle of
Mahabharata, which was
fought on the grounds of
India’s political freedom
and dependence, was
related to that time and
lasted for just eighteen
days. The discussion of
Bhagavad-gita on the
battlefield reveals the real
cause behind the distress of
human beings in such a
crisis and it also presents
the remedy.

The editor of Amrtbazaar Patrika has distress-
fully written: “If one kind of trouble goes, another
quickly follows.” This was also already discussed in
Gita sastra long ago.

daivi hy esa guna-mayi
mama maya duratyaya
(Bhagavad-gita 7-14)

“This divine energy of Mine, consisting of the
three modes of material nature, is difficult to
overcome.”

The material energy of Bhagavan, daivi maya,
is composed of three modes, sattva, raja and tama,
and it is extremely difficult to get free from her
clutches. In modern language, this daivi maya can
be called ‘nature’s law.” This law is so formidable that
we can never transgress it simply by writing articles
in the columns of newspapers or by passing resolu-
tions in large assemblies and councils. Whatever we
can do to protect ourselves from the clutches of daivi

It is beyond our capacity
to overcome the two features
of daivi maya—avaranatmika,
the covering potency,
and viksepatmika,
the throwing potency.
As much as we try to exhibit
our valor by claiming
that we will control daivi maya,

like the demon Mahisasura, is

we are severely defeated

by that daivi maya.

maya—by any amount of scientific conferences, or
by science itself and everything related to it—will
be subordinate to daivi maya. Therefore, by trying
to overcome daivi maya on the strength of material
science, we end up reaping completely the opposite
result.

Imaginative endeavors
made to eradicate sufferings
from this world and bring it
happiness on the strength of
material science have brought
us into an atomic age. Under-
standing that the world could
possibly be devastated by
atomic reactions, the thinkers
of the western world have
become concerned for the
future. Some give false
assurance that we will use
atomic energy for the welfare
of the world. This, however,
also a bewilderment
created by daivi maya.

to that extent

[t is beyond our capac-
ity to overcome the two
features of daivi maya—
avaranatmika, the covering
potency, and wiksepatmika,
the throwing potency. As much as we try to exhibit
our valor by claiming that we will control daivi maya,
like the demon Mahisasura, to that extent we are
severely defeated by that daivi maya. We are agitated
by raja guna and afflicted by the threefold miseries,
as one thrown into the clutches of a serpent in the
form of devouring time (kalasarpa).

Daivi maya’s battle with such Mahisasuras has
been going on for a long time. Because we are un-
able to understand this, we express regret and dis-
tress that “by the arrangement of providence, man-
kind cannot have any rest.”

Although the host of Mahisasuras (demon-like
people of today) are being repeatedly and severely
defeated by daivi maya, they cannot understand how
mankind can have peace.

daivi hy esa guna-mayi mama maya duratyaya
mam eva ye prapadyante mayam etam taranti te
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This statement cautions the Mahisasuras, and
also explains how one can become free from the
clutches of daivi maya only by surrendering at the
lotus feet of Bhagavan.

Just as Mahisasura was fully endowed and well
versed in all subjects, such as knowledge, intellect,
austerity, wealth, manpower, birth and opulence,
persons of this present day, having the same disposi-
tion, are not less than him in any respect. They are
not inferior to him in knowledge, intellect, auster-
ity and the power to devise means to enjoy daivi
maya. Through scientific conferences, they misuse
great amounts of intellect, austerity, wealth and
manpower, and the result of their endeavors is the
inception of sufferings for the world instead of
happiness. This is indeed the effect of daivi maya’s
viksepatmika, throwing potency, and is the vomiting
of poison by the kalasarpa. By all such misdeeds, a
great amount of harm is incurred upon the world.
As the result of this great sin performed by the
scientific community who are bewildered by daivi
mayd, the Mahisasuras remain fools forever, and due
to such foolishness, they cannot surrender to
Bhagavan.

na mam duskrtino mudhah
prapadyante naradhamah
mayayapahrta-jiana
asuram bhavam asritah
(Bhagavad-gita 7.15)

“Those persons who are engaged in performing
evil deeds, those who are lowest among mankind,
and those who are fools can never surrender to
Bhagavan as they take shelter of a demonic
disposition. This is because their knowledge is stolen
by daivi maya.” The nature and disposition of such
demonic persons is elaborately stated in the
following slokas of Srimad Bhagavad-gita:

pravrttim ca nivrttim ca
jana na vidur dsurah
na saucam napi cacaro
na satyam tesu vidyate

(Bhagavad-gita 16.7)

“Those who are demoniac do not know what
is to be done and what is not to be done. Neither
cleanliness nor proper behavior nor truth is found
in them.”
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asatyam apratistham te
jagad ahur anisvaram
aparaspara-sambhutam
kim anyat kama-haitukam
(Bhagavad-gita 16.8)

“They say that this world is unreal, with no
foundation, no God in control. They say it is
produced of sex desire and has no cause other than
lust.”

etam drstim avastabhya
nastatmano ’lpa-buddhayah
prabhavanty ugra-karmanah
ksayaya jagato ’hitah
(Bhagavad-gita 16.9)

“Following such conclusions, the demoniac,
who are lost to themselves and who have no
intelligence, engage in unbeneficial, horrible works
meant to destroy the world.”

kamam asritya duspuram
dambha-mana-madanvitah
mohad grhitvasad-grahan
pravartante ’suci-vratah
(Bhagavad-gita 16.10)

“Taking shelter of insatiable lust and absorbed
in the conceit of pride and false prestige, the
demoniac, thus illusioned, are always sworn to
unclean work, attracted by the impermanent.”

cintam aparimeyam ca

pralayantam upasritah
kamopabhoga-parama

etavad iti niscitah
asa-pasa-satair baddhah
kama-krodha-parayanah
thante kama-bhogartham
anyayenartha-saficayan
(Bhagavad-gita 16.11-12)

“They believe that to gratify the senses is the
prime necessity of human civilization. Thus, until
the end of life their anxiety is immeasurable. Bound
by a network of hundreds of thousands of desires
and absorbed in lust and anger, they secure money
by illegal means for sense gratification.”

idam adya maya labdham
imam prapsye manoratham



Through

scientific conferences,
they misuse great amounts
of intellect, austerity,
wealth and manpower,
and the result
of their endeavors
is the inception
of sufferings for the world

instead of happiness.

idam astidam api me
bhavisyati punar dhanam
asau maya hatah satrur
hanisye caparan api
isvaro "ham aham bhogi
siddho "ham balavan sukhi
adhyo 'bhijanavan asmi
ko 'nyo ’sti sadrso maya
yaksye dasyami modisya
ity ajiiana-vimohitah
(Bhagavad-gita 16.13-15)

“The demoniac person thinks: ‘So much wealth
do I have today, and I will gain more according to
my schemes. So much is mine now, and it will in-
crease in the future, more and more. He is my en-
emy, and [ have killed him, and my other enemies
will also be killed. I am the lord of everything. I am
the enjoyer. I am perfect, powerful and happy. I am
the richest man, surrounded by aristocratic relatives.
There is none so powerful and happy as I am. I shall
perform sacrifices, I shall give some charity, and thus
[ shall rejoice.” In this way, such persons are deluded
by ignorance.”

aneka-citta-vibhranta

moha-jala-samavrtah
prasaktah kama-bhogesu

patanti narake ’sucau

(Bhagavad-gita 16.16)

“Thus perplexed by various anxieties and
bound by a network of illusion, they become too

strongly attached to sense enjoyment and fall down
into hell.”

atma-sambhavitah stabdha
dhana-mana-madanvitah
yajante nama-yajnais te
dambhenavidhi-purvakam
(Bhagavad-gita 16.17)

“Self-complacent and always impudent, de-
luded by wealth and false prestige, they sometimes
proudly perform sacrifices in name only, without
following any rules or regulations.”

ahankaram balam darpam
kamam krodham ca samsritah
mam atma-para-dehesu
pradvisanto ’bhyaswyakah
(Bhagavad-gita 16.18)

“Bewildered by false ego, strength, pride, lust
and anger, the demons become envious of the Su-
preme Personality of Godhead, who is situated in
their own bodies and in the bodies of others, and
blaspheme the real religion.”

tan aham dvisatah kriran
samsaresu naradhaman
ksipamy ajasram asubhan
Asurisv eva yonisu
(Bhagavad-gita 16.19)

“Those who are envious and mischievous,
who are the lowest among men, I perpetually cast
into the ocean of material existence, into various
demoniac species of life.”

asurim yonim apannd
mudha janmani janmani
mam aprapyaiva kaunteya
tato yanty adhamam gatim
(Bhagavad-gita 16. 20)

“Attaining repeated birth amongst the species
of demoniac life, O son of Kunti, such persons can
never approach Me. Gradually they sink down to
the most abominable type of existence.” [

[Translated from Sri Bhagavat Patrika 1/3,
To be continued]
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SrI GAUDIYA PATRIKA

By the revered Sriyuta Abhaya Carana De
Editor of Back to Godhead magazine

Pijyapada Kesava Maharaja,

Please accept my dandavat pranama.

Yesterday | became extremely pleased to receive Sri Gaudiya Patrika, which you sent me. Although the
Patrika is of medium size, its presentation is very beautiful and its paper and printing is also good. Very few
printing mistakes are seen, and can be considered negligible or almost nil. By this it seems that the supervision
of the magazine is perfectly done. Your comprehensive and extensive preaching efforts always attract my heart.

Out of your greatness, you always remember me. This is one of your qualities by which you are cel-
ebrated, even in your previous dsrama before joining the matha. I am so unfortunate, however, that I am
unable to render any service to you. Therefore, please forgive my offences and discrepancies out of your
magnanimous nature. At the time of the first printing of my Back to Godhead magazine, you amply encouraged
me. Though engaged in so many activities, you blessed me by giving your foot dust in my deplorable condition
as a householder.

* * * *

You inspired us to remember Sripada Narahari Da* in the very first article of your Sri Gaudiya Patrika. We
became grateful to you for this in every respect. The affectionate and sweet behavior of Sripada Narahari Da
will remain illuminated in my heart forever. The pangs of separation from him are no less than the pangs of
separation from Srila Prabhupada in any way.

* * * *

The articles in Sri Gaudiya Patrika are placed in proper order. You have done excellent work by starting
with an article on Srila Baladeva Vidyabhusana. Publishing the life-sketch of our previous acaryas, one by one,
in the Patrika will be extremely beneficial for our sampradaya.

* * * *

~ I'saw a proposal that your Patrika will also present articles in other languages besides Bengali. By the order
of Srila Prabhupada, I started Back to Godhead magazine to put forward discussions in the English language.

When you will print articles in your Patrika in English, please bless me by accepting a little service from
me. | have written many articles and essays in English, and I can send them at your convenience.

Sri Abhaya Carana De

6 No. Sita Kanta Banerjee Lane

P.O. Hatakhola

Calcutta (Translated from Sri Gaudiya Patrika)
27™ March 1949

“*Narahari Da is the affectionate address for Srila Narahari S‘e\./é;zi.gréh.a Prabhu. in.Bén.gzili,. Dameans
‘elder brother’.
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(1)
namah sevavigrahaya sri narahari-namine
sarva jiva-suhrdaya sarva sad-guna-dharine

(2)
kaya-mano-vakye vandi o-ranga carana
ahaituki krpasis kara varisana

(3)

suprasanna hao prabho! tava nija-gune

sarthaka karaha ‘adosa-darasi’ name

(4)
ami ta’ patita ati, tumi ta’ pavana
prabhu-bhrtye e-sambandha nitya sanatana

(5)
kukkura-janama sreyah tomara carane
tusta-pusta hau sada ucchista sevane

(6)
sravana niyoga rahu vakya-sudhd-pane
nayana sarthaka ha’k seva darasane

(7)
vadana niyukta tha’k yasera kirtane
mastaka namita hauk carana-vandane

(8)
manasa niyukta rahu gunera cintane
citta rata hau ‘seva-vigrahera’ dhyane

(9)
mahabhagavata tumi, bhakata-pradhana
tomara smarane haya vighna antardhana
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(10)
ksama ksama ksama deva! sarva aparadha
chutuk amara yata bhakatira badha

(11)
mo-hena papatma nahi pabe tribhuvane
hena aparadha nahi na ka’rechi mane

(12)
brahmanda o tarite pare bhagavata-gane
ei ta’ bharasa mora ekamatra prane

(13)
carana-saroja-seva matra kari’ dana
e adhame nija-gune kara paritrana

Sri Sarojavasini devi

(From Sri Gaudiya Patrika 3/11)



TRANLATION

(1) 1 offer pranama unto Sri Narahari
Thakura, the seva-vigraha, embodiment of service,
who is the well-wisher of all the jivas and who
possesses all good qualities.

(2) With body, mind and words, I worship
his rosy-complexioned lotus feet. May he shower
his mercy and blessings upon me.

(3) O Prabhu! Be pleased with me by your
divine qualities, thus making your name ‘adosa-
darsi’, one who does not see the faults of others,
meaningful.

(4) I am extremely fallen, and you purify and
deliver the fallen. This type of relationship be-
tween yourself, the master, and myself, the serv-
ant is eternal.

(5) It would be beneficial for me to be born
even as a dog at your lotus feet. Thus I would nour-
ish myself by honoring your remnants, and I would
be content.

(6) May my ears always remain engaged in
drinking the nectar of your divine words, and may
my eyes become meaningful by darsana of your
seva— witnessing and being inspired by the various
services that you perform.

(7) May my mouth always remain absorbed
in chanting your glories, and may my head always
bow down in worship of your lotus feet.

(8) May my mind always remain absorbed in
remembering your qualities, and may my citta, con-
sciousness, always remain absorbed in meditating
upon sevd-vigraha the embodiment of service.

(9) You are a maha-bhagavata and the best of
devotees. All types of obstacles are dispelled by re-
membering you.

(10) O Deval! Please forgive me, forgive me,
forgive me for all my varieties of offenses, so that all
types of impediments to my bhakti will be cleared
away.

(11) You will not find any person as sinful as
[ in these worlds, as there is no offense that I have
not committed.

(12) I have heard that those who are
bhagavatas can deliver the whole universe. This is
the only hope by which I am sustaining my life.

(13) My sole prayer is that you will kindly
bestow upon me the service of your lotus feet, and
thus deliver this fallen soul by your own divine
qualities. [

Srila Narahari Sevavigraha Prabhu was one of the foremost disciples and intimate servants of Jagadguru
Srila Bhaktisiddhanta Sarasvati ‘Prabhupada’. Srila Prabhupada, turning over the entire responsibility for
Sridhama Mayapura to his dear servant, could preach suddha-bhakti everywhere with a peaceful mind.
Because of his sweet, affectionate behaviour, the matha residents refered to him as ‘the mother of the
Gaudiya matha’. For more about Sri Sevavigraha Prabhu, refer to ‘Acarya Kesari Sri Srimad Bhaktiprajiiana

Kesava Gosvami, His life and Teachings’.

Sri Sarojavasini devi is the first female disciple of Srila Bhaktisiddhanta Sarasvati ‘Prabhupada’ and
the aunt of Srila Bhaktiprajiiana Kesava Gosvami Maharaja
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MAHATERA KRPA

The Grace of Great Saintly Personalities

By Sri Srimad Bhakti Pramoda Puri Gosvami Maharaja

n Naimisaranya, 64,000 rsis headed by
Saunaka Rsi, who was born in the dynasty of
Maharsi Bhrgu, were hearing supremely auspicious
krsna-katha from the lips of parama-bhagavata Sri
Ugrasrava Suta Gosvami. Extremely pleased and
satisfied by such narrations, intently eager to con-
tinuously hear from him, and filled with jubilation,
all of them wished for Suta Gosvami to be blessed
with a long life. They prayed: suta somya jiva sasvatih
samah. “O gentle Suta, may you live for an unlim-
ited period of time.” By the influence of the bhakti
that arose in them, because of hearing bhagavata-
katha from the lips of a bhakta, they realized the
insignificance of the path of karma. They said:

karmany asminn anasvase
dhuma-dhumratmanam bhavan
apayayati govinda-
pada-padmasavam madhu
(S.B. 1.18.12)

“We have just begun the performance of this
fruitive activity, a sacrificial fire, without certainty
of its result, due to the many imperfections in our
actions. Our bodies have become black from the
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smoke, but we are factually pleased by the nectar
of the lotus feet of the Personality of Godhead,
Sri Govinda, which you are distributing.”

tulayama lavenapi
na svargam napunar-bhavam
bhagavat-sangi-sangasya
martyanam kim utasisah

(S.B. 1.18.13)

“He, Suta! The value of a moment’s
association (lava is an 11™ part of a second) with
the devotee of the Lord cannot be compared even
to the attainment of heavenly planets or
liberation from matter, and what to speak of
worldly benedictions in the form of material
prosperity, which are for those who are meant for

death.”

By thorough consideration, they concluded
that, even compared to the association of
Bhagavan, the association of bhaktas is extremely
adorable, appreciable and desirable. This is
because, as a result of hearing bhagavata-katha in
the association of a bhakta, bhakti arises in one’s



heart. For those who thus receive the mercy of
bhaktas, a natural distaste for bhukti, mukti, siddhi,
etc., which are the fruits of karma, jiana and yoga,
at once manifests. Such are the qualities of the
devotees of Sri Hari.

For this reason Srila Krsnadasa Kaviraja
Gosvami has said:

‘sadhu-sanga’, ‘sadhu-sanga’——sarva-sastre kaya
lava-matra sadhu-sange sarva-siddhi haya
(C.C. Madhya 22.54)

“The verdict of all revealed sastras is that by
even a moment’s association with a pure devotee,
one can attain all success.”

The word artha means purpose or goal. Hu-
man beings, while trying to gratify their senses in a
gross sense, desire worldly sense enjoyment. While
trying to satisfy their senses
in a subtle manner, they de-
sire mukti or siddhi. Bhaktas,
however, consider all these
desires for bhukti, mukti and
siddhi, which are based on de-
sires for one’s own sense grati-
fication, to be anartha. They
are without purpose and are
undesirable. Bhaktas consider
intense attachment or love
for Krsna to be paramartha,
the ultimate and supreme
purpose or goal. Only such
persons are mahat in the real
sense. Without accepting the
shelter of such devotees, one cannot even get rid of
one’s anarthas, what to speak of attaining krsna-

bhakti.

mahat-krpa vina kona karme ‘bhakti’ naya
krsna-bhakti diire rahu, samsara nahe ksaya'
(C.C. Madhya 22.51)

While instructing Rahiigana, the King of
Sauvira, maha-bhagavata paramahamsa Bharata, said:
rahiiganaitat tapasa na yati
na cejyaya nirvapanad grhad va
na cchandasa naiva jalagni-suryair
vind mahat-pada-rajo-’bhisekam

(S.B. 5.12.12)

Even compared to
the association of Bhagavan,
the association of bhaktas

is extremely adorable,

This is because,as a result of
hearing bhagavata-katha
in the association of a bhakta,

bhakti arises in one’s heart.

“My dear King Rahiigana, unless one has the
opportunity to smear his entire body with the dust
of the lotus feet of great devotees, one cannot real-
ize bhagavat-tattva-jiana. One cannot realize knowl-
edge of the Supreme Truth simply by observing celi-
bacy (brahmacarya), strictly following the rules and
regulations of householder life, leaving home as a
vanaprastha, accepting sannyasa, or undergoing
severe penances in winter by keeping oneself
submerged in water or surrounding oneself in summer
by fire and the scorching heat of the sun.”

Moreover, the best of the bhaktas, Prahlada,

said while instructing Hiranyakasipu:

naisam matis tavad wrukramanghrim

sprsaty anarthapagamo yad-arthah
mahiyasam pada-rajo-’bhisekam
niskificananam na vrnita yavat

(S.B. 7.5.32)

“As long as one’s intelligence
is not purified by the grace of the
dust of the lotus feet of a niskificana
bhagavad bhakta, one cannot touch
the lotus feet of Krsna, which can
destroy all types of anarthas.”

appreciable and desirable.

Sri Rsabdeva, while speaking
to his sons, remarked about the
symptoms of such mahatmas:

mahat-sevam dvaram dhur vimuktes
tamo-dvaram yositam sangi-sangam
mahantas te sama-cittah prasanta
vimanyavah suhrdah sadhavo ye
(S.B. 5.5.2)

“One can attain the path of liberation from
material bondage only by rendering service to highly
advanced spiritual personalities. These personalities
are impersonalists and devotees. Whether one wants
to merge into the Lord’s existence or wants to
associate with the Personality of Godhead, one
should render service to the mahatmas. For those
who are not interested in such activities, who
associate with people fond of women and sex, the
path to hell is wide open. The mahatmas are
equipoised and have nistha in Bhagavan’s seva. They
are devoid of anger, and they work for the benefit of
everyone. Such people are known as mahatmas.

! “Unless one is fayored by a pure devotee, one cannot attain the platform of bhakti. To say nothing of krsna-bhakti, one
cannot even be relieved from the bondage of material existence.’
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(Nistha in Bhagavan alone is the prominent quality
of a mahat.)

ye va mayise krta-sauhrdartha
janesu dehambhara-vartikesu
grhesu jayatmaja-ratimatsu
na priti-yukta yavad-arthas ca loke
(S.B. 5.5.3)

“Those who accept Me, the master of all, to be
their well-wisher and thus consider priti for Me alone
to be their purusartha, their sole supreme aim; who
find no interest in ordinary talks with people
engrossed in worldly sense enjoyment, eating,
drinking, and merry making; who do not show any
priti (attachment) for sons, wife,
house, relatives and so on; and who
do not desire more wealth than
required to maintain themselves in
this world — only such people are
mahat, great saintly persons.”

“The uncommon characteris-
tic of the mahatma, great saintly
personality, is that he has one-
pointed love for Krsna. Only by the
grace of such suddha-bhaktas, is it
possible to attain suddha-bhakti.”

Srimad Rapa Gosvamipada
has written in Bhakti-rasamrta-
sindhu about the characteristics of

such suddha-bhakti:

anyabhilasita-sunyam
jiana-karmady-anavrtam
anukiilyena krsnanu-
silanam bhaktir uttama?

(B.R.S. 1.1.11)

The constant bhajana related to Krsna, which
is characterized by endeavors that are favorable to
the satisfaction of Krsna’s senses, which is devoid of
all types immoral desires opposed to Krsna’s service
such as illicit connection with women and so on,
and which is not covered by the desire for moksa
and worldly sense enjoyment, is called uttama bhakti.

In the beginning, the tatastha laksana, ex-
trinsic characteristic, of uttama bhakti is mentioned—
anyabhilasita sunya. One must be free from all im-

2 When first-class devotional service develops, one must be
devoid of all material desires, knowledge obtained by
monistic philosophy, and fruitive action. The devotee must
constantly serve Ersr}a favorably, as Krsna desires.
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“The uncommon
characteristic
of the mahatma,
great saintly personality,
is that he has
one-pointed love
for Krsna.
Only by the grace
of such suddha-bhaktas,
is it possible to attain

suddha-bhakti.”

moral desires, such as association with women, etc.,
which are antagonistic to the execution of krsna-
bhajana. Jiana-karmady-anavrtam means the pursuit
of knowledge (jiiana) of undifferentiated brahma.
Nitya-naimittika karmas as mentioned in the smrtis,
as well as renunciation, yoga, sankhya, etc., which
are represented by the word adi, are like a covering
of bhakti. However, the jiana (knowledge) which
searches after the object of one’s worship, that is,
the tattwa-jiiana regarding sambandha, abhideya, and
prayojana, is certainly desirable. In addition, the ac-
tivities (karma) which are related to the service of
one’s object of worship are imperative. Such jiidna
and karmas are not seen as a covering to bhakti.
Andvrta means uncovered or unob-
structed, that is, those activities that
are free from the impediments of
jiana, karma, and so on. Jiana and
karma which cover bhakti cannot
help to attain perfection in bhakti.

Afterward, the svarupa laksana,
the intrinsic characteristic of bhakti,
is mentioned—anukiulyena krsnanu-
silanam. Anukiilyena means anukiila
bhava, a favorable mood, for krsna-
bhajana. In other words, anukula
bhava is that propensity which is
pleasing to Krsna, and it is also a lov-
ing mood toward Krsna.

Pratikilya bhavas, unfavorable
moods, are not celebrated in bhakti.
Anukiila bhava alone is acceptable for
bhakti. Krsnanusilanam—krsna means
svayam bhagavan and His incarnation, and
anusilanam means cultivation of bhakti unto Them.
This cultivation is performed by body, mind and
speech, or in other words, with the five knowledge-
acquiring senses, the five working senses and the
mind. The sadhaka repeatedly engages these eleven
senses in performance, meditation and discussion of
bhakti according to his capacity. Performance of
navadha-bhakti, beginning with sravana, etc., is in-
deed the topmost cultivation. It is imperative to
carefully observe that such cultivation aims at
achieving attachment and love for Krsna, and not
at annihilating the body through any unfavorable

A pure devotee must not cherish any desire other than to
serve Krsna. He should not offer worship to the demigods or
to mundane personalities. He should not cultivate artificial
knowledge, which is devoid of Krsna consciousness, and he



act. Only by performance of such suddha-bhakti does
prema arise. Srila Krsnadasa Kaviraja Gosvami has
therefore written:
anya-vaicha, anya-puja chadi’ ‘jiana’, ‘karma’
anukulye sarvendriye krsnanusilana’
(C.C. Madhya 19.168)

ei ‘suddha-bhakti’ iha haite ‘prema’ haya
paficaratre, bhagavate ei laksana kaya*
(C.C. Madhya 19.169)

It is written in Sri Narada Paficaratra:

sarvopadhi-vinirmuktam
tat-paratvena nirmalam
hrsikena hrsikesa-
sevanam bhaktir ucyate’®
(C.C. Madhya 19.170)

“Unalloyed service which is devoid of any
other desire than to please Sri Krsna, the master of
all senses, through all of one’s own senses, is uttama

bhakti.”

Here sarvopadhi means anyabhilasa. Sarvopadhi-
vinirmuktam sevanam, the service which is free from
all worldly designations means that service which is
not aimed at any objective other than Krsna. Tat-
para means only for the sake of Krsna, with love
and persistence. Therefore, sarvopadhi-vinirmuktam
is the same as anyabhilasita-sunyam; tat-paratva is the
same as anukiilya; service through hrsika (the senses)
is the same as anusilana, and nirmala is the same as
jiana-karmady-anavrtam

It is stated in Srimad Bhagavatam:

mad-guna-sruti-matrena
mayi sarva-guhdsaye
mano-gatir avicchinna
yatha gangambhaso 'mbudhau
laksanam bhakti-yogasya
nirgunasya hy udahrtam
ahaituky avyavahita
ya bhaktih purusottame
(S.B. 3.29.11-12)

should not engage himself in anything other than Krsna
conscious activities. One must engage all one’s purified senses
in the service of the Lord. This is the favorable execution of
Krsna conscious activities.

*These activities are called suddha-bhakti, pure devotional
service. If one renders such pure devotional service, he
develops his original love for Krsna in due course of time. In
Vedic literatures like the Paficaratras and Srimad-Bhagavatam,
these symptoms are described.

“Just as the water of the Ganges flows natu-
rally down towards the ocean, similarly, simply by
hearing My transcendental name and qualities, the
flow of the uninterrupted and natural propensity of
the atma towards Me, who am residing in every-
one’s heart, begins. This is the symptom of nirguna
bhakti yoga. Such bhakti towards Purusottama
Svariipa, Me, is devoid of any fruitive motives, that
is, it is causeless and free from the conception of
separate identification of existence out of absorp-
tion in any entity other than Bhagavan.”

salokya-sarsti-samipya-
sarupyaikatvam apy uta
diyamanam na grhnanti
vind mat-sevanam jandh

(S.B. 3.29.13)

“Exept eternal loving service to me, My bhakta
does not accept any kind of liberation—salokya
(vaikuntha-vasa), sarsti (same opulence of the
Lord), samipya (to be a personal associate), sarupya
(same form and features), or ekatva (impersonal
oneness)—even though they are offered by Me.”

sa eva bhakti-yogakhya
atyantika udahrtah
yendtivrajya tri-gunam
mad-bhavayopapadyate
(S.B. 3.29.14)

“This is called complete bhakti yoga. By this
bhakti yoga, the jiva attains My unalloyed prema by
transgressing mayd, made up of the three modes.”

Srila Visvanatha Cakravarti Thakura has
given the meaning of the word mad-bhavaya as
“prema for Me.”

krsna-bhakti-janma-miula haya ‘sadhu-sanga’
krsna-prema janme, tenho punah mukhya anga
(C.C. Madhya 22.84)

“The root cause of devotional service to Lord
Krsna is association with advanced devotees. Even

>“Bhakti, or devotional service, means engaging all our senses
in the service of the Lord, the Supreme Personality of Godhead,
the master of all the senses. When the spirit soul renders service
unto the Supreme, there are two side effects. One is freed from
all material designations, and one’s senses are purified simply
by being employed in the service of the Lord.
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when one’s dormant love for Krsna awakens, asso-
ciation with devotees is still most essential.”

Bad association should be completely aban-
doned as mentioned in statements of Srimad
Bhagavatam, such as tato duhsangam utsrjya satsu
sajjeta buddhiman (11.22.26). “An intelligenat
persoon should therefore reject all bad association
and instead take the association of saintly devo-
tees.” Regarding the association of those who are
averse to Sri Krsna, Srila Rapa Gosvami has quoted
the following two slokas from Katyana-samhita and
Visnu-rahasya:

varam huta vaha-jvala paijarantar-vyavasthitih
na sauri-cinta vimukha-jana samvdsa vaisasam

“It is better to burn
oneself in fire or to be
locked inside an iron cage
than to associate with
those who are antagonistic
to Sri Krsna.

alinganam varam manvye

vyala-vyaghra-jalaukasam

na sangah salya-yuktanam
nana-devaika-sevinam

in the service of

“It is better to em-
brace poisonous snakes,
leopards and crocodiles
than to associate with
those who worship various
demigods and
demigoddesses.”

In his Durgamsangamani tika, Srila Jiva
Gosvamipada has given the meaning of the word
vaisasa as ‘calamity,” and salyam as “the association
of those who have the desire to worship various
demigods, considering them independent gods.”
Such association is as painful as arrows piercing the
heart.

Srila Jiva Gosvamipada has written in his

Sri Gopala-campu (Purva 33/61):

nrpo na harisevita, vyaya krti na haryarpakah
kavir na hari-varnakah, sritagurur na haryasritah
guni na hari-tatparah, sarala-dhir na krsnasrayah

sa na vrajaramanugah svahrdi saptasalyani me

“If one is a king but does not serve Hari, if
one is well-off financially but does not offer any-
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although endowed
with unlimited qualities,
is not accepted as good or saintly
if he cannot engage sincerely,

without duplicity,

sri hari-guru-vaisnava
in the guidance
of pure devotees

or great saintly personalities.

thing to Hari, if one is a poet but does not glorify
the narrations of Sri Hari, if one has accepted the
shelter of guru but does not accept the shelter of Sri
Hari, if one is possessed of many qualities but is not
devoted to Hari, if someone is simple-hearted but is
not surrendered to Sri Krsna, and furthermore, even
one is surrendered to Krsna but does not do anugatya,
take shelter, of the vraja-gopis—the association of
these seven kinds of persons is as painful to my heart
as the pain experienced by the piercing of an ar-

row.”

yasyasti bhaktir bhagavaty akificana
sarvair gunais tatra samdsate surah
harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih
(S.B. 5.18.12)

A human being, therefore,

“All the demigods and
their exalted qualities, such as
religion, knowledge and renun-
ciation, become manifest in the
body of one who has developed
unalloyed  devotion  for
Bhagavan Sri Visnu. On the
other hand, a person devoid of
devotional service and engaged
in material activities has no
good qualities. Even if he is
adept at the practice of mystic
yoga or the honest endeavor of
maintaining his family and rela-
tives, he must be driven by his
own mental speculations and
must engage in the service of
the Lord’s external energy. How
can there be any good qualities in such a man?”

A human being, therefore, although endowed
with unlimited qualities, is not accepted as good or
saintly if he cannot engage sincerely, without du-
plicity, in the service of $ri hari-guru-vaisnava in the
guidance of pure devotees or great saintly person-
alities.

sadhu sange krsna nama ei matra cahi
samsdra jinite are kona vastu nahi
(Prema-Vivarta)

“I only want krsna-nama in the association of
sadhus. Except for this, there is nothing else that |
desire living in this world.” [

[Courtesy — Translated from Sri Caitanya Vanil



] E,xcepts from a lecture given on
SRI SRI RADHASTAMI

By Sri Srimad Bhaktivedanta Vamana Gosvami Maharaja

Sri Syamasundara Gaudiya Matha,
Siligudi, W.B.
September 4, 1992

irst of all, I offer my unlimited dandavata
pranamas at the lotus feet of my gurupada-padma
nitya-lila pravista jagadguru om visnupada astottara-
sata Sri Srimad Bhakti Prajfiana Kesava Gosvami
Maharaja. Then, | offer my dandavats at the feet of
the worshipable Vaisnavas, and the assembled
intelligent gentlemen and mothers.

Today is Sri Sri Radhastami. Sri Radhastami
comes fifteen days after Sri Krsna Janmastami. Ac-
cording to the calculations of mundane time, we
see a gap of fifteen days between the appearance of
the two. However, from the perspective of
Bhagavan’s aprakrta-lila, the consideration of the
calculation of material time of the mundane world
is improper.

Sri Radhastami generally means the appear-
ance day of Srimati Radharani. Just as the appear-
ance of Bhagavan Sri Krsna is possible in the hearts
of jivas, bhaktas and Vaisnavas at every moment,
the same thing is true for the appearance of Sri
Radhadevi. Wherever there is the possibility of the
appearance of Bhagavan, there is also the possibil-
ity of the appearance of His personal potency — cit-
sakti, or svarupa-sakti, i.e., antaranga-sakti or hladini-
sakti. While discussing the Sanatana-sastra (sastra
of sanatana-dharma), we can see that saktiman (the
energetic) has no identity without sakti (His en-
ergy) and also that sakti has no identity without
saktiman. Sakti-saktiman tattva is non-different. This
is evident from the sutra, sakti-saktimatayor abhedah
from the Vedanta-darsana. Sakti and saktiman are
non-different, i.e., they are one entity.

One may inquire who our aradhya-deva
(worshipable entity) is from the perspective of
tattva-siddhanta. Is our aradhya-deva male or female,

saktiman-tattva or sakti-tattval In answer to this ques-
tion, it is said that He is adivitiya para brahma
bhagavan, parama purusa, purusottama, lila-
purusottama. If we call Him lila-purusottama, does it
mean that we have denied His personal nature
(prakrti)? Certainly not, because sakti-saktimatayor
abhedah, that is, sakti-saktiman, are one entity.
Saktiman means that tattva which is endowed with
full sakti. Saktiman means one who is the abode of
all sakti. Is saktiman subordinate to sakti or overpow-
ered by sakti? By discussing sastra, we see that
saktiman is complete only when He is considered
along with His sakti. Still, from the perspective of
tattva-siddhanta, where upasya-tattva (worsipable re-
ality) has been ascertained, it is said that
paramaradhya, the most worshipable absolute real-
ity, is lila-purusottama.

If we accept only parama-purusa and do not
accept His sakti, then we are not really accepting
the tattva-vastu (absolute reality). Moreover, if we
say, “I will accept sakti but not saktiman,” then also
we are denying tattwa-vastu. However, from the per-
spective of tattva-siddhanta, the worship of saktiman-
tattva alone is mentioned in the sastra. If we ask,
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“Why are we discussing this today?” the answer is,
“Because there is a need for this discussion.” This
subject is discussed in the Vedas, Vedanta, Upanisad,
Gita and Bhagavata. “Who is our aradhya-vastu, our
worshipable entity?” In answer to this, it is said,
advaya jiana tattwa vraje vrajendra-nandana. Advaya
jiana-tattva (the supreme non-dual truth) is
aradhyadeva Sri Vrajendra-nandana. Here the sub-
ject of His sakti also comes into the area of dis-
cussion. Sastra clearly discloses that sakti is
sheltered in and relies upon saktiman. Krsna

is sarva-saktiman, the fundamental basis

of all types of saktis; thus sakti must be
subordinate to Him. We
cannot fail to accept it. Still,
when we consider sakti and 'E“""
saktiman separately, we see that
one does not exist without the
other.

Whenever we give
up either sakti or
saktiman, our tattva-
siddhanta fails.
Premamaya Bhagavan is
beyond the material
modes and He is saktiman.
We cannot discard His sakd.
However, tattva-vastu, upasya-
vastu (the worshipable reality) is
saktiman-tattva. Sakti-saktimatayor
abhedah is considered also in 4
another sutra, which describes "'\ |
it as upasyadeva, purusottama, -
lila-purusottama. The meaning
of this sutra, ekam eva
saccidananda rasadi rupam
tattvam  dvidhavirbhutam, is self-
explainatory. Two meanings of this sutra are
however given. One is given by Srila Kaviraja
Gosvami in Caitanya Caritamrta (Adi-lila. 4.98):

radha-krsna aiche sada eka-i svarupa
lila-rasa asvadite dhare dui-rupa*

One murti of Krsna is divided into two, result-
ing in the forms of sakti and saktiman. There is also
another meaning: paratattva Bhagavan manifests in

g

g v
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—
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the world as Sri Vigraha and as Sri Nama. Thus ap-
pearing in these two forms, He is bestowing His
mercy upon the bhaktas. Only these two explana-
tions are given.

Today is the appearance day of Sri Radhadevi,

who is the hladini-sakti, svariipa-sakti, of Sri Krsna.

How She is connected with Bhagavan is the

subject of our discussion. Bhagavan is

ananta saktiman, unlimitedly potent,

and is the fountainhead of unlim-

ited saktis. Although there is

mention of ananta-sakti in all the

sastras, such as the Vedas, the

Vedanta and the Upanisads, three

saktis are considered to be

prominent: svariipa sakti (the inter-

nal potency or hladini-sakti), maya-

sakti and jiva-sakti. One sloka is found in
the Visnu Purana:

: visnu-saktih para prokta ksetra-
jiiakhya tatha para
avidya-karma-samjianya treiya
saktir isyate™*

All the saktis are more or less
included in these three saktis. All
the sakti of ananta-sakti is con-
tained in these three saktis. If one
inquires: “Which sakti is Sri
! [ Radhadevi?’ then the first answer is,
“She is cit-sakti.” This alone is
explained by words svarupa-sakti,
antaranga-sakti, hladini-sakti, para-
sakti. All these words are found in
different sastras. The word ‘Radha’ has

come from the verse tat rase dharanat
radha vidvadabhih parikirttitah. This means
that the vigraha which is embraced by Sri Krsna in
the rasa-sthali is Radha. Moreover, in Srimad-
Bhagavatam, we find many tattva-siddhantas. People
impudently inquire from us, “Bhagavata is the book
which you specifically discuss, but we are unable to
find Sri Radha’s name in it.” In fact, such persons
have not properly read Bhagavata. They have not
discussed and cultivated the subjects of Srimad-
Bhagavatam according to prescribed

.

*Thus Sri Radha and Sri Krsna are one, yet They have taken two forms to enjoy the mellows of pastimes.

*%Sri Visnu has diverse and innumerable saktis which are beyond our conce€tion. However, great learned sages or liberated

souls have studied these saktis and have categorized them into three parts. A

| of the energies are of visnu-sakt, that is to say,

they are different potencies of Sri Visnu. The first sakti is para, transcendental. Living entities also belong to the para-sakti, as
has already been explained. The other saktis are in the mode of ignorance. At the time of death, either we can remain in the
inferior energy of this material world, or we can transfer to the para-sakti of the spiritual world.
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recommendation. Therefore, they are unable to find
the name of Sri Radha in Bhagavatam. However,
those who have explicitly discussed Bhagavata have
not only found the name of Sri Radha, but also the
names of Her associates.

Akriira went to bring Krsna and Balarama to
Mathura. When They mounted the chariot and
Akriira started to drive away, all the gopis obstructed
the path. Some held onto the wheels of the chariot,
some laid down on the ground in front of the wheels,
some held onto the reins of the horses, refusing to
let Them go. Taking the exact
same mood that is explained
here, Srila Bilvamangala
Thakura wrote in Sri Govinda
Damodara strotram (sloka 26):

evam bruvana virahatura
bhrsam, vraja-striyah krsna-
visakta-manasah
visrjya lajjam ruruduh ‘sma su-
svaram, govinda! damodara!
madhaveti!*

They are crying, they are
weeping. What are their
feelings? The gopis are afflicted
by separation from Krsna:
vraja-striyah  krsna-visasta
manasah. Besides Krsna they
do not know anyone else. Shyness, disgust and fear
are not present in them. At that moment, they have
given up shyness, displeasure, fear and everything
and have started crying: ruruduh ‘sma su-svaram,
govinda! damodara! madhaveti. What is the expression
of their crying? “He Govinda! He Damodara! He
Madhava! You are going and leaving us! You are so
cruel!” This is their mood and Radharani is also
with them. That mood is expressed further on in

the sloka:

anayaradhito nunam bhagavan harir isvarah
yan no vihaya govindahprito yam anayad rahah

“Certainly this particular gopi has perfectly
worshiped the all-powerful Sri Bhagavan, Govinda,
since He was so pleased with Her that He
abandoned the rest of us and brought Her to a
secluded place.”

If we accept only parama-purusa
and do not accept His sakti,
then we are not really accepting

the tattva-vastu (absolute reality).

but not saktiman,” then also
we are denying tattva-vastu.
Whenever we give up
either sakti or saktiman,

our tattva-siddhanta fails.

anayaradhito nunam bhagavan harir isvarah—
Isvara Hari was worshipped to the highest extent
by Radha. One who has worshipped Bhagavan to
the greatest extent is Radha. No other sakti of this
world is able to worship Him more than Her. In this
sloka, Her name is mentioned in a very hidden way.
Why? Because Krsna Dvaipayana Vedavyasa was
not willing to manifest this deep confidential tattva
to everyone. The explanation of this is revealed by
the poet Srila Jayadeva in his padavali, collection of
poems, wherein he personally reveals to his listeners:

yadi hari smarane
sarasam manah,
yadi vilasa-kalasu
kutithalam
madhura-komala-
kanta-padavalim,
smu tada jayadeva-
sarasvatim

Moreover, if we say, “I will accept sakti

“If you are desirous
to fill your citta
(mind) with rasa
through krsna
smaranam, if you are
eager to enter into
the rasa-kufija and
other rasa-lila
pastimes of Radha-
Krsna, if you want to
become overwhelmed by such discussions, then you
should recite the sweet, soft and pleasurable poems
of Jayadeva-Sarasvati.” The transcendental poet Sri
Jayadeva Gosvami gives his explanation of the verse
anayaradhito ninam in the sloka:

kamsarir api samsara-vasana-baddha-srmkhalam
radham adhaya hrdaye tatyaja vraja-sundarih**
(Gita-Govinda 3.1)

Here Sri Jayadeva clearly explained the mean-
ing of that sloka. In his various poems, it is also stated:
dhira-samire, yamund-tire, vasati vane vanamali. Here
he has expressed the same mood.

Now, we see that one has kept the subject con-
cealed and the other has clearly revealed it. What
is the matter? One is thinking, “It cannot be given

*“The ladies of Vraja, who were so attached to Krsna, felt extremely aﬁtated by their imminent separation from Him. They

forgot all shame and loudly cried out, “O Govinda! O Damodara! O

adhava!”

*#% “Sri Krsna, the enemy of Karnsa, left aside the other gopis during the rasa dance and took Srimati Radharani to His heart,

for She assists Sri Krsna in fulfilling the essence of His desires.”
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One who is considering
the adhikara of the audience
has given it in a restricted manner.
And another person says,

“I am leaving it up to you.
You should discuss and cultivate
it, considering your adhikara
yourself.” Of these two, however,
one is not less magnanimous

than the other.

to all. It cannot be given to those who are unquali- *
fied. We must give it with careful consideration.” .
Whereas the other, with magnanimous disposition, |
is distributing to everyone, saying: “Whoever among *
you has the adhikara (qualification) can understand .
it.” However, there is reconciliation between these :
two types of persons. One is not desirous to give *
and one is openly giving, leaving it up to us to re-.
ceive it according to our adhikara. Of these two,*
however, one is not less magnanimous than the other. «
One who is considering the adhikara of the audi- .
ence has given it in a restricted manner. And an-*
other person says, “I am leaving it up to you. You -
should discuss and cultivate it, considering your |
adhikara yourself.” Therefore, reconciliation is there *
in everything. .

Radha-tattva is a very profound and extremely *
confidential tattva. Therefore, the writers and the .
commentators have to some degree concealed the*
subject. Radha-tattva is explicitly narrated in the -
books of our Gosvamis. Long before the time of .
our Gosvamis, Radha-tattva was explained in Garga-
samhita. It is also found in the books of Kavi-.
Jayadeva. Srila Prabhodananda Sarasvatipada’s book |
Radha-rasa-sudha-nidhih which exclusively contains *
Sri Sri Radha-Madhava’s confidential tattva is full of -
the confidentialities of Their lilas. [

(To be continued)

[Translated from Svi Gaudiya Patrika 45/5]
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SrRi GURU

sri-prabuddha uvaca
karmany arabhamananam
duhkha-hatyai sukhaya ca
pasyet paka-viparyasam
mithuni-carinam nrnam!

(S.B. 11.3.18)

1 the above sloka, Sri Prabuddha Rsi has

informed us that by mutual cooperation,

human beings perform karma, or materialistic

activities, in order to remove sufferings and attain

happiness. However, they inevitably achieve exactly

the opposite results. In other words, instead of

attaining happiness by relieving suffering, most of

the time their suffering increases. This truth can be

understood and realized with the help of few
illustrations:

At the time of performing their marriage,
unmarried men are always hopeful of happiness.
They never desire that by performing this karma of
marriage they will receive suffering. But alas! Karma
does not give up its own nature. Within a short time
after marriage, a very beautiful and healthy wife,
being afflicted with a sickness, has turned lean and
now has a diseased face. Or, after having sons and
daughters, one is inflicted by various types of
scarcities and sufferings—such as financial problems
and responsibilities of the daughter’s marriage. Or,
the housewife, who was previously like the jewel of
the husband’s eyes, has left him and gone back to
her parents’ place—giving him the pain of a spear
piercing his heart. Such circumstances happen.
Instead of giving the karmi, the materialistic person,
happiness, they drown him in the pool of sufferings.

! Sri Prabuddha said: “Accepting the roles of male and
female in human society, the conditioned souls unite in
sexual relationships. Thus they constantly make material
endeavors to eliminate their unhappiness and unlimitedly
increase their pleasure. But one should see that they
inevitably achieve exactly the opposite result. In other
words, their happiness inevitably vanishes, and as they
grow older their material discomfort increases.”



- PADASRAYA

By Sri Srimad Bhaktivedanta Trivikrama Maharaja

Srila Locana dasa Thakura has sung in his
Awvatara-Sara:

saurabhera ase, palasa sunkili (mana)
nasate pasila kita
iksudanda bhavi kastha cusili (mana)
kemane paiba mitha
hara boliya galaya parili (mana)
samana-kinkara-sanpa
sitala boliya aguna pohali (mana)
paili vajara-tapa
samsara bhajili, sri gauranga bhulili
na sunili sadhura katha
iha-parakala dukala khoyali (mana)
khaili apana matha

(“O my mind, with the desire to find some
sweet fragrance, | smelled a palasa flower (a red flower
which is devoid of scent and has worms in it), and a
worm entered into my nostrils.

“O my mind, I sucked a wooden stick, thinking
it to be sugar cane. How can I derive any sweetness
from it?

“O my mind, I put a snake (death personified)
around my neck, mistaking it for a garland. How
can [ be happy?

“O my mind, I tried to touch fire, thinking it
would be cooling. Instead I was severely burnt. How
can | find any happiness?

Forgetting Sri Gauranga, 1 served worldly
people. Thus, I neglected the advice of the sadhus.
How can I achieve contentment?

“O my mind, I spoiled my present life and my
future, thus completely ruining my prospects.”)

The host of objects attained by karma,
materialistic endeavors, are illusory and composed
of the material modes, and therefore their nature is

temporary and changing. Attachment and affinity
for such objects is the cause of sufferings. While
wandering in the cycle of karma, the fortunate jiva
realizes the essence of the sloka:

nityartidena vittena
durlabhenatma-mrtyuna
grhapatyapta-pasubhih
ka pritih sadhitais calaih
(S.B. 11.3.19)

“Wealth is a perpetual source of distress, it is
most difficult to acquire, and it is virtual death for
the soul. What satisfaction does one actually gain
from his wealth? Similarly, how can one gain ultimate
or permanent happiness from one’s so-called home,
children, relatives and domestic animals, which are
all maintained by one’s hard-earned money?”

Only by such realization does he attain the true
qualification to accept the shelter of the lotus feet
of a sad-guru (sad guru-padasraya). Then alone,
having imbibed within his heart the true meaning
of the statement evam lokam param vidyan nasvaram
karma-nirmitam (S.B. 11.3.20)?, he becomes capable
of following the instructions of Srimad-Bhagavatam
presented in the following sloka:

tasmad gurum prapadyeta

sabde pare ca nisnatam
brahmany upasamasrayam'

(S.B. 11.3.21)

22“One cannot find permanent happiness even on the heavenly planets, which one can attain in the next life by ritualistic
ceremonies and sacrifices.”
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In order words, in order to understand his
eternal welfare, one accepts the shelter of the lotus
feet of that Gurudeva who is thoroughly realized in
sabda-brahma, the essence of all scriptural
knowledge, who has direct realization of parabrahma,
Bhagavan, and who is free from mundane dualities,
such as anger and so on.

While ascertaining the qualification for one
who is inquisitive and eligible for his highest welfare,
the Brahma-sutra and Vedanta-darsana give the same
consideration through the sutra — athato brahma-
jijfidsa.

The word atha means ‘after this’. After
realizing that it is not possible to attain auspiciousness
and peace through karma, the jiva becomes inclined
to cultivate the path to attain brahma, the eternal
entity, the supreme absolute truth:

tad vijianartham sa gurum evabhigacchet
samit-panih srotriyam brahma-nistham?
(Mundaka Upanisad 1.2.12)

Until the jiva attains this type of qualification,
it is not possible for him to accept guru-padasraya,
the shelter of the lotus feet of Gurudeva, in a true
sense.

Some persons accept the shelter of Guru with
the conception that by the mercy of Gurudeva, they
will become free from the responsibility of their
daughter’s marriage, free from any disease, able to
win their court cases, able to solve their financial
problems, and that their worldly life will be smooth
and happy. Such persons are unable to attain the
real fruit of guru-padasraya. Although, Gurudeva is
capable of granting all objects desired by his
disciples, still, for their welfare, he does not
encourage them in such motives.

tato duhsangam utsrjya
satsu sajjeta buddhiman

santa evasya chindanti
mano-vyasangam uktibhih’
(S.B. 11.26.26)

Gurudeva is the embodiment of this quality.
He cuts the knot of the disciple’s attachment to
worldly desires with the axe of scriptural statements,
and thus renders him pure. Then he gives the disciple
a place at his lotus feet. Although having a worldly
disposition, those with profuse sukrti can still attain
the grace of sad-guru. However, persons with such
profuse sukrti are very rare. Generally, karmis, jianis
and yogis, who accept the shelter of the Guru’s feet
in order to fulfill the motives and desires of their
respective tastes, remain deprived of guru-padasraya
in the real sense.

Those persons who are attached to unreal
objects and entities challenge, “Is there any sad-guru
living in the world now? Nowadays we can’t find
any sad-guru.” Such talks cannot be approved or
supported in any respect. Actually, it is not the
intention of Bhagavan to make the jivas forever
undergo the threefold miseries caused by maya. Due
to His affection for them, His intention is to attract
them towards His lotus feet by disciplining and
correcting them. Therefore, He keeps His dear
associates present and available in this world at all
times. If He did not do so, that would be the sign of
His hard-heartedness towards the jivas. Since we are
inclined to illusory objects, our disposition is averse
to the real entity, the truth, therefore, instead of
accepting the shelter of reality, we are always eager
to accept the shelter of illusion. Other than accepting
the shelter of the lotus feet of a sad-guru, there is no
means to attain eternal peace which is characterized
by supreme bliss. This is the opinion established
throughout the Vedas, Vedanta, Upanisads, Puranas
and other scriptures. []

Translated from Sri Gaudiya Patrika 2/5

! “Therefore, any person who seriously desires real happiness must seek a bona fide spiritual master and take shelter of
him by initiation. The qualification of the bona fide guru is that he has realized the conclusions of the scriptures by
deliberation and is able to convince others of these conclusions. Such Ereat personalities, who have taken shelter of the

Supreme Godhead, leaving aside all material considerations, should

e understood to be bona fide spiritual masters.”

2 “To learn the transcendental subject matter, one must approach a guru. In doin%/so, he should carry fuel to burn in

sacrifice. The symptom of such a %u‘ru is that he is expert in understanding the
the Supreme Personality of Godhead.”

constantly engages in the service o

edic conclusion and therefore he

3“An intelligent person should therefore reject all bad association and instead take up the association of saintly
devotees, whose words cut off the excessive attachment of one’s mind.”

@ rAvs OF THE HARMONIST



An excerpt from

BuajANA RAHASYA V.

By Sri Srimad Bhaktivedanta Narayana Maharaja

A commentary on the forthcoming edition
of Sri Bhajana Rahasya
of Srila Bhaktivinoda Thakura

PRATHAMA -YAMA-SADHANA

Nisanta bhajana—sraddha
(the last six dandas of the night)

nijatve gaudiyan jagati parigrhya prabhur iman
hare krsnety evam ganana vidhina kirtayata bhoh
iti prayam siksam carana-madhupebhyah paridisan
saci-sunuh kim me nayana-saranim yasyati padam
(Stavavali, Sri Sacisunv-astaka, text 5)

“When will Sacinandana Gaurahari appear
within the path of my eyes!? He accepted the
Gaudiya Vaisnavas in this world, who are like bees
at His lotus feet, as His own and taught them to
chant the Hare Krsna mahamantra by counting a
fixed number of rounds.”

In this sloka, Srila Raghunatha Dasa
Gosvamipada expresses the natural affectionate
mercy that Sriman Mahaprabhu has for the inhab-
itants of Gauda. Their relationship with each other
is like the affectionate relationship of near and dear
in this (laukika-sad-
bandhuvat). This means they have a natural feeling
of possessiveness (mamata) towards Sriman

Mahaprabhu, by which they think, “Gaurasundara

ones mundane world

Ny w)

is ours.” In Brhad-Bhagavatamrtam, in the section de-
scribing raganuga bhajana, Srila Sanatana
Gosvamipada explains that a mood of laukika-sad-
bandhuvat which is characterized by intense mamata
in relation to Bhagavan, indeed identifies deep prema
for Him.

Although rasa-raja Sri Krsna appeared as
Gaurasundara and gave the process of chanting the
Hare Krsna maha-mantra to the entire world, He dis-
played special compassion towards the inhabitants
of Gauda. Sri Navadvipa Dhama is the place where
offences are forgiven (aparadha-bhafijana). Every

kind of aparadha is destroyed there.

Being entirely overwhelmed by bhava, Sri
Gaurasundara, the initiator of sankirtana, along with
the Gaudiya bhaktas would perform kirtana and
dance in a way that was unprecedented. The bhavas
in Sri Gaurasundara’s heart swelled more and more
upon seeing His own Gaudiya bhaktas. Similarly, the
bhaktas, like honey-bees, used to become intoxicated
from drinking the honey-like premananda at Sriman
Mahaprabhu’s lotus feet.
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At the time of sankirtana, Sri Gaurasundara
would dance and become absorbed in ecstatic bliss
as He tasted the sweetness of Sri Krsna’s rasa dance
with Sri Radha and the other wraja-sundaris. The
wonderful expressions of the bhavas of this sweet and
delightful dance possessed of transcendental srngara-
rasa thus overwhelmed Him with prema and deco-
rated Him with the ornaments of extraordinary asta-
sattvika bhavas like tears (asru) and bodily hairs stand-
ing on end (pulaka). During the ratha-yatra in

i/

The bhavas in Sri Gaurasundara’s heart
swelled more and more upon seeing
His own Gaudiya bhaktas.
Similarly, the bhaktas, like honey-bees,
used to become intoxicated from drinking
the honey-like premananda

at Sriman Mahaprabhu’s lotus feet.
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Jagannatha Puri, His bhava-filled dance and kirtana
would reach perfection. Sri Svartipa Damodara and
Raya Ramananda sang poetry endowed with
samrddhiman-sambhoga-rasa to support Mahaprabhu’s
bhava. Sei to parana-natha painu, jaha lagi madana-
dahane jhuri genu. (“Now | have attained the master
of My life. In His absence I was being burned by
Cupid and thus I was withering away.”) Hearing this,
Mahaprabhu would gaze upon Jagannatha’s lotus
face. When Their eyes would meet, Mahaprabhu’s
heart would be stirred by paramananda-prema-
rasa, and He would begin to dance, according
to the mood of the song. At such times Sri
Gaurasundara would exhibit wonderful pos-
tures. He would bite His lips, which were pink-
ish like the bandhuika flower. He would artis-
tically place His left hand on His hip and
move His right hand to demonstrate won-
derful poses of dance that were extremely
attractive. This sight would overwhelm Sri
Jagannatha Himself with astonishment and
supreme bliss. Tasting the sweetness of the
unprecedented beauty of Mahaprabhu’s
dance, Sri Jagannatha would slowly and ma-
jestically proceed towards Sundaracala
(Vrndavana).

The brightly shining golden lustre of
Sriman Mahaprabhu’s large body defeated
the splendour of a golden mountain. Ab-
sorbed in the highest bliss, Sri Gaurasundara
loudly chanted His own names—hare krsnety

uccaih sphurita-rasano (Sri Rapa Gosvami’s
Prathama-Caitanyastaka, text 5). Surrounded
by His bhaktas, Mahaprabhu performed
kirtana and His restless lotus feet danced.
Tears flowed from His eyes like streams of
Ganga and Yamuna water, and His bodily
hairs stood erect in a way that was extraor-
dinary, thus resembling the filaments of a
kadamba-flower. Remembering His unprecedented
prema-madhuri, Srila Raghunatha dasa Gosvami
says, “When will Sacinandana Sri Gaurahari appear
on the path of my eyes?”” As Dasa Gosvami remem-
bered the great compassion of Mahaprabhu, he be-
came overwhelmed in separation (viraha). He of-
fered stava-stuti while continuously shedding tears,
and waited for the darsana of his istadeva with ut-
most longing and hope. Sri Gaurasundara’s compas-
sion, abundant nistha, uncommon wvairagya and
prema-bhakti arose in the heart of Sri Dasa Gosvami
and he became overwhelmed in bhava. He remained



close to Sri Caitanya Mahaprabhu for a long
time and received unlimited affection, mercy
and blessings from Him. The affection of Sri
Gaurasundara is just like that of a mother.
For this reason, Srila Dasa Gosvami ad-
dressed Him as ‘Sacinandana’ (the son of
mother Saci). Sacinandana Sri Gaurahari be-
stowed His mercy upon all jivas, even upon
those who were unqualified, and blessed
them.

The maha-mantra is Sri Harinama
which is composed of sixteen names con-
sisting of thirty-two syllables. The maha-
mantra contains eight pairs of names.
Sriman Mahaprabhu revealed these
eight pairs of names to this world as
Siksastaka. The steps from sraddha to
prema begin from the first sloka and con-
tinue up to the eighth sloka.

The hidden meaning behind the
first pair of names—Hare Krsna—is
that performing krsna-nama-
sankirtana with sraddha nullifies
ignorance and cleanses the mirror-

like heart.
- _' A

The second pair—Hare i !
Krsna—indicates that all saktis (po-
tencies), such as mercy, are invested in $ri nama.
These potencies destroy the ignorance in the heart
of the sadhaka who performs nama-kirtana and who,
in the association of sadhus, cultivates attachment
for bhajana in the form of harinama-sankirtana. Per-
formance of such bhajana gradually destroys all kinds
of anarthas (unwanted contaminations) and develops
nistha (firm faith) in bhajana.

When a sadhaka on the platform of bhava
chants the first and second pair—Hare Krsna—he
remembers the pastimes in which Sri Radha-Krsna
meet each other. Under the guidance of Sri Rapa
Mafijari and other vraja-devis, he performs manasi
seva to Sri Radha-Govinda in his internally con-
ceived form of a gopi.

When the sadhaka remembers Sri Radha-
Krsna’s eternal forms, pastimes, qualities and so
forth, Their lila-vilasa and other seva to Them mani-
fest. This is the keli-kalpa-taru (wish-fulfilling tree)
of all treasured yearnings. He constantly remembers

| The affection
| b 1\&0{ Sri Gaurasundara

is just like that

of a mother.

For this reason,
Srila Dasa Gosvami

J addressed Him

as ‘Sacinandana’

(the son of
Mother Saci).

Lalita and the other
sakhis, meaning that
he is always per-
forming seva in his
siddha-deha (eter-
nally perfect body) following in the guidance of Lalita
and the other sakhis.

A sadhaka who has not attained the stage of
bhava will, by continuously chanting Hare Krsna, re-
move his anarthas and develop nistha in bhajana. His
intelligence will become fixed and he will develop
nistha in krsna-nama. Such a sadhaka will constantly
cultivate the sevd, ideal and character of Srila Rapa
Gosvami, Srila Raghunatha dasa Gosvami and other

suddha-bhaktas.

While chanting the third pair—Krsna Krsna—
the sadhaka follows the ideal and character of the
pure devotees. For example, he chants a fixed
number of rounds, offers a fixed number of obei-
sances, renounces material enjoyment and sings
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stava-stuti. With firm faith he chants the holy name
day and night. But the sadhaka on the platform of
bhava remembers Sri Radha and the other gopis when
Sri Krsna leaves for cow-herding. He remembers the
moods of separation they experience at that time.

With the fourth pair—
Hare Hare—as the sadhaka -
who is not yet on the plat-
form of bhava performs :

nama sankirtana with ruci - f ' f 'fr‘/

(taste), unalloyed bhakti is -
stimulated within his heart. :
The sadhaka on the plat-
form of bhava, however, -
chants the holy name with
intense affection, and Sri -
Radha-Krsna’s lila of meet-
ing is rises within him. :

While chanting the
fifth pair—Hare Rama—the -
sadhaka who has not at- - -
tained bhava
dasya bhava to appear in his -
heart. Attachment for - .
nama-bhajana arises at this : /

time and remembrance of - f’ f/'fr/

pastimes begins. With at-
tachment, he cultivates the :
conception that he is krsna- -
dasa. The sadhaka on the :
platform of bhava remem- : z

bers the lila of Radha and - /
Krsna’s meeting after Krsna
returns from cow-grazing.
Sri Radha and other gopis -
see to Krsna’s bath, dressing,
food, etc., and in the house of Nanda, they help
Rohiniji finish cooking various preparations for Him.

In this way, the sadhaka who is not yet on the
platform of bhava continously chants the holy name.
He thus attains the inherent mercy of nama-prabhu
and his heart begins to soften and melt. Suddha-
sattva then arises in his heart and his taste for chant-
ing the holy name becomes thick. In the heart of
the sadhaka, the mood of asakti sprouts and the nine
symptoms of bhava—ksantir avyartha-kalatvam—be-
gin to manifest.

! See Jaiva Dharma chapter 39 and 40.]
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prays for : _If, ,fr/

At this stage, the sadhaka tastes the chanting

of the sixth pair—Hare Rama—in which appears a
natural disdain for that which is not related to Krsna.
By chanting nama with complete dedication to Sri
Krsna, the sadhaka experiences melting of the heart,
which now becomes extremely soft. At this
dhumayita (smoke-

" filled) stage, asru,

. / - pulaka and other asta-

PAACA - sattvika-bhavas are

JVf:)'fML - witnessed to some ex-

v v v - tent. With this pair of

-/ N f‘/ - names, the bhava-
sr ’ -

N | - sadhaka remembers

J\/_, ‘_,)'(N‘/ - Sri Radha-Krsna’s

- milana, Their pas-
© times of meeting. Sri
- Radha becomes thor-
- oughly  delighted
- upon obtaining the
- remnants of Sri Krsna’s
. evening meal

- through Dhanistha.

: Chanting the
. seventh pair—Rama
ARFIAA - Rama—the nama-
f\CLff‘LCL sadhaka who has

- taken shelter of

o - madhura-rasa with an

| / - exclusive  service

v - mood (aikantiki seva-

- bhava) to Sri Radha-

- Krsna Yugala attains

- the exclusive shelter

- of Sri Radha’s lotus

- feet. In other words, at

this time he attains

the bhava of an intimate palya-dasi, whose heart is

non-different from the heart of Srimati Radhika as

well as the ekadasa-bhavas and the five sampatti-

dasas.! The sadhaka, overwhelmed by wvipralambha-

rasa, performs nama-sankirtana considering himself

devoid of bhakti. At this time, a sphurti manifests in

his heart: Sri Radha is becoming intensely eager to

meet with Sri Krsna and according to Vrnda-devi’s

instruction, goes to meet Him in a sanketa-kufija on

the banks of the Yamuna. Sri Radha and Sri Krsna,

being fully absorbed in thinking of each other, search
for one another.



Performing kirtana of the eighth pair—Hare
Hare—the sadhaka engages in the sweet prema-seva
of Radha-Krsna in prakata vraja-dhama throughout
the eight divisions of the day and night (asta-kala).
In other words, the sadhaka attains gopi-bhava-mayi
sevd in his eternal svariipa. As he performs nama-
bhajana of this pair, he remembers the pastimes of
Sri Sri Radha-Krsna’s meeting (milana) in which the
completely dedicated mafijaris of Sri Radhaji are per-
forming seva of Sri Yugala by tambula-arpana (offer-
ing of betel), pada-mardana (massaging of lotus feet)
and other such intimate services.

Sri Bhajana Rahasya is truly a casket of rahasya,
intimate secrets. The first yama of Bhajana Rahasya
describes nisanta-bhajana. In other words, it con-
ceals the secret of the qualification to enter bhajana.
This secret is sraddha. After the stage of sadhu-sanga,
when sadhana-bhajana is performed in the form of
nama-sankirtana together with guru-padasraya (tak-
ing shelter of guru) and acquiring sambandha jiiana,
anarthas are eliminated. The first sloka of Sri
Siksastaka, ceto-darpana-marjanam, is the most fa-
vourable method of bhajana at this stage.

The second yama, pratah kaliya-bhajana, hides
away the secret of anartha-nivrtti (removal of
anarthas) in sadhu-sanga (association of devotees).
Nama (the Holy Name) and nami (the possessor of
the Name) are non-different. Krpa (mercy) and all
other potencies of nama-svariipa (the personifica-
tion of nama) are hidden in the name of Bhagavan.
By performance of such bhajana, cleansing of the
heart (ceto-darpana-marjanam) becomes possible.
The second yama explains the secrets of nama-
bhajana in accordance with the mood of the second
sloka of Siksastaka.

Bhajana-nistha, bhajana with firm faith, is dis-
cussed in the third yama (parvahna-kaliya-bhajana).
Performing nama-bhajana with such nistha as this ex-
tinguishes the blazing forest fire of material exist-
ence (bhava-mahadavagni). Hidden in this yama is
the secret of bhajana which is performed by becom-
ing amani (prideless) and being manada (able to give
respect to others in accordance with their respec-
tive positions) as per the third sloka of Siksastaka,
trnad api sunicena taror api sahisnuna.

The secrets of ruci are buried in the fourth

yama, madhyahna-kaliya-bhajana. In this stage, the
sadhaka becomes free from any desire other than to
perform Sri Krsna seva. At this stage bhajana is ex-
plained according to the bhava of prayers like sreyah
kairava-candrika-vitaranam (Siksastaka 1) and na
dhanam na janam (Siksastaka 4).

In the fifth yama, aparahna-kaliya-bhajana, the
nama-sadhaka is praying to attain his own svariipa as
an eternal servant of Krsna. An attachment for both
bhajana and bhajaniya (the object of bhajana) is es-
pecially awakened. By performing such bhajana, one
realizes that nama is certainly the personification of
vidya-vadhii-jivana, the life of all transcendental
knowledge, which is compared to the beloved con-
sort of Sri Krsna. At this stage, the bhava of the prayer
ayi nanda tanuja kinkaram (Siksastaka 5) arises in the

heart of the sadhaka.

The secret of nama-bhajana with bhava is hid-
den in the sixth yama, sayana-kaliya-bhajana. In this
stage the external symptoms of perfection in bhajana
become visible. By performing nama-sankirtana with
bhava, the ocean of transcendental bliss
(anandambudhi-vardhanam) begins to expand and
prayers like nayanam galad-asru-dharaya (Siksastaka
6) arise. This is all discussed in sastha-yama, the sixth
yama.

The seventh yama, pradosa-kaliya-bhajana,
presents a discussion on the internal symptoms of
perfection. At this stage of nama-bhajana performed
with realization of viraha (separation), it is possible
to taste complete nectar at every step, prati-padam
purnamrtasvadanam. Prayers to obtain wipralambha-
prema as described in the seventh sloka of Siksastaka,
yugdyitam nimesena, begin in this yama. This is all
discussed in the seventh yama.

The secret of prema-bhajana (ratri-lila-bhajana)
is hidden within the eigth yama, which describes
siddhi (perfection). In other words it describes nistha
in sadhya-bhakti, together with ekantika nistha, or
one-pointed dependance on Krsna. Such a stage be-
stows sarvatma-snapanam, the complete purification
and cooling (snigdhata) of the jivarma, both inside
and out. The desire to obtain bhava (aslisya va pada-
ratam) as described in the eighth sloka of Siksastaka
is contained here. This is all described in this eighth
yama.

SUMMER 2001 @@



T e T = V= ~
LETTER From SRT SRIMAD

Founder and President
of Sri Caitanya Asrama

L3 3 February 2001

With much affection for my dear
Narayana Maharaja:

I am wishing for your eternal

well-being.

I became extremely pleased to receive your letter from far-off England. You have sraddha
in me; therefore, even in such a far-away place, you remembered me and wrote me a letter. The
krpa-sakti (mercy potency) of Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada and of your
Gurudeva, Srila Bhakti Prajiiana Kesava Gosvami Maharija, have been profusely transmitted to
you—there is not even a scent of doubt about this. This is obvious from seeing the way large
numbers of people outside of India are becoming attracted by your hari-katha. The way they are
following you and assembling wherever you go is not an ordinary happening.

[ have crossed my 87™ year and am now 88 years old. Due to my advanced age, I cannot
move around as | used to. It is a great inspiration to witness the way you are preaching the
message of Srila Prabhupada. May your success ever increase—this is my heartfelt prayer at the

lotus feet of Srila Prabhupada.

Accept my affection and blessings and give them to the others as well. What else should

[ write?

Blessings from:

Sri Bhakti Kumud Santa

Srila Bhakti Kumud Santa Maharija is the disciple of Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada. He
joined the Caitanya Matha when he was just eleven years old. He is now the dcarya of Sri Caitanya Asrama.
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SRI N AVADVIPA-DHAMA

P ARIKRAM A March 4th - 9th, 2001]

J ;y the grace of Sri Sri

Guru and Gauranga, the
annual week-long Sri
Navadvipa-dhama
Parikrama, organized by
Sri Gaudiya Vedanta
Samiti from Sri
Devananda  Gaudiya
Matha, was once again
successfully completed.
Under the loving eye of
Sri Srimad Bhakti Prajiana Kesava Gosvami
Maharaja, watching from his samadhi mandira, thou-
sands of devotees passed through Narahari Torana
(the entrance gate of the matha) to recieve the
mercy of the most magnanimous Sri Saci-nandana
Gaurahari and to pray to receive darsana of His
audarya-maya dhama. Fifteen thousand pilgrims
gathered together from all over India as well as from
around the world to visit the nine jewel-like islands

of Sri Navadvipa-dhama, the sanctuary of all holy
abodes.

The glories of Sri Navadvipa Dhama have been
sung by all our gosvamis and dcaryas. The cherished
desire of the ripanuga Vaisnavas—to attain the lov-
ing service of Sri Radha-Krsna in Vraja—cannot be
fulfilled without the mercy of Sri Navadvipa
Dhama. How may we fallen jivas of Kali-yuga ac-
cess that remote realm? Our acaryas have articu-
lated divine strategies for such attainment, kirtana
and parikrama being among the foremost. Every
particle of dust here, having been touched by the
lotus feet of Sri Gaurasundara and His associates, is
surcharged with prema, and each atom of the dhama
is fully capable of drowning us in gaura-prema. Sim-
ply by visiting, remembering, or even just desiring
to come here, one receives the grace of Sri
Navadvipa. The dhama, being the support of the
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pastimes of the most
magnanimous Sri
Gauranga-deva, is also
not less magnanimous
in any way. Thus,
thousands of enthusi-
astic devotees fill the
airwaves with their ear-
nest vibrating of the
Holy Names as they
wander throughout
the nine sacred islands, following the senior Vaisnavas
who know the secrets of the dhama.

Sri Prabhodananda Sarasvatipada in his
Navadvipa Satakam has written:

aradhitam navavanam vraja kananam te
naradhitam navavanam vraja eva dure
aradhito dvija-suto vraja-nagaraste
naradhito dvija-suto na taveha krsna
(Sri Navadvipa Sataka 78)

“If you have worshiped Sri Navadvipa Dhama,
then you have automatically performed the worship
of Sri Vrndavana as well, and if you have not
worshiped Navadvipa, then Vraja Dhama is very far
away from you. If you have worshiped Sri Gaura,
the son of Sri Jagannatha Misra, then you have also
worshiped the hero of Vraja, Sri Krsna, and if you
have not worshiped the son of Jagannatha Misra,
then you have neglected the worship of Gopendra-
nandana, Sri Krsna.”

Thus, we see that for those desiring vraja-prema,
the worship of Sri Navadvipa is imperative. This
Navadvipa parikrama is so important that
Nityananda Prabhu personally took the young Sri
Jiva to all the places in Gauda-Mandala, thus illus-
trating that all jivas should perform parikrama under



the guidance of guru and Vaisnavas. Here
Nityananda Prabhu represents guru-tattva and Jiva
Gosvami represents the individual soul (jiva). Our
acaryas also claim that circumabulating the dhama
brings to an end our circumabulation in the 84 lakhas
of species of life. Simply by joining the week-long
parikrama under the guidance of sadhus, one easily
performs the nine limbs of bhakti, each of which are
represented by one of the nine jewel-like islands.

Sri Gaudiya Vedanta Samiti’s parikrama party
is the largest of all the Gaudiya Mathas. The other
mathas have expressed their utter amaze-
ment at how we are able to manage such a
large function. Sri Srimad Bhaktivedanta
Narayana Maharaja, replied, “No man can
manage such a large parikrama. Only
Nityananda Prabhu and Gauranga
Mahaprabhu can do this. We simply raise
our hands and let Them manage all.”

Srila Gurudeva accompanied the ju-
bilant devotees everywhere, offering the
sincere seekers the opportunity to enter
into the reality of the hila-sthalis. His glori-
ous  godbrothers—pujyapada B.V.
Pariyataka Maharaja, pujyapada B.V.
Vaisnava Maharaja, and pujyapada B.V.
Sadhu Maharaja, Sripad Kanhaiya Prabhu,
and others—aided in setting the mood of
the parikrama with their beautiful kirtanas,
which easily wrenched open our hardened
hearts. In each place pujyapada B.V.
Pariyataka Maharaja and pujyapada B.V.
Sannyasi Maharaja sang the glories of the
lila-sthalis from Srila Bhaktivinoda
Thakura’s beautiful Bengali poem, Sri Navadvipa
Dhama Mahatmya, the account of Sri Nityananda
Prabhu leading the young Jiva Gosvami on the first
Gaura Mandala parikrama. In such an atmosphere,
who would not be inspired to weep at the sight of
thousands and thousands of pilgrims running bare-
foot day after day in search of the dhama, loudly
singing together the prayers of Srila Bhaktivinoda
Thakura, lovingly smearing themselves with the sa-
cred dust, sliding down the muddy banks to dip in
the Ganga, and humbly sitting on the earth to honor
the simple khichari prasada served by Srila Gurudeva’s
special squadron of brahmacaris?

According to our tradition, the first day we
crossed the Ganga and, after offering heartfelt

pranamas in the direction of Sri Mayapura, the is-
land representing atma-nivedana, we proceeded to
Godrumadvipa, the site of Srila Bhaktivinoda
Thakura’s bhajana kuti, Sri Svananda Sukhada Kuiija.
Generally, the tradition is to first go to the place of
atma-nivedana, the birthplace of Mahaprabhu, and
then to proceed elsewhere, but Sri Gaudiya Vedanta
Samiti’s parikrama goes first to Godrumadvipa instead.
Why is this? Srila Bhakti Prajiana Kesava Gosvami
Maharaja had a special reason. He said that in the
present age, it was Srila Bhaktivinoda Thakura who

PARIKRAMA PARTY AT SRI RADHA KUNDA (RTUDVIPA )

discovered the birthplace of Sri Caitanya-deva and
who re-inaugurated the process of Navadvipa-dhama
parikrama. Therefore, we go to him first to beg his
mercy so that our parikrama will be successful.

prathamam t gurum prijyam tatascaiva mamarccanam

kurvan siddhim-avapnoti hy-anyatha nisphalam bhavet

“First worship your Gurudeva, then perform My
arcana. By following this, you will easily attain per-
fection. Otherwise, all your endeavors will go in vain.”

The second reason is that kirtana is the most
prominent limb of our sadhana, and sastra says that
if you perform any other limb of bhakti without
kirtana, there will be no fruit. We therefore begin
our parikrama from Godruma, the island that repre-
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sents kirtanam.

When we finally reached Nrsimhapalli, every-
one was tired but happy. Much to our surprise, the
large pond where Lord Nrsimhadeva took bath af-
ter killing Hiranyakasipu was completely dry, hav-
ing been drained for cleaning. After praying to Lord
Nrsimhadeva for protection from obstacles to bhakti,
we honored our traditional sweet rice and khichari
prasada offered to the ferocious Lord.

The 2 day was Ekadasi. We visited Srila
Jagannatha dasa Babaji Maharaja’s samadhi and
bhajana kuti in Koladvipa (the island of pada-
sevanam). Just beyond his samadhi, we gathered in a
large field where Srila Gurudeva narrated the glo-
ries of Srila Jagannatha dasa Babaji Maharaja — how
he gave bhajana pranali to Srila Bhaktivinoda
Thakura and manifested all siddhantas and bhavas
in his heart. From here we went to Nirdaya Ghata
in Rudradvipa (the island of sakhyam) where Sri
Gaurasundara swam across the Ganga in the mid-
dle of the night in the cold month of Magha (Janu-
ary) when He left to take sannydsa.

The 34 day included Rtudvipa (the island of
arcanam) with a glimpse of Radha Kunda, Samudra
Gada and Jayadeva Gosvami’s place in Campahatta.
This year our beloved Sripad B.V. Trivikrama
Maharaja was not present at Samudra Gada, so the

ik BEC E %

traditional delightful debate between him and Srila
Gurudeva regarding the superiority of Samudra Sena
over Bhima Sena, did not take place.

At Camapahatta, in the garden of the beauti-
ful Gaura-Gadadhara Deities, who appeared like
great generals of prema, we heard the wonderful ac-
count of how Krsna personally came and wrote the
sloka ‘smara garala khandanam mama sirasi mandanam
dehi pada-pallavam udaram’ in Jayadeva Goswami’s
book Gita-Govinda. The famous poet was unable to
bring himself to write such a revolutionary idea—
that the supreme Bhagavan would completely hum-
ble Himself and beg forgiveness from His beloved
manavati Srimati Radhika.

Although not visible to our jaded eyes, Srila
Gurudeva told us that the whole of Campahatta is
filled with eternally blooming campa trees, and that
Campakalata, one of the prominent eight sakhis,
regularly comes here to make garlands for Krsna.

On the 4™ day we returned to Rtudvipa and
saw the full beauty of Radha Kunda. Then on to
Vidyanagara in Jahnudvipa (the island of
vandanam), the site of Jahnu Muni’s asrama where
the great muni swallowed the Ganga, and

Mamagachi, the birthplace of Vrndavana dasa
Thakura.
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On the 5™ day we triumphantly crossed the
Ganga and reached Sri Mayapur, and smeared our-
selves with the dust of the place where Mahaprabhu
took birth and where our great preceptor, Srila
Bhaktisiddhanta Sarasvati Thakura, initiated his glo-
rious worldwide mission. At his samadhi, all the
Vaisnavas were moved to tears, feeling his great
compassion, sacrifice, and affection. For the first
time in five years, Sri Srimad Bhaktivedanta Vamana
Maharaja came and blessed us with his presence at
the Yogapitha in Sri Caitanya Matha, and later at
the opening of our new land just opposite the Sri
Caitanya Matha. After our dcaryas cut the ribbon
of flowers at the gate of our new place, we were swept
along in the river of gaura-krpa into the new home
of Sri Gaudiya Vedanta Samiti. This was a great
event! Srila Gurudeva thanked the devotees who
contributed funds to buy this piece of land and re-
quested them to formulate a good plan to develop
the place, which should include a beautiful garden,
library and asrama. Srila Bhakti Prajfiana Kesava
Gosvami Maharaja had always wanted his own place
in Mayapur. After the invocation ceremony here,
sweet rice and khichari prasada was systematically and
smoothly served to over 2o thousand devotees, in-
cluding thousands of Navadvipa-vasis and local
Mayapur-vasis who were invited to join us that day.

On Gaura-Parnima morning, Srila Gurudeva
read from Sri Caitanya Bhagavata and spoke the glo-
ries of Mahaprabhu, recounting the details of His
birth and early years. He told how Saci Maiya had
lost six of her children. Then one golden son was
born. She named this eighth child Nimai so that,
like the neem tree under which He took birth, He
would be bitter and no one would take Him from
her as her other six children had been taken.

After giving a colorful synopsis of His 24 years
in Navadvipa, Srila Gurudeva advised that we
should all try to be like Nimai Pandita, who fully
surrendered at the lotus feet of His guru, Isvara
Puripada. When He returned to Navadvipa, He was
completely transformed, always chanting and ab-
sorbed in krsna-prema. He shut His books, closed
His school and gave up all intellectual pursuits. So
we should follow His example of surrender to guru
and understand that we cannot know guru and Krsna
by intellectual endeavors. Furthermore, when Nimat
took sannyasa, He gave up everything. So we should
also renounce everything in the same way that
Mahaprabhu and His associates did. The only uni-

versity in which we should enroll is the university of
Haridasa Thakura and Gaura-Kisora dasa Babaji
Mahiaraja. And we should remember how
Mahaprabhu was so strict and thoroughly rejected
Chota Haridasa for exhibiting just a semblance of
stri-sanga.

That evening we observed Sri Saci-nandana
Gaurahari’s appearance with a spectacularly beau-
tiful abhiseka ceremony accompanied by the singing
of Sri Gaurasundara’s Janma-Lila from Sri Caitanya
Caritamrta, led by pujyapada B.V. Pariyataka
Maharaja. This was followed by a joyous kirtana and
sundara arati, and everyone took bath in a vast abun-
dance Mahaprabhu’s caranamrta. The kirtana con-
tinued throughout the night.

On the afternoon of Gaura-Parnima, Srila
Gurudeva met with all the western devotees before
their departure. He outlined his plans for the west-
ern preaching and encouraged everyone to strictly
practice, preach widely and boldly, and to distrib-
ute our books.

The following day four devotees were awarded
the illustrious sannyasa order. They are: Srimad B.V.
Gosvami Maharaja—formerly Sripad Nikuifija
brahmacari; Srimad B.V. Paramaharsa Maharaja—
formerly Sripad Syamasundara brahmacari; Srimad
B.V. Santa Maharaja—formerly Sripad Bhagavata
brahmacari; and Srimad B.V. ;Asrama Maharaja—
formerly Sripad Govinda Bhakata brahmacari.

After Gaura-Parnima, many devotees, con-
tinuing in the mood of parikrama, visited Ekacakra,
Uddharana Datta Gaudiya Matha in Cuncuda
(where Srivasa Thakura’s Gaura-Nitai deities are
being worshiped), Adi Saptagrama (Srila
Raghunatha dasa Gosvami’s birthplace), Panihati,
and other significant places.

Srila Gurudeva made a special request to all:
You should all carefully keep and nourish the moods,
memories and impressions of the dhama parikrama
throughout the year and with greater eagerness you
must return next year and invite so many others to
come with you as well, because Sri Gaurasundara
wants to host you again and shower His mercy on
you. Then very soon you will receive krsna-premal!

Gaura-premanande! Hari hari bol! [
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SRi GIRIDHARI -

(GAUDIYA MATHA

nija-nikata-nivasam dehi govardhana! tvam

“O Govardhana! Please grant me residence near
your side.”

“For more than forty years, we have been praying
to Giriraja, and today he has kindly heard our prayers
and granted us a place in his shelter.” Sri Srimad
Bhaktivedanta Narayana Maharaja made this happy
announcement to the assembled devotees at Sri Kesavaji
Gaudiya Matha on 25" March 2001. By the causeless
mercy of Sri Sti Guru-Gauranga Gandharvika-Giridhari
Sri Sri Radha-Vinoda-Bihariji, Giriraja Govardhana has
finally given us a place by his side. This will be the
home of the soon-to-be-built Sri Giridhari Gaudiya
Matha.

At 6 am the next morning, two buses, overflow-
ing with cheerful devotees singing Vraja bhajanas glori-
fying Govardhana, made their way out to the new site.
In his little white Maruti, Srila Gurudeva triumphantly
led the caravan. The site is prominently located on the
Radha-Kunda parikrama marga and is just a minute’s walk
from Manasi Ganga. After offering pranama to our new
home, about 200 devotees, following behind Srila
Gurudeva, walked to Manasi Ganga while performing
loud kirtana. We joyfully circumambulated Manasi Ganga,
and then we entered the Mukharavinda Mandira where
Srila Gurudeva, with the enthusiastic devotees squeezed
in around him, performed abhiseka of Giriraja, massag-
ing him with butter, yogurt, and honey, and bathing
him with sugar, milk and buckets of water from Manasi
Ganga. After the abhiseka, we performed parikrama of
Mukharavinda four times and then returned to our own
place, where we honored breakfast prasada.

Srila Gurudeva related some of the history of this
site, which is presently planted with wheat and occu-
pied by a small two-storey building. He told that his
Gurudeva, nitya-lila-pravista om visnupada Sri Srimad
Bhakti Prajfiana Kesava Gosvami Maharaja organized
his first Vraja Mandala parikrama in about 1951. A party
of about 500 devotees, comprised of around 150
sannydasis and brahmacaris, and around 350 grhasthas, per-
formed the whole parikrama on foot. They camped at

this very place for four days. Participating in that his-
toric parikrama were many disciples of Srila Prabhupada,
including Srila Bhakti Kamala Madhusadana Maharaja
[at that time Sri Narottamananda brahmacari], Srila
Paramaharhsa Maharaja [at that time Sri Mahananda
brahmacari], Srila Bhakti Kusala Narasihha Maharaja,
Srila Bhakti Prapanna Damodara Maharaja, Srila Bhakti
Pramoda Puri Maharaja, Srila Krsnadasa Babaji
Maharaja, Srila Jagannatha Vallabha Maharaja, Srila
Trigunatita Babaji Maharaja, and others.

Pujyapada Bhaktivedanta Vamana Maharaja [Sri
Sajjana Sevaka brahmacari|, pujyapada Bhaktivedanta
Trivikrama Maharaja [Sri Radhanatha dasa adhikari], and
Sri Bhaktivedanta Narayana Maharaja [Sri Gaura-
Narayana dasa adhikari] were the members of the ad-
vance party. They would set up the tents, arrange lights
and prasadam, and perform other crucial services. At
night, the brahmacaris used to awake in turns to keep
guard. From this very place, the party would set out to
perform parikrama of Govardhana (taking darsana of his
various lila-sthalis), Radha Kunda, Syama Kunda, Surya
Kunda, Narada Kunda, Candra Sarovara, Paitha,
Jamunavati, Rasauli, Dhaka Kadamba, Gulala Kunda,
Sakhi-sthali, and many other places.

Adding to the significance of this place, it was
here that Srila Gurudeva stayed for about two months
in solitude many years ago, doing bhajana. He intensely
studied Caitanya Caritamrta, Caitanya Bhagavata and
Srimad Bhagavatam, and everyday performed Sri
Govardhana parikrama. This was during the rainy sea-
son, so sometimes the path was submerged in deep wa-
ter. Nevertheless, he strictly kept to his vows and
accoomplished parikrama by swimming across the flooded
areas. Later on, Srila Gurudeva used to come here from
time to time from Sri Kesavaji Gaudiya Matha to per-
form bhajana for a few days at a time.

Design for the new project is already underway,
and construction should start shortly after Guru-
Purnima.

Giriraja Govardhana ki jaya!
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Hearing the songs of Sri Svaropa Damodara and Raya Ramananda,
Mahaprabhu would goze upon logannatha's lotus face.
When Their eyes met, Mohaprabhu's heart would be stirred
by paramanonda-prema-rasa, and He would begin to dance
according to the mood of the songs.



