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In honour of the Disappearance Day Centennial of

Saccidananda Srila Bhaktivinoda Thakura




namo bhaktivinodaya sac-cid-ananda-namine
gaura-Sakti-svariipaya riipanuga-varaya te

[ offer pranamato you, Srila Saccidananda Bhaktivinoda Thakura,
the foremost of ripanugas and the personal manifestation of Sri

Gauranga’s sakti [Gadadhara Pandita].
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OM VISNUPADA ASTOTTARA-SATA SRI

Srimad Bhakti Prajiiana
Kesava Gosvami Maﬁdrdja

Founder-Acarya
of St Gaudiya Vedanta Samiti

He earnestly desired to re-institute the
publication of all the magazines and
journals that were being published
during the manifest presence of Srila
Bhaktisiddhanta  Sarasvati  Thakura
Prabhupada.
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STATEMENT OF PURPOSES

1. To protect the vicara-dhard, or current of conceptions, of the svaripa-
riipanuga-guru-parampara as presented in the modern age by Srila Saccidananda
Bhaktivinoda Thiakura (i.e. to uproot opinions opposed to the genuine
conclusions of the Sri Gaudiya sampradaya).

2. To promote a co-operative effort to preach the message of Sri Ripa-
Raghunitha in accordance with the last instructions of Prabhupada Srila
Bhaktisiddhanta Sarasvati Thakura.



DITORIAL

t was from the lotus lips of Srila Svarapa

Damodara Gosvami — the master of the
Gaudiyas, the emperor of bhakti-siddhanta and the
second manifestation of Sriman Mahaprabhu Himself —
that we first heard the name bhaktivinoda. From the
great ocean of mercy, Sr1 Caitanyadeva, he extracted the
wealth of bhaktivinoda, giving delight to Sri Sri Radha-
Krsna, and presented it to the world.

$asvad-bhakti-vinodaya
samadaya madhurya-maryadaya
$ri-caitanya dayanidhe %
tava daya bhayad amandodaya 4

Sri Caitanya-candrodaya-nataka (8.10)"

From this verse, we can understand that it is
Srila Bhaktivinoda Thakura who is the unparalleled
embodiment of the mercy potency, krpa-sakti, of
the ocean of great compassion, Sr1 Caitanyadeva. As
such, he bestowed amandodaya-daya, all-expansive
mercy replete with unending goodness. Among all the
qualities of Sri Krsna, the quality of amandodaya-
daya is splendorous, like the jewel in the emerald. Srila
Bhaktivinoda Thakura is that jewel. He caused, in the
desert of this world, the flow of thousands of currents
of the Mandakini (Ganges) of amandodaya-daya, which
the thirsty jivas can drink for unlimited period of time.
By drowning in this Ganges of mercy, one never attains
an insignificant result; rather he attains the nature of
saccidananda: eternality, knowledge and bliss.
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Srila Bhaktivinoda Thakura, as the embodiment of the mercy
potency, perpetually gives delight to bhakti — bhaktivinodan. His
pastime of bhaktivinodan was to inspire a multitude of jivas to
discover their constitutional nature and thus submerge them in
the bliss of krsna-prema. It was by this mercy potency that the
living entities became devoid of desires other than to serve Krsna.
Intoxicating them in the madness of separation from Krsna, this
mercy potency bestowed upon them the clue to search for the highest
limit of madhurya in the ocean of anarpita unnata-ujjvala-rasamrta,
attained by the process of performing kirtana of the conclusive truths
of bhakti, bhakti-siddhanta.

Erudite Vaisnavas thus address Srila Thakura as Saccidananda
Bhaktivinoda, having accepted him as a personal associate of
Mahaprabhu and regarding him as best among the followers of Sri
Svarupa Damodara, the examiner of bhakti-siddhanta. The learned
thus revere Srila Bhaktivinoda Thakura as the sat-siddhanta dcdrya,
he whose philosophical conclusions are flawless and free from faults
such as rasabhdsa, which is antagonistic to bhakti-siddhanta. In
regard to his activities of bhaktivinodan, giving delight to suddha-
bhakti-rasa, learned persons have also noted that he was enraptured
in his constant endeavour to search Krsna.

Srila Bhaktivinoda Thakura is known as saccidananda because
he dispels the experience of mundane happiness in a world that
is spiritually unconscious by distributing Sri Caitanya [divine
consciousness]. He thus bequeathed upon the inhabitants of this
world the unwavering quest to seek realization of saccidananda.

In present times, the prakrta-sahajiya sampradaya, due to their
offensive mentality, cannot comprehend the speciality of the practice
and precepts of Srila Bhaktivinoda Thakura. Since they consider him
to be mortal like they are, they remain unable to accept the actual
process instructed by $ri Caitanya Mahaprabhu.

We can appreciate that within one hundred years of Srila
Bhaktivinoda Thakura's disappearance, his predictions and wishes
have come to pass. Sr1 Caitanya Mahaprabhu had stated, “prthivite
ache yata nagaradi grama, sarvatra pracara haibe mora nama —
in every town and village, the chanting of My name will be heard”
(Sri Caitanya-bhagavata, Antya-khanda 4.126). Srila Bhaktivinoda
Thakura said, “Unarguably, this order will very soon materialize.
There is no doubt about this.” He further predicted, “When all the
world’s religions mature, they will transform into a single religion of
nama-sankirtana. This will certainly come to pass.”

Generally, not just in worldly society but in Vaisnava society as well,
a great personality’s centennial appearance anniversary is celebrated,



but celebration of their disappearance centennial is not commonly
seen. At the same time, scripture states, “hari, guru, vaisnava tinera
smarana, tinera smarana haya vighna-vinasana —by remembering all
three, Hari, Guru and Vaisnava, one’s obstacles on the path of bhakti
are dispelled”. And “vaisnavera gunu-gana, karile jivera trana —
by glorifying the qualities of the Vaisnavas, the living entity
attains deliverance from the bondage of material existence.”
Our Vaisnava dacaryas have also demonstrated that any time,
place or circumstance is appropriate to glorify the Lord and
His devotees.

It can be observed that in Vaisnava sampradayas,
some Vaisnavas are conventional. Their teachings and
approach uphold the age old traditions of the sampradaya
and maintain the madhurya (sweetness) of the sampradaya’s
line of thought. And some Vaisnavas are unconventional in their
method of propagating the divine message of the Lord and His
devotees. They manifest audarya (magnanimity), being
completely innovative in their way of propagating the
precepts of bhakti far and wide.

In the one hundred years since the disappearance
of Srila Bhaktivinoda Thakura (1914—2014), we have seen
the message of Sri Caitanya Mahaprabhu successfully propagated
worldwide by unconventional teachers in the bhaktivinoda-dhara, the
line that follows the current of the conceptions of Srila Bhaktivinoda
Thakura. Srila Bhaktisiddanta Sarasvati Thakura Prabhupada and his
disciples and grand disciples, especially Srila Bhaktivedanta Svami
Maharaja and Srila Bhaktivedanta Narayana Gosvami Maharaja, have
spread the message of Sriman Mahaprabhu throughout all the towns
and villages of the world, thus manifesting the mood of unparalleled
magnanimity toward all jivas. The personal practices of these
unconventional teachers have been also conventional and in strict
accordance with the previous dcdaryas in their line. Thus they were
rich in the experience of the sampradaya’s madhurya

On the strength of the causeless mercy and blessings of sri guru
and the $ri guru-paramapara, and with the understanding that Srila
Prabhupada Bhaktisiddanta Sarsavati Thakura and his associates are
pleased with any tiny attempt to glorify Srila Bhaktivinoda Thakura,
we are herein attempting to glorify him. In this way, we hope to attract
their continuous grace.

The spirit of the editorial is adapted
from the writings of the disciples of

Srila Bhaktisiddanta Sarasvati Thakura Prabhupada
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SPhabstivineda-dasatam
Srimad Bhakti Desika Acarya Maharaja

(sung in the same metre as Sri Gurvastakam)

kg

amanda-Rarunya-gunakara sri-
caitanya-devasya dayavataraf

sa gaura-Saktir bhavita punaf Rir
padari drsor bhaktivinoda-devah (1)

amanda — great, unending; karunya — compassion;
guna — good qualities, virtues; akara — a source [such
as an ocean or mine]; sri-caitanya-devasya — of Sri
Caitanya-deva; daya — mercy; avatarah — incarnation;
sah —that; gaura— Gaurhari; saktih — potency; bhavita
— will be; punah — again; ki — [a note of interrogation
to mark a question]; padam — object; drsoh — of the
two eyes; bhaktivinoda — Srila Bhaktivinoda Thakura;

devah — the divine personality.

He is the mercy incarnation of Sri Caitanya-
deva — the unending and ever-increasing ocean of
compassion — and he is the embodiment of the very
potency of Sri Gaurahari. Will that divine personality,
Srila Bhaktivinoda Thakura, again become visible to
my eyes?

srimaj-jagannatha-prabhu-priyo ya
ekatmako gaura-kisorakena

sri-gaura-Raruntya-mayo bhavet Ririt
nityarit smrtau bhaktivinoda-devaf (2)

srimad jagannatha — Srila Jagannatha dasa Babaji;
prabhu — the holy master; priyah — dear; yah —
who; eka — one; atmakah — consisting of the nature,
with  Gaura-kisora

heart; gaura-kisorakena -

dasa Babaji; sri-gaura — Sri Gaurhari; kdarunya —
compassion, kindness; mayah — composed; bhavet —
may be; kim — [marks a question]; nityam — forever;
smrtau—inmemory; bhaktivinoda— Srila Bhaktivinoda

Thakura; devah — the divine personality.

Will that divine personality, Srila Bhaktivinoda
Thakura, who is the dear most follower of Srila
Jagannatha dasa Babaji Maharaja, who is one at heart
with Srila Gaura-kisora dasa Babaji Maharaja, and
who is composed of $r1 Gaurahari’s compassion,
forever be held within my remembrance?
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$ri-nama-cintamani-sampracarair
adarsam acara-vidhau dadhau yah
sa jagaritkaf smrti-mandire Ririt

nityarit bhaved bhaktivinoda-devah (3)

$ri-nama—theholyname; cintamani—wish-fulfilling
gem; sampracaraih — by widely preaching, broad-
casting; adarsam — the ideal perfection; acara —
observance, conduct; vidhau - in the method;
dadhau - established; yah — who;, sah - he;
jagaritkah —be awake; smrti— memory; mandire—in
the temple; kim — [marks a question]; nityam— always,
perpetually; bhavet — may be; bhaktivinoda -
Srila Bhaktivinoda Thakura; devah — the divine

personality.

Will that divine personality Srila Bhaktivinoda
Thakura, who, by his personal conduct, established
the ideal method of widely broadcasting the chanting
of the holy name, which is a wish-fulfilling gem,
forever remain within the temple of my memory?

e RAYS OF THE HARMONIST

namaparadhai rahitasya namno
mahatmya-jatam prakatari vidhaya

jive dayalur bhavita smrtau Rir
krtasano bhaktivinoda-devah (4)

nama — holy names; aparadhaih — from offences;
rahitasya—without, free; namnah —by chanting hari-
nama; mahatmya—glories; jatam—caused; prakatam—
manifest; vidhaya — making; jive — to the living
beings; dayaluh — merciful; bhavita — will it be?;
smrtau — in my memory; kim — [marks a question];
krta — takes; asanah — his seat; bhaktivinoda —
Srila Bhaktivinoda Thakura; devah — the divine
personality.

Will that divine personality, Srila Bhaktivinoda
Thakura, who manifested the glories of $ri harinama
free from offences and who thus bestowed the
greatest benevolence upon the living entities,
forever alight the throne of my remembrance?

gaurasya giidha-prakatalayasya

sato ‘sato harsa-kunatyayos ca
prakasako gaura-jano bhavet Ririt

smrtyds padari bhaktivinoda-devaf (5)

gaurasya — of the golden Lord; giadha — secret;
prakata — appearance; alayasya — of the place;
satah — saints; asatah — miscreants; harsa — joy;
ku — a prefix implying bad, wicked; natyayoh —
dance; ca — and; prakasakah — making manifest,
illuminating; gaura-janah - the associate of
Sri Gaura; bhavet — may it be; kim — [marks a
question]; smrti — remembrance; a@spadam — place;
bhaktivinoda - Srila Bhaktivinoda Thakura;

devah — the divine person.



As he revealed the hidden appearance place of Sri
Gaurahari, the saints danced with joy, whereas the
miscreants displayed their dance of wickedness [being
filled with dread]. Will that divine personality, Srila
Bhaktivinoda Thakura, who is an eternal associate
of $r1 Gaurahari, forever become the object of my
remembrance?

nirasya vighnan iha bhakti-ganga-
pravahanenoddhrta-sarva-lokafi

bhagtratho nitya-dhiyar padari kit
bhaved asau bhaktivinoda-devah (6)

nirasya — having cast or thrown out; vighnan —
obstacles; iha — in this world; bhakti — devotion;
ganga — Ganges; pravah - current; anena -
by this; uddhrta-lifted up; sarva — all; lokah — people,
world; bhagirathah — King Bhagiratha; nitya — per-

petual, eternal; dhiyam — of meditation; padam — place;

I

kim — [marks a question]; bhavet — may be; asau — he;
bhaktivinoda — Srila Bhaktivinoda Thakura; devah —
the divine personality.

Will that divine personality, bhakti-bhagiratha!
Srila Bhaktivinoda Thakura, who has delivered the
entire world by casting away all obstacles on the
path of bhakti and bringing forth the current of the
Ganges River of bhakti, forever become the object of
my meditation?

visvesu caitanya-Ratha-pracart
mahatmya-Sariist guru-vaisnavanam
nama-grahadarsa iha smrtif Rim
citte bhaved bhaktivinoda-devah (7)

1 This verse compares Srila Bhaktivinoda Thakura to King
Bhagiratha, who in ancient times brought forth the river
Ganga to this world in order to deliver his ancestors.
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visvesu — throughout the world; caitanya -
8r1 Caitanya Mahaprabhu; katha - narrations
[of his glories, pastimes or instructions];
pracari — preacher; mahatmya - glories;
samsi — he proclaims; guru-vaisnavanam -

guru and Vaisnavas; nama - the holy name;
graha — taking; ddarsah — ideal; iha — in this world;
smrtih — remembrance; kim — [marks a question];
citte — in heart; bhavet — may be; bhaktivinoda —
Srila Bhaktivinoda Thakura; devah — the divine

personality.

Will that divine personality, Srila Bhaktivinoda
Thakura, who has propagated the message of Sri
Caitanya Mahaprabhu throughout the whole world,
who has proclaimed the glories of sri guru and
Vaisnavas, and who has demonstrated the exemplary
method for chanting sri nama, forever remain within
my heart?

prayojanari sann abhidheya-bhakti-
siddhanta-vanya samam atra gaura-

kisora-sambandha-yuto bhavet Ririt
citte gato bhaktivinoda-devah (8)
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prayojanam — ultimate goal, object of attainment;
san — being; abhidheya — means to attain that goal;
bhakti-siddhanta — Srila Bhaktisiddhanta Sarasvati
Thakura; vanya — with the words or message, Sarasvati,
the goddess of transcendental knowledge; samam —
accompanied by; atra — in this [the heart]; gaura-
kisora — Srila Gaura-kisora dasa Babaji Maharaja;
sambandha — the mutual relationship between the
Lord and the soul; yutah — together; bhavet — may it be;
kim — [marks a question]; citte — in heart; gatah — come;
bhaktivinoda — $rila Bhaktivinoda Thakura; devah —
the divine personality.

Will that divine personality, Srila Bhaktivinoda
Thakura, who embodies prayojana-tattva; who is
accompanied by Srila Gaura-kisora dasa Babaji
Maharaja, who embodies sambandha-tattva; along
with Srila Bhaktisiddhanta Sarasvati Prabhupada
who embodies abhidheya-tattva, forever come into
heart??

2 Our ultimate goal (prayojana) is bhakti-vinodan —to give
delight (vinoda) to Bhakti-devi, Srimati Radhika. Our
relationship (sambandha) is with the youthful Gaurahari
(Gaura-kisora) and our process (abhidheya), is to follow
of bhakti-siddhanta-sarasvati, that is, the instructions
that embody the conclusive truths (siddhanta) of
devotional service (bhakti).
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Siksamrtarit sajjana-tosanini ca
cintamarnir catra sa-jaiva-dharmam

prakasya caitanya-prado bhavet Ririt
citte dhrto bhakti-vinoda-devah (9)

siksamrtam — Sri Caitanya-siksamrta; sajjana-tosanim —

Sri Sagjjana-tosant; ca - and; cintamanim - Sri
Harinama-cintamani; ca — and; atra — this; sa — with;
jaiva-dharmam - Jaiva-dharma; prakdasya - by
publishing; caitanya— spiritual consciousness; pradah —
kim - [marks
a question]; citte — in heart; dhrtah - held;
bhaktivinoda — Srila Bhaktivinoda Thakura; devah — the

divine personality.

bestowing;, bhavet — may be;

Will that divine personality, Srila Bhaktivinoda
Thakura, who has distributed spiritual consciousness
[that is, Sr1 Caitanya] to all living entities by publishing
Sri Sri
Harinama-cintamani and Jaiva-dharma, be forever
held within heart?

Caitanya-siksamrta, Sajjana-tosani,

Sri

asadhadarse ‘hani gaura-sakti-
gadadharabhinna-tanur jahau yah
prapaiica-(ilam iha no bhavet Ririt

drsyah punar bhaktivinoda-devaf (10)

asadha — the month of Asadha; adarse — on Amavasya,
the new moon; ahani — on the day; gaura-sakti — the
potency of Gaurahari; gadadhara — Gadhadhara
Pandita; abhinna—non-different; tanuh—form; jahau—
gave up, left; yah —who; praparica— the material world;
lilam—pastimes; iha—inthisworld; nah—forus; bhavet—
may he be; kim — [marks a question]; drsyah — visible;
punah — again; bhaktivinoda — $rila Bhaktivinoda
Thakura; devah — the divine personality.

On the dark-moon day of the month of Asadha, that
divine personality, Srila Bhaktivinoda Thakura, whose
form is non-different from Sri Gadadhara Pandita —
the potency of Sr1 Gaurahari — gave up his pastimes
in this material world on the very same day that
8r1 Gadadhara Pandita gave up his worldly pastimes.

Will he ever again come before our vision?
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His specific kindness to those engrossed in
all kinds of mental speculation

e avail of the opportunity offered by the

anniversary celebrations of the advent of

Thakura Bhaktivinoda to reflect on the right
method of obtaining those benefits that have been made
accessible to humanity by the grace of this great devotee
of Krsna. Thakura Bhaktivinoda has been specifically
kind to those unfortunate persons, who are engrossed
in mental speculation of all kinds. This is the prevalent
malady of the present age. The other dcdaryas who
appeared before Thakura Bhaktivinoda did not address
their discourses so directly to the empiric thinkers.
They had been more merciful to those who are naturally
disposed to listen to discourses on the Absolute without
being dissuaded by the specious arguments of avowed
opponents of Godhead .

Srila Thakura Bhaktivinoda has taken the trouble
of meeting the perverse arguments of mental
speculationists by the superior transcendental logic of
the Absolute Truth. It is thus possible for the average
modern readers to profit by the perusal of his writings.
That day is not far distant when the priceless volumes
penned by Thakura Bhaktivinoda will be reverently
translated, by the recipients of his grace, into all the
languages of the world.

e RAYS OF THE HARMONIST

The writings of Thakura Bhaktivinoda provide
the golden bridge by which the mental speculationist
can safely cross the raging waters of fruitless empiric
controversies that trouble the peace of those who
choose to trust in their guidance for finding the
Truth. As soon as the sympathetic reader is in a
position to appreciate the sterling quality of Thakura
Bhaktivinoda’s philosophy the entire vista of the
revealed literatures of the world will automatically
open out to his reclaimed vision.

It is not possible to understand the message
of Thakura Bhaktivinoda without securing
his guiding grace

There have, however, already arisen serious
misunderstandings the
interpretation of the life and teachings of S$rila
Thakura Bhaktivinoda. Those who suppose they

understand the meaning of his message without

regarding proper

securing the guiding grace of the acarya are disposed
to unduly favour the methods of empiric study of his
writings. There are persons who have got by heart
almost everything that he wrote without being able
to catch the least particle of his meaning. Such study
cannot benefit those who are not prepared to act up
to the instructions lucidly conveyed by his words.



Bhaktivinoda

Bhaktivinoda Thakura’s Vani

by Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada

There is no honest chance of missing the warnings
of Thakura Bhaktivinoda. Those, therefore, who are
misled by the perusal of his writings, are led astray
by their own obstinate perversity in sticking to the
empiric course which they prefer to cherish against
his explicit warnings. Let these unfortunate persons
look more carefully into their own hearts for the
cause of their misfortunes.

The personal service of the pure devotee is
essential for understanding the spiritual meaning of
the words of Thakura Bhaktivinoda. The editor of this
journal, originally started by Thakura Bhaktivinoda,
has been trying to draw the attention of all followers
of Thakura Bhaktivinoda to this all-important point
of his teachings. It is not necessary to try to place
ourselves on a footing of equality with Thakura
Bhaktivinoda. We are not likely to benefit by any
mechanical imitation of any practices of Thakura
Bhaktivinoda on the opportunist principle that they
may be convenient for us to adopt. The guru is not an
erring mortal whose activities can be understood by
the fallible reason of un-reclaimed humanity. There is
an eternally impassable line of demarcation between
the saviour and the saved. Those who are really saved
can alone know this. Thakura Bhaktivinoda belongs
to the category of the spiritual world-teachers who
eternally occupy the superior position.

&
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The teachings of Thakura Bhaktivinoda
cannot be accessed by hearing from someone
who is not devoted

The present editor has all along felt it his paramount
duty to try to clear up the meaning of the life and
teachings of Thakura Bhaktivinoda by the method
of submissive listening to the transcendental sound
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when he apparently mis-
quotes, the non-devotee
is wrong even when he
quotes correctly the very
words, chapter and verse

of the scriptures.”
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from the lips of the pure devotee. The guru who realizes the
transcendental meaning of all sounds, is in a position to
serve the Absolute by the direction of the Absolute conveyed
through every sound. The transcendental sound is Godhead,
the mundane sound is non-Godhead. All sound has got these
opposite aptitudes. All sound reveals its divine face to the
devotee and only presents its deluding aspect to the empiric
pedant. The devotee talks apparently the same language
as the deluded empiric pedant who had got by heart the
vocabulary of the scriptures. But notwithstanding apparent
identity of performance, one has no access to the reality
while the other is absolutely free from all delusion.

Those who repeat the teachings of Thakura Bhaktivinoda
from memory do not necessarily understand the meaning of
the words they mechanically repeat. Those who can pass an
empiric examination regarding the contents of his writings
are not necessarily also self-realized souls. They may not at all
know the real meaning of the words they have learned by the
method of empiric study. Take for example the name “Krsna”.
Every reader of Thakura Bhaktivinoda's works must be aware
that the name manifests Himself on the lips of His serving
devotees, although He is inaccessible to our mundane senses.
It is one thing to pass the examination by reproducing this
true conclusion from the writings of Thakura Bhaktivinoda
and quite another matter to realize the nature of the holy name
of Krsna by the process conveyed by the words.

Thakura Bhaktivinoda did not want us to go to the clever
mechanical reciter of the mundane sound for obtaining
access to the transcendental name of Krsna. Such a person
may be fully equipped with all the written arguments in
explanation of the nature of the divine name. But if we listen
to all these arguments from the dead source, the words will
only increase our delusion. The very same words coming from
the lips of the devotee will have the diametrically opposite
effect. Our empiric judgment can never grasp the difference
between the two performances. The devotee is always right.
The non-devotee in the shape of the empiric pedant is always
and necessarily wrong. In the one case there is always present
the substantive truth and nothing but the substantive truth.
In the other case there is present the apparent or misleading
hypothesis and nothing but un-truth. The wording may have
the same external appearance in both cases. The non-devotee
may recite verses from the scriptures identical to the ones
recited by the devotee, and the devotee may even apparently
misquote something, but the corresponding values of the two



processes remain always categorically different. The
devotee is right even when he apparently misquotes, the
non-devotee is wrong even when he quotes correctly the
very words, chapter and verse of the scriptures.

The direct, unambiguous appearance of
divinity

It is not empiric wisdomthat is the object of quest of the
devotee. Those who read the scriptures for gathering
empiric wisdom will be pursuing a wild goose chase.
There are not a few dupes of their empiric scriptural
erudition. These dupes have their admiring under-
dupes. But the mutual admiration society of dupes
does not escape, by the mere weight of their number,
the misfortunes due to the deliberate pursuit of the
wrong course in accordance with the suggestions of
our lower selves.

What are the scriptures? They are nothing but the
record by the pure devotees of the divine message
appearing on the lips of the pure devotees. The
message conveyed by the devotees is the same in all
ages. The words of the devotees are ever identical with
the scriptures. Any meaning of the scriptures that
belittles the function of the devotee who is the original
communicant of the divine message contradicts its
own claim to be heard. Those who think that the
Sanskrit language in its lexicographical sense is the
language of divinity are as deluded as those who hold
that the divine message is communicable through any
other spoken dialects. All languages simultaneously
express and hide the Absolute. The mundane face of
all languages hides the truth. The transcendental face
of all sound expresses nothing but the Absolute. The
pure devotee is the speaker of the transcendental
language. The transcendental sound makes His
appearance on the lips of His pure devotee. This is the
direct, unambiguous appearance of divinity. On the
lips of non-devotees the Absolute always appears in
His deluding aspect. To the pure devotee the Absolute
reveals Himself under all circumstances. To the
conditioned soul, if he is disposed to listen in a truly
submissive spirit, the language of the pure devotee
can alone impart the knowledge of the Absolute. The
conditioned soul mistakes the deluding for the real

aspect when he chooses to lend his ear to the non-
devotee. This is the reason why the conditioned soul
is warned to avoid all association with non-devotees.

His teachings demolish the empiric method
of approaching the Absolute

Thakura Bhaktivinoda is acknowledged by all his
sincere followers as possessing the above powers of
the pure devotee of Godhead. His words have to be
received from the lips of a pure devotee. If his words
are listened to from the lips of a non-devotee they will
certainly deceive. If his works are studied in the light
of one’s own worldly experience, their meaning will
refuse to disclose itself to such readers. His works
belong to the class of the eternal revealed literature
of the world and must be approached for their right
understanding through their exposition by the pure
devotee. If no help from the pure devotee is sought,
the works of Thakura Bhaktivinoda will be grossly
misunderstood by their readers. The attentive reader
of those works will find that he is always directed to
throw himself upon the mercy of the pure devotee if
he is not to remain unwarrantably self-satisfied by
the deluding results of his wrong method of study.

The writings of Thakura Bhaktivinoda are valuable
because they demolish all empiric objections against
accepting the only method of approaching the Absolute
inthe right way. They cannot and were never intended to
give access to the Absolute without help from the pure
devotee of Krsna. They direct the sincere enquirer of
the Truth, as all the revealed scriptures do, to the pure
devotee of Krsna, to learn about Him by submitting
to listen with an open mind to the transcendental
sound appearing on His lips. Before we open any of
the books penned by Thakura Bhaktivinoda, we would
do well to reflect a little on the attitude with which, as
the indispensable pre-requisite, to approach its study.
It is by neglecting to remember this fundamental
principle that the empiric pedants find themselves so
hopelessly puzzled in their vain endeavour to reconcile
the statements of the different texts of the scriptures.
The same difficulty is already in the process of
overtaking many of the so-called followers of Thakura
Bhaktivinoda, for the same reason.
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Only the Absolute can give Himself

The person to whom the dcarya is pleased to transmit
his power is alone in a position to convey the divine
message. This constitutes the underlying principle of the
line of succession of spiritual teachers. The dacarya thus
authorized has no other duty than that of delivering
intact the message received from all his predecessors.
There is no difference between the pronouncements
of one dacarya and another. All of them are perfect
mediums for the appearance of the divinity in the form
of the transcendental name, who is identical with His
form, quality, activity and paraphernalia.

The divinity is absolute knowledge. Absolute
knowledge has the character of indivisible unity. One
particle of absolute knowledge is capable of revealing all
the potency of the divinity. Those who want to understand
the contents of the volumes penned by the piece-meal
acquisitive method applicable to deluding knowledge
available to the mind on the mundane plane, are bound
to be self-deceived. Those who are sincere seekers of the
truth are alone eligible to find Him in and through the
proper method of His quest.

In order to be put on the track of the Absolute, listening
to the words of the pure devotee is absolutely necessary.
The spoken word of the Absolute is the Absolute. It

“r = o o i ly the Absolute who can give Himself away to the
Ihakura Bhaktivinoda’s gr s ony
1 a aKiv Oda S g catest constituents of His power. The Absolute appears to the
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name on the lips of the sadhu. This is the key to the
[his: he haS b[‘OUghl ab()u[ whole position. The words of Thakura Bhaktivinoda
direct the empiric pedant to discard his wrong method
the appearance of those pure and inclination on the threshold of the real quest of the

Absolute. If the pedant still chooses to carry his errors
into the realm of the Absolute Truth, he only marches by a
deceptive bypath into the regions of darker ignorance by
his arrogant study of the scriptures. The method offered

devotees who are, at present,

carrying on the movement of

u ﬂﬂllOy’Gd dGVOLiO n to Lhe feel by Thakura Bhaktivinoda is identical with the object of
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His greatest gift

Thakura Bhaktivinoda's greatest gift to the world
consists in this: he has brought about the appearance
of those pure devotees who are, at present, carrying
on the movement of unalloyed devotion to the
feet of Sri Krsna by their own whole-time spiritual
service of the divinity. The purity of the soul is only
analogously describable by the resources of the
mundane language. The highest ideal of empiric
morality is no better than the grossest wickedness
to the transcendental perfect purity of the bona fide
devotee of the Absolute. The word ‘morality’ itself is
a mischievous misnomer when it is applied to any
quality of the conditioned soul. The hypocritical
contentment with a negative attitude is part and
parcel of the principle of undiluted immorality.

Those who pretend to recognize the divine mission
of Thakura Bhaktivinoda without aspiring for the
unconditional service of those pure souls who really
follow the teachings of the Thakura by the method
enjoined by the scriptures and explained by Thakura
Bhaktivinoda, in a way that is so eminently suited to
the requirements of the sophisticated mentality of
the present age, only deceive themselves and their
willing victims by their hypocritical professions and
performances. These persons must not be confounded
with the bona fide members of the flock.

His prediction: the religious unity of the
world

Thakura  Bhaktivinoda has the
consummation of religious unity of the world by the

predicted

appearance of the only universal church which bears
the eternal designation of the Brahma sampradaya.
He has given mankind the blessed assurance that all
theistic churches will shortly merge in the one eternal
spiritual community by the grace of the Supreme Lord
8r1 Krsna Caitanya. The spiritual community is not
circumscribed by the conditions of time and space,
race and nationality. Mankind had been looking
forward to this far-off divine event through the long
ages. Thakura Bhaktivinoda has made the conception

available in its practicable spiritual form to the open
minded empiricist who is prepared to undergo the
process of enlightenment. The key stone of the arch
has been laid which will afford the needed shelter to
all awakened animation under its ample encircling
arms. Those who would thoughtlessly allow their
hollow pride of race, pseudo-knowledge or pseudo-
virtue to stand in the way of this long hoped for
consummation, would have to thank only themselves
for not being incorporated in the spiritual society of
all pure souls.

These plain words need not be misrepresented by
arrogant persons who are full of the vanity of empiric
ignorance, as the pronouncements of aggressive
sectarianism. The aggressive pronouncement of the
concrete truth is the crying necessity of the moment
for silencing the aggressive propaganda of specific
untruths that is being carried on all over the world
by the preachers of empiric contrivances for the
amelioration of the hard lot of conditioned souls. The
empiric propaganda clothes itself in the language
of negative abstraction for deluding those who are
engrossed in the selfish pursuit of worldly enjoyment.

But there is a positive and concrete function of the
pure soul which should not be perversely confounded
with any utilitarian form of worldly activity. Mankind
stands in need of that positive spiritual function
of which the hypocritical impersonalists are in
absolute ignorance. The positive function of the soul
harmonizes the claims of extreme selfishness with
those of extreme self-abnegation in the society of
pure souls, even in this mundane world. In its concrete
realizable form, the function is perfectly inaccessible
to the empiric understanding. Its imperfect and
misleading conception alone is available by the study
of the scriptures to the conditioned soul that is not
helped by the causeless grace of the pure devotees of

Godhead.

From The Harmonist, December 1931, Volume 29, Number 6
Published in Rays of The Harmonist,

Volume 2, Number 2, Kartika 1998
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The Manobhista of

. Srila Bhaktivinoda Thakura
il and the Impediments
16 to Fulfilling it

A letter by
Srila Bhaktisiddhanta Sarasvati Thakura Prabhupada

8r1 8r1 Guru Gaurangau Jayatah

8ri Gaudiya Matha, Kolkata
1 April 1926

With due address' —

One evening, during the first half of the month of Vaisakha (April-May), in 1320 (1914 AD), at Bhakti-
bhavana in Kolkata, Srila Bhaktivinoda Thakura made this prophesy in very clear words, right before me:

In due course of time, the contaminated seed of the Rapa Kaviraji apa-sampradaya named atibadi
shall be transmitted to you people and will make the hollow tree of your heart the residence of
frightful animals such as snakes, whose poison destroys pure devotional service.

I am so unfortunate that at that time, I protested against this statement, saying,

Those people are proud to be your followers. They shall never engage in openly organizing
themselves to preach against the ideal of service to SriHari as taught by you, and in case they do
so, I shall obstruct them with all my might, without even caring for my own life.

Thinking that all of you would be aggrieved at heart [to hear of this conversation], I did not tell
you about my vow until now. Through ... [people’s names were not listed] and so forth, you have already
instigated all of these acts, and at each and every step till date, you have acted to obstruct the fulfilment of

1 to those who were so-called followers of Srila Bhaktivinoda Thakura
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Srila Bhaktivinoda Thakura’s cherished transcendental desires. Therefore, suddha-bhakti (pure devotional
service) and Srila Thakura Mahasaya himself never have any relation whatsoever with an apa-sampradaya
such as yours. I have been proclaiming this very loudly from the outset. You have not listened to that, and
now you have wandered off track. I will write down some of Srila Bhaktivinoda Thakura’s cherished desires
that he personally expressed to me:

(1) Those who take pride in their worldly aristocracy, due to not achieving a true aristocracy or noble birth
[as servants of Bhagavan] state that even a genuine Vaisnava’s birth in a family of lower caste is the
result of his past sinful activities. By saying this, they are committing an offence. Therefore, in order
to counteract the words of such people, the divine social system, daiva-varnasrama-dharma, which is
based on one’s disposition and qualities, must be established. The endeavour to establish it, which you
have already started, is to be known as true service to the Vaisnavas.

(2) Due to the absence of the preaching of suddha-bhakti-siddhanta , the pure conclusive truths of
devotional service, detrimental impressions of femininity? and education in immorality have been
fostered as bhakti by the men and women of apa-sampradayas, such as sahajiya and atibadi. Always
demolish all such erroneous siddhanta by engaging in the preaching of suddha-bhakti-siddhanta, the
actual principles of pure devotional service, and in pure conduct.

(3) As soon as possible, you must try to organize Sri Navadvipa-dhama parikrama. Through this activity
alone, everyone in this world shall be able to achieve krsna-bhakti. You should make special endeavour
to ensure that service to Sri Mayapura is permanently established and that it becomes more radiant day
by day. Solely by establishing book publishing, preaching the bhakti-granthas (devotional scriptures)
and by preaching through nama-hatta (rather than by performing nirjana-bhajana in secluded place)
true service can be rendered to Sri Mayapura. By performing nirjana-bhajana for your own self, do
not damage the preaching, or service to Sri Mayapura.

(4) After my departure [from this world], you should reverentially engage in service to Sr1 Mayapura.
Make a special endeavour to do this. This is my specific instruction to you. Ill-mannered people such
as **** are never able to perform bhakti, and you should never seek their advice. You should neither
inform them of this nor let them come to know of it.

(5) My whole-hearted endeavour was to reveal that the purport of scriptures like Srimad-Bhagavatam,
Sat-sandarbha, Vedanta-darsana etc. declare only suddha-bhakti and nothing else. You should accept
responsibility for that task. By establishing a school for spiritual education in $r1 Mayapura, the glory
of $ri Mayapura will be enhanced.

(6) You should never try to gain knowledge or earn wealth with the objective of gratifying your own
senses. Rather, you should only engage in these activities with the objective of serving the Supreme
Lord. Never take bad association to gain wealth or with any other selfish motive.

Today I am stopping here. I am going elsewhere in service to the Vaisnavas and shall reply to the remaining
part of your letter upon my return.

Grieved by your distress,
$r1 Siddhanta Sarasvati

Translated from Srila Prabhupadera Patravali

2 This refers to equating transcendental sentiments with mundane femininity.
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Glorification of the exalted acarya
on his disappearance day

By Sri Srimad
Bhakti Prajiana Kesava Gosvami Maharaja

The inclination to remember Srila Bhaktivinoda
Thakura in the mode of separation

The sat-cit-Gnanda vastu is the truly abiding substance
composed of pure eternal reality, cognizance and bliss. If sat-
cit-ananda vastu remains hidden from our view, from the
ordinary people of this plane, we will not be able to conceive
of it and it will be beyond our revelation. Indeed, that which
remains beyond our vision we describe as being in the
unmanifest state. But even though unmanifest, the suddha-
the truly abiding substance comprised of pure existence
(sattva-vastu) is never absent in any way. Only when our
vision of its absence is itself absent, will we perceive the
ultimate object of attainment (sadhya-vastu) and describe it
as eternal (nitya) and primeval (sanatana). The sat-cit-ananda
vastu is indeed eternal and primeval and there is certainly
no better revelation of its meaning than “Saccidananda Srila
Bhaktivinoda Thakura”. Although we constantly have all kinds
of discussions about him, on this day, feeling separation from
Saccidananda, we have engaged in remembering some of the
especially unique features of his pastimes. Such remembrance
is a form of service to his lotus feet. Srila Thakura concealed
himself from ordinary vision on the new moon day of Asadha,
thirty-five years ago today.*

1 Asadha is the third month of the Bengali calendar and falls
between June and July. Srila Bhaktivinoda Thakura disappeared
on the new moon day (amavasya) of this month in the year 1914.




Reflecting upon the transcendental sat-cit-
ananda vastu is only possible through sabda

We are constantly hearing and discussing the following
principles:

aprakrta vastu nahe prakrta-gocara
veda-puranete ei kahe nirantara

Sri Caitanya-caritamrta (Madhya-lila 9.194)

Perception of spiritual objects is not within
the range of the material sense organs, and
contemplating them is beyond the range of the
mind. The Vedas and Puranas proclaim this
repeatedly.

krsna—surya-sama,; maya haya andhakara
yahan krsna, tahan nahi mayara adhikara

Sri Caitanya-caritamrta (Madhya-lila 22.31)

Krsna is like the sun and maya is darkness.
Wherever Krsna is present, the influence of

madya cannot remain.

Although these statements have become embedded
in our minds, we have not realized them in our hearts.
There is a process (sadhana) by which the eternal

entity is revealed within the heart. But through the
statements just mentioned, we are being warned to
first consider carefully the proper methodology of
that spiritual practice. One who initiates discussions
about Saccidananda Srila Bhaktivinoda Thakura
with words or statements made of sound vibrations
that have emerged from the material sky is acting in a
manner exactly opposite to Srila Thakura’s teachings.
My consciousness will never be capable of revealing
Srila Thakura’s identity through language unless my
knowledge of this mundane plane (idam-jriana) is
subdued by knowledge of that transcendental plane
(tad-jiana). Therefore, although it is beneficial for
me to remain silent as long as my knowledge of this
mundane plane dominates, Srila Thakura’s words,
which are full of assurance, are constantly inspiring
us to discuss this subject matter. He has made it
clear that the divine truth can only be deliberated on
through words (sabda).

The nature of the Sabda-tattva referred to by
Srila Thakura

In this context, sabda must not be taken to mean
the words that have their origin in the material sky,
nor does it mean the words emanating from the
lips, teeth and throats of expert grammarians. It is
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neither the sabda that the empirical scientists define
as being produced by periodic waves of compressed
air, nor the words of men who simply give credence
to philosophers based on popularity. This sabda is
absolutely beyond the four faults of the senses;? it is
eternal (nitya), pure (Suddha), absolutely complete
(parna), liberated (mukta), and immortal (atimartya). It
is the unquestionable source of all knowledge (Veda)
and the perfect message received in the succession
of bona fide gurus (@amnaya-vani). For the purpose of
emancipating souls who are conditioned by ignorance
(baddha-jivas), this lineage of the transcendental
message (vani-parampard) awakens within the core
of their hearts, which at that time are supremely pure

2 The four faults of the conditioned soul’s senses:
(1) bhrama — illusion, or the tendency to come to the
wrong conclusion based on appearances, (2) pramada —
the tendency to make errors in general, (3) vipralipsa—the
tendency to deceive, as characterized by baseless denial
of something beyond the senses, and (4) karanapatava —
the insufficiency and limitations of the senses.
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(visuddha). In the hearts of those blessed by destiny,
this message has awakened and enabled them alone
to become factually established in all siddhanta —
the consummate truth. Certainly, the most prominent
speciality of Srila Bhaktivinoda Thakura’s appearance
was manifesting siddhanta-vani3. Thus, he who was
nadiya-prakasa, who revealed the birth place of
Mahaprabhu, was also siddhanta-vani-prakasa, he
who manifested [the embodiment of] siddhanta-vant.

Srila Thakura is worshipful because he played
the central role in revealing ancient Nadiya

Srila Thakura mahasaya is indeed known as “Nadiya-
prakasa” for he revealed the actual birth place of Nadiya-
$as1 — the moon of Nadiya, Sriman Mahaprabhu — where
the Supreme Lord enacted His early pastimes. Therefore,
we lovingly serve Nadiya-prakasa by establishing and

3 It will be explained that Srila Bhaktisiddhanta Sarasvati
Thakura is the intended meaning of siddhanta-vant.



worshipping his deity form. Srila Thakura is present

in his eternal deity form in sevya-sevaka-bhava* at
Svananda-sukhada-kunja within Sr1 Nama-hatta, the
marketplace of the holy name, or the aprakrta Svarapa-
ganja. Situated thus, he is reminding us:

mukta api lilaya vigraham

krtva bhagavantam bhajante
Sri Caitanya-caritamrta (Madhya-lila 24.112)

Even liberated souls accept divine forms so they
can participate in the transcendental pastimes

of Sri Bhagavan and serve Him.

4 The object of one’s service, or the personality to whom
one renders service, is known as the sevya, and the
servant is known as the sevaka. In this sentence, sevya-
sevaka-bhava can be understood in two ways: (1) In the
mood of a sevaka, Srila Thakura is worshipping sevya,
Sri Bhagavan or (2) Srila Thakura is accepting our
service in the mood of the sevya and simultaneously
serving his worshipful Lord in the mood of sevaka.

Thakura Bhaktivinoda is the progenitor of
Siddhanta-vani

The transcendental message (vani) he manifested is
the very form of the original goddess of transcendent
knowledge — Sarasvati. That vaniis indeed Siddhanta-
vani or Siddhanta Sarasvati. By studying the example
Srila Thakura set in his own life as well as by studying
the sacred texts written by him and the direct
continuation of his transcendental message (vani-
parampara), we learn that without taking shelter of
the immaculate instructions received through the
succession of bona fide gurus or of the irrefutable
evidence of Vedic sound-vibration ($abda-pramana),
we cannot bring delight (vinoda) to sat-cit-ananda
bhakti. With this in mind, and with the sole aim of
worshipping Srila Thakura for his satisfaction, we
exclusively take shelter of Siddhanta-vani (Siddhanta
Sarasvati) and respectfully offer ourselves to his
lotus feet.
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tate krsna bhaje, kare gurura sevana
maya-jala chute, paya krsnera carana

Sri Caitanya-caritamrta (Madhya-lila 22.25)

the
absorb themselves

should
in krsna-bhajana and

Therefore, entangled jivas
simultaneously do guru-seva. Then only will
they be released from the net of maya and finally

attain the lotus feet of Sri Krsna.

Characteristics of some of Srila Thakura’s
relatives and acquaintances

On many occasions I have heard people say that when
Srila Bhaktivinoda Thakura was in the grhastha asrama,
they had been his very close relative. They wanted to
show that they had been intimate with him and familiar
with his identity. Simply hearing this recount, my most
venerable dacaryadeva, Srila Bhaktisiddhanta Sarasvati
Gosvami Thakura would say, “They could not even see
him, let alone be near him or know his real identity.”
In Jaiva-dharma, written by Srila Thakura himself, in
the Fifteenth Chapter entitled “Prameya — Jiva-tattva
(the established proof regarding the living entity)”, we
have learned the significance of such statements and
the benefit they give when they ultimately bear fruit.
Therein we find the following analysis:

“Both mind and speech have their origin in inert
matter, and they cannot be made to touch trans-
cendental objects, despite the greatest endeavour. The
Vedas declare, ‘yato vaco nivartante aprapya manasa
saha — speech and mind return unsuccessful in their
attempt to reach brahma.”

Srila Thakura warned us continuously: it is
impossible to obtain knowledge of transcendental
objects through gross and subtle senses. Srila Thakura
is himself sat-cit-ananda bhakti-vinoda (the sat-cit-
ananda form who brings delight to the personification
of bhakti), so what question is there of him having a
material covering? It is completely impossible for the
gross body with its external senses or the subtle body
to approach him or comprehend his identity, and it
would defy all logic to claim that they could. He is a
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noble and exalted personality (mahapurusa) who is
eternally liberated (nitya-mukta) and beyond mortality
(atimartya). Mortal living beings who are bound by
the illusory material energy are completely unable to
form any conception about who he is.

Realizing Srila Thakura’s quality of being
beyond mortality

The manner in which Srila Thakura has demonstrated
how to reflect on jiva-tattva within the Fifteenth
Chapter of Jaiva-dharma, makes evident his qualities of
immortality and omniscience. He has exposed various
irrational arguments for rejecting the blissful activities
of spiritual life based on fear of the attempt to enjoy
transient matter, which appears to be similar. He has
informed us that to bring about true divination of an
object, total and pervasive knowledge about it, as well
as guidance from superior counsel, are necessary. In
this context one may put forth the argument of “seeing
a pearl in an empty oyster shell” and “mistaking a rope
for a snake” to establish that the phenomenal world is a
total falsity; but these contradict fundamental axioms.
From these astonishing insights of Srila Thakura, I
am realizing his position as the atimartya (immortal)
dacarya.

Srila Bhaktivinoda Thakura is the Acarya

Even within the field of traditional philosophical deli-
beration, Srila Bhaktivinoda Thakura is the dcarya in
every sense of the word. By virtue of his literary
contributions to the field of philosophy, such as his
commentaries Vedanta-bhasya, Upanisad-bhasya,
Sahasranam-bhasya and Gita-bhasyam, it is easily
apprehensible to us that without a doubt, he is situated
on the most elevated platform within the community
of dacaryas. Formerly, Srila Baladeva Vidyabhusana
obliterated the controversy that sprang from the
unfounded charge that Gaudiya Vaisnavas, for lack of
a formal commentary, were not authentic adherents of
Vedanta. Subsequently, Srila Thakura Bhaktivinoda
arose as the most exalted and noble personality to reform

the Gaudiya Vaisnava society. And yet, we cannot see the
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entire manifestation of Srila Thakura’s contribution,
because many of his treatises are hitherto unpublished.
Therefore, it would be an act of great beneficence upon
the entire world for noble-hearted seekers of the truth to
endeavour to publish this literature.

Srila Saccidananda Thakura’s delineation of
true benevolence (paropakara)

The false concept that the living entity (jiva) is a
temporarily covered or reflected form of Bhagavan,
and the proposition that real benevolence means to
free the jiva from sat-asat-vilaksana-anirvacaniyas
and reinstate him as Bhagavan completely differs
from the knowledge we have acquired from this most
elevated dcarya’s teachings about benevolence. The
purpose of Srila Thakura’s commentaries is to establish
the jivas on the platform of Absolute Truth by fixing

5 Mayavadis consider maya, the basis of the material
world, to be neither sat (real) nor asat (unreal). Thus, they
claim, maya is inexplicable (anirvacaniya).

their faith in the reality of their eternal devotional
existence. The word para (supreme) in paropakara
(benevolence) indicates an object’s beginningless,
natural attribute of being the greatest. Actions that
seek to nullify the real greatness of the living entity
cannot be called benevolent. That entity who is fully
saturated by eternal bliss (nityananda) is truly para,
and real benevolence to the jiva awards him the fruit
of becoming fully established in eternal bliss. What
is the use of accepting the existence of knowledge
(jiana) but denying the existence of the possessor of
knowledge (jriata)? How can such conceptions benefit
the conscious soul? The living entity is inherently made
of happiness (ananda), but if he becomes spiritually
inactive by negating ultimate reality along with his
own existence, who will remain to experience that
happiness and to whom will benevolence be shown?
Srila Thakura condemned such so-called benevolence
as contemptuous. He did not accept it as benevolence
at all because in relation to their conception of the
falseness of commonly experienced reality — the
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phenomenal world (vyavaharika mithya-vastu®), even
their concept of true happiness as the experience of
oneness with the Absolute Reality — brahma —becomes
a symbol of falseness and devoid of bliss.

However, the actual principle of mistaking a rope
to be a snake has nothing to do with the explanation
given by the Mayavadis. Snakes and rope are both
real, and in order to mistake a rope for a snake, one
must have had prior experience of both. In poor light,
a person mistakes the rope to be a snake because his
mind superimposes his prior impression of a snake on
to the rope. Someone who has never actually seen a
snake, such as an infant, cannot mistake a rope for
a snake. Therefore, it is concluded that there is no
possibility of some inexplicable third category like the
Mayavadis' sat-asat-anirvacaniya, which they use to
explain maya.

The achievement of temporary fruit is not
the goal of benevolence

If the result of an action is undoubtedly seen to have
a non-permanent nature, then seeking opportunities
to engage in it or becoming subservient to it is not in
accordance with the explanation of benevolence given
by Srila Thakura, nor with any of his teachings. In
his analysis of the results of action, he has apprised
us that only attainment of the Absolute Truth bestows
the highest limit of ananda in the intrinsic nature
(svarapa) of the living entity. Indeed, with the desire
to attain that highest limit of bliss, the jivas accept

6 From Srila Jiva Gosvami’s Tattva-sandharbha (Text 40),
we learn that the Mayavadi followers of Sri Sankaracarya
use the example of mistaking a rope for a snake to prove
that worldly existence (vyavahara) is neither real (sat)
nor unreal (asat) and is thus inexplicable. Their logic is
as follows: If snakes were not real, then there would be
no possibility of mistaking a rope in the darkness to be a
snake, for a nonexistent thing can never be conceived of.
Thus, they explain, the mistaken perception of the snake
is not unreal, nor is it actually real, for in the light it will
be seen that no snake is present. Thus the Mayavadis
conclude that a third, inexplicable (anirvacaniya)
category exists which is neither sat nor asat, and they
claim that maya is of this third category.
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the flickering happiness of gross and subtle material
nature as the ultimate goal of life (prayojana). Such
temporariness is never included in the conception
of benevolence taught by Srila Thakura. The fruit of
this so-called benevolence gradually dwindles until
it becomes so weak that it can no longer be detected.
It withers away to such an extent that it is at last
destroyed, and one sorrowfully realizes that it was
completely insignificant.

Attainment of prayojana essentially depends
on mercy, not on one’s own sadhana

The process that leads one to finally obtain the
ultimate goal (prayojana) — as conceived by Srila
Thakura - successively bestows both the ability
to perform sadhana and later the sadhya itself?
Certainly, by definition, the word sadhya means “that
which can be attained through performing sadhana
and is thus dependent on sadhana”. Nevertheless, by
hearing the teachings of Srila Thakura on the final
object of attainment (sadhya-vastu) from the mouth of
Siddhanta-vani, we can understand that the sadhya-
vastu is in reality beyond the reach of sadhana. Thus,
attainment of the goal (sadhya) is actually dependent
on the mercy of the Absolute Truth (tattva-vastu).
Moreover, the imperfections of language are bound to
interfere while expressing the definition of the word
sadhya? It is concluded that, in all respects, sadhya
manifests through aradhana — loving worship. It is
stated in Vedanta-satra (3.2.24) “api samradhane
pratyaksanumanabhyam — In all respects, it is by the
power of subservience to Srimati Radharani that the

7 Initially, one obtains the ability to do aradhana (loving
worship) — in the stage of sadhana — by mercy, and later
mercy alone gives the result of that sadhana — the sadhya
(or prema-bhakti). Hence attainment of the prayojana
completely depends on mercy.

8 From the viewpoint of an etymologist, the word
sadhya indicates “that which can be attained through
performing sadhana and is thus dependent on sadhana’.
But in reality, the attainment of the sadhya is beyond the
reach of sadhana. Thus it is clear that the imperfections
of language are interfering with the actual definition of
sadhya.
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living entities become established on the platform
of visuddha-sattva (pure spiritual energy) and thus
behold the Absolute Truth. That Absolute Truth becomes
directly visible before them (pratyaksa) and is the
basis and substance of all their thoughts (anumana).”
In other words, the Absolute Truth becomes the object
of their cultivation of constant endeavours to serve
(anusilana), as well as the object of their constant
meditation (dhyana)’ In the absence of perfect
loving worship, or pure devotion (suddha-bhakti), the
conscious being, due to misuse of his free will, finds
himself in the presence of mundane perception and
false knowledge.

9 “Directlyvisible” (pratyaksa)is parallel to “the cultivation
of constant endeavours to serve” (anusilana), and “the
basis and substance of all their thoughts” (anumana) is
parallel to “constant meditation” (dhyana).

Anusilana of the Absolute Truth is in fact the
procedures of devotional service (abhidheya)

From the Vedanta-sutra (3.2.26) “prakasas ca karmany
abhyasat”, we can learn the actual conception of
anusilana (the cultivation of constant endeavours
to serve Bhagavan). This anusilana is completely
different from fruitive work (karma) or regular studies
(abhyasa); rather this satrais a mantra* that dispels the
misconception that merely accumulating knowledge is
the means to attain the desired goal. In a practical sense,
one cannot attain one’s desired fruit simply by gaining
proficient knowledge about a particular subject matter.
The only means to obtain it is to engage in anusilana

10 Mana means “mind” and tra means “to deliver”. Thus, a
mantra is that which frees the soul from the platform of
mental speculation.
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with great earnestness. In the same way, mere knowledge

cannot actually bring us within direct proximity of the
Absolute Truth. The Absolute Truth will manifest to us
only after we properly engage in its anusilana again and
again. Therefore, the meaning of prakasas ca in this
sutra is “manifestation of the Absolute Truth”, and the
meaning of karmanyabhyasat'* is “the result that can
be attained by engaging in anusilana again and again”.
In every sacred text by Srila Thakura Bhaktivinoda, we
will discover this truth by deliberating on the chapters
in which abhidheya (the spirtual process) is discussed.

Srila Thakura appeared in Viranagara

Rather than attempting to speak something about
Srila Thakura Saccidananda independently, we should
take shelter of Siddhanta-vani. Only then will we be
able to truly know him completely. What jagad-guru

11 The most general meanings of karma include both action
and the result, or product, of action. The literal meaning
of abhyasa is to concentrate, practise, exercise, or study
something repeatedly.
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Srila Bhaktisiddhanta Prabhupada has revealed to
us in his introduction to Jaiva-dharma is the sole
essence of what we should learn about Srila Thakura.
There, he revealed that the place of appearance of
(Sr1
advaita-vastu (8r1 Advaita Acarya) is also the very

caitanya-vastu Caitanya Mahaprabhu) and
place of appearance of sat-cit-ananda-vastu (Srila
Saccidananda Bhaktivinoda Thakura). Such amazing
oneness saturated with speciality is always observed
in atma-tattva (spiritual reality). Furthermore, he
manifested his pastime of appearing to the world in the
place called Viranagara (in Gaudadesa). This is fitting,
for it is impossible for spiritual reality to manifest

anywhere that lacks spiritual strength (bala).*?

All dualities converge in perfect harmony
within the aprakrta-tattva alone

Despite my desire to become purified by discussing
many more topics about Srila Thakura, I fear my doing so

12 The literal meaning of virais “strength”, and the meaning
of nagarais “town” or “city”.



Srila Saccidananda
Bhaktivinoda Thakura's
appearance place (left
and above photos) at
Viranagara (photo in
previous page).

-
will make this article too lengthy. I have thus concluded namo bhaktivinodaya sac-cid-ananda-namine
here by briefly mentioning his appearance, even though gaura-sakti-svarapaya ripanuga-varaya te

it is the day of his disappearance. Such a contradiction

may seem inconsistent from the ordinary perspective, I offer my pranama unto Srila Bhaktivinoda
but considering the third satra of Srila Thakura's Thakura, the exalted personality who brings
sacred book, Tattva-siitra, “viruddhadharmam tasmin delight to Bhakti-devi (Bhakti-vinoda) and who

na citram — the existence of contradicting attributes in is known by the name Saccidananda because

the Supreme Absolute Truth is in no way astonishing, he is the embodiment of pure eternal reality,

for it is entirely natural in Him,” we come to know that cognizance and bliss. He is the personification

in the aprakrta (supra-mundane) sat-cit-aGnanda-vastu of $r1 Gaura’s internal potency, Sri Gadadhara
the beautiful harmony of all contrary attributes is Pandita, and he is the foremost rapanuga
eternally present. Apart from this, the appearance and Vaisnava.

disappearance of the mahajanas both serve the same

purpose. Therefore, the disappearance day — the day of Translated from Sri Gaudiya Patrikd, Year 1, Issue 5, 1949

separation — is also a day of celebration. This amavasya CC-BY-SA Rays of The Harmonist No.17 (Kartika 2007)

is indeed a most auspicious tithi (lunar day), for it has

granted the illumination of great auspiciousness.*? concluded by reconciling the apparent contradiction of

................................................ auspiciousness in inauspiciousness. The event of Srila

13 The lunar day of the new moon is called amavasya. It is Thakura’s disappearance, although apparently leaving
the last day of the waning moon and it leaves the night the world in darkness, is a most auspicious celebration
completely dark. Therefore, with respect to mundane due to the special opportunity to remember and glorify
considerations, it is an inauspicious tithi (lunar day). him. Thus, this dark tithi, the day of separation from $rila
$rila Bhakti Prajnana Kesava Gosvami Maharaja has Thakura, has become illuminated by auspiciousness.
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Saccidananda

An excerpt from the Introduction to Jaiva-dharma

en it comes to discussing the life of maha-
purusas (great self-realized personalities who are

transcendental to mortal existence), it would be a mistake to

consider their birth, life span and death to be similar to that
of mere mortals, because maha-purusas are beyond birth and
death. They are situated in eternal existence, and their coming
and going from this world is strictly a matter of their own
appearance and disappearance.

Srila Bhaktivinoda Thakura appeared on Sunday, 2
September 1838, and thus illuminated the sky of Gaudiya
Vaisnavism. He took birth in a high class family in a village
named Vira-nagara (also known as Ulagrama or Ula), which is
located within the Nadiya district of West Bengal, not far from
Sr1 Dhama Mayapura, the appearance place of Sr1 Gauranga.
He disappeared from this world on June 23, 1914, in the city
of Calcutta. At that time, he entered the midday pastimes of
$r1 Sri Gandharvika-Giridhari, who are the supreme objects
of worship for the Gaudiya Vaisnavas.

In his brief lifespan of seventy-six years, he instructed the
world by personally carrying out the duties of the four asramas
(stages of spiritual life): brahmacarya (celibate student-life),
grhastha (religious householder-life), vanaprastha (withdrawal
from worldly duties), and sannyasa (formal renunciation). He
first underwent brahmacarya, and obtained various elevated
instructions. After that, he entered grhasthalife, and set an ideal
example of how to maintain family members through honest
and noble means. All householders should follow this example.

During his grhasthalife, Srila Bhaktivinodatraveled all over
India as a highly placed officer in the administration and justice
department of the British government of India. By his exacting
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and Contribution of

Stila Bhaktivinoda Thakura

by Sr1 Srimad Bhakti Prajfiana Ke$ava Gosvami Mahar3ja

discrimination and expert administrative skills, this
great personality managed to regulate and bring to
order even those places that were infamous as lawless
states. In the midst of family duties, he astonished all
his contemporaries by the religious ideal he displayed.
Although engaged in pressing responsibilities, he
wrote many books in different languages. We have
recorded the dates of composition in our list of his
books. If the reader studies this, he can clearly deduce
Bhaktivinoda’s incredible creative power.

Disregarding the opinion of those who might have
had a prejudice about language, Srila Bhaktivinoda
Thakura has broadcast the transcendental instructions
of Sriman Mahaprabhu in many different languages.
He has written approximately one hundred books
in Sanskrit, Bengali, Oriya, Hindi, Urdu and English.
The names of some of the more important of these
works have been given below along with their dates of
publication:

Sanskrit

(1) Vedantadhikarana-mala, 1872

(2) Datta-kaustubham, 1874

(3) Datta-vamsa-mala, 1876

(4) Bauddha-vijaya-kavyam, 1878

(5) SriKrsna-sambhita, 1880

(6) Sanmodana bhasya (Siksastakam), 1886
(7) Dasopanisad-curnika, 1886

(8) Bhavavali (commentary), 1886

(9)  Sri Caitanyacaranamrta bhasya (commentary
on Sri Caitanya-Upanisad), 1887

Sri Amnaya-sutram, 1890

Tattva-vivekah or Sri Saccidanandanubhiitih, 1893
Tattva-sutram, 1894

Vedarka-didhiti (commentary on Sri
Isopanisad), 1894

Sri Gauranga-lila-smarana-mangala-stotram, 1896

(10)
(11)
(12)
(13)

(14)
(15) Sri Bhagavad-dhamamrtam (commentary), 1898
(16) Srl‘Bhagavata Arka-marici-mala, 1901

(17) SriBhajana-rahasya, 1902

(18) Svaniyama-dvadasakam, 1907

(19) Brahmamsitra bhasya (commentary)

(20) Siksa-dasamulam etc.

Bengali (prose)

(1) Garbha-stotra (translation), 1870

(2) SriSajjana-tosani (monthly magazine), 1881

(3) Rasika-Rarijana (commentary on Bhagavad
Gita), 1886

(4) Sri Caitanya Siksamrta, 1886

(5) Prema-pradipa, 1886

(6) Published Sri Visnu-sahasra-nama, 1886

(7)  Vaisnava-siddhanta-mala, 1888

(8) Siddhanta-darpanam (Bengali translation), 1890

(9) Vidvad-ranjana (commentary on Bhagavad
Gita), 1891

(10) SriHarinama, 1892

(11) SriNama, 1892
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(12) SriNama-tattva, 1892

(13) Sri Nama-mahima, 1892

(14) SrTNama-pracara, 1892

(15) Sriman Mahaprabhura Siksa, 1892

(16) Tattva-muktavali or Mayavada-satadusani
(translated and published), 1894

(17) Amrta-pravaha-bhasya (commentary on
Caitanya caritamrta), 1895

(18) Sri Ramanuja Upadesa, 1896

(19) Jaiva-Dharma, 1896

(20) Prakasini-vrtti (commentary on Brahma-
samhita), 1897

(21) Piyusa-varsini-vrtti (commentary on
Upadesamrta), 1898

(22) Sri Bhajanamrtam (translation and commentary),

1899
(23) Sri Sarikalpa-kalpadruma (Bengali translation),
1901 etc.

Bengali (verse)

(1) Hari-katha: Topics of Lord Hari, 1850
(2) Sumbha-Nisumbha-yuddha, 1851

(3) Vijana-grama, 1863.

(4) Sannyast, 1863.

(5) Kalyana-kalpataru, 1881

(6) Manah-Siksa (translation and commentary), 1886
(7)  SriKrsna-vijaya (published), 1887

8 Sri Navadvipa-dhama-mahatmya, 1890
(9) Saranagati, 1893

(10) Gitavalr, 1893

(11) Gitamala, 1893

(12) Soka-satana, 1893

(13) Sri Navadvipa-bhava-taranga, 1899
(14) SriHarinama-cintamani, 1900

(15) SriPrema-vivarta (published), 1906 etc.

Urda

(1) Valide Rejistri, 1866. etc.

English

(1) Poriade, 1857-58.
(2) Mathas of Orissa, 1860.
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(3) Our Wants, 1863

(4) Speech on Gautama, 1866

(5) The Bhagavat: Its Philosophy;, Its Ethics, and Its
Theology, 1869

(6) Reflections, 1871

(7) Thakura Haridasa, 1871

(8) The Temple of Jagannatha at Puri, 1871

(9) The Monasteries of Puri, 1871

(10) The Personality of Godhead, 1871

(11) A Beacon of Light, 1871

(12) Sri Caitanya Mahaprabhu, His Life and
Precepts, 1896 etc.

When one sees this list, one can easily infer that the
author was a vastly learned scholar of many different
languages.Ithinkitnecessary atthis pointto shed some
light on a special feature of the author’s life. Although
he was a pre-eminent scholar of Western thought, he
was completely free from Western influences.

Western educators say, “Don’t follow me; follow
my words.” In other words, “Don't do as I do; do
as I say” The life of Srila Bhaktivinoda Thakura
refutes this principle, for he personally applied and
demonstrated all the instructions of his books in his
own life. Therefore, his instructions and manner of
bhajana are known as bhaktivinoda-dhara (the line of
Bhaktivinoda).

There is not a single instruction in his books that
he did not personally follow. Therefore, there is no
disparity between his writings and his life, between
his actions and his words. They are one in all respects.
It is natural for readers to be curious to learn about a
great personality who possesses such extraordinary
character. Modern readers, in particular, who seek
to know about any subject, cannot have faith in an
author’s writings without being acquainted with him.

After retiring from his government responsibilities,
Srila Bhaktivinoda adopted the stage of vanaprastha,
and intensified his spiritual practice. At that time,
he established an asrama at Surabhi-kunja in
Godrumadvipa, one of the nine districts of Navadvipa.
Srila Bhaktivinoda Thakura remained there and
performed bhajana for a considerable time.

Later, he accepted the life of an ascetic, and stayed
at Svananda-sukhada-kunja, which was nearby. While



residing there, he established the appearance place
of Sri Caitanyadeva and many other places of gaura-
Ifla. In this, he followed the example of Sri Caitanya
Mahaprabhu and His followers, the Six Gosvamis,
who had discovered the birthplace and other pastime
places of Sri Krsna. If Srila

by Sriman Mahaprabhu, Sri Caitanyadeva. In so doing,
he brought tremendous welfare and elevation to the
religious domain. Even Western and Far Eastern
countries like America, England, Germany, France,
Sweden, Switzerland and Burma were not deprived of
his mercy. He established sixty-

Thakura Bhaktivinoda had
not appeared in this world, the
pastime places and instructions
of 8r1 Gauranga Mahaprabhu
would have disappeared from
the world.

The entire world of Gaudiya
Vaisnavas will therefore remain
indebted to him forever. It is for
this reason that he has been
awarded the highest honour
in the Vaisnava community by
being addressed as the Seventh
Gosvami.

This maha-purusa instructed

If Srila Thakura
Bhaktivinoda had not
appeared in this world,
the pastime places
and instructions of
Sri Gauranga
Mahaprabhu would
have disappeared
from the world.

four Gaudiya Matha preaching
centres in India and around
the world, and from these he
propagated the teachings of Sri
Caitanya. He also circulated all
the books of Srila Bhaktivinoda
Thakura, and thus established his
incomparable fame throughout
the world.

By the influence of time and
the onslaught of the age of Kali,
various types of corruption and
false doctrines had infiltrated
Gaudiya Vaisnava dharma. As a
result, thirteen distorted sects

the world both through the ideal
example of his personal life and by writing books in
many different languages. In addition, there is yet
another unique gift that he bestowed, and it would be
a display of ingratitude on my part if I neglected to
mention this. Srila Thakura Bhaktivinoda brought
a great personality into this world, who was the
commander-in-chief in propagating the dharma
revealed by Sri Caitanya Mahaprabhu. This great
personality is my beloved gurudeva, and he is
renowned throughout the world as jagad-guru om
visnupada paramahamsa-kula-ciidamani astottara-
sata Sr1 Srimad Bhaktisiddhanta Sarasvati Gosvami
Thakura. It was an incomparable and unprecedented
accomplishment on the part of Sri Srimad Bhaktivinoda
Thakura to bring this maha-purusa into the world. The
Vaisnava community honours Srila Bhaktisiddhanta
Sarasvati Thakura with the shorter title of S$rila
Prabhupada, and hereafter, I will also refer to this
supremely liberated maha-purusa as Srila Prabhupada.

Srila Prabhupada appeared as Srila Bhaktivinoda
Thakura’'s son and successor. Throughout the world,
he raised the brilliant banner of §r1 Madhva-Gaudiya
vaisnava dharma, which was practised and propagated

(apasampradayas) had emerged,
and they are named in this sloka:

aola baola karttabhaja neda darvesa sar
sahajiya sakhi-bheki smartta jati-gosar
atibadi cudadhart gauranga-nagari
tota kahe e teraha sanga nahi kari

Tota says that he will not associate with
the thirteen apasampradayas: dola, baola,
karttabhaja, neda, darvesa, sai, sahajiya, sakhi-
bheki, smartta, jati-gosai, atibadi, cudadhari

and gauranga-ndagari.

Srila Prabhupada the
mischievous activities of these apasampradayas

significantly curbed
through his preaching and by publishing the books of
Srila Bhaktivinoda Thakura.

From the English rendering of

Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja’s
Hindi translation of Jaiva-dharma

published by Gaudiya Vedanta Publications

Contents slightly reordered for this publication.
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A Glirpse of Blkbvinocter

by Sri Srimad
Bhakti Raksaka Sridhara Gosvami Maharaja éiilaBhakibinedaThakirahears the

puzzlement of great mahajanas

nce, Srila Bhaktivinoda Thakura had
a dream in which he was wandering in
the sky chanting the holy name. He came upon
the court of Yamaraja, where Yamaraja himself
was sitting with Brahma, Narada, and others

discussing a point from a verse in Bhagavad-
gita (9.30):

api cet su-durdcdaro
bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

The generally accepted meaning of this
verse is “Even if one commits the most
abominable action, if he is an ananya-bhak
devotee, one who worships Me alone in
devotional service, free from karma and jriana,
then he is to be considered saintly because his
endeavours are completely on My behalf and
his determination is fixed.”

Here, Krsna says, “Whatever he has done, if
he is exclusively given to Myself, he should be
considered as My devotee. Samyag vyavasito
hi sah. And whatever he is doing is cent percent
right.” But then the next passage (Bhagavad-
gita 9.31) says ksipram bhavati dharmatma —
very soon he will be a man of righteousness;
he will become dharmatma, dutiful.
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As Yamaraja, Brahma, and Narada discussed this
point, a question came up. Krsna says, “bhajate mam
ananya-bhak — one who is My exclusive devotee.”
The question arises, “What is exclusive devotion, or
ananya-bhajana?” Krsna says, “Give up all other
religious conceptions and surrender to Me alone —
sarva dharman parityajya, mam ekam saranam vraja.
That is exclusive devotion. But if one is practising
exclusive devotion, then he is already dharmatma, he
is already righteous. How is it then, that in the very next
verse, Krsna says, “Soon he becomes dharmatma”?

How are we to adjust this? Krsna says:

ksipram bhavati dharmatma
$asvac-chantim nigacchati
kaunteya pratijanihi
na me bhaktah pranasyati

Bhagavad-gita (9.31)

He soon becomes righteous (dharmatma) and
attains lasting peace. O son of Kunti, declare it
boldly that My devotee never perishes.” This is the
general meaning of this verse. Krsna tells Arjuna,
“He soon becomes dharmatma. My devotee is
never ruined. Go and declare this to the public.

Krsna says that after the devotee became ananya-
bhak, that is, after he gave up all sorts of duties and
surrendered to Krsna, then again he will be a dutiful
man (dharmatma).

As Brahma, Narada, and Yamaraja discussed this
point, they saw Bhaktivinoda Thakura walking in the

sky and taking [chanting] the holy name. One of them
suggested, “There is a pure devotee. He should be able
to give the real meaning.” Then Bhaktivinoda Thakura
was invited in their midst and asked, “How shall we
adjust these points? Krsna has said that this person is
an exclusive devotee, that he has renounced all sorts
of duties and surrendered to Krsna. And yet, in no
time it will be seen that he is very dutiful. How can we
understand this?”

Bhaktivinoda Thakura explained that “he quickly
becomes righteous” refers not to the exclusive devotee,
but to one who considers the exclusive devotee pure
in all circumstances. “Even if he performs some
abominable act, he is really a sadhu, a saint.” One who
can think of an exclusive devotee in that way will soon
become dharmatma. *

Srila Bhaktivinoda Thakura perfectly
harmonizes the seeming contradiction

He gave the meaning. Api cet su-duracaro bhajate
mam ananya-bhak — despite his outer practices, the
exclusive devotee (ananya-bhak) is to be accepted
(mantavyah) as a cent-percent saint (sadhu). Therefore,
the conclusion is that he who can realize this, he who
declares that an exclusive devotee of Krsna, regardless
of his outer practices, is cent-per-cent saintly, will
soon become dharmatma, virtuous and religious. His
statement and conclusion is cent-per-cent correct, and
his conduct will soon become very pure and he, too,
will have the chance of accepting the path towards
eternal truth. **
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The man who boldly declare that an exclusive
devotee is a sadhu becomes righteous

In this way, in my commentary on Bhagavad-gita, |
have followed Bhaktivinoda Thakura's explanation. I
also saw that it was redundant to say that an ananya-
bhak devotee becomes dharmatma. Krsna says that an
exclusive devotee should be thought of as a sadhu, an
honest man. One who says that an exclusive devotee,
a surrendered soul to Krsna, should be thought of as
pure, whatever be his external practices — the man who
is making this remark, he becomes righteous. This is the
proper conclusion. What he says is cent percent truth.
And the next thing Krsna says is that he who can
remark in such a way will be purified very soon. Krsna
says that by such appreciation of the exclusive devotee,
a person will soon come to his eternal duty and attain
eternal peace. “So I ask you, O son of Kunti, Arjuna,
to go and promise in public that My exclusive devotee
will never be lost — kaunteya pratijanthi na me bhaktah
pranasyati.” Then you will get the benefit of the man
whose remark improves his life. Otherwise, why should
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Krsna tell Arjuna, “Make a public announcement that
My devotee is never ruined”? What effect will there
be for Arjuna? But one who declares, “an exclusive
devotee of Krsna is saintly no matter what he does”
soon becomes righteous.

If Arjuna declares this, he will become dharmatma.
He will get the benefit. So Krsna tells him, “You make
this remark. Take a bold step; take a risk and make
this remark. Then you will also get that benefit I have
described.” Of course, Arjuna is a parsada, an eternal
associate of Krsna, but using him as an example, Krsna
tells him, “You do it.” Arjuna has taken the position of
an inquirer independent of his parsada character. *

Whether or not we obey provincial laws, we
must obey His Absolute law

“So Arjuna, you take advantage of this and boldly declare
to the public that My devotee who gives himself wholly
unto Me can never come to ruination. Even if he may be
seen to be outwardly doing something wrong, he will be
saved. His successful life is assured. By this declaration,



you will get the benefit of becoming righteous and have
the chance of attaining eternal spiritual peace. Whoever
can understand this and has the courage to declare that
My exclusive devotee is never subject to ruination, he,
in turn, gets his chance to come to this path of exclusive
devotion, and he will attain eternal peace.”

He will attain everything because he has the proper
appreciation for exclusive devotion.

Everything is for the Lord, and not for any other
part. In the Absolute, everything is ‘for itself”. ‘The
Absolute is for itself. Whether we obey or disobey
the laws of provincial or separate interest, we must
without fail obey the rule that everything is for Him.
This is the main rule, and all others are subsidiary.
We may or may not carry on our duties, but we must
carry on our duty towards the centre; this is the all-
important factor in every case. Thus, one who can
appreciate this and boldly assert it to the public must
have substantial appreciation for this conception, and
he is sure to survive and improve his future condition
very soon. “He will attain the path of eternal peace,
and that is the service of Myself, Krsna.” This is the
underlying meaning.

The highest quality in every part of the whole is
that everyone must be dedicated towards the centre,
even crossing his dutifulness in respect to any
other environmental position. And one who can feel,
appreciate, and assert this — he will also soon achieve
such a position. His inner heart can appreciate, and
that is something of a realization on that path; it will
very soon take effect, and the public will see, “Oh,
he is also entering this path of ananya-bhajana, the
exclusive adherence to the call of the Absolute Centre,
and that is all-in-all.”

In the standard, or most general, interpretation, the
beginner in devotional service may have so many bad
tendencies in his behaviour, but when he matures, these
must disappear. Nonetheless, undesirable behaviour
may sometimes be seen to persist, at least externally**

By chewing his poison, poison will come to me

The more we are particular about the conduct of others,
the more we lose our own time and energy. Instead of
benefiting us, such a practice is reactionary. If I try to

find fault with anyone, especially a devotee, the fault will
come back to me. By chewing the poison in his body, that
poison will come to me. Avoid such association. Try to
find the good in others. That will help you.

There was a system in our matha at the time of
our Guru Maharaja. He ordered one devotee to praise
another, especially one that the devotee disliked. Thus,
the devotee would be forced to find the goodness in
the other devotee who he didn't particularly like, and
thereby be benefited. Eliminating what was bad in his
conception of the other person, he was to search for
what good he could find, and thereby be benefited. **

One who has surrendered to Krsna is
accepted as His own

When [ was publishing my commentary on Bhagavad-
gita, a godbrother once told me, “If you give such an
explanation, then in the name of ananya-bhak-bhakti,
exclusive devotion, less advanced devotees will take
advantage of this. What you are revealing here is a
very hidden meaning. It is not meant for the public.
It is a confidential point: api cet su-duracaro bhajate
mam ananya-bhak sadhur eva — he may be the worst
debauchee in his outer life, but if he is ananya-bhak,
a surrendered soul, he should be considered a really
honest man. If you explain things like this, everyone
will say, ‘Oh, I am an ananya-bhdak devotee, and they
will go on with their debauchery. So please don't
express this so explicitly.”

But I published my commentary over this objection
because the principle underlying this verse is an
important one. One who has surrendered to Krsna
is accepted as His own. And just as Krsna has rights
over everything and is never a trespasser, so His own
man should never be considered a trespasser at any
time. This is confirmed elsewhere, in the Srimad-
Bhagavatam: atma-bhuyaya ca kalpate — My devotee
belongs to Me. So one who works by inspiration from
Krsna should never be considered a trespasser. He
can enjoy anything on Krsna's behalf if he is really a
surrendered soul. He should be considered as Krsna's.
He has free access to everything that belongs to Krsna.

But some objected, saying, “Don’'t be so broad in
your interpretation. If you do so, then the people at
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large will do abominable things in the name of pure
devotion. They will say, ‘Oh, I am Vaisnava. I am
acyuta-gotra, I am one of Krsna's own men. What is
his property is mine. I can enjoy everything.’ " *

A genuine devotee thinks, “I can’t be an
ananya-bhak-bhakta”

Then of course the question comes, “How do we
recognize ananya-bhak-bhakti, exclusive devotion?”
The real trouble is here. Merely professing that I
am a pure devotee won't do. Rather, a real devotee
will think, “I am not a real devotee.” That will be his
understanding, his inner feeling. Exclusive devotion is
not a small thing. A genuine devotee thinks, “I can't be
an ananya-bhak-bhakta. I have not attained that stage.
It is very difficult. Rather I am going away from that.”
That will be the general tenor of his attitude.

What to speak of lesser devotees, Srimati Radharani
herself says, “People associate Me with Krsna. They say
that I have an illicit connection with Krsna. But what they
say is all false. My grief is that I could not give My entire
heart to Krsna. I cannot say that [ am completely His. My
internal trouble is that I could not become wholly His
and they falsely think that I am. I have no objection to
becoming fully His, even to having an illicit connection
with Him; but that I can’t become so, this is My great
fault.” That will be the general attitude of a real ananya-
bhak-bhakta. Just the opposite tendency will come. *

The real measure of devotion must be there

Whether externally pure or impure, the whole principle
is that our exclusive devotion to Krsna is the only
necessity. In the ordinary sense, the gopis are also
sinners. They crossed the laws of society and the $astras,
so they are ‘sinners’. But they hold the highest position
of purity by their exclusive devotedness to Krsna and no
other. They cannot help but to serve Krsna cent-percent,
even at the risk of crossing the entire code of morality.
They are considered to be the highest devotional ideal.
But that sort of devotion is not so cheap that
everyone will go on with their activities in this world,
taking advantage of such ideals. That won't do. The real
measure of devotion must be there, not that anyone
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may do anything passing in the name of pure devotion,
like the prakrta-sahajiyas. That can’t be allowed. **

All relative conceptions of ownership are false

The fact is that one who has accepted Krsna exclusively
has no taste for any other thing, so really he is not
durdcari, he is not capable of acting in an abominable
way. Internally he is always connected with Krsna. In
external life he is indifferent. So what he is doing is not
done by him. One who acts on that plane of reality may
destroy thousands of universes, but does not do any-
thing (hatvapi sa imal lokan na hanti na nibadhyate). He
is acting on the transcendental plane, the nirguna plane.
He is not to be seen in terms of what is good or bad in
the calculation of this world. He is absent here. What
is in connection with Krsna is all good; it is nirguna,
transcendental, without material qualities.

In this world, truth is a relative thing. “This is true,
this is not true, this is mine, this is yours.” What value do
these things have? If a devotee steals a flower for Krsna,
you may say, “Oh, why are you stealing my flower?” But
what is the guarantee that the flower belongs to you?
These are different stages of bogus conceptions of
reality. A man who has possession of some land declares
himself the owner. Then a big landowner comes and
says, “You are not the owner. I have real possession of
this land. I have allowed you only to use it.”

But beyond the landowner a king may come and say,
“Oh no, this is my land. Your ownership is only relative.
I am the ruler of this land. It belongs to me.” In this way,
one relative conception of truth fights with another.
And morality stands only on this conception: this is
mine, this is yours. All these conceptions of ownership
are false. All these transactions of morality are false,
because they are not in connection with the Supreme
Truth. So the devotee’s apparent misbehaviour is quite
the contrary in reality.

‘duaite’ bhadrabhadra-jriana, saba ——‘manodharma’
‘ei bhadla, ei manda,’ ——ei saba ‘bhrama’

Sri Caitanya-caritamrta (Antya-lila 4.176)

In the material world, conceptions of good and
bad or right and wrong are all mental concoctions.



Therefore, saying, ‘This is good and this is bad’ is
all a mistake. So in the deepest plane of reality, the
deepest wave of Krsna consciousness is moving, and
there, so many jiva souls are dancing. And that dance
is the absolute dance wherein everything surrenders
to Krsna in the mood of Vrndavana: sarva dharman
parityajya mam ekam. Everything belongs to Krsna,
and for his satisfaction anything and everything can
be done. This is the only principle followed by the
exclusive devotees without caring for the many relative
demands and strictures of this false
plane. Thatis nirguna,transcendental.
In that plane, the calculation of false
ownership can’t be applied. All claims
of ownership have no value in Krsna
consciousness. *

direction, My
order. But if

It is the background of the
action that is to be considered,
not the action alone

There is another point that may also
be considered in this verse. Krsna
says in the Bhagavad-gita that it is not
the action but the background of the
action that is to be considered. That is
to be examined, not the action alone.
The motive underlying the action —
not the karma, but the purpose — that
is the culprit. So the internal meaning of an act, its
purpose, should be considered; not the external action.
The higher principle is served not by following ordinary
law, but by following some higher law. In that case, the
ordinary law is surpassed. One might think a devotee a
culprit from the consideration of ordinary law, but from
the consideration of a higher law, Krsna has said that
if you can appreciate their law-breaking, you will be
uplifted.

ajnayaivam gunan dosan
mayadistan api svakan

dharman samtyajya yah sarvan
mam bhajet sa ca sattamah

Srimad-Bhagavatam (11.11.32)

¢¢The rules of
the scriptures

come from My

anyone breaks
those rules
to satisfy Me,
he should be
considered a

better devotee.’

Krsna says, “The rules of the scriptures come from
My direction, My order. But if anyone breaks those
rules to satisfy Me, he should be considered a better
devotee.” Sometimes it may be necessary to show even
greater loyalty to the king by crossing over the laws of
the king. So here, God is above law. When we consider
the nature of divinity, we must conclude that Krsna is
above law. Law is for us. But law may not be applied in
His case. He is absolute. When one has actually come
in connection with the Absolute, he cannot but ignore
the laws meant for ordinary people.

This is the nature of Krsna's
entire vraja-lila. In Vrndavana, all
considerations of individual and local
interest are sacrificed. In Vrndavana,
there is the highest self-sacrifice,
to the degree that everyone’s own
particular interest or consideration
is sacrificed into fire. Only when you
come to that stage of self-sacrifice
can you take birth in Vrndavana,
not before. This is the conclusion of
Bhagavad-gita.

sarva-dharman parityajya
mam ekam saranam vraja
aham tvam sarva-papebhyo

9

moksayisyam ma sucah

Krsna says, “You must risk all your prospects, you
must risk everything, with no prospects other than
Myself. I cannot tolerate the presence of any second
entity in your heart. I cannot tolerate that you will
come to Me with some consideration. My relation with
you must be unconditional. I can't tolerate any other
interest in the heart of My devotee. Only one interest,
and that is Me. Sacrifice all your so-called interests,
all your prospects, everything. Then you can come to
meet Me in Vrndavana.” *

Excerpts from
* Subjective Evolution of Consciousness and

** Sermons from the Guardian of Devotion, Volume 1
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One who knows the science of Krsna can be guru

o today is a very auspicious day, Thakura Bhaktivinoda’s
birthday. He was one of the dcaryas of the disciplic
succession from Krsna.

So there is a disciplic succession. And the dacaryas, they're
authorities. Our process of knowledge is very simple. We take
it from the authority.

If you want to know the transcendental science, then you
must approach a guru — tad-vijnanartham (sa) gurum eva
abhigacchet [Mundaka Upanisad 1.2.12]. You must approach
guru. Gurumeans the disciplic succession, as have explained.

So Bhaktivinoda Thakura is an ideal guru. He was not a
sannyast; he was grhastha, householder, living with family,
wife, children. Still, he was guru. So anyone can become guru.
Not that a sannyasi can become guru. A householder also can
become guru, provided he knows the science.

kiba vipra, kiba sudra, nyasi kene naya
yei krsna-tattva-vetta, sei ‘guru’ haya

Sri Caitanya-caritamrta (Madhya-lila 8.128)
Kiba vipra, kiba sudra. Vipra means brahmana. And sudra
is the fourth-grade human being. Brahmana is the first grade.

So, kiba vipra, kiba sudra. He may be a first grade human
being or the lowest grade human being, or he may become a
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sannyasior a grhastha. It does not matter. Anyone who
knows the science of Krsna can become guru. This is
the verdict, because spiritual science does not belong
to the bodily platform.

His exemplary life

So Bhaktivinoda Thakura was grhastha, [and a] very
responsible officer, a magistrate. He was so exalted
that he would come from his office generally at five
o'clock, then take his supper and immediately go to
bed. Immediately. So suppose he went to bed at seven
o'clock in the evening and woke up at twelve o’clock
at night; it is sufficient sleep; five hours. One should
not sleep more than five to six hours. Minimize as far
as possible. The Gosvamis used to sleep not more than
one and a half hour, or two hours. Sleeping is not a very
important thing. Even big politicians, they used to sleep
for two hours. So especially in the spiritual line they
should minimize as far as possible eating, sleeping,
mating, defending. Minimize. Gradually it comes to nil.

e RAYS OF THE HARMONIST

Raghunatha dasa Gosvami, he was eating only a little
piece of butter every alternate day, not daily.

So Bhaktivinoda Thakura regularly was coming from
his office, and after taking his supper immediately he
goes to bed and woke up at twelve o'clock, and he used to
write books. He wrote, he left behind, about one hundred
books. And he excavated the birthplace of Lord Caitanya
and organized how to develop it, in Mayapura. He had
so many business. He used to go to preach about Sri
Caitanya’s philosophy. He used to sell books to foreign
countries. In 1896 he attempted to sell Life and Precepts
of Caitanya to the MacGill University in Montreal. So
he was busy, dcarya. So one has to adjust things. Not
that “Because I am a grhastha, householder, I cannot
become a preacher. It is the business of the sannyasi or
brahmacari” No. It is the business of everyone.

The whole world is suffering for want of knowledge.
The present civilization is animal civilization. They do
not know anything beyond eating, sleeping, mating
and defending. That’s all. An animal does not know
beyond these four principles of life: eating, sleeping,



mating and defending; that’s all. Human life is meant
for something else: “What am I? What is God? What
is my relation with God? What is this material world?
Why I am here? Where do I have to go next?” There
are so many things one has to learn. Athato brahma
jijnasa’. This is human life. Not eat and sleep and have
sex life and die some day, like cats and dogs.

Therefore, there is need of acaryas, teachers, for
propagating spiritual knowledge, Krsna conscious-
ness. Although he was a grhastha, a householder, a
government officer, magistrate, he was acarya. So
from his dealings, from his life, we should learn how
one can become a preacher in any stage of life. It
doesn't matter what he is.

The pseudo yogi who claimed to be God

There was one incidence, very interesting. When he was
the magistrate in Jagannatha Puri. Jagannatha temple
is a very big establishment. In the temple, fifty-six
times daily, bhoga is offered. And you will always find
at least five hundred to one thousand people gathered.
If you go and ask in the Jagannatha temple that “We
are one men come from outside. We want prasada,” yes,
immediately ready.

The Jagannatha temple is managed by a body, and it
is the custom that the local magistrate of the district be-
comes the president, or manager. Bhaktivinoda Thakura
was manager in that sense, because he was magistrate.
The managing committee was presided by him.

So there was a complaint. This Jagannatha temple
is situated in Orissa, Utkala. This state was originally
belonging to Dhruva Maharaja. His son’s name was
Utkala, Maharaja Utkala. Anyway, so this Utkala, there
was a pseudo yogi. He declared himself that... Just like
you'll find nowadays, also, there are so many rascals
declaring that “I am an incarnation of God.” And they
know some mystic power, play some jugglery, and
foolish people take them, “Oh, he is God.”

So there appeared one like such pseudo God, pseudo
Visnu, in a village in Orissa. He was dancing rasa dance,
and foolish people were sending their daughters and

1 Now one should inquire about Brahman.

wife to dance with him. You see? People are so foolish,
they do not know. They want to be cheated, and these
cheaters come. He declared that “I am God. I am Visnu.”
So, there were some sane men also. They took objection,
“What is this nonsense? This man is dancing with ladies
and girls.” So they filed a complaint. At that time, it was
British rule. They complained to the governor or the
commissioner, very high officer. The commissioner knew
that Bhaktivinoda Thakura... Hisnamewas Kedaranatha
Datta, his household name. So the commissioner of that
division, he knew that Kedaranatha Datta is a religious
man, and he's magistrate in charge. So he handed over
the case for inquiry, “What is this complaint? You please
inquire and do the needful.”

The omnipotent Lord can manifest even in
wood and stone

So he [Srila Bhaktivinoda Thakura] was a pure
devotee, and he understood that “This rascal is a bogus
man, cheating people. I must inquire.” So he went to
the village in plain dress with some constables, police
constables. They were also in plain dress.

And as soon as he approached that rascal yogt, he
said, “Oh, you are Kedaranatha Datta. So, very nice. I
shall make you king of India. Please don't try to bother
me.” Because he could know that “He has come to
inquire about my rasa-lila.”

So Bhaktivinoda Thakura first of all said, “Sir, you
are such a great yogi. Why you are in the village? Why
don't you go to Jagannatha Puri? There is a temple there
and Lord Jagannatha is there. Better you go there and
see the Lord and be happy. Why you are in this village?”

“Oh, Jagannatha?” [the yogi said.] Ah, that is made
of wood. I am personally the Supreme Lord. That
[Jagannatha] is made of wood.”

Oh, then Srila Bhaktivinoda Thakura, he was a
devotee, he became like fire. He was insulted. Arcye
sila-dhir gurusu nara-matih. According to sastra, if
somebody thinks... Just like here is a deity. If somebody
thinks, “Oh, it is made of stone..” It is stone to the
eyes of the non-devotee, but it is personally Supreme
Personality of Godhead to the devotees. It requires the
eyes to see. Devotees see in a different angle of vision.
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Just like Caitanya Mahaprabhu, when He entered
Jagannatha temple immediately He fainted. “Oh, here is
My Lord.” And the non-devotee is seeing, “It is wood, a
lump of wood.”

Therefore, to the non-devotee, Jagannatha remains
always as wood, but to the devotee, He speaks. That is
the difference. Premarijana-cchurita-bhakti-vilocanena
(Brahma-samhita 5.38). If God is everything, why wood,
through wood and stone, God cannot manifest? If God
is everything? That's a fact. God, omnipotent. He can
express Himself even through wood and stone. That is
God’s omnipotency. That is called omnipotency. Not that
God is unable to express Himself through wood and
stone. Then how's He omnipotent?

Omnipotent means His potency can be expressed
through anything. Because anything, everything, is
the expansion of God’s energy. Parasya brahmanah
saktis tathedam akhilam jagat. The whole world is
manifestation of the different energies of God. Just
like through the energy of electricity, the electric
powerhouse, although far, far away from this place,
was expressing. Through this glass, through these
wires, the power can be expressed. There is a process.

Fearless in the face of death

So Srila Bhaktivinoda Thakura became very much...
Because a devotee cannottolerate blasphemy of another
devotee or God. So as soon as he [the yogi] said that
“Why shall I go to Jagannatha Puri to see the wooden
Jagannatha? [ am personally Visnu,” Bhaktivinoda
Thakura immediately ordered his constables, “Arrest
him. Arrest this rascal.” So he was arrested. And when
he was arrested... He had some yogic mystic power. All
the constables, Bhaktivinoda Thakura, and his family
members became affected with high fever, a 105
degrees fever. So when he came back, his wife became
very much disturbed that “You arrested Visnu, and we
are all going to die. We have got now high fever.”
Bhaktivinoda Thakura replied, “Yes, let us all die,
but this rascal must be punished.” This is the view of
pure devotee. So the yogi was put into the custody.
And there was a date fixed for his trial, and all these
days, Bhaktivinoda Thakura himself and his family
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especially, they were suffering from high fever. Maybe
that yogt was planning to kill the whole family. But it
was going on as fever. So on the trial day, Bhaktivinoda
Thakura, Kedaranatha Datta, when he came to the
bench, the man was presented, the so-called yogi,
and he had big, big hairs. So Bhaktivinoda Thakura
ordered that “Bring one barber and cut his hair.”

So no barber dared. The barbers thought, “Oh, he is
Lord Visnu. If I offend, then, just as he's suffering from
fever, so I shall also die.” So Bhaktivinoda Thakura
ordered, “Give me the scissor. I'll cut.” So he cut his
hairs and ordered him to be put into jail for six months,
and in the jail that ‘Visnu incarnation’ managed to take
some poison, and he died.

So this is one of the incidents. There are many
incidences. He was a very strong man. He punished
many pandas in the tirthas who exploit visitors. So
this is the position of devotee. In spite of his becoming
a responsible magistrate, a householder, still, he was
acarya. So we have to follow the acaryas.

So this Bhaktivinoda Thakura's birthday, we
should adore, we should worship, because in the
modern age, he reintroduced the disciplic succession.
From Sr1 Caitanya Mahaprabhu... Five hundred years
ago, Sr1 Caitanya Mahaprabhu taught this philosophy,
but within two hundred years... Because this material
world is so made that whatever you introduce, in due
course of time, will deteriorate

His Legacy

So Bhaktivinoda Thakura happens to be acaryas. And
he has left behind many books. Caitanya-siksamrta,
Jaiva-dharma. These are very important books. They
are in Bengali, in Sanskrit. And many songs. He has
prepared many books of song. So we are trying to
present Srila Bhaktivinoda Thakura’s books also in an
English translation. Gradually you will get it. So our
adoration, our worship is to Bhaktivinoda Thakura
today because he may bless us to make peacefully
progress in Krsna consciousness. Acarya-updasana,
simply by the blessings of the dacaryas we can make
very rapid progress.



“My work is unfinished”

Visnujana: Srila Prabhupada, what did Bhaktivinoda
Thakura mean when he said, “I am going, my work
unfinished”?”

Prabhupada: Hmm?

Visnujana: When Bhaktivinoda Thakura stated that
he was leaving this planet with his work unfinished.

Prabhupada: Then let us finish. We are descendant of
Bhaktivinoda Thakura. So he kept unfinished so that
we shall get the chance to finish it. That is his mercy.
He could have finished immediately. He is Vaisnava,
he is all-powerful. But he gave us the chance that “You
foolish people, you all also work.” That is his mercy. We
should pray to Bhaktivinoda Thakura that “We are your
grandchildren, great-grandchildren, so we have some
right to beg some mercy from you. The grandchildren
get some indulgence from the grandfather”

So I pray like that. It is Bhaktivinoda Thakura’s
mercy. A Vaisnava can... Krsna doesn't require anyone’s

help. Still, He is asking, “Surrender to Me.” He does not
require anyone’s surrender. But it is for him good, one
who surrenders. Not that Krsna is in need of anyone’s
service. He is complete. But He comes as if He is in
helpless condition and asking for us to surrender. So
that is for his good.

One who is surrendered, he’ll get the result. Krsna
is self-sufficient. Similarly, Bhaktivinoda Thakura
is self-sufficient. But if he said that “I (am) keeping
unfinished,” that means he gave us the chance, the
opportunity. So we should always pray to Bhaktivinoda
Thakura to be merciful upon us so that we can execute
his unfinished task. That should be our... .

And never we should think that “What Srila
Bhaktivinoda Thakura could not finish, I have
finished.” Don't think like that. It is not like that.

Quoted text © The Bhaktivedanta Book Trust International, Inc.
www.krishna.com. Used with permission.
[Subtitles and a footnote added to the original text]
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Srila Bhaktivinoda Thakura Viraha-guna-gana

Glorification of Srila Bhaktivinoda Thakura in Separation from Him
By an unknown Vaisnava

sung in the same metre as “Kabe Ha'be Bala Se-dina Amara”
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(kotha) bhakativinoda $ri-gaura-svajana!
krsna-prema dite, esechile martye,
manavera saje karuna-karana (1)

kotha — where?; bhaktivinoda — Srila Bhaktivinoda Thakura;
$rigaura — SriGaurahari; sva-jana — personal associate; krsna —
Krsna; prema — love; dite — to give; esechile — you came;
martye — into the mortal world; manavera — of a human being;

saje — in disguise; karuna — compassion; karana — cause, root.

O Srila Bhaktivinoda Thakura, personal associate
of Sri Gaurahari, where are you? To bestow divine
love for $r1Krsna, you came into this mortal world out
of your compassion, in the guise of a human being.

(yabe) dharma-viplavera, amanisa-ghore,
susupta manava vyabhicara kare
antaryami prabhura, hrdaya vidare,
jivera duhkhete kariya krandana (2)

yabe — when; dharma — religion; viplavera — of a turmoil,
uprising; amanisa — the night of the new moon; ghore — in the
dense darkness; susupta — deeply sleeping; manava — humans;
vyabhicara kare — behave illicitly; antaryami — the indwelling
Lord; prabhura — Lord’s; hrdaya — heart; vidare — splits; jivera
— of the living entities; duhkhete — for the suffering; kariya
krandana — having wept.

In the dense darkness of the new moon night [a time
devoid of proper guidance], when religion was in turmoil,
deeply sleeping [ignorant] humans behaved illicitly. The
heart of Antaryami, the indwelling Lord, broke into
pieces as He wept at the suffering of the living entities.

(takhana) gauda-gaganera, udaya-girite,
udile acarya mangala-usate

gaura-manohbhista,

ajnanandhakara karile mocana (3)

sthapiya visvete,

takhana — then; gauda — in the land of Gauda; gaganera — of
the sky; udaya-girite — from Udaya-giri (a mountain to the east
from which the sun rises); udile — rose; acarya — the spiritual
authority who teaches by example; mangala — auspicious;

usate — at dawn, sunrise; gaura — Sri Gaurahari; manohbhista —

innermost desire; sthapiya — having established; visvete — with-
in the world; ajfiana — ignorance; andhakara — darkness, gloom;

karile mocana — you removed, dispelled.

At that time you appeared, O Acarya, like the
auspicious dawning of the sun, gracing the skies
of the land of Gauda, just as the sun rises from the
eastern Udaya-giri mountain.

prema-prayojana, vigraha tumi ta’,
mahan pumartha prema-mila-mantra

$ata granthe, patre — karile vivrta,
nama-i sadhya-sara, nama-i sadhana (4)

prema — divine love; prayojana — object of attainment;
vigraha — embodiment; tumi — you; ta’ — certainly; mahan —
great, excellent, sublime; pumartha — the goal of human
life; prema — love; mala — root; mantra — hymn; Sata —
hundreds; granthe — of scriptures; patre — of pages; karile
vivrta — you expound; nama-i — the name alone; sadhya —
ultimate goal; sara — essence; nama-i — the name alone;

sadhana — the process to obtain sadhya.

You are indeed the embodiment of the topmost
object of attainment, prema, because you bestowed the
fundamental root mantra: prema-pumartha-mahan —
divine love constitutes the greatest goal of human
life. You expounded within hundreds of scriptures
and papers [articles] that nama alone is the sadhya
(the essence of all goals) and that nama alone is the
sadhana (the process to attain the goal).

suddha-nama ara, nama-aparadha,
vislesite ache tava grantha-majha
dekhi’ stabdhi-bhita,

koti-kanthe kare tava guna-gana (5)

sajjana-samaja,

Suddha — pure; nama — holy name; ara — and; nama — holy
name; aparadha — offences; vislesite — in the analysis; ache —
there is; tava — your; grantha — scriptures; majha — within;
dekhi’ — having seen; stabdhi-bhiita — stunned, (rendered)
motionless; sajjana — saints, gentlemen; samaja — society,
community; koti — innumerable; kanthe — of voices; kare — do;

tava — your; guna — qualities; gana — sing, glorification.
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Upon seeing within your scriptures an analysis of
suddha-nama (the pure name) and aparadha (offences
to the holy name), the community of saintly people
became stunned. Their innumerable voices sing of
your glories.

sahaja-sarala, amrta-varsini,
bhava-bhasa bhara tomara lekhani
prati patre chatre, siddhanta-sammani,
sastra-sindhu chani’ karecha cayana (6)

sahaja — natural; sarala — simple; amrta — nectar; varsinl —
showering; bhava — [transcendental] emotion; bhasa — language;
bhara - filled; tomara — your; lekhani — writing; prati — every;
patre — on page; chatre — on line (of writing); siddhanta — the
consummate truth; sammani — beautiful gems; Sastra —
scripture; sindhu — ocean; chani’ — reviewing; karecha

cayana — you have collected.

Your writings, full of transcendental emotion, are
in a language that is natural, simple and like a shower
of nectar. On every page and on every line, you have
gathered exquisite gems of conclusive truth [bhakti-
siddhanta), having examined the ocean of sastra.
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‘sri-krsna-samhita’, ‘sajjana-tosant’,
‘Siksamrta’, ‘harinama-cintamant’,
‘Sri-Saranagati’, - sri-krsnakarsani,
‘jaiva-dharme’ jiver svaripa-sthapana (7)

éri-krsna-samhita — Sri Krsna-samhita (Sanskrit, published
1880); sajjana-tosani — Sri Sajjana-tosani (a monthly
magazine in Bengali, started 1881); $iksamrta — Sri Caitanya-
siksamrta (Bengali prose, 1886); harinama-cintamani — Sri
Harinama-cintamani (Bengali verse, 1900); $ri-Saranagati —
Sri Saranagati (Bengali songs, 1893) éri-krsna — Krsna, the
all attractive one; akarsani — attracting; jaiva-dharme — with
the Jaiva-dharma (Bengali prose, 1896); jivera — the living

entity’s; svarlipa — intrinsic nature; sthapana — establishing.

[Thosebeautiful gems are contained in Your literary
works such as] Sri Krsna-sambhitd, SrT Sajjana-tosani,
Sri  Caitanya-siksamrta, Sri Harinama-cintamani.
[Among them] SrT Sarandgati attracts even the all-
attractive Lord, $ri Krsna, and with Jaiva-dharma, you
established the intrinsic nature (svaruapa) of the jiva.

‘mahaprabhura Siksa’, ‘gitavali’-gana,
‘gitamald’, ‘prema-pradipa’ akhyana



‘kalpataru’-raje, viraje kalyana,
apara ananta tava bhiiri-dana (8)

mahaprabhura $iksa — Sriman Mahdaprabhura-siksa (Bengali
prose, 1892); gitavall — Gitavali (Bengali verse, 1893); gana —
songs; gitamala — Gitamala (Bengali song, 1893); prema-
pradipa — Prema-pradipa (Bengali prose, 1886); akhyan — story,
narrative; kalpataru — Kalyana-kalpataru [the wish fulfilling
tree of eternal welfare] (Bengali verse, 1881) raje — shelter; viraje
— exists; kalyana — eternal welfare ; apara — unlimited, immense;
ananta — everlasting; tava — your; bhiri — profuse, abundant;

dana — gifts.

Sri Mahaprabhura-siksa, the songs of Sri Gitavali
and Srf Gitamala, the narration of Sri Prema-pradipa,
the shelter of [Kalyana-]kalpataru, in which kalyana,
eternal auspiciousness, exists — these abundant gifts
of yours are unlimited and everlasting,.

$ri-visva-vaisnava- raja-sabha ara,
dhama-pracarini-samsat tomara

unnata $irase, dhama-mayapura,

(tava) aparthiva kirti kare vighosana (9)

$ri-visva —worldwide; vaisnava — Vaisnava; raja — royal; sabha —
assembly [the society named $r1 Vi$va-vaisnava Raja-sabha
founded by Srila Jiva Gosvami]; ara — and; dhama — the
holy abode; pracarini — propagation, preaching; samsat — an
assembly [named Sri Navadvipa-dhama Pracarini Sabha
founded by Srila Bhaktivinoda Thakura]; tomara — your;
unnata — raised; $irase — summit, most distinguished place;
dhama — the divine abode; mayapura — Mayapura; tava — your;
aparthiva — unearthly, supra-mundane; kirti — glories; kare
vighosana — proclaims;

The Sri Vi$va-vaisnava Raja-sabha and your
8r1 Navadvipa-dhama Pracarini Sabha raised the
magnificence of $ri Dhama Mayapura to the highest
summit and thus proclaim your supra-mundane glories.

apeksika haya, pativrata-dharma,
nirapeksa ha’le vesyate ganana
pativratya-sara, — krsnaika-sevana,
(ei) veda-gopya-vani diyecha sandhana (10)

apeksika — awaiting, expecting; haya — is; pativrata -
chastity to one’s husband or master (pati); dharma — nature
or religious duty; nirapeksa — indifferent; ha’le — if
one is; vesyate — as a prostitute; ganana — considering;
pativratya — chastity; sara — essence; krsna — Krsna; eka —
one pointed; sevana — service; ei — this; veda — the
Vedas; gopya — hidden,

diyecha — you have given; sandhana — discovery, search.

confidential; vani — message;

The nature of one who is chaste is to always await
the service of his master. If one is indifferent to this,
one is considered to be like a prostitute. The essence
of chastity [for all living beings] is to engage in one-
pointed service to SriKrsna [the master of all]. You have
given this discovery of the hidden message of the Vedas.

tava sneha-dharj, samvardhita y5 ’ra,
bhuloke goloka-nivasi ta hara
vitari’ sri-nama-, sudhara-su-dhara,
bhava-davanala kare nirvapana (11)

tava — your; sneha — love, affection; dhara — stream, current;
samvardhita — nourished; y3’ra — those; bhu-loke — on earth;
goloka — Goloka Vrndavana; nivasi — residence; ta hara — they;
vitari’ — having given away, distributed; $ri-nama — the holy
name; sudhara — of nectar; su-dhara — beautiful current;
bhava - material existence; davanala — forest fire; kare

nirvapana — extinguishes.

Thosewho are nourished by the flow of your affection
[or the current of your conceptions] are the residents
of Goloka Vrndavana while on this earth. Distributing
the beautiful, nectarean current of $ri nama, they
extinguish the forest fire of material existence.

(tumi) kalatita nitya, cid-vilasa-tattva,
baddha-jiva-pakse agamya nitanta
kemane varniba, o viraha-tattva,
(yena) ai vaicha pangura parvata-langhana (12)

tumi — you; kala — time; atita — beyond; nitya — eternal; cid —
transcendental; vilasa — sportive, pastimes; tattva — truth;
baddha — bound; jiva — souls; pakse — on the part of ; agamya —

incomprehensible; nitanta — completely; kemane — how?,
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varniba — I will describe; o — that; viraha — separation; tattva —
nature; yena — like; ai — that; vaficha — desire; pangura — lame

man’s; parvata — mountain; langhana — crossing.

You are eternal reality beyond time, sporting
thus
incomprehensible to the conditioned souls. How shall

in transcendence; you are completely
I describe the nature of separation from you? The
desire to do so is like a lame person’s desire to cross a
mountain.
nahi karma-bala, nahi jiana-bala,
na jani bhakati, mora sudurbala
tava pada-renu, tava pada-jala,

(hok) sadhana-sambala bhuvana-pavana (13)

nahi — not; karma — pious action ; bala — strength; nahi — not;
jiiana — knowledge; bala — strength; na — not; jani — I know;
bhakti — devotion; mora — my; sudurbala — extremely weak;
tava — your; pada — feet; renu — dust; tava — your; pada — feet;
jala — water; hok — may it be; sadhana — the means; sambala —

support; bhuvana — universe; pavana — deliverer, purifier.

I am extremely weak — devoid of the strength of
pious action and devoid of the strength of knowledge;
nor do I know what is bhakti. May the dust of your lotus
feet and the water that has washed your lotus feet —
which deliver the universe — be my means and support.

ke bujhibe tomara, gambhira svabhava,
sri-radhara krsne gadha anuraga
ka’ro dayabhak,
tava pada-yuge ei nivedana (14)

kot1 kot janme,

ke —who? bujhibe —will understand; tomara — your; gambhira —
deep, grave; svabhava — nature; $ri-radhara — Sr1 Radha’s;
krsne — to Sri Krsna; gadha — thick, intense, deep; anuraga —
attachment; kot kot1 — millions and millions; janme — in births;
ka’ro — make; dayabhak — a rightful candidate; tava — your;
pada —feet; yuge — at the two; ei — this; nivedana — humble petition.

Who will understand the gravity of your nature and

your intense attachment to that Sr1 Krsna who belongs
only to Sri Radha? Even if it takes millions and millions

e RAYS OF THE HARMONIST

of births, please make me a rightful candidate [of this
understanding]. This is my petition at your two lotus feet.

bhakativinoda, krsna-vinodite,

eneche prapafice ‘Sri-radha-dayite’
sadha visva-vasi! ai pada-prante,

anukila-krsna-bhajana-vijiiana (15)

bhaktivinoda — Srila Bhaktivinoda Thakura; krsna — Krsna;
vinodite — for giving pleasure; eneche — he has brought;
prapafice — in the material world; $ri-radha-dayite — S$ri
Radha's beloved [Sri Varsabhanavi-dayita dasa, also known
as Srila Bhaktisiddhanta Sarasvati Thakura]; sadha —perfect
(imperative); vi§va-vasi — O inhabitants of the world; ai —
those alone; pada — feet; prante — tips; anukila — conducive,
favourable; krsna — Krsna; bhajana — loving devotional

service; vijiiana — the science.

To give pleasure to Sri Krsna, Srila Bhaktivinoda
Thakura brought 8ri Varsabhanavi-dayita dasa [Srila
Bhaktisiddhanta Sarasvati Thakura Prabhupada] to
this material world. O inhabitants of the universe, at
the tips of Srila Bhaktivinoda Thakura’s lotus feet,
perfect the science of performing bhajana of Sri
Krsna in a way that is pleasing to Him.

(aja) bange o bharate, pascatya nagare,
pijari pljiche yogya upacare

atma-puspaijali -

(o) pada-piija kari’ yace krpa-kana (16)

sankirtana-dvare,

aja — today; bange — in Bengal; o — and; bharate — in India;
pascatya — the Western world; nagare — in towns, cities;
pujart — the devout; pijiche — worshipping; yogya — proper;
upacare — with the articles used in worship; atma — self;
puspaijali — offering flowers in cupped hands; sankirtana —
chanting; dvare — by; o — those; pada — feet; puja kari’ — having

worshipped; yace — begs; krpa — mercy; kana — a particle.

Today in Bengal, throughout all of India, and in the
cities in Western countries, the devout are worshipping
you with the proper articles for worship. By means of
sarikirtana, I offer you my very soul. Thus worshipping
your lotus feet, [ beg for a particle of mercy.



ST

y1mad bhaktivedanta vaniana G:osvanil Maharaja

The Vaispava’s appearance and
disappearance have the same purpose

he appearance and disappearance

pastimes of Vaisnavas are aprakrta,

transcendental, and therefore they are identical in

meaning. This fact is incomprehensible to souls

£y bound to the mundane. The transcendental word is
sabda-brahma.He has a form; He is not impersonal.

The difference that exists between a mundane

word and the entity it describes does not exist

in the transcendental realm. The transcendental

i name (aprkrta-nama) and the possessor of that

" name (nami) are one and the same entity. In order

to realize the tattva, or reality, of $ri nama and

$ri nami, one must take shelter of both Sri

Gaura-dhama and s$ri bhaktisiddhanta-vant,

the message of conclusive devotional truth

7 manifested by the embodiment of gaura-sakti,

iy Srila Bhaktivinoda Thakura. This indeed is the
order and teaching of our sri guru-varga.

Q‘/ iy In this world, parting is the

cause of suffering, but
) the disappearance pastime
_ of the Vaisnava does not
{ cause such misery. Even in

. " 1 This refers to teachings of Srila Bhaktisiddhanta
Sarasvati Thakura Prabhupada.
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their pastime of disappearance, they bestow upon
all living entities the opportunity to move toward the
eternal abode, the realm of Vaikuntha. It is not possible
to know jagad-guru Srila Saccidananda Bhaktivinoda
Thakura through the ascending process, or in other
words, by considering him an object comprehensible
by the mundane senses. One can only know Srila
Bhaktivinoda Thakura when one’s divine eyes are
unveiled by sri guru’s grace, through the descending
process.

Without sadhu-sanga, we cannot understand
transcendence

When deprived of sadhu-sariga, mundane knowledge
becomes the most pivotal cause of the soul’s
entanglement. In this regard Srila Bhaktivinoda
Thakura has said, “jada-vidya jata, mayara vaibhava,
tomara bhajane badha moha janmiya, anitya samsare,
jivake karaye gadha — All mundane knowledge is
but an extension of illusion. It is a hindrance to your
bhajana and simply spawns delusional infatuation for
this transient world, making the soul act like a donkey”
(Saranagati, song 3). It therefore follows that without
sat-sanga, that is, without accepting the shelter of the
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lotus feet of sri guru, the jiva is forever incapable of
attaining proper comprehension of Transcendental
Reality (aprakrta-tattva).

Bhakta, bhakti and Bhagavan — these three have a
mutually inseparable relationship. If one is to hear the
direct teachings of these fully liberated personalities,
who are Bhagavan's intimate companions, or hear
narrations of their sanctimonious lives on the
occasion of their appearance day, one’s life is blessed
and one can then attain supreme welfare. This is stated
in many places in the sastras. A perfect example can
be found in Srimad-Bhagavatam (4.9.10):

ya nirvrtis tanu-bhrtam
tava pada-padma

dhyanad bhavaj-jana-
katha-sravanena va syat

O Lord, a drop of the bliss received from
meditating on Your lotus feet, from hearing
about Your pastimes — which flow from the
mouths of Your devotees who are expert in
relishing vragja-rasa — and from hearing
descriptions of Your devotees’ pastimes, is not
available in the bliss of merging into brahma.



Nothing can hinder the observance of the
appearance and disappearance, or separation, festival
of eternally liberated devotees. Indeed, on both tithis?,
discussing their sacred life stories is a support to
the sadhaka-jiva’s bhajana, or spiritual practice, a
reminder of their aspired for goal, a stimulation of
good fortune, and in fact a limb of spiritual practice.

Sri Bhagavan propagates vaisnava-dharma

When there is an increase of irreligion (adharma) and
a consequent decline of religion (dharma), Bhagavan,
to subdue irreligion and establish religion, sometimes
transmits His potency into the jiva, sometimes sends
His special associates, sometimes comes as a partial
incarnation, and sometimes personally descends Himself.
Svayam Bhagavan, the source of all incarnations, is
Sri Krsna Caitanya Mahaprabhu. For the purpose of
preaching the external reason of His advent, nama-
prema, He refuted illogical and opposing philosophies,
delineated the true purport of the scriptures, empowered
His associates like Sri Rapa, SrT Sanatana, and others, to
manifest the deep meanings of the scriptures and write
great works of devotional literature, uncovered lost holy
sites, personally followed what He preached and did so
in turn through His followers. Thus He disseminated
the immaculate Vedic truth of simultaneous oneness
and difference (acintya-bheda-bheda-siddhanta) as
supported by all the scriptures, and established vaisnava-
dharma, thereby bestowing supreme auspiciousness
upon the souls of the world.

In the Gaudiya Vaisnava world after the time of
Sriman Mahaprabhu, three periods of darkness can be
identified. In the first dark period — the disappearance
of six Gosvamis — Sri Bhagavan re-propagated
Srila

Narrotama dasa Thakura, Srila Srinivasa Acarya, Srila

visuddha-vaisnava-dharma by sending
Syamananda Prabhu and so forth. In the second dark
period, He sent Srila Visvanatha Cakravarti Thakura,
Srila Baladeva Vidyabhiisana and so forth. And finally,
in the third dark period, He sent Srila Jagannatha dasa

2 Particular days calculated according to the Vedic lunar
calendar.

Babaji Maharaja, Srila Bhaktivinoda Thakura and
jagad-guru Srila Bhaktisiddhanta Sarasvati Gosvami.

The glorious achievements of Srila Thakura
Bhaktivinoda

In every respect, the present Gaudiya Vaisnava
community is indebted to Srila Saccidananda
Bhaktivinoda Thakura. If, in this age, he had not come,
then an understanding of supremely pure vaisnava-
dharma would not be a subject of pursuit for today’s
educated society. Who would have analyzed the
purports of the Gosvamis' Sat-Sandarbhas, which
were written in Sanskrit, and presented them in simple,
accessible language so that we could become aware of
them? Who would have apprised us about the sublime
vaisnava-dharma by refuting the bogus philosophical
conclusions (apa-siddhanta) of the smartas, sahajiyas
and so forth? And who indeed would have shown great
concern for the eternal welfare of humans like us,
who are blinded by sense enjoyment, by propagating
supremely pure nama-prema?

Having discarded the various concocted chants
and rhythmic songs antagonistic to proper siddhanta
and polluted by rasabhdasa, he took heed of these
words, “gaura je sikhala nama sei nama gau — sing the
holy name that is taught by Sri Gaurahari.” According
to this statement, solely by loudly chanting the taraka-
brahma maha-mantra (the hare krsna maha-mantra
which delivers one from the nescience of the material
energy), consisting of sixteen names [words] and
thirty-two syllables, the jivas in the age of Kali can
become blessed and make their life successful. Srila
Bhaktivinoda Thakura personally practised this in
his life, and he also preached it through his books
such as Sri Harinama Cintamanf and through many
articles like “Sr1i Nama Hatta”. An dacdarya so fearless
and powerful is exceedingly rare in this world.

At the time that Srila Bhaktivinoda Thakura
incarnated, the Aula, Baula, Karta-bhaja, Neda-Nedi
and numerous other apa-sampradayas, or fabricated
schools of thought, were proclaiming and respecting
vile, unscrupulous behavior as dharma. On the other
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hand, scholars entrenched in mundane karma were
proclaiming the insignificant karma-kanda alone
as topmost knowledge, thus leading unassuming,
simple believers down another wrong path. Priests
who were making a business of scriptural ritual
and tradition, ignorant family gurus, and so-called
acaryas, messiah teachers, were smothering the
profound message of scripture with fabricated
explanations simply to serve their own purposes.

It was with unbreakable will, sense of duty, and
truthful resolve that Srila Bhaktivinoda Thakura,
though employed in a heavily complicated, demand-
ing, responsible and distinguished position in the
administrative system, wrote an endless stream
of articles and essays in the countless periodicals
of his day, presenting various arguments and
conclusions in concordance with scripture. In this
way he refuted all the aforementioned schools of
thought and established that vaisnava-dharma is
not just the dharma of Neda-Ned]j, it is the supreme,
unflawed, exclusive eternal function of all beings,
the essence of all religions, and he preached these
principles by pursuing and practising them in his
own life.

He wrote literatures full of conclusive truth in
numerous languages, in a simple style accessible
to all. By writing these books, he drew from the
storehouse of transcendental literature the wish-
fulfilling touchstone of Vaikuntha, the spiritual
realm. Indeed, it was he who first introduced
and inspired those who had received a Western
education about the teachings of vaisnava-dharma,
thus fulfilling his role as Vaisnava dacarya, who
is para-dukha-dukhi (one who feels pain at the
suffering of others). On this day, the day of his
disappearance, my only hope [for redemption] is
to receive a particle of his mercy and a particle of
mercy of those close to him.

Translated from
Sri Srimad Bhaktivedanta Vamana Gosvami Maharaja’s

Prabandhavali
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MORNING SPEECH
at Srila Bhaktivinoda Thakura’s Samadhi
Svananda-sukhada-kuiija — Godruma

A prayer for his mercy

hough I am very unfortunate, at the

ame time I am extremely fortunate,
because on the strength of the mercy of $ri guru
and the Vaisnavas, I am participating in this
dhama-parikrama. Many of us have no proper
understanding or realization of this dhama, this
parikrama and the sankirtana pastimes that took
place here.

Only by the mercy of sriguruis it possible for the
heart of the jiva to have such realization. The great
personality who has mercifully manifested the
svarupa of this dhama before us is Saccidananda
Bhaktivinoda Thakura. We have assembled at his
bhajana-sthali. Our exclusive prayer to him is that
he bestow his mercy upon us. By his mercy we can
enter the realm of bhakti. In particular, we will
understand the pastimes of Sriman Mahaprabhu,
who is the embodiment of magnanimity. It is only by
Srila Bhaktivinoda Thakura’s kindness that we can
understand something of this.

Had he not come, a hellish worm like me would
remain forever deprived of his gift. This is certainly



Srila Bhaktivinoda Thakura’s

Mercy is Vital

Excerpts from a speech given by

Sri Srimad Bhaktivedanta Trivikrama Gosvami Maharaja

20 March 1997

during Sri Nadadvipa-dhama Parikrama

true. His immortal writings and message sustain our
life and soul. He is eternal. Therefore, we pray that he
bestow his mercy upon us, understanding the anguish
in our hearts. Since [ am bereft of tattva-jriana, I have
nothing else to say. I pray that he is merciful so that I
can become eligible to realize these subject matters.

EVENING CLASS
at Sr1 Devananda Gaudiya Matha, Navadvipa

Srila Bhaktivinoda Thakura — Gaura-$akti

Who was Srila Bhaktivinoda Thakura? He came in a
certain year and he left in certain year. If we base our
understanding of who he is on such information, we
will not understand or realize his actual nature, his
prakrta-tattva. But we know that he is non-different
from Sri Gadadhara Pandita — gadadhara-abhinna-
tattva. And we know that Sri Gadadhara Pandita is the
very potency of Sr1 Gaura. Srila Bhaktivinoda Thakura
is sakti-saktimatyor abhedah. 1t is therefore possible
for him only to bestow upon us the complete identity
of saktiman (the possessor of potency) and thus make
us aware of saktiman-tattva. If such sakti — the most

1 Sakti (potency) and saktiman (the possessor of potency)
are non-different. Therefore, since Srila Bhaktivinoda
Thakura is sakti, he is non-different from saktiman.

intimate Sakti, the dear most sSakti, the most capable
Sakti — of saktiman, did not exist, then we would never
be able to understand the reality of saktiman.

It was for this reason that Srila Bhaktivinoda
Thakura came, to inform this world of the intrinsic
nature, or svaripa, of the Lord’s potency as well as
the intrinsic nature of saktiman. It was not possible
for anybody else to reveal this gaura-dhama and
gaura-tattva. Sri Bhagavan is non-different from
His sakti. There are so many $aktis: “parasya saktir
vividhaiva sriuyate — there is only one para-sakti,
and this para-sakti has various manifestations”
(Svetasvatara Upanisad 6.8). The capability to attain
thorough knowledge of Absolute Reality (tattva-
vastu) is possible only for sakti, which is very close to
Bhagavan, united with Him, and absorbed in Him.

From his writings alone, we can somewhat
understand his identity. The words emanating from his
lips are the transcendental holy name (nama-brahma),
or transcendental sound vibration (sabda-brahma);
they are not mundane sound vibration (jada-sabda).
As a result of that sabda-brahma alone, we see that
so many people have assembled here for Navadvipa-
dhama parikrama. Therefore, we begin our parikrama
from Godruma by first taking shelter of him. If he is
merciful then, only, can we have some understanding
and conception about who is our worshipful deity, our
aradhya-tattva, our updsya-tattva.
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Life, Teachings and

Bhaktivinoda Thakura

Excerpts from two lectures by

$r1 Srimad Bhaktivedanta Narayana Gosvami Maharaja

ABERYSTWYTH, WALES,
1 July 2000

Bhaktivinoda — always pleasing Radha-
Krsna Conjugal

g)ﬁay is the Disappearance Day of Srila
Saccidananda Bhaktivinoda Thakura,
who is the manifestation, or prakasa-vigraha, of
Sri Gadadhara Pandita. Namo bhaktivinodaya
saccidananda namine — again and again I offer
my pranama to Srila Saccidananda Bhaktivinoda
Thakura.

Bhaktivinodaya. A very advanced stage of
bhaktiis prema, and more than that is sneha, mana,
pranaya, raga, anurdaga, bhava, and mahabhava.
One who gives pleasure (vinoda) to Radha and Krsna
Conjugal, always pleasing [serving] Them with these
stages of love, or bhakti, is called bhaktivinoda.

You may know that in Vrndavana one in a male form
can serve Krsna, but no one in a male form can render
personal service to Srimati Radhika. Even if a female
is a brahmani, she, also, cannot render service to Her.
Even Yasoda Mata is not serving Sri Radha directly.
She gives Her blessings and so forth in the mood
of a mother. Only one in the form of a teenage gopi
can serve Sri Sri Radha-Krsna conjugal, especially
one under the guidance of a gopi who is under the
guidance of Sr1Rapa Manjari. And who is such a gopi?
Kamala Manjari (Srila Bhaktivinoda Thakura in his
eternal spiritual form as a maidservant of Srimati

Radhika). Who is Kamala Manijari? She is one of the
manifestations of Srimati Radhika or Sri Gadadhara
Pandita.

Saccidananda — Srila Bhaktivinoda Thakura

Who is Saccidananda? Krsna Himself, or Sri Caitanya
Mahaprabhu. He is sat, cit, and ananda. Sat means that
His existence is transcendental. How is He existing?
In His beautiful threefold-bending form of Nanda-
nandana. All His features are like flower arrows: His
smiling, His playing on the flute, His very beautiful
cheeks, His eyebrows and His side-long glances. All are
so sweet and attractive. This is sat.

Cit generally means knowledge, but here it does not
just mean knowledge. Here it means the condensed
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form of knowledge: mood, or bhava. What kind of
bhava? Mahabhava, and more than that, rudha
and adhirudha; and within adhirudha, mohana and
madana. Because Kamala Manjari is the maidservant
of Srimati Radhika, some part of that will also be in her.
Ananda means the pleasure of playing with [serving]
Srimati Radhika and all the gopis. Saccidananda is
therefore Krsna Himself, and Bhaktivinoda Thakura is
always serving Him, along with Srimati Radhika and the
gopis, in such a high-class way. Even Lalita cannot always
go where Radha and Krsna are performing Their most
confidential pastimes. She will wait, and she will ask from
the maidservants of Rupa Manjari, “Can we go now?”
“Oh, yes, you can come,” the maidservants respond.
Or they say, “Oh, wait a little and then come.” Kamala
Manjar1 (Srila Bhaktivinoda Thakura) is
Radha and Krsna conjugal in this way.

serving

VIENNA, AUSTRIA,
19 September 2002

Srila Saccidananda Bhaktivinoda
Thakura is considered to be the
Saptama (seventh) Gosvami.
He has written more than one
hundred authoritative books in
manylanguages. He has especially
given us two very important gifts:
he discovered the birthplace of
8r1 Caitanya Mahaprabhu, and
he gave us Srila Bhaktisiddhanta

Sarasvati Prabhupada.

The Life of Srila
Bhaktivinoda Thakura

Srila Bhaktivinoda Thakura took
birth in Ulagrama in the Nadiya
district, verynearto SriMayapura,
the birthplace of Sri Caitanya
Mahaprabhu. His father passed
away when he was very young,
and he was raised in his maternal
uncle’s house in Ulagrama and
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later on he was brought to Kolkata, where he studied.
He was brilliant from his boyhood. He began writing
poetry when he was very young, and among his early
books was Sri Prema-pradipa.

He was very friendly with the family of Rabindrinatha
Tagore. The members of the Tagore family were very
learned, but they became brahmavadis and joined the
Brahma Samaja. They wanted to establish the philosophy
of the Brahma Samaja, which was based on a mixture
of beliefs from the world’s major religions. In his book
Prema-pradipa, Srila Bhaktivinoda Thakura opposed
the philosophical principles of the Brahma Samaja.

During this time, Srila Bhaktivinoda Thakura visited
different universities in Kolkata, where he lectured
and gave classes that were widely appreciated. He also
wrote many articles about Sri Krsna and Sr1 Caitanya
Mahaprabhu. After some time, he left Kolkata and went to
live at his grandfather’s home in Orissa. His grandfather




was a teacher, and Srila Bhaktivinoda Thakura also
became a teacher while living there.

After that he went to Sri Jagannatha Puri and
was appointed deputy magistrate for that district.
The government, recognizing Srila Bhaktivinoda
Thakura’s abilities and high qualifications, assigned
him the additional post of supervisor of the
Jagannatha Temple. His management style was very
strong and was appreciated by the inhabitants of
Jagannatha Puri.

Many significant events took place while Srila
Bhaktivinoda Thakura was there. The members of one
group offered him a large bribe and told him, “We want
to put a statue of a dog on the top of the Jagannatha
Temple.” Theywanted to prove that there
is no difference between Jagannatha,

Baladeva, and Subhadra, and a dog or
a cat. These people thought, “All living
beings are brahma (spirit) and are
equal. If Ganesa, Sakti, and Siva are
brahma and are worshipped, why not
worship a cat or a dog? They are all
the same brahma.” To show that there
is no difference between God and the
ordinary jiva, this group wanted to
put a statue of a dog on the top of the
mandira. Srila Bhaktivinoda Thakura
refused to accept the enormous bribe
and he forcefully rejected their request.
To prevent the spread of this mayavada
philosophy, he also instructed the
residents of Jagannatha Puri on the life
and teachings of 8r1 Caitanya Mahaprabhu.

Meeting with Srila Jagannatha dasa Babaji
Maharaja and dispelling the confusion of his
disciples

Over time, Srila Bhaktivinoda Thakura was transferred
to many other provinces. He was sent to Krsna-nagara,
Bihara, and he also served in Vrndavana. While in
Vrndavana, he went to Radha-kunda and Starya Kunda.
At Radha Kunda, he met Srila Jagannatha dasa Babajt
Maharaja, who was 144 years old at that time. He was
so old that the lids of his eyes would droop over his

eyes in heavy folds. In order to see, he would lift the
skin from over his eyes. Despite his apparent aged
condition, he could dance with great energy when
he sang devotional songs, and Srila Bhaktivinoda
Thakura would associate with him whenever he could.

While Srila Bhaktivinoda Thakura was at Radha-
kunda, the disciples of Srila Jagannatha dasa Babaji
Maharaja complained to him about the instructions
they were receiving from their gurudeva. They told
him, “We have given up our houses, our children,
our fathers, mothers, wives, and our positions. We
have left everything to do bhajana and remember the
eightfold daily pastimes of Radha and Krsna (asta-
kaliya-lila). We have left everything, but our gurudeva

is telling us to grow eggplant and
other vegetables and flowers for
Thakuraji. We did not come here to
grow vegetables, flowers and fruits.
Sir, should we return to our homes?
We do not know what to do.”

Srila Bhaktivinoda Thakura told
them, “You should try to serve your
gurudeva and follow his orders. You
are chanting Hare Krsna, but you are
full of anarthas (unwanted desires),
and you cannot chant suddha-nama
(the pure holy name). You may chant
for thousands and thousands of
births and not accomplish anything.
It is good and proper that you follow
your gurudeva’s instructions. You
cannot remember the pastimes of

Krsna while you are contaminated by these anarthas.
If you try to remember asta-kaliya-lila before you are
purified, the desire to enjoy with women and other
material desires will rise in your heart. You will soon
give up your bhajana to become involved with women
and you will return to worldly life. Most Radha-kunda
babajis are doing just that, mixing illicitly with widows
and having children with them; they are not doing any
real bhajana.

“Do not fall down like them. You should follow your
gurudeva’s order: engage your energy in growing
fruits and vegetables to offer to Thakuraji or to a
pure Vaisnava. You should also chant the holy name,
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Hare Krsna, Hare Krsna. By this service, you
will gain real transcendental (paramarthika)
impressions and spiritual merit (sukrti), and
as a result you will be able to truly follow your
guru. Then, as chanting, remembering, and
performing kirtana cleanse these anarthas,
all the pastimes of Krsna will automatically
enter your hearts. Do not follow the example
of the Radha-kunda babajis. Many ignorant
persons who have left their homes go to
Radha-kunda know nothing about siddhanta.
These babajis will cheat them, and for only
two rupees, give them a false spiritual identity
and a false spiritual form (siddha-deha). They
will say, ‘Now you are a gopi; your name is
Lalita or Visakha. This is abominable.”

Jaiva-dharma — the authentic process
to become a paramahamsa

Inhis treatise Jaiva-dharma, Srila Bhaktivinoda
Thakura has written everything about the
authentic process to become a paramahamnisa.
Jaiva-dharma is the essence of the Vedas,
Upanisads, Srimad-Bhagavatam, and the
writings of Sri Rupa Gosvami, Sri Raghunatha
dasa Gosvami and our guru-varga. Asta-
kaliya-lila is described for those who are
advanced, but how does one become qualified
to understand it? One must systematically study
Jaiva-dharma from beginning to end, starting
with the first part, which describes the material
world, and proceed through to a study of Dasa-
mula and all other tattva.

By following the teachings of Jaiva-
dharma properly, your anarthas will
gradually disappear and you will be able to
practise bhakti as exemplified by Vrajanatha
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and Vijaya-kumara. They practised first in & i
Navadvipa and then in Puri, and they were 7 »w
completely conversant with all the teachings

Ujjvala-nilamani. They had realized all the

stages of prema— sneha, mana, pranaya, raga,
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anuraga and so forth — and had understood
vibhava, anubhava, sattvika-bhava and
vyabhicari-bhava etc. Thus they received
real diksa, and they were blessed with a vision
of Sr1 Caitanya Mahaprabhu dancing with
Lord Nityananda and all of Their associates.

Vrajanatha’s uncle, Vijaya-kumara, was
a paramahamsa who had renounced his
worldly life and was remembering asta-
kaliya-lila by the seashore in Puri. Just as
unlimited waves appear one after another
on the seashore, unlimited waves appear one
after another in the ocean of rasa. Krsna
is that ocean of rasa, and the innumerable
waves are the different bhavas (spiritual
emotions) experienced by the devotee,
such as vibhava (uddipana and alambana),
anubhava, sattvika-bhava, and vyabhicari-
bhava.

Anyone can become qualified to
understand asta-kaliya-lila by attentively and
respectfully hearing Jaiva-dharma. Without
this knowledge, one cannot become qualified,
but one must start fromthe beginning. Hearing
with respect will help one to develop strong
faith in $rf guru and follow his instructions.
We should be eager to do so. Do not jump to
the top of the tree of rasa. Begin from the root.
Follow the process that Srila Bhaktivinoda
Thakura has given in Jaiva-dharma. Serve
your gurudeva, have strong faith in sad-
guru and Vaisnavas, and always be in good
Vaisnava association.

Srila Vivanatha Cakravarti Thakura
has written that the ultimate goal of life is

described in the Srimad-Bhagavatam:

aradhyo bhagavan vrajesa-tanayas-
tad-dhama vrndavanam

ramya kacid-upasana vraja-vadhu
vargena ya kalpita

$rimad-bhagavatam pramanam amalam
prema pumartho mahan

$ricaitanya mahaprabhor matam idam
tatradaro nah parah

Bhagavan Vrajendra-nandana
Sri Krsna and His transcendental
abode Sri Vrndavana-dhama are
my worshipful objects. The most
excellent method of worshipping
is that adopted by the

young wives of Vraja. Srimad-

Krsna

Bhagavatam is the flawless and

most  authoritative  scripture,
and krsna-prema is the fifth and
highest achievement of human
life beyond mundane religiosity
(dharma), accumulation of wealth
(artha), sense enjoyment (kama) and
liberation (moksa). It is thus known
as panicama-purusarthaor parama-
purusartha. This is the opinion of
8r1 Caitanya Mahaprabhu. We have
supreme regard for this conclusion.
We have no inclination or respect

for any other opinions.

In this verse, Srila Visvanatha Cakravarti
Thakura says that Vrajendra-nandana Sri
Krsna, who is the most complete aspect
of Absolute Truth, is the topmost object
of worship. Here he does not refer to
Krsna as Vasudeva-nandana or Devaki-
nandana. Vrajendra-nandana Sri Krsna is
the Supreme Personality of Godhead. Just
as He is supreme, His eternal abode Sri
Vrndavana is also supreme. Vrndavana is
not made of earth or clay or any material
elements; it is cinmaya-bhumi, a fully
transcendental place.

The method and mood of worship
(aradhana) of the gopis is extremely high.
Among Krsna’s associates in Vrndavana,
the gopis give Krsna the highest pleasure.
The mood of the gopis is supreme, and
supreme among the gopis is Srimati
Radhika. Radhika’s mood is so high
that even Krsna cannot experience or
understand it. To relish the mood of
SrimatiRadhika and to taste the excellence
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of radha-pranaya, Sr1 Radha’s love for Sri Krsna, He
came in the form of Sri Saci-nandana Gaurahari.

Srl‘mad—Bhdgauatam is the highest pramana
(evidence) of the gopis’ love for Krsna. $ri Caitanya
Mahaprabhu taught that krsna-prema (transcendental
love and affection for Krsna) is the highest goal.
The goal of our life should be to achieve prema. Sri
Caitanya Mahaprabhu taught that the prema of the
gopis is the highest and that we should aspire to follow
in their footsteps.

Dasa-mula-tattva — an elaboration on the
above verse

Srila Bhaktivinoda Thakura has written Dasa-miila,
which is an elaboration on the above-mentioned
verse by Srila Visvanatha Cakravarti Thakura. It
contains ten ontological truths in condensed form. By
understanding these truths, one can realize the true
meaning of Sri Caitanya Mahaprabhu’s teachings:

amndayah praha tattvam harim iha paramam
sarva-saktim rasabdhim
tad-vimuktams ca bhavad

bhedabheda-prakasam sakalam api hareh
sadhanam suddha-bhaktim

sadhyam tat-pritim evety upadisati janan

gauracandrah svayam sah

(1) Pramana: The teachings of the Vedas received
through guru-parampara are known as
amnaya. The infallible evidence of the Vedas,
of the smrti-sastras headed by the Srimad-
Bhagavatam, as well as evidence such as direct
sense perception (pratyaksa), that concur with
the guidance of the Vedas, are all accepted as
pramana (evidence). This pramana establishes
the following prameyas (fundamental truths):

(2) Parama-tattva: Sri Hari alone is the
Supreme Absolute Truth.

(3) Sarva-saktiman: SriKrsna is the possessor
of all potency.

(4) Akhila-rasamrta-sindhu: He is the ocean

of nectarean mellows.
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(5) Vibhinnamsa-tattva: Both the mukta
(liberated) and baddha (conditioned) jivas
are His eternally separated parts and
parcels.

(6) Baddha-jivas:
subject to the control and covering of

Conditioned souls are
maya.

(7) Mukta-jivas: Liberated souls are free from
maya.

(8) Acintya-bhedabheda-tattva:
universe, consisting of the conscious

The entire

(cit) and unconscious (acit), is Sri Hari’s
That is
to say, it is His manifestation which is

acintya-bhedabheda-prakasa.

inconceivably both different and non-
different from Him.

(9) Suddha-bhakti: Pure devotional service
is the only practice (sadhana) to attain
perfection.

(10) Krsna-priti:
affection for Krsna is the one and only
final object of attainment (sadhya-vastu).

Transcendental love and

Srila Bhaktivinoda Thakura revealed the
potency of the seed of the holy name

I want to tell you about an extraordinary kirtana that
he wrote and sang “Harinama, tuwa aneka svartpa —
O Harinama, You possess unlimited forms.” Perhaps we
have no idea of the very deep meaning of this kirtana.
The analogy is given of a mango seed. We do not see
that a tree is within the mango seed, complete with its
branches, leaves and fruits. The entire tree exists within
that seed. If you plant that seed in the earth and water it
properly, a very beautiful tree will gradually grow from
it. A large tree with many branches, leaves, beautiful
sweet fruits and marijaris will emerge. Cuckoo birds
will sit on the branches, singing, “Cuckoo, cuckoo.”
Everything is within that seed, but when it is still in
seed form, this is not apparent to us. It will take some
time for us to see the complete tree.

Similarly, guru gives sabda-brahma (transcendental
sound, or Bhagavan in the form of sound) in the holy
name, the Hare Krsna maha-mantra, but we have not
realized anything yet. We chant because gurudeva



has told us to do so. After some days, if we do not see
any result, we become disheartened and give up our
chanting. We think, “Oh, there is nothing here.” On
the other hand, if a bona fide guru gives harinama
(initiation) to any sincere devotee, that devotee will
have so many realizations by following the process of
bhakti. He will see Krsna’s pastimes in the seed of the
holy name and think, “Oh, Krsna is taking birth from
Yasoda.” He will think, “Nanda Baba is supporting
and nourishing Krsna. Krsna is very restless. He is
stealing butter from different gopis and wrestling with
Baladeva Prabhu.”

All the pastimes of Krsna are present in the holy
name, and a pure devotee can see them all. If the
disciple can realize the meaning of this kirtana, he will
develop a real taste and never fall down. But he must
develop some taste.

A devotee may receive harinama from his gurudeva
and begin chanting, but if is not becoming free from
anarthas and is not developing a taste, he will give up
chanting and his devotional service as well. There are
many examples of persons who have been renounced
sannyasis for twenty or thirty years. Such persons may
even have initiated disciples, but after years of service to
their gurudeva, they may conclude, “I am in a dilemma;
I have not realized anything. Everything that I believed
to be true is false. I am giving up my sannydsa and my
chanting and remembering. I will no longer cheat others.
I am going to marry and start a real life.”

Many have fallen because they have no faith in
their gurudeva or the holy names. Without this faith,
one cannot realize that Srimati Radhika, Krsna, and
rasa are all present in the seed of this name, the Hare
Krsna mantra. All the pastimes of Krsna described in
this song (Harinama, tuwa) are present within it; all
the vraja-lila, mathura-lila, dvaraka-lila, and goloka-
vrndavana-lila are there.

Moreover, new pastimes, which have not been
written in Srl‘mad—Bhdgavatam, can be discovered in
this song. Our gosvamis discovered so many pastimes,
and other gosvamis, like Srila Bhaktivinoda Thakura,
have come and revealed more and more. You should
aspire to follow in the footsteps of our gosvamis. Have
full faith in your guru and continue chanting. Do not
be satisfied with chanting only sixteen rounds. This

is not sufficient to control your restless mind, which
is wandering here and there and thinking of worldly
things. Chant sixty-four rounds or 128 rounds with
strong faith, and then you will realize all these truths.

Srila Bhaktivinoda Thakura has written thousands
of songs, like Yasomati-nandana vraja-varo-nagara,
gokula-ranjana kana... bolo hari hari, mukunda
murari, rama krsna hayagriva. All of the important
pastimes of Krsna are within these songs, and if you
sing them with faith and honour, these pastimes will be
revealed to you.

We should try to sincerely follow Srila Bhaktivinoda
Thakura. He gave us a treasure chest of realized
transcendental literature, and that is why he is called

the Seventh Gosvami.

The Essence of All Scriptures

In addition to the above, Srila Bhaktivinoda Thakura, in
two lines, has given us a practical means to achieve our
goal of krsna-prema. He has encapsulated all the truths
of the Vedas, Bhagavatam, Upanisads and so forth:

krsnera samsara koro chadi’ anacar

jive doya, krsna-nama—sarva-dharma-sara

Nadiya-Godrume (4)

[Serve the family of Krsna, giving up all worldly
attachment and improper conduct. The essence
of all forms of religion is to show compassion
to all living beings and to chant the holy names
of Krsna.]

What is the meaning of this verse? This verse is
meant for both tyagis (renunciants) and grhastas
(householders). Krsnera samsara koro — whatever you
do, doitto please Krsna. Krsna manifests as diksa-guru,
siksa-guru, Vaisnava, and all of the associates of Krsna
and Caitanya Mahaprabhu. We must not neglect all
these aspects while serving Krsna. If you have honour
for Krsna but not for Baladeva, not for your diksa-guru
or your Siksa-guru, your bhakti will diminish.

So the word Krsna in this verse has so many deep
meanings. It means Krsna and all of His associates,
tadiya-vastu (those persons and things that have
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relation to Him), like Tulasi-devi, hari-nama and
maha-prasada.

mahdprasade govinde nama-brahmani vaisnave
svalpa-punyavatam rdajan visvdso naiva jayate
Skanda Purana (Utkala-khanda)

[Those who have very few pious activities to their
credit can never develop faith in maha-prasada,
in Sri Govinda, in the holy name of the Lord, or

in the Vaisnavas.]

All of these are Krsna, but some are visaya-krsna
(Krsna as the object of love), and some are asraya-krsna
(the abode of that love). We offer more honour to asraya-
krsnathan visaya-krsna. If we serve Mother Yasoda and
the gopis more than Krsna, Krsna will be pleased.

yasya prasadad bhagavat-prasado
yasyaprasadan na gatih kuto’pi

dhyayam stuvams tasya yasas tri-sandhyam
vande guroh $ri caranaravindam

Sri Gurvastakam (8)

[Solely by the mercy of sri gurudeva can one
receive the mercy of Bhagavan Sri Krsna, and
without srigurudeva’sbeing pleased, one cannot
make any advancement. Meditating and singing
his glories three times a day (in the transitional
periods of sunrise, noon and sunset), I adore
the lotus feet of that sri gurudeva, which are the

abode of grace and auspiciousness.]

You should worship your guru, but the guru should
be a genuine guru, not a gauru (literally, an animal;
in other words, a so-called guru). A guru should
follow all the rules and regulations of Vaisnavism. He
should chant the holy name and have affection for
his disciples. Srila Bhaktivinoda Thakura states that
to please Krsna, one must behave like a Vaisnava. All
advancement in bhakti depends on pleasing Krsna and
His associates. This means to serve guru, Vaisnava, the
dhama, the holy name, and all that is related to Krsna.

Krsnera samsara koro chadi’ anacar. This means
that one will have to renounce andcara (that which is

e RAYS OF THE HARMONIST

unfavourable to Vaisnavism), and follow wvaisnava-
dcara (proper conduct).

$r1 Sanatana Gosvami has elaborately delineated
the principles of proper conduct in the Hari-bhakti-
vilasa. Srila Bhaktivinoda Thakura has also written
about the ten kinds of nama-aparadha and sixty-four
kinds of other aparadhas, including dhama-aparadha
and seva-aparadha. These aparadhas must be avoided.

True Mercy to the Jivas and chanting Krsna’s
name

In the above verse Srila Bhaktivinoda Thakura is also
saying jive doya, krsna-nama—sarva-dharma-sara.
Jive daya means to have mercy on the living entities.
Tell the living entities that they are spirit souls; they are
not this physical body. They are part and parcel of the
Supreme Lord, but they have forgotten this. Now they
should engage in the process of bhakti-yoga and be
happy. To turn anyone’s interest, or tendency, toward
Krsna is more valuable than establishing thousands
of schools, hospitals, public gardens and performing
charitable work. We should try to help others in this
way, which is the highest type of compassion to the jiva.

Krsna-nama means chanting the name of Krsna in
the process delineated by Srila Rapa Gosvami in Sri
Upadesamrta (8):

tan-nama-rupa-caritadi-sukirtananu-
smrtyoh kramena rasana-manasi niyojya
tisthan vraje tad-anuragi-jananugamit
kalam nayed akhilam ity upadesa-saram

[While living in Vraja as a follower of those
who are attached to Sri Krsna, one should
utilize all his time by gradually transferring
the absorption of his tongue and mind from
matters other than Krsna to the chanting and
remembering of narrations of Sri Krsna’s name,
form, qualities and pastimes. This is the essence

of all instruction.]

This is the essence of Srila Bhaktivinoda Thakura’s

life and teachings.

Courtesy of the Harikatha team



Sri Stksastaka:

%%
A

The Bona Fide Process of Siddha-pranali

A lecture given in Holland 1997
on the Disappearance Day of Srila Bhaktivinoda Thakura

by Sri Srimad Bhaktivedanta Narayana Gosvami Maharaja

The Seventh Gosvami

The glories of Srila Bhaktivinoda Thakura are so great
that even Lord Brahma with his four mouths cannot
completely describe them. Srila Bhaktivinoda Thakura
was a transcendental personality and we are not
transcendental, so how can we touch his glories? Only
a transcendental person can describe them.

We have heard from our gurudeva and other
Vaisnavas, and we have also read in authentic books,

that Srila Bhaktivinoda Thakura was given the title
‘Seventh Gosvami'. From the time of the six Gosvamis
till now, no one else has received this designation,
which was given by learned persons and devotees
who saw his glorious activities during his manifest
stay in this world (1838-1914). It was he who once
again illuminated the true principles of Gaudiya
Vaisnavism. Had he not appeared when he did, all
the teachings of pure Gaudiya Vaisnavism would
have been forever drowned in an ocean of oblivion.
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A dark period for Gaudiya Vaispavism

That time [when Srila Bhaktivinoda Thakura appeared]
was a dark period for Gaudiya Vaisnavism. The
sahajiyas* used to give to anyone and everyone what
they called siddha-pranali, the process, or system, that
awards perfection, and even siddha-deha, a description
of one’s perfected spiritual body fit for direct service to
SriRadha and Krsna. They were not even sure whether
or not their so-called followers were devotees when
they gave them their 'siddha-dehda..

Their followers did not know the Gaudiya Vaisnava
philosophy nor did they follow any proper etiquette
(saddcara), yet their sahajiya-babaji gurus pretended
to give them their siddha-deha.

The babajis had misunderstood Sri Caitanya
Mahaprabhu’s their
conception of siddha-deha, gaudiya-bhajana meant

teachings. According to

travelling to Vrndavana, living there, and having
children with others’ wives. They considered that by
doing this, they had become gopis. “Come on, come
on,” their gurus would say to them. “I am giving you
siddha-pranali and siddha-deha.”

To whom did they give so called siddha-deha?
To disciples who identified with their material body
and did not even know the abc’s of Sri Caitanya

1 Sahajiyas. Prakrta-sahajiyas are those who understand
the transcendental pastimes (aprakrta-lila) of the
transcendental Supreme Personality of Godhead to
be mundane (prakrta), like the affairs of ordinary
men and women. They think that the aprakrta-tattva
(transcendental truth) is attained by a material sadhana
(Acarya Kesari Sri Srimad Bhakti Prajnana Kesava
Gosvami — His Life and Teachings, Part Six).

The jiva is spiritual, and its only natural dharma is
spiritual service to Krsna. The word sahaja means that
which arises along with the atma. For the pure atma,
transcendental service to Krsna is sahaja, or natural,
because it is intrinsic to the jivatma’s constitution.
However, it is not natural for one bound by inert matter.
Sahajiyas cheat others and are themselves cheated or
deprived of their pure and natural love for Krsna by
declaring that the mundane union of man and woman
is a natural [sahaja] and spiritual dharma. [Acarya-
kesari Sri Srimad Bhakti Prajiiana Kesava Gosvami ,
His Life and Teachings, part 6 section g, which quotes
$rila Bhaktivinoda Thakura’s essay The Depravity of the
Sahajiya Doctrine]
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Mahaprabhu’s teachings. Such persons did not even
have a clear understanding that they are eternally part
and parcel and servants of Krsna. In reality, instead of
being given gopi-bhavathey were given ‘goopi’ bhava.
What are goopis? Goopis are the lovers and beloveds
of this world. They think that they should find a lady,
live with her, and enjoy sex life. They think this bogus
prema to be Sri Caitanya Mahaprabhu’s philosophy.
In the name of Gaudiya Vaisnavism, these sahajiyas
would perform Hare Krsna kirtana in a funeral
procession, and then take a large payment from the
deceased person’s rich relatives. In their so-called
kirtanas the word ‘Krsna' did not clearly manifest. It
was difficult for the listeners to even find the word
“Krsna.” The chanters sang, “Hare Kr-sna-a-a-a-a-a-a,”
in a very fancy melody, then the audience applauded,
calling out, “Oh, very good, very good,” and paid them
some rupees. Although those chanters drank wine and
ate meat and fish, they imagined themselves to be acting
in the realm of proper behaviour, and they were called
Vaisnavas by unintelligent people. Because of such
disgraceful displays of behaviour, learned and educated
persons became ashamed and did not want to associate
themselves with the words ‘Gaudiya Vaisnava..

Preaching the factual mission of Sri Caitanya
Mahaprabhu

In his time, Srila Bhaktivinoda Thakura was the first
person to preach the factual philosophy of Sri Caitanya
Mahaprabhu to the learned society. By his preaching,
people came to know about true transcendental love,
prema-bhakti. It is also for this reason that he was
given the title Seventh Gosvami.

Just as King Bhagiratha brought the Ganges River
to the Earth, to India, Srila Bhaktivinoda Thakura
brought the bhakti-ganga (the flowing Ganges River of
bhakti) to this world. Because of him, so many people
became inspired to follow pure Gaudiya Vaisnavism.
If he had not appeared, we would not have joined
this mission. If Srila Bhaktivedanta Svami Maharaja
had not come to the West, if he had not gone to Srila
Bhaktisiddhanta Sarasvati Thakura, and if Srila
Bhaktisiddhanta Sarasvati Thakura had not come



6 The entire tree is there in its seed,

but only when air, water, and

sunlight touch it do all its features

sprout. Similarly, the full potency

of our eternal love for Sri Krsna

is dormant in our souls, but it

manifests only by adopting the pure

and proper process of bhakti.”

from Srila Bhaktivinoda Thakura, what would have
been your fate? Your good fortune is coming from Srila
Bhaktivinoda Thakura, who preached the very pure
doctrines of Sri Caitanya Mahaprabhu.

It is due to lack of intelligence and ignorance that
these so-called babdgjis speak the way they do. In order
to help them, Srila Bhaktivinoda Thakura clearly
explained the entire process for achieving spiritual
perfection, in his final literary work, Jaiva-dharma.
In that book, he clearly elucidated the qualification
for receiving siddha-deha, explaining how the bona
fide guru reveals siddha-deha to a qualified disciple.
And previously, in Bhajana-rahasya, he clarified
many deep siddhantas on the same subject. Those who
actually want to enter into the realm of bhakti may try
to understand and follow Bhajana-rahasya, Jaiva-
dharma and all his other books.

Sri Siksastakam — the sequence of bhajana

In Bhajana-rahasya, Srila Bhaktivinoda Thakura
wrote that our bhakti begins by our trying to serve
and realize the first verse of Sri Siksastakam, ceto-
darpana-marjanam bhavamaha-davagni-nirvapanam
[the holy name cleanses the mirror of the heart and
completely extinguishes the blazing forest fire of
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material existence]. We then understand and practise
the second verse, namnam akari bahudha nija-sarva-
saktis [O Lord, You have invested Your names with all
the potencies of Their respective forms]. And then the
third, trnad api sunicena taror iva sahisnuna [thinking
oneself to be even lower and more worthless than
insignificant grass that has been trampled beneath
everyone's feet, being more tolerant than a tree...] .
If we factually adopt the qualities described in these
verses, we may enter the fourth, na dhanam na janam
na sundarim [l do not desire wealth, or followers, nor
do I desire beautiful poetry (knowledge)]. We will then
become detached from worldly desires and tastes, and
when we become still more pure, always chanting
and remembering Krsna without being disturbed by
any obstacle, we can enter the fifth, ayi nanda-tanuja
kinkaram [O son of Nanda, I am Your eternal servant].
Entrance into this fifth verse is the beginning of
siddha-deha, at which time we realize ourselves as
eternal servants of Krsna in a specific relationship.
A seed contains the potency to become a fully grown
tree. With water, air, and light the seed sprouts, and
gradually, leaves, branches, flowers, manjaris and
fruits also manifest. The entire tree is there in its seed,
but only when air, water, and sunlight touch it do all
its features sprout. Similarly, the full potency of our
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eternal love for Sri Krsna is dormant in our souls, but

it manifests only by adopting the pure and proper
process of bhakti. In this fifth verse, the intrinsic form
and nature of the soul (jiva-svarupa) is revealed.

Real qualification for siddha-deha

The sixth verse of Sri Siksastakam states,

nayanar galad-asru-dharaya
vadanam gadgada-ruddhaya gira
pulakair nicitam vapuh kada
tava nama-grahane bhavisyati

[O Prabhu! When will my eyes be filled with a
stream of tears? When will my voice choke up?
And when will the hair on my body stand erect
in ecstasy as I chant Your holy name.]

When a devotee realizes his soul (atma) and
understands that he is an eternal servant of Krsna, he
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¢¢ In order to follow
the third verse,
beginning with
trnad api sunicena,
one requires this
awareness:
I am the eternal
servant of Sri Krsna,
Sri Caitanya
Mahaprabhu and
Sri Nityananda
Prabhu.”’

has no worldly attachments. It is then that the svarapa-
Sakti, as hladini (the pleasure potency) and samvit
(the cognizance potency), mercifully manifests in his
heart. He then begins to weep, and while chanting the
holy name of Krsna, he rolls on the earth and sings, “O
Agha-damana (Krsna, the killer of the Agha demon), O
Yasodanandana (son of Yasoda), O Nanda-stanoh (son
of Nanda Maharaja), where are You?”

The devotee may sometimes get a glimpse of Krsna
and immediately run toward Him. And then, when
Krsna goes out of sight, that devotee rolls on the
ground in separation. If a person does not feel this
type of separation from Krsna, his constitutional form,
siddha-deha, does not manifest. Those who artificially
exhibit emotions of separation will go to hell, like the
thousands of sahgajiya-babajis in Vrndavana and
Radha-kunda who are simply illicitly giving birth to
children and engaging in other malpractices.

One of the brothers of Srila Bhaktisiddhanta
Sarasvati Thakura used to think that his father, Srila
Bhaktivinoda Thakura, was his physical body. In



fact, he thought of himself as the son of Kedarnatha
Datta (Srila Bhaktivinoda Thakura’s civil name),
not Srila Bhaktivinoda Thakura. On the other hand,
Srila Bhaktisiddhanta Sarasvati Thakura considered
his father to be an associate of Sri Krsna, Srimati
Radharani, and Sri Caitanya Mahaprabhu. He never
considered him his material father, a person made
of blood and flesh. It was Srila Bhaktisiddhanta
Sarasvati Thakura who actually followed the path
of Srila Bhaktivinoda Thakura. Whatever his
father spoke, he totally accepted and followed.

Genuine siddha-pranali

Our goal is siddha-deha, to atttain our spiritual body,
but what is siddha-deha? What is siddha-pranali? Who
started the babadji version of siddha-deha, in what year
did it begin, and where did it originate? Srila Sanatana
Gosvami and Srila Rupa Gosvami are called Gosvamis,
not Babajis. No one has given them the title Rupa
Babaji, Sanatana Babaji, or Srila Raghunatha dasa
Babaji. When Srila Visvanatha Cakravarti Thakura
was present, no one addressed him as Visvanatha
Cakravarti Babaji. During his time the process of
giving someone this bogus version of gopi-bhava was
not practised. No one was giving this siddha-pranali.
What is
Siksastakam — from the first verse. In order to follow

siddha-pranali?  Siddha-pranalt is

the third verse, beginning with trnad api sunicena, one
requires this awareness: “I am the eternal servant of Sri
Krsna, Sri Caitanya Mahaprabhu and Sri Nityananda
Prabhu.” It is on this platform of understanding that
the devotee becomes detached from worldly attractions
and chants and remembers Krsna twenty-four hours a
day, under the guidance of a very qualified Vaisnava.

tan-nama-rupa-caritadi-sukirtananu-
smrtyoh kramena rasana-manasi niyojya
tisthan vraje tad-anuragi jananugami
kalam nayed akhilam ity upadesa-saram

Sri Upadesamrta (8)
[While living in Vraja as a follower of those

who are attached to Sri Krsna, one should
utilize all his time by gradually transferring

the absorption of his tongue and mind from
matters other than Krsna to the chanting and
remembering of narrations of $ri Krsna’s name,
form, qualities and pastimes. This is the essence
of all instruction.]

Srila Raghunatha dasa Gosvami has explained
this siddha-pranali in his prayer Manah-siksa. All
the verses of his prayer are a pranali [process, or
methodology]. They are not artificial imaginings.

From where and from whom has this artificial
siddha-deha come? There is no history of it. It is not
in our culture, nor is it the teachings of Sri Caitanya
Mahaprabhu. Real siddha-pranali and siddha-deha
manifest when we follow the correct process, beginning
with accepting shelter of guru (guru-karana), serving
under his direction (guru-seva) and then bhajana-
kriya. It comes by adopting with purity the process
of $ravanam (hearing), kirtanam (chanting), visnoh-
smaranam (remembering the Lord), pada-sevanam
(serving the Lord’s lotus feet), arcanam (worshipping),
vandanam (offering prayers), dasyam (becoming
a servant), sakhyam (becoming a friend), atma-
nivedanam (surrendering everything). It comes by

sadhu-sanga, nama-kirtana, bhagavata-sravana
mathura-vdasa, sri-miurtira sraddhaya sevana

Sri Caitanya-caritamrta (Madhya-lila 22.128)

[In the association of devotees, one should
chant the holy name of the Lord, hear Srimad-
Bhagavatam, reside in Mathura, and worship
the Deity with faith and veneration.]

By following these processes, Sri Krsna and Srimati
Radhika will mercifully give us our perfected form,
our siddha-deha, which is fit to serve Them.

How Sri Narada Muni received his siddha-
deha

Srimad-Bhagavatam states that Narada Muni received
his mantra from Sanaka, Sanandana, Sanatana and
Sanat-kumura. Later, as soon as his mother died, he left
for the dense forest. There he bathed in the river, sat
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down silently under the shade of a banyan tree, chanted
his mantra, and meditated upon the Supersoul within
his heart. After practising like this for many years, Lord
Visnu momentarily manifested in his heart and then
vanished.

Narada Muni wept bitterly in separation from Lord
Visnu, and then a voice from the sky called to him:
“Narada, I will not give you darsana again as long as
you are in this material body. Continue chanting My
name, remembering Me, and glorifying My pastimes
all over the world. At the appropriate time, when death
comes, you will put your feet on the head of death? and
be liberated.”

Following Lord Visnu's instruction, Narada Muni
constantly chanted and remembered the Lord, and
while playing on his vina he sang songs and poems
glorifying the pastimes of Krsna, such as Radha-
ramana haribol.

Srila Bhaktivinoda Thakura wrote about many
pastimes of Krsna and His devotees in his own poetry
and songs. He wrote “Narada muni bgjaya vina
radhika-ramana name” [Narada Muni plays his vina
while chanting the glories of Radha and Krsna).

He also wrote,

yasomati-nandana, braja-baro-nagara,
gokula-ranjana kana
gopi-parana-dhana, madana-manohara,

kaliya-damana-vidhana

[Krsna is the beloved son of Mother Yasoda, the
topmost hero of Vraja, the delight of Gokula, and
[is also affectionately named] Kana (a nickname
for Krsna). He is the treasure of the lives of the
gopis, the enchanter of Cupid, and the punisher
of the serpent Kaliya.]

After many years, death came to Narada Muni. At that
same moment, his siddha-deha (transcendental body)
manifested, and in that siddha-deha, he became so
strong that he could travel anywhere in the universe or
beyond. Unlike Dhruva Maharaja, Narada did not require
the help of an airplane to transport him to Vaikuntha.

2 This means that death will be accepted as a stepping stone to
a higher destination — attaining one’s eternal spiritual form
and service to the Lord.
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We should try to know all of the processes taught
by Srila Bhaktivinoda Thakura: sravana-dasa (the
stage of hearing), varana-dasa (the stage of thirsting
for spiritual emotions), smarana-dasa (the stage of
remembrance of the Lord and His intimate associates),
(the
remembrance and ecstatic

bhavapana-dasa stage of uninterrupted

spiritual sentiments
in bhava-bhakti, or svariipa-siddhi), and finally
prema-sampatti-dasd, in which one’s siddha-deha
(also known as vastu-siddhi, the spiritual body that
receives direct darsana of and service to the Lord and
His associates) will manifest.

In sravana-dasa (the stage of hearing), one hears
from his bona fide guru about Srimad-Bhagavatam,
Sri Caitanya-caritamrta, Jaiva-dharma and the entire
philosophy of Srila Rapa Gosvami. In sravana-dasa
there are many things to learn, such as one’s name
and identity, not the name of one’s material body but
of one’s transcendental body.

The true guru knows all this. A false guru does
not know it, but uses his imagination to gives this
type of information. The bona fide guru knows
everything: your eternal name, your relationship with
S8riKrsna, Srimati Radhika and the gopfs, your place of
residence — whether it is at Radha-kunda or Javata
or Nandagaon or Varsana — the name of your father
and mother, your service, and the nature of your
beautiful form. He reveals to you your particular
service to Radha-Krsna conjugal and your nature as
a maidservant of Srimati Radhika (palya-dasi-bhava).
There are eleven items in all.

Taste in the name and mercy to all

Srila Bhaktivinoda Thakura’s main objective was to
teach the actual process of bhakti. His teachings can
be summarized in two lines: jiva-daya krsna-nama,
sarva dharma sara — the sum and substance of all
religious principles is to show mercy to all living
entities due seeing them as belonging to Sri Krsna and
completely surrendering to the holy name of Sri Krsna.
This is also the sum and substance of the teachings of
all the Vedas, Vedanta, Upanisads, Bhagavad-gita, the
Puranas, Srutis, Smrtis, Panicaratra, etc.



In essence, there are two principles: jiva-daya and
krsna-nama. The meaning of jiva-daya is ‘mercy to
conditioned souls. Srila Bhaktivinoda Thakura has
elaborately explained that the best dayd, or mercy, is
turning conditioned souls from their worldly moods to the
mood of serving Krsna. It is more valuable than opening
hundreds of thousands of hospitals and universities, or
donating hundreds of thousands of

When the practice of raganuga-bhakti fully matures,
it is then called ragatmika-prema, the loving moods
of Krsna's associates in Vrndavana. In other words,
when the sincere devotee desires ragatmika-prema
and cultivates attaining it with all of his senses, it is
called raganuga, or devotion performed in the wake
of the ragatmika-bhaktas. When our hearts accept

the same mood that Srila Rapa

dollars in charity. Jiva-daya is the
most special gift, and it can be given
only by a realized soul.

harer nama harer nama
harer namaiva kevalam

kalau nasty eva nasty eva nasty eva
gatir anyatha

Sr Caitanya-caritamrta (Adi-lfla 17.21)

[In this age of quarrel and

¢¢ Srila Bhaktivinoda Thikura
has elaborately explained
that the best daya, or mercy,
is turning conditioned souls
from their worldly moods to
the mood of serving Krsna. It
is more valuable than opening
hundreds of thousands of

hospitals and universities,

Gosvami possesses, the mood
of a palya-dasi (maidservant)
of Srimati Radhika, it is called
rapanuga-bhakti.

We conditioned souls are
eligible to become palya-dasis.
We cannot become like Lalita
or Visakha,
as direct beloveds of Krsna

whose position

is beyond the limit of our
attainment. We can follow only

hypocrisy, the only means of
deliverance is the chanting of
the holy name of the Lord. There
is no other way. There is no other

thousands of dollars in

way. There is no other way.]

only by a realized soul. ”

Jiva-daya is attained only by
chanting Krsna's holy name. Krsna's name is Krsna
Himself, but only when we are in the association of
the bona fide guru and bona fide Vaisnavas can we
chant suddha-nama, the pure name devoid of offences
and misconceptions Without this association, we can
neither chant the pure name nor engage in suddha-
bhakti (pure devotion).

What is suddha-bhakti?* We may think that vaidhi-
bhakti (devotion prompted by the regulations of the
scriptures) is suddha-bhakti, but it is not, nor will it
ever become so. Suddha-bhaktiis raganuga-bhakti, or
devotion impelled by a greed to follow in the footsteps
of the personal associates of Sri Sri Radha-Krsna.

3 The more you are engaged in devotional service, the more
your senses become pure or uncovered. And when it is
completely uncovered, without any designation, then you
are capable to serve Krsna. This is apprenticeship. Vaidhi-
bhakti, that is apprenticeship. Real bhakti, para-bhakti,
that is raganuga-bhakti. [Srila Prabhupada Bhaktivedanta
Svami Maharaja (lecture in Vrndavana, 12 November 1972]

or donating hundreds of

charity. Jiva-daya is the most
special gift, and it can be given

Srila Rapa Gosvami or Rapa
Manjari, Rati Manjari, Lavanga
and all the other
manjaris. The sahajiya-babajis’
“Oh, you are
Lalita, I am Lalita” is nothing
but mayavada philosophy (the

Manjari,

utterance of

doctrine of illusion in which one identifies oneself
with the object of worship), or monism, artificial
imitation.

Srila Bhaktivinoda Thakura foretold that in the
near future many hundreds of thousands of Western
devotees with $ikha and tulasi-mala will meet with
Indian devotees, and together they will chant, “Haribol,
haribol” “Gaura premanande hari haribol,” and “Hare
krsna hare krsna krsna krsna hare hare, hare rama hare
rama rama rama hare hare.” Thus, all over the world, this
pure mission of Sri Caitanya Mahaprabhu will spread.
This idea was started by Srila Bhaktivinoda Thakura.
He is the root of all our preaching, and therefore we are
truly indebted to him.

Courtesy of the Harikatha team

Published in Rays of The Harmonist,

No. 2, Kartika 1997 and

Discerning the True Sentiments of the Soul

by $ri Srimad Bhaktivedanta Narayana Gosvami Maharaja.
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In the depths of jiiana, vairagya and so on,
and behind all religion, lies the desire for
honour and distinction

o the degree that we endeavour to develop
ourselves spiritually, to become religious,
to maintain a renounced life, and to deliberate on
and discuss jriana, we desire our own honour and
distinction (pratistha). This desire contaminates our
hearts and pollutes our characters. Although we make
a great effort to control lust, anger, greed, illusion and
envy, and although we perform severe austerities to
control the senses, concealed within our hearts the
desire for pratistha, in the form of a wild infant animal,
continues to grow.
I learn astarnga-yoga with a desire to become
a famous yogi. If anyone one tells me that my yoga
lessons are merely a show, I burn in anger. I discuss
and deliberate upon many sdstras in my endeavour
to merge into brahma. If I hear someone say that this
process is fruitless, my mind becomes disturbed and
I condemn the accuser. We learn ten kinds of dharma,
such as control of the mind and the external senses,
austerity and truthfulness, and in carrying out our
worldly activities we perform daily obligatory religious
duties (nitya-karma) and occasional religious duties
(naimittika-karma). If someone says that karma-
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PRATISTHASA PARIVARJANA

Relinquishing

Srila Saccidananda Bhaktivinoda Thakura

kanda is simply useless labour, my mind suffers; I
become unhappy because my pratistha is being made
to appear insignificant.

Those who desire sense enjoyment (bhukti) and
liberation (mukti) are restless and slaves of the desire
for pratistha.

When the karmi, jiiani, yogiand so on search in hope
of attaining the fruit of enjoyment and liberation, how
can they have any peace? They cannot relinquish the
desire for pratistha. This desire is very insignificant,
however, in those Vaisnavas who have no thirst at all
for bhukti and mukti.

Present-day Vaispava acaryas desire

pratistha and are intolerant

Nowadays, the dcaryas of vaisnava-dharma cannot
tolerate the slightest disrespect. From the outset, they
endeavour to enhance their dignity by placing their
feet on the heads of all. It is not unreasonable for
an dacarya to receive respect from others. But if he
courts that respect for himself, where is his real value?
Furthermore, he becomes angry with someone who
doesnot offer him full prostrated obeisances (sastarga-
dandavat pranamas). Such anger is abominable. Well-
mannered people respect an dacarya by offering him a
separate seat. This is correct and in accordance with



the Desire for Pratistha

sastra, but if the dcarya is angered by someone else
sitting on that seat, it is most unfortunate. All such
behaviour solely arises from the desire for pratistha.

It is extremely difficult to give up the desire
for pratistha

Many Vaisnavas have given up their homes and
accepted the dress of a renunciant. Peace-loving
people who consider that householders have the
greatest desire for pratistha leave their homes and
accept the dress of renunciants. In that renounced
situation, however, pratistha arises with an even
greater intensity than before! If one who has accepted
the dress of a renunciant is not offered respect, he
becomes particularly angry. If the desire for pratistha
is present in householder Vaisnavas and Vaisnavas in
the renounced order, what can be said of others?

The desire for pratistha is not removed
without krsna-seva

When we collect and contemplate the instructions of
great people, we understand that as long as we cannot
give up the desire for pratistha, we cannot consider
ourselves Vaisnavas. Real humility is not found in
mere words. I say that I am not worthy of being the

servant of a servant of the Vaisnavas, but all the while
within my mind I think that anyone hearing me say this
will glorify me, thinking me a pure Vaisnava. Alas! The
desire for pratistha does not want to abandon us. For
this reason the best of Vaisnavas, Srila Raghunatha
dasa Gosvamli, says:

pratisthasa dhrsta svapaca-ramant me hrdi natet
katham sadhuh-prema sprsati sucir etan nanu manah

sada tvam sevasva prabhu-dayita-samantam atulam
yatha tam niskasya tvaritam iha tam vesayati sah

Sri Manah-$iksa (7)

How will my heart touch this pure sadhu-prema
as long as the shameless dog-eating lady in the
form of pratistha dances there? O mind! You
should therefore serve those pure Vaisnavas
who are the incomparable commanders of the
army of your master, Sri Krsna. They will then
remove that dog-eating lady from the temple of

your heart and allow prema to enter.

Extinction of the desire for pratistha in the
association of visuddha Vaisnavas

What can we gather from the words of this mahdajana
Srila Raghunatha dasa Gosvami? We understand
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that the desire for pratistha can never be removed
by studying and discussing s$dstra, by hearing
instructions from those who have not attained prema,
or by practising various bodily processes of yoga. It
can only be removed by associating with and serving
visuddha Vaisnavas. Having searched for and found
such Vaisnavas, it is our ultimate goal to associate with
and serve them.

To accept sat-sanga is non-different from
giving up asat-sanga

By associating with Vaisnavas, saintliness (sadhuta)
will manifest in our hearts and sinfulness will be
completely removed. When our hearts are clean, a
ray from the sun of prema will enter. This ray, which
enriches our hearts with prema, comes from the
heart of a saintly Vaisnava. This is the only way to
attain prema and give up pratistha. It is the natural
method to become a sadhu. All other approaches are
fruitless labour. In conclusion, attaining one’s eternal
transcendental nature is non-different from removing
one’s temporary material nature.

By the influence of sadhu-sanga, krsna-
prema is obtained and the desire for
pratistha is removed

The nature of krsna-prema is such that it is only
entrusted into the heart of visuddha-bhaktas of Krsna
and it has no other dwelling place. It is passed from
one soul (atma) to another, just as lightning passes
from one cloud to another. Gradually, by associating
with Vaisnavas, the prema in the Vaisnava’s heart is
naturally transmitted to the heart of the jiva. At that
time wicked tendencies are removed from the heart
of that jiva and a saintly nature manifests in him. All
the exalted qualities that purify the heart and that
accompany prema become manifest. It is therefore
our duty to remove the desire for pratistha by taking

sadhu-sanga.

Translated from Sri Gaudiya Patrika, Year 1, Issue 6,
September 1949
CC-BY-SA Rays of The Harmonist No.11 (Kartika 2002)
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Srila Saggi‘dfﬁf'ﬁn‘da Bhaktivinoda

The meaning of the word ‘matsarya’
& who is fit for the non-envious religion of
love?

he word matsarya is used with different

meanings in different contexts. Among
its various meanings we find ‘enviousness of
others' good-fortune’, ‘distressed because of
their success, ‘malice’ and ‘jealousy. Wherever
the word matsarya has been used in the Vaisnava
scriptures, it refers to that mood which is adverse to

prema (pure love).

dharmah projjhita-kaitavo 'tra
paramo nirmatsarandam satam

vedyam vastavam atra vastu sivadam
tapa-trayonmulanam

srimad-bhagavate maha-muni-krte
ki va parair iSvarah

sadyo hrdy avarudhyate 'tra krtibhih
s$usruasubhis tat-ksanat

Srimad-Bhagavatam (1.1.2)



In this Bhagavata Purana, where fraudulent

religiosity and all other mundane goals of
humankind have been utterly forsaken, the
supreme spiritual duty (parama-dharma) has
been expounded. That parama-dharma is
pure bhakti-yoga, exemplified by those saints
who are absolutely free from envy and full of
compassion for all living beings. The Supreme
Truth within uproots the three forms of misery
and grants the highest form of bliss. When
those with ample spiritual merit desire to listen
to the message of this beautiful Bhagavatam,
which was authored by Mahamuni SriNarayana
Himself, then the Supreme Lord Sri Hari is
immediately and permanently captured within
their hearts. What is the need of any other

message?

This statement defines who is fit to practise
parama-dharma — that supreme spiritual duty
propounded by Srimad-Bhagavatam. And to relish the
liquid humours of pure love (prema-rasa) is truly the

¥ ©® Sheila Sund www.flickr.com

supreme spiritual duty that this gospel enjoins. Those
who are without envy (nirmatsara) are the only ones
fit to practise this parama-dharma. Nirmatsarata
means ‘the quality of being free from matsarya
(envy). Within the context of this verse, commentators
have explained matsarata as feeling happiness upon
seeing the misery of others and misery upon seeing
their happiness, but if the meaning of the word
matsaratd is not illuminated in detail, it will not be
understood by common people.

The gang of six foes & the cause of their
combined appearance

The jivas, confined by ignorance, have been entrapped
in mundanity by the rope of the six foes (sad-varga).
Lust (kama), anger (krodha), greed (lobha), delusion
(moha), pride (mada) and envy (matsarya) — these six
are called sad-varga, and they are nothing but other
forms of the five types of misery, namely ignorance
(avidya), egotism (asmita), infatuation (abhinivesa),
vehemence (raga) and hatred (dvesa).
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Extreme absorption in gross material objects gives
rise to lust. In Srimad Bhagavad-gita, lust is described
as follows:

dhyayato visayan pursah sangas tesupajayate
sangat sanjayate kamah kamat krodho 'bhijayate

krodhad bhavati sammohah sammohat smrti-vibhramah
smrti-bhramsad buddhi-naso buddhi-nasat pranasyati

Srimad Bhagavad-gita (2.62—63)

The meaning of these verses
is as follows: [By meditating on
the sense objects, one inwardly
mingles with them. As such]
the
objects, in the form of acute

association with sense
absorption in them, gives rise
to lust (kama), which inevitably
leads to anger (krodha). Anger
gives rise to (sammoha) — that
is, greed (lobha) to enjoy the
sense objects even by unfair means. Greed for sense
objects leads to loss of memory (moha) which in turn
destroys the intelligence, or in other words, it leads to
pride (mada), wherein one fails to distinguish between
virtue and evil. That pride leads to utter ruination —
matsarya, which severely distorts the living entity’s
natural, loving tendency.

The means to conquer the enemy

Bhagavad-gita instructs us:

evam buddheh param buddhva
samstabhyatmanam atmana
jahi satrum maha-baho
kama-rupam durasadam
Srimad Bhagavad-gita (3.43)

The meaning is as follows: Realize that the soul,
who belongs to the spiritual domain, transcends
the intelligence. Controlling the mind through the
principle of resolute determination, conquer that
inextinguishable enemy known as kama.
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¢ But envy (matsarya)
encompasses all
of this: lust, anger,
greed, delusion and

all kinds of pride.”

All the foes are within matsarya

From all these instructions it is clearly understood that
by misunderstanding the nature of our true self — in
other words, due to svariipa-bhrama — the seed of lust
sprouts in our hearts and gradually grows into the tree
of envy, thus sending prema, which is jaiva-dharma,
or the true nature of all living entities, far away. Lust
(kama), anger (krodha), greed (lobha), delusion (moha)
and pride (mada) are all included in envy (matsarya).
Lust is included in anger. Lust and
anger are both included in greed.
Lust, anger and greed are within
delusion. And lust, anger, greed and
delusion are found within pride,
which refers to all kinds of pride,
including pride in one’s wealth,
in one’s beauty, in one’s bodily
prowess, in one’s high caste and in
one’s erudition. But envy (matsarya)
encompasses all of this: lust, anger,
greed, delusion and all kinds of pride.

All sorts of miseries are included in envy and
a man prone to envy is devoid of compassion
for other living beings

All the miseries of the living beings are truly embodied
in envy. Two types of ignorance, namely, unrighteous
ignorance and righteous ignorance; wicked acts and
the desire to act wickedly (papa and papa-vasana); and
commendable acts and the desire to act commendably
(punya and punya-vasana), are all included within envy.
The principles of Vaisnavism (vaisnava-dharma) —
namely compassion for all living entities (jive-daya),
the loving inclination to chant the holy name (name-
ruci), and service to the Vaisnavas (vaisnava-seva) —
stand directly opposed to the condition of envy. Those
who feel distress upon seeing the happiness of others
can never feel compassion for the living entities, and
their hearts can never be suffused with the nectar of
love of God. They maintain hatred and jealousy towards
Vaisnavas, a hatred that arises from the long standing
distortion of their constitutional nature.



Only those who are free from envy can
embrace the import of ‘even humbler than
grass’

Only those who are free from envy have imbibed the
true meaning of the verse beginning trnad api. Sriman
Mahaprabhu has said:

trnad api sunicena taror api sahisnuna

amaninda manadena kirtaniyah sada harih

Sri Siksastaka (3)

Only he who feels lower than a blade of grass
and who is more tolerant than a tree; who
expects no honour for himself but who is able
to give due respect to all others is qualified to
perpetually chant the holy names of Hari.

A person who is free from envy possesses no
false pride for wealth, beauty, high caste, education
or mundane physical strength, and therefore regards
himself as even more insignificant (sunicena) than a
blade of grass. Such a person is also free from anger,
aggressiveness and violence. On account of that he is
even more tolerant (sahisnuna) than a tree. That is, he is
exceedingly compassionate. A person such as this, who is
free from envy and false pride in his caste, education and
so on, despite being blessed with all virtue, never craves
recognition or adoration from others. Thus he is amani,
one who does not expect honour from anyone. That
person, being free from envy, always feels happiness in
the happiness of others, and pain in their sorrow. And so,
he treats all living beings with due honour (manada).

In general, by being compassionate toward all living
beings, he shows respect to them all. By offering great
honour to noble souls like brahmanas (priests) and
vaisnava-praya (unperfected Vaisnavas), he pleases
them. And while devoting himself to the lotus feet of
perfected Vaisnavas, he serves them.

The ten symptoms of the non-envious

(1) He who is free from envy, by his very nature,
never criticizes sadhus (saints).

(2) He does not consider demigods to be
independent lords, for his intelligence is
absorbed only in Sri Krsna, yet he does not
disregard them.

(3) He has faith (sraddha) in $ri guru and all other
superior devotees as befits each of them.

(4) He offers respect to the bhakti scriptures like
Srutit.

(5) Abandoning meaningless arguments, he
apprehends how the holy name is the topmost,
meaningful attainment (paramartha), a
perception rooted in perfect conviction that the
holy name (nama) and its owner (nami) are one
and the same.

(6) He never engages in wickedness while
depending on the protection of the holy name.

(72 He does not consider the auspiciousness of
ordinary piety — such as societal dharma,
religious vows (vrata) or renunciation — to be
comparable in any way to chanting the holy
names.

(8) He tries to inculcate faith in the faithless, but
never grants them the holy name until that faith
has awakened.

(9) He believes completely in the glories of the holy
name as described in the scriptures.

(10) And he is devoid of any sense of ‘I' and ‘mine’ in

relation to mundanity.

O readers! Non-enviousness alone is liberation
for the living being, and envy his only bondage. In Sri
Caitanya-caritamrta it has therefore been said:

caitanya-carita suna sraddha-bhakti kari’
matsarya chadiya mukhe bala ‘hari’ ‘hari’

Sri Caitanya-caritamrta (Madhya-1ila 9.361)
Endowed with full faith and devotion, listen to

the lifework of Sri Caitanya... Cast aside envy
and let your mouth sing, “Hari, Hari!”

Translated from Sri Gaudiya Patrika, Year 5, Issue 5
CC-BY-SA Rays of The Harmonist No.22 (Kartika 2010)

1 Which includes Srimad-Bhdgavatam and the Upanisads.
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The result of blaspheming a Vaisnava
TN

mong all the different types of offences a
jiva (living being) can possibly commit, no
offence is more severe than blaspheming a Vaisnava.
It is therefore essential to contemplate the meaning
of vaisnava-ninda according to the scriptures. It is
written in the Skanda Purana:

nindam kurvanti ye mudha vaisnavanam mahatmanam
patanti pitrbhih sardham maha-raurava-sarjnite
hanti nindati vai dvesti vaisnavan nabhinandati

krudhyate yati no harsam darsane patanani sat

That foolish person who criticizes an exalted
Vaisnava falls down to the hell known as Maha-
raurava, along with his forefathers. Whoever (1)
kills a Vaisnava, (2) blasphemes him, (3) feels
malice toward him, (4) does not properly greet
him upon seeing him, (5) becomes angry with
him or (6) does not feel joy upon seeing him,
certainly becomes degraded as a result of these

six types of misconduct.
It is written in Srimad-Bhagavatam (10.74.40):

nindam bhagavatah srnvams
tat-parasya janasya va
tato napaiti yah so 'pi
yaty adhah sukrtac cyutah

A person who does not promptly leave that place
where blasphemy of Bhagavan or His dedicated
devotee, the Vaisnava, is perpetrated, becomes
bereft of all his previously accumulated spiritual
merit (sukrti) and meets with degradation.

Different categories of jivas and appropriate
conduct with each

Having thus been forewarned about vaisnava-ninda,
it is absolutely imperative to first ascertain what
specifically designates one a Vaisnava, and then deter-
mine which acts result in vaisnava-aparadha (offences
to Vaisnavas). All jivas fit into one of four categories:
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(1) ordinary jivas, (2) religious jivas, (3) brahmanas
and those jivas who resemble Vaisnavas (vaisnava-
praya jivas) and (4) vaisnava-jivas.

With the wisdom that Sri Krsna resides in the heart
of all jivas, one should honour every living being.
A deeper respect should naturally be shown to the
religious jiva, and, beyond this, it is imperative to
feel even deeper honour for the brahmana-jiva and
the vaisnava-praya jiva. But above all, it is enjoined
that one must worship and serve the lotus feet of a
vaisnava-jiva.

If one fails to offer respect to the common jiva,
special respect to the religious jiva, and befitting
honour to the brahmana and vaisnava-praya jivas,
then one incurs sin (papa). However, to disrespect or
dishonour a vaisnava-jiva is actually an aparadha
(an offence against divinity). There is no form of sin
that cannot be destroyed by performing ordinary
penances, but an aparadha committed against a
Vaisnava is not easily eradicated. Sins affect the gross
and subtle material bodies, whereas an aparadha
specifically affects the jiva’s quest to establish himself
in his constitutional position as a pure spirit soul,
causing him to fall from his path. Therefore, those
who wish to perform loving worship of the Supreme
Lord (bhagavad-bhajana) must diligently protect
themselves from committing aparadha.

Three types of Vaisnavas according to
Srimad-Bhagavatam: kanistha, madhyama
and uttama

In Srimad-Bhagavatam, three specific categories of
Vaisnavas are described in the following three verses:
The neophyte, or kanistha, Vaisnava —

arcayam eva haraye
pujam yah sraddhayehate
na tad-bhaktesu canyesu
sa bhaktah prakrtah smrtah
Srimad-Bhagavatam (11.2.47)

He who engages in worshipping the deity as
Bhagavan Sr1 Hari, with ordinary faith received
through some lineage of worldly teachers, but
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who does not engage in worshipping Sri Hari’s
devotees, is a kanistha Vaisnava, or neophyte
Vaisnava. In other words, he is just beginning to
enter into understanding the science of bhakti.

The specific difference between worldly, traditional
faith and faith based on the revealed scriptures
(sastriya-sraddha) is that the former arises from mere
conventional, worldly education, whereas in the latter,
namely sastriya-sraddha, faith in the Vaisnavas arises
from deep conviction in the words of the scriptures and
is based on the evidence presented therein. It is only with
the advent of sastriya-sraddha that the jiva becomes a
madhyama Vaisnava, or intermediate Vaisnava.

Until sastriya-sraddha has arisen, the obligation

of a sadhaka (a devotee in the stage of practice) to
perform karma does not wane. In this regard, Sriman
Mahaprabhu has said:

$uddha-vaisnava nahe, kintu vaisnavera praya I __ 3 - " -

In this way, the madhyama Vaisnava even shows

Such persons are not pure Vaisnavas, but the .. . . .
P P T Y fitting mercy to the envious, seeing them as ignorant.

resemble Vaisnavas. Only the madhyama Vaisnava is actually qualified to

serve the Vaisnavas.

Solely by genuine association with true Vaisnavas, ) ] ) ]
_'y Y 8 . ] ) T Since the kanistha Vaisnavas do not engage in such

the kanistha Vaisnava, who is a vaisnava-praya jiva, . .
. ] service, they cannot be called Vaisnavas; rather, they

can become a suddha Vaisnava (pure Vaisnava).

. . . are known as vaisnava-praya (those who resemble
The intermediate, or madhyama, Vaisnava —

Vaisnavas).

. . The topmost, or uttama, Vaisnava —
isvare tad-adhinesu balisesu dvisatsu ca

prema-maitri-krpopeksd yah karoti sa madhyamah sarva-bhutesu yah pasyed bhagavad-bhavam atmanah

Srimad-Bhagavatam (11.2.46) bhutani bhagavaty atmany-esa bhagavatottamah

) Srimad-Bhagavatam (11.2.45)
He who offers his love to the Supreme Lord,

Sri Bhagavan; remains a sincere friend to all . . .
He who experiences the revelation of his own

Vaisnavas; shows mercy to the innocent!; and, . .
i 4 cherished form of Bhagavan in the hearts of all

through the most appropriate use of indifference, . . . . .
& PPTOP jivas,including his own; who experiences that all

tolerance or even complete avoidance, neglects . . . .. _
jivas, their very existence resting in Bhagavan,

those who are envious of Bhagavan and the
are fully surrendered to that same Supreme

Vaisnavas, is a madhyama Vaisnava. . .
Absolute Reality; and who perceives everyone

in the whole world as a Vaisnava, is known as
1 This refers to the vaisnava-praya jivas, or those
living entities who resemble Vaisnavas but are not yet Vaisnava does not see the difference between a

an uttama Vaisnava (topmost Vaisnava). Such a

conversant with the science of bhakti. Vaisnava and a non-Vaisnava.
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¢¢ Solely by genuine
association with
true Vaisnavas,
the kanistha
Vaisnava, who
is a vaisnava-
prayajwa, can
become a sSuddha

Vaisnava (pure

Vaisl_lava).”

Three classifications of Vaisnavas according
to the teachings of Sriman Mahaprabhu:
Vaisnava, Vaisnava-tara and Vaispava-tama

The only conclusion to be drawn then is that when
those who were in the kanistha stage attain faith in
the scriptures (sastriya-sraddha) and hence become
eligible to serve the Vaisnavas, they are thereafter
described simply as waisnava® (having vaisnava
qualities) until the time when they attain the other
qualities characteristic of a madhyama Vaisnava.

Correspondingly, madhyama Vaisnavas
described as vaisnava-tara (having vaisnava qualities
to a profound degree) while uttama Vaisnavas alone,
the topmost Vaisnavas, are described as vaisnava-
tama (having vaisnava qualities to the superlative
degree).

It is necessary to deliberate upon the way in which
Sriman Mahaprabhu introduces us to these three
types of Vaisnavas:

2 The word vaisnava is here being used as an adjective,
as in “having vaisnava qualities”. It is therefore written
in lower case italics. The affixes tara and tama modify
that adjective to the intensified and superlative degrees
respectively.

are

One who is vaisnava —

“ataeva yanra mukhe eka krsna-nama
sei ta’ vaisnava, kariha tanhara sammana”

Sri Caitanya-caritamrta, Madhya-lila (15.111)

One who chants the name of Krsna3 even once
is vaisnava (possessed of vaisnava qualities).
Therefore, you should show all respect to him.

One who is vaisnava-tara —

‘krsna’-nama nirantara yanhara vadane
sei se vaisnavatara, bhaja tanhara carane

Sri Caitanya-caritamrta, Madhya-lila (16.72)

One who incessantly chants Krsna's name is
vaisnava-tara (possessed of vaisnava qualities
to a profound degree) and one should render
service to his lotus feet.

One who is vaisnava-tama —

yanhara darsane mukhe aise krsna-nama
tanhare janiha tumi ‘vaisnava-pradhana’

krama kari’ kahe prabhu ‘vaisnava’-laksana-
‘vVaisnava’, ‘vaisnavatara’, ara ‘vaisnavatama’

Sri Caitanya-caritamrta, Madhya-lila (16.74-75)

One who inspires others to chant krsna-nama
merely by being visible to them is vaisnava-
tama (possessed of vaisnava qualities to the
superlative degree) and is the topmost Vaisnava.

8r1 Caitanya Mahaprabhu thus explained the
different grades of Vaisnavas in sequence —
those who are wvaisnava, those who are
vaisnava-tara and those who are wvaisnava-
tama — in accordance with the symptoms they

each exhibit.

3 In this article the term krsna-nama, or “the holy name of
Krsna”, refers to suddha-nama — as distinct from nama-
aparadha (offensive chanting of the holy name) and
nama-abhasa (a semblance of chanting the holy name).
Suddha-nama is directly Krsna Himself in the absolutely
pure, transcendental form of His holy name.
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According to these teachings of Sriman
Mahaprabhu, one who merely utters [absolutely pure]
krsna-nama is eligible to be described as a Vaisnava.
Among the kanistha bhaktas, those who are described
as vaisnava-praya (resembling Vaisnavas), or else
vaisnava-abhasa (the semblance of a Vaisnava) only
chant namabhasa (a semblance of the holy name). They
do not chant suddha-nama (the absolutely pure holy
name). However, those who are, in fact, able to chant
suddha-nama, even once, have vaisnava qualities
and are suddha Vaisnavas; those who incessantly
chant suddha-nama are vaisnava-tara (possessed of
Vaisnava qualities to a profound degree); and those
who cause others to chant krsna-nama merely by
being visible to them, are vaisnava-tama (possessed

of Vaisnava qualities to the superlative degree).

One who chants suddha-krsna-nama even
once is indeed a Vaisnava & diksa (initiation)
is unnecessary in terms of the existential
reality (tattva) of $ri nama

At this point, one more thing needs to be considered.
Becoming a suddha Vaisnava does not depend on the
process of taking diksa (ceremonial initiation). Diksa
is the process whereby a person receives a mantra for
the worship of Sri Hari’s deity form, and thus comes at
least to the stage of vaisnava-praya.

In terms of the existential reality of the holy name
(nama-tattva), such diksa is unnecessary. As Sriman
Mahaprabhu has said:

prabhu kahe,—“yanra mukhe suni eka-bara
krsna-nama, sei pujya,—srestha sabakara”

Sri Caitanya Mahaprabhu answered, “He from
whose mouth krsna-nama is heard even once is

worshipful and is the best among human beings.

eka krsna-name kare sarva-papa ksaya

nava-vidha bhakti parna nama haite haya

“Even uttering Krsna's name a single time
destroys all of one’s sins. The nine-fold process

e RAaYs OF THE HARMONIST

vl %77 '

- !
Al g 4 =

. . Va e g
‘ “According to these teachiﬁgs _
“ “ of Sriman Mahaprabhu, one who

:wmerely utters [absolutelyﬁe]
" krsna-nama is eligible to be ¥ —
described as a Vaisnava.’z 2 4

"%
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completeness only through nama.

diksa-purascarya-vidhi apeksa na kare
jihva-sparse a-candala sabare uddhare

“One is not required to undergo the process of
receiving diksa or any preparatory regulative
rites in order to chant krsna-nama. Simply by

coming in contact with the tongue, krsna-nama
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delivers everyone, including even the most

degraded class of men.

anusanga-phale kare sammsarera ksaya
citta akarsiya karaya krsne premodaya

Sri Caitanya-caritamrta (Madhya-lila 15.106—109)
“As a secondary result of chanting krsna-nama,

one’s material entanglement is terminated. The
primary result is that the mind and heart of

the chanter become uncontrollably drawn to
Krsna and finally krsna-prema awakens in his
heart.

“ataeva yanra mukhe eka krsna-nama
sei ta’ vaisnava, kariha tanhdara sammana”

Sri Caitanya-caritamrta (Madhya-lila 15.111)

“One who even chants Krsna’s name a single
time is described as a Vaisnava; therefore you
should show him utmost respect.”

The difference between Sri Nama and
namabhasa & those who chant namabhasa
are not Vaisnavas

The difference between nama and namabhasa is not
the topic of our present deliberation. This shall be

- discussed specifically at another time. Herein, this

much can be said: when krsna-nama is chanted with
sastriya-sraddha (faith in scripture), that is, with
unalloyed surrender, then it is [pure] nama. When
nama is chanted with desires unrelated to making
Krsna happy (anyabhilasita), or when it is eclipsed by
dry, impersonal knowledge (jriana), reward-seeking
action (karma), renunciation born of aversion
(vairagya) and so forth, it is namabhasa.

Although the chanting of namabhasa can award
any result, even up to emancipation from the material
energy (mukti), the Vaisnava only chants suddha-

' nama and is never inclined to chant any form of

namabhasa.

When nama is chanted by one who has knowledge
of His actual svariipa, who understands that nama
and nami (the name and the named) are non-
different, and who has realized that nama only makes
His appearance upon the pure transcendental senses
of the jiva, only then is it [pure] nama.

When that nama appears on someone’s tongue,
even once, he becomes a Vaisnava. By the time nama
appears, all of one’s fructified (prarabdha) and
unfructified (aprarabdha) sins are destroyed. And
along with the awakening of such nama comes love
of Godhead.
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The Vaisnava who chants suddha-nama is
endowed with all good qualities, is free of
sins and has no interest in pious or impious
activities

A Vaisnava is naturally endowed with all good
characteristics and is devoid of all vice. It is stated in
Sri Caitanya-caritamrta:

sarva maha-guna-gana vaisnava-sarire
krsna-bhakte krsnera guna sakali saricare

Sri Caitanya-caritamrta, Madhya-lila (22.75)

“All exalted virtues reside in the body of a
Vaisnava. All the transcendental qualities of
Krsna are transmitted to His bhakta.

vidhi-dharma chadi’ bhaje krsnera carana
nisiddha papacare tara kabhu nahe mana

Sri Caitanya-caritamrta (Madhya-lila 22.142)

A Vaisnava exclusively worships Sri Krsna’s
lotus feet, so even though he casts aside the
regulative principles and conduct prescribed
for the discharge of wvarnasrama-dharma
(righteous societal duty), his mind is never
tainted by the
prohibited, sinful activities.

inclination to engage in

ajnane va haya yadi ‘papa’ upasthita
krsna tanre suddha kare, na karaya prayascitta

Sri Caitanya-caritamrta (Madhya-lila 22.143)
If, however, a Vaisnava somehow unknowingly
becomes implicated in sinful activity, Krsna does

not make him undergo the ordained method of
atonement, but personally purifies him instead.

jnana-vairagyadi—bhaktira kabhu nahe ‘anga’
ahimsa-yama-niyamadi bule krsna-bhakta-sanga

Sri Caitanya-caritamrta (Madhya-lila 22.145)

Never mistake the cultivation of knowledge
and renunciation as limbs of bhakti in their
own right, for all good qualities such as
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¢ The day
krsna-nama
appears on
someone’s

tongue, even

a single time,

he will lose all
taste for sinful

activities.”?

gentleness, control over the mind and senses,
and appropriate renunciation automatically
accompany the krsna-bhaktas.

asat-sanga-tydaga,—ei vaisnava-dcdra
‘stri-sangi’'—eka asadhu, ‘krsnabhakta’ ara

Sri Caitanya-caritamrta (Madhya-lila 22.87)

To discard the company of those who diminish
one’s resolve in krsna-bhakti (asat-sanga) is truly
the natural conduct of a Vaisnava. And the most
detrimental association of all is those who enjoy
the company of women and the non-devotees.

The day krsna-nama appears on someone’s tongue,
even a single time, he will lose all taste for sinful
activities. What to speak of taste for sinful activities,
he will even lose interest in pious activities. All three
classifications of Vaisnavas — namely those who are
vaisnava, those who are vaisnava-tara and those
who are vaisnava-tama — are devoid of any form of
material contamination, flawless and without sin.

If it is observed, however, that a person is actually in-
clined toward sinful activities, then he is not to be counted
among the Vaisnavas. Even the kanistha-vaisnavas*
have no inclination for pious or impious activities.

4 Also known as vaisnava-praya.



Wicked people see faults in a Vaisnava in
three ways

Pure Vaisnavas have no faults and are therefore above
criticism. But those who do criticize them just blame them
and vilify them wrongly. Such wicked persons hatefully
criticize the Vaisnavas in the following three ways:

(1) They criticize all the faults that existed in a person
before suddha-bhakti manifested in him. In actual
fact, as soon as bhakti appears in one’s heart, all
of one’s faults begin to quickly disappear.

(2) During the period of time in which any
untoward propensities are being destroyed
within the Vaisnava’s heart, wicked people take
the opportunity to criticize him for any faults
that may still remain in him.

(3) Although an exalted Vaisnava is never inclined
toward faulty behaviour, sometimes, due to divine
providence, some unwarranted conduct may be
observed in him. Though such faulty behaviour
can never remain a permanent habit in the
Vaisnava, wicked people still criticize him for it.

In this way, these heartless people lead themselves
to their own doom by committing the wicked deed of
blaspheming a Vaisnava. Therefore, in the book Nama-
tattva-ratnamala, it is said:

prag bhakterudyaddosah ksayavasista eva ca
daivotpannasca bhaktanam naivalocyah kadacana

saduddesyamrte yastu mrsapavadameva ca
dosanalocayatyeva sa sadhu-nindakohadhamah

One should never reflect upon the faults of a
bhakta — namely, those that were present in
him before bhakti awakened in him, those that
temporarily remain during the time when his
heart is purified through his practice of bhakti,
and those that may appear in him accidentally
due to providence. One who reflects upon
any of these faults, not with a good-hearted
purpose but rather with slanderous intent, is a
blasphemer of saints and is extremely degraded.

Criticism of a Vaispava’s previous faults is
abominable

O readers, any faults that were present in a Vaisnava
before the onset of bhakti should never be reflected
upon, unless there is some good-hearted purpose in
doing so. A Vaisnava should not be criticized for the
insignificant remnants of his previous faults. This is why
S8r1 Krsna has said in Srimad Bhagavad-gita (9.30—31):

api cet sudurdcaro bhajate mam ananya-bhak
sadhur eva sa mantavyah samyag vyavasito hi sah

ksipram bhavati dharmatma sasvac-chantim nigacchati
kaunteya pratijanihi na me bhaktah pranasyati

Even a man of abominable character who
engages in loving service performed with one-
pointed dedication (ananya-bhajana) to Me is
still to be considered a saint due to being rightly
situated in bhakti. He quickly becomes virtuous
and attains eternal peace. O Kaunteya, declare it
boldly that My bhakta never perishes.

It is offensive to criticize a Vaisnava for his
waning faults or for any fault that appears by
providence

By the influence of bhakti all the extremely abominable
kinds of behaviour that may have existed in one’s heart
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before the awakening of bhakti and have gradually
become one’s acquired nature (nisarga) diminish day by
day and are finally destroyed within a very short time.
Therefore, criticizing a Vaisnava without a virtuous
motive, because of the presence of such waning faults,
results in vaisnava-aparadha. Even if one observes
some accidental fault in a Vaisnava that occurs due to
divine providence, one should still not criticize him. In
this context, Sage Karabhajana has said:

sva-pada-milam bhajatah priyasya
tyaktany abhavasya harih paresah

vikarma yac cotpatitam kathancid
dhunoti sarvam hrdi sannivistah

Srimad-Bhagavatam (11.5.42)

That person who engages in exclusive bhajana
of the lotus feet of $ri Bhagavan, having left all
else, is most dear to Him. Even if the tendency to
engage in some sinful, forbidden act somehow
appears in his heart, Paramesvara Sr1 Hari,
who resides directly within his heart, not only
destroys those tendencies but also removes any
reaction that would have come as a result of
having committed some sin.

The underlying principle is that wrongly blaming
and criticizing a Vaisnava for any of the faults just
mentioned, which fit into three categories, leads to
nama-aparadha, offences against the holy name.
If one commits nama-aparadha, a sphurti (divine
revelation) of nama will never take place, and without
such sphurtis it is not possible to become a Vaisnava.

The faults of others can be deliberated upon
if one has a virtuous motive

At this point, an opposing argument may arise: would
it be appropriate to deliberate on a fault found in a
Vaisnava that is not counted among the three types
of faults just mentioned? The answer is that no fault
other than these three types can exist in a Vaisnava.
If someone has faults that do not fit into one of these
three types, then, according to the revealed scriptures,
they cannot be called Vaisnavas.
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We should consider that, without the right motive, it
is inappropriate to reflect, even impartially, upon the
faults of any living being, what to speak of Vaisnavas.
To blaspheme Vaisnavas is an offence, but even
blaspheming other jivas is a sin. Vaisnavas have no
interest in performing such a sinful act.

However, provided one has the right motive, the
scriptures have not condemned a careful critique of
someone’s faults.

Proper motive is of three types: desiring
the welfare of the person criticized,
desiring the welfare of the world and
desiring one’s own welfare

There are three types of proper motive:

(1) If the intention in analyzing someone’s sins is to
ensure that he attains his ultimate welfare, then
such reflection is auspicious.

(2) If the motive behind reflecting on someone’s
sins is to benefit the whole world, then this is to
be counted as an auspicious act.

(3) If such reflection is undertaken for one’s own
spiritual welfare, then it too, is auspicious.
There is no fault in such reflection.

When one reflects upon the historical accounts of
personalities like Valmiki or Jagai and Madhai in light
of one or more of these three virtuous motives, then
such reflection is never the cause of incurring sin.
When a disciple humbly asks his spiritual master to
instruct him on how to identify a Vaisnava, the spiritual
master, desiring the welfare of his disciple and of the
whole world, explains that those who exhibit unholy
behaviour are non-Vaisnavas. He thus points out how
to identify true Vaisnavas through antithesis.

With the motive of encouraging one to accept
the shelter of the lotus feet of a true Vaisnava by
abandoning false, so-called preachers of religion, one
neither risks committing blasphemy of saints (sadhu-
ninda) nor vaisnava-aparadha (offence to Vaisnavas).
In such cases, even criticism directed at a specific
person is free from fault. These are all examples of
criticizing with the proper motive.



To abandon bad association and to accept

association of devotees

O readers, you must all contemplate this profound
subject with the utmost care. As an irrevocably
established principle, you must offer all respect to true
Vaisnavas and invariably abandon the association of
non-devotees. If one criticizes the true Vaisnavas, the
existential reality of the holy name will not manifest
in one’s heart. Thus the instruction has been given in
Srimad-Bhagavatam (11.26.27):

tato duhsarigam utsrjya
satsu sajjeta buddhiman
santa evasya chindanti

mano-vydasarngam uktibhih

For all these reasons, intelligent people reject
detrimental association and associate instead
with saintly persons. This is because saintly
personalities, with their powerful and virtuous
instructions, cut unholy, material attachments
from the heart and thus dispel all the distress

they cause.

It is only possible for a madhyama-adhikari
to serve saintly persons & unrighteous
activity is corrupting

You should not think that by serving a non-devotee,
considering him to be a saint, you will get the benefit
of serving a true saint. The reason the madhyama
Vaisnava, as mentioned before, is the only one who
is able to truly serve saints, is because the kanistha
Vaisnava (neophyte) is not yet inclined toward serving
saints, while the uttama Vaisnava (topmost Vaisnava)
does not see the difference between a saintly man and
an unsaintly one.

O readers! You are madhyama Vaisnavas, and
are therefore duty-bound to search out and identify
a saint and then befriend him. It is also your duty to
shower mercy upon those who are non-devotees, or in
some cases, neglect them. You will be at fault if you
abandon your own adhikara (rightful position). The

instruction of Srimad-Bhdgavatam in regard to vice
and virtue is this:

sve sve’dhikare ya nistha
sa gunah parikirtitah

viparyayas tu dosah syad
ubhayor esa niscayah

Srimad-Bhagavatam (11.21.2)

Steadfastness in carrying out the duties of one’s
own, rightful position is declared to be a good
quality, whereas deviation from the duties of
one’s position is considered a fault. In this way,
the two are clearly ascertained.

Evenif you unintentionally fallinto bad association,
you will become an offender to bhakti. As said in
Srt‘mad—Bhdgavatam (3.23.55):

sango yah samsrter hetur
asatsu vihito’dhiya

sa eva sadhusu krto
nihsangatvaya kalpate

Even if someone falls into ungodly association
due to his ignorance, such association still
leads to degradation. But in the same way, even
if someone finds himself in the association
of saintly persons accidentally, such saintly
association very easily leads him away from bad
association and cuts his worldly attachment.

The uttama-bhaktas’ glory of seeing everyone as
saints is proclaimed in holy books such as Bhakta-
mala and Prapannamrta. However, such conduct
should never be imitated by a madhyama Vaisnava.
For a madhyama Vaisnava, such behaviour would lead
to the fault known as an-adhikara-cesta — not acting
in accordance with one’s eligibility, or position — and
he would rapidly become degraded as a consequence.

May the suddha-bhaktas mercifully deem our
discussion of all these subjects to have been properly

motivated.
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The Society ofor Gar‘h"ga F

by Srila Saccidananda Bhaktivinoda Thakura

Only those who have faith in Sri Gauranga
Mahaprabhu are part of His society

ter thorough deliberation we have
oncluded that mankind will greatly benefit
through Sri Gauranga Samaja, the society of Sri
Gauranga. Srila Vrndavana dasa Thakura has said “ye
va mane, ye nd mane, saba tanra dasa — Everyone is
a servant of Sri Caitanya, even if some accept Him as

Bhagavan and others do not.” * Indeed, every Gaudiya

1 A similar verse appears in Sri Caitanya-caritamrta (Adi-
lila 6.85): “keha mane, keha na mane, saba tarira dasa —
Everyone is a servant of $ri Caitanya, even if some accept
Him as Bhagavan and others do not.”
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Vaisnava accepts that Sri Gauranga Mahaprabhu is Sr1
Krsna Himself, the Absolute Truth.

Constitutionally, every living being is a servant of
S8ri Krsna. However, many do not accept this because
they are afflicted by offences. Such people will
certainly neglect this Sri Gauranga Samaja, so what
will the society do but remain indifferent to them?
Those who hold Sri Gauranga Mahaprabhu in high
regard will participate in this society with one-pointed
focus. What doubt can there be in this?

Three types of people have faith in Sri Gauranga
Mahaprabhu: (1) those who have faith that He is the
Supreme Lord, (2) those who have faith that He is the
topmost devotee, and (3) those who categorize Him as



a great personality. However, as all three types respect

8r1 Gauranga Mahaprabhu, they can be included
within His society.

It is necessary to include in the society of Sri
Gauranga the three types of people who have
faith in Him

Those who perform bhajana of Sr1 Gauranga
Mahaprabhu, knowing Him to be the Supreme Lord, are
His one-pointed devotees who are counted among His
intimate associates. This category is further divided
because even though some people know Sri Gauranga
to be the Supreme Lord, they may not consider Him the

object of their bhajana. Nonetheless, there is no doubt
that everyone in this particular category demonstrates
love for $ri Gauranga.

Those who consider Sr1 Gauranga to be the topmost
devotee will certainly propagate love for Sri Gauranga
Mahaprabhu (gaura-prema) from time to time, even
if they belong to another sampradaya. Persons in
this category can never become disinclined to the
promotion of $r1 Gauranga Samaja.

And those who consider Sri Gauranga Mahaprabhu
to be an ordinary devotee and a native social reformer
also belong to His community. If the second and
third categories are not included in the society of Sr1
Gauranga, then this society cannot be said to benefit
the public at large. Taking care to bring them within the
community of Sri Gauranga is thus an intelligent act.

Accordingly, the conclusion is that the society of
8r1 Gauranga comprises those great souls who hold
Sri Gauranga as an ideal.

The members summoned to the society of
Sri Gauranga, and the grand assembly of
Prakasananda Sarasvati of Kasi (Varanasi)

One question must be considered here: Does Sri
Gauranga approve of such a society or not? If we
examine the sastras pertaining to bhakti we will
observe that Sri Gauranga personally established the
foundation of such a society during His prakata-lila,
or manifest presence.

O reader, do you remember that in the holy place
of Varanasi a grand assembly was held in honour of
8r1 Gauranga Mahaprabhu? It was organized by the
brahmana from Maharastra, who was an exceptional
devotee and an associate of Mahaprabhu. He invited all
the Sankarite sannyasis and other paramahamsas of
Kasi and specifically requested Sriman Mahaprabhu
to join that assembly so that Mahaprabhu would
bestow His mercy upon them all, as well as manifest
some of His opulence. Astonished upon beholding
Sriman Mahaprabhu’s grandeur, those sannydsfs rose
from their seats and offered Him — the Lord of our
hearts — the most elevated sitting place.

In that assembly Sriman Mahaprabhu preached
suddha-svabhakti, or pure devotional service to
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Himself, and thus became worshipful by all of those
present there. The sannydsis, their eyes brimming
with tears, took shelter of His lotus feet. All varieties of
people participated in that grand assembly, which was
made more glorious by the presence of paramaharsa
sannyasis, a multitude of brahmanas who were
engaged in fruitive activities, countless worldly
minded people, devotees from every sampradaya, and
the most elevated pure devotees such as Sri Sanatana
Gosvamli, Sri Candrasekhara Acarya, Sr1 Tapana Misra
and Sri Paramananda Kirtaniya. This is described in
Sri Caitanya-caritamrta:

ara dine gela prabhu se vipra-bhavane
dekhilena, vasiydachena sannydsira gane

Sri Caitanya-caritamrta (Adi-1ila 7.58)
The next day Sri Caitanya Mahaprabhu went

to that brahmana’s residence and saw the

sannyasis of Varanasi sitting there.

vasiya karila kichu aisvarya prakasa
mahatejomaya vapu koti-sturyabhdsa

Sri Caitanya-caritamrta (Adi-lila 7.60)

Sitting on the ground, $riCaitanya Mahaprabhu

revealed His mystic power by manifesting
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extremely effulgent bodily lustre as bright as

millions of suns.

prabhave akarsila saba sannydsira mana
uthila sannyast saba chadiya asana

Sri Caitanya-caritamrta (Adi-lila 7.61)

Sr1 Caitanya Mahaprabhu's brilliant bodily
effulgence attracted the minds of the sannyasis,
and they respectfully rose, giving up their sitting
places.

apane prakasananda hatete dhariya
vasaila sabha-madhye sammana kariya

Sri Caitanya-caritamrta (Adi-1ila 7.65)
Prakasananda Sarasvati, however, personally
caught Sri Caitanya Mahaprabhu by the hand

and with much honour seated Him in the midst
of the assembly.

prabhura mista-vakya suni’ sannydasira gana
citta phiri’ gela, kahe madhura vacana

Sri Caitanya-caritamrta (Adi-1ila 7.99)

After hearing the sweet words of Sri Caitanya
Mahaprabhu, the minds of the Mayavadi



sannyasis were moved, and thus they spoke

pleasing words.

ye kichu kahile tumi, saba satya haya
krsna-prema sei paya, yara bhagyodaya

Sri Caitanya-caritamrta (Adi-lila 7.100)

“Dear Sri Caitanya Mahaprabhu, all You have
said is completely true. Only one whose good
fortune has awakened attains krsna-prema.”

The founding of the society of Sri Gauranga
and its success in preaching

By reading this narration, we can certainly understand
that the original Sri Gauranga Samaja in the house of
the brahmana from Maharastra was manifested by the
desire of Sr1 Gauranga Mahaprabhu. If He bestows His
mercy upon us, the present society of Sr1 Gauranga
will achieve similar success. If those who honour
8ri Gauranga constantly cultivate an understanding
of His glories they will become supremely pure
Vaisnavas within no time. Moreover, even if those who
do not honour Him at all attend the society’s assemblies
and thereby regularly hear sweet narrations about
Him, they will also become gentle at heart. Moreover,
they will eventually relinquish the impurity of their
adherence to other sampradayas and become wholly
pure bhaktas of Gauranga. As Srila Kaviraja Gosvami
says in SrT Caitanya-caritamrta (Madhya-lila 2.87):
yeba nahi bujhe keha, sunite Sunite seha,
ki adbhuta caitanya-carita
krsne upajibe priti, janibe rasera riti,

Sunilei bada haya hita

If one does not understand Sri Caitanya
Mahaprabhu's wonderful life and pastimes but
nonetheless continues to hear about them again
and again, love for Krsna will be aroused. Gra-
dually one will come to understand the tradition
of rasa, the loving affairs between Krsna and the
gopis and other associates of Vrndavana. Thus,
simply hearing about Sr1 Caitanya Mahaprabhu
awards the highest benefit.

Only Vaisnavas in the topmost class do not

belong to any society

According to the scriptures, there are three categories
of Vaisnavas: uttama, madhyama and kanistha. Among
them, the uttama-vaisnava, or topmost devotee, does not
belong to any society. Nonetheless, his merciful presence
in Sr1 Gauranga Samaja will bring it much benefit. He
inherently sees all beings in relation to Bhagavan and
therefore he does not differentiate between what belongs
to him and what belongs to someone else. Because he
sees every living entity as situated within the Supreme
Absolute Truth, He does not distinguish between friend
and enemy, or devotee and non-devotee.

Sr1 Haridasa Thakura,

possesses all these bhavas, or moods. Nonetheless,

the topmost Vaisnava,

he has particular affection for the bhakta-gosthi,
the community of bhaktas, and He is devoted to the
preaching of bhakti. As stated by Srila Sanatana Gosvami
in Sri Caitanya-caritamrta (Antya-lila 4.100—3):

avatara-karya prabhura — nama-pracare
sei nija-karya prabhu karena tomara dvare

Sri Caitanya Mahaprabhu descended with the
missionto propagate the importance of chanting
the holy name. Now He is accomplishing His own

mission through you [Sr1 Haridasa Thakura].

pratyaha kara tina-laksa nama-sankirtana
sabara age kara namera mahima kathana

Daily you are chanting 300,000 holy names and

speaking the glories of the holy name before all.

apane dcare keha, na kare pracara
pracara karena keha, na karena acara

Some persons behave properly but do not
preach the glories of chanting $ri nama, whereas
others preach but do not behave according to

the principles.

‘dcara’, ‘pracara’, — namera karaha ‘dui’ karya
tumi — sarva-guru, tumi jagatera arya
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In relation to the holy name you both behave in
an exemplary way (dcara) and preach to others
(pracara). You are the guru of all, for you are
the topmost devotee in this world.

The duty of an intermediate Vaisnava in Sri
Gauranga Samaja

The Vaisnavas on the madhyama, or intermediate, level
remain under the guidance of uttama-vaisnavas, and
are the benefactors of kanistha-vaisnavas, neophyte
devotees. Therefore, uttama- and madhyama-bhaktas
are qualified for the bhajana section of $ri Gauranga
Samaja.? Although they may occasionally participate
in the activities of the working section, they do
not manifest their competence in such work like
the kanistha devotees, who are fond of it. However,
with the assistance of the kanistha-vaisnavas they
accomplish whatever work needs to be done.
Vaisnavas in the bhajana section of Sr1 Gauranga’s
society commonly take pleasure in nirjana-bhajana, or
solitary absorption in the holy name, and in istagosthi
(a gathering of like-minded devotees in which they
discuss their ista, worshipful Lord, and thus attain

2 According to Srila Bhaktivinoda Thakura, the society of Sri
Gauranga has two divisions: the bhajana section and the
section that focuses on external work. The division a person
belongs to depends on his adhikara, or qualification.
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much satisfaction and pleasure). There are two types

of istagosthi: personal practice (dcara) and missionary
work (pracdra). To maintain their practices, such
Vaisnavas remain engaged in reciting and hearing
scriptures like Srimad-Bhdgavatam, and in performing
harinama-kirtana. At the time of preaching, they impart
knowledge of bhagavat-tattva, jiva-tattva, rasa-tattva
and the glories of the holy name of Sri Hari, according
to the qualification of the listener.

“Istagosthi” and “Vaisnava society” are other
ways of referring to Sri Gauranga Samaja

The general society of Gauranga was founded during
the Lord’s manifest pastimes in Varanasi, and the
istagosthi process was also established at that time.
Vaisnavas participated in some form of istagosthi even
before the advent of Sri Gauranga. At Mahaprabhu's
time also those istagosthis were known as the
“Assembly of Gauranga” or the “Vaisnava assembly”.
Once, while in an istagosthi with all His associates at
Siddha-bakula (in Puri-dhama), Mahaprabhu spoke to
$r1 Rapa Gosvami:

prabhu kahe,—*“kaha, kene kara sankoca-Iaje?
granthera phala sundiba vaisnava-samaje?”

Sri Caitanya-caritamrta (Antya-lila 1.130)



Mahaprabhu

saying, “Why are you hesitating out of shyness?

encouraged Rupa Gosvami,
You should recite the good fruit of your writing

to the Vaisnava assembly.”

Istagosthi also means krsna-katha-gosthi

Without the association of sSuddha-bhaktas3, or
pure devotees, there is no question of holding an
istagosthi. The word ista means “desired subject”,
and gosthi means “assembly”. These two words
combine to form the term istagosthi, which refers to
an assembly of sadhus who are devoted to suddha-
bhakti, or the practice of pure devotion. Suddha-
bhaktas are rare in this world, and therefore only
a few suddha-bhaktas can be found in any single
istagosthi. Even a gathering of just three Vaisnavas
constitutes an istagosthi. This is described in Sri
Caitanya-caritamrta (Antya-lila 4.52):

prabhu asi’ prati-dina milena dui-jane

ista-gosthi, krsna-katha kahe kata-ksane

Every day Sri Caitanya Mahaprabhu would
come to meet them both (§r1 Svartpa Damodara
and SriRaya Ramananda) and in their istagosthi
they would discuss krsna-katha for some time.

A meeting of only two Vaisnavas is called a krsna-
katha-gosthi. This is stated in Sri Caitanya-caritamrta
(Antya-lila 4.136):

dui-jana vasi’ krsna-katha-gosthrt kaila

panditere sanatana duhkha nivedila

When Jagadananda Pandita and Sanatana
Gosvami sat together for a krsna-katha-gosthi
to discuss Krsna’'s pastimes, Sanatana Gosvami
submitted to Jagadananda Pandita the cause of

his sorrow.

3 One of the definitions of suddha-bhakta given by Srila
Bhaktisiddhanta Sarasvati Prabhupada is one who is free
from the desire for wealth, women and fame.

Sri Gauranga Samaja is universal

The purport is that when all types of people congregate
in assemblies organized by devotees or faithful people,
a general assembly of Gauranga is formed. A congrega-
tion consisting solely of devotees is called a Vaisnava
assembly, or an istagosthi of Vaisnavas. When two
suddha-bhaktas meet, a krsna-katha-gosthr takes place.
And when a single suddha-bhakta resides somewhere
to exclusively chant the holy name, it is a place of
nirjana-bhajana, or solitary devotional practice. The
peopleinallthese categories are included in Gauranga'’s
society. It can therefore be concluded that the purpose
of 8r1 Gauranga’s congregation is to cultivate activities
related to the eternal, constitutional occupation of the
living entity (jaiva-dharma) throughout the universe.

The founding of Sri Gauranga Samaja in
Kalikata and an instruction for the society’s
leaders

By the inspiration of Sr1 Gauranga Mahaprabhu, Sr1
Gauranga Samadja has been established in the vast city
of Kalikata (Kolkata). This is a matter of extreme good
fortune for the public. Now it is the responsibility of
every noble-hearted, genuine seeker of the Truth to
work on promoting and preserving it. This society will
not remain undisturbed unless its members vigilantly
avoid selfishness, hypocrisy and the desire for honour
and prestige.

In the land of Bengal, these three faults pollute
whatever grand mission is inaugurated, and
consequently that mission is eventually ruined. With
folded hands we humbly beg the big-hearted leaders
of this society to remain ever conscious of this. If the
members of this society can follow all the ancient
rules and regulations of sat-dharma, or true religion,
while remaining unaffected by the three improprieties
mentioned above, the society will flourish. Unity
alone is the life of any community. The introduction
of a new opinion or the divergence of opinion will
destroy the unity of its members and eventually ruin
the very life of the society. We, however, will perform
kirtana of Gauranga Mahaprabhu's glories and never

be envious of the opinions and activities of the other
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sampradayas. The most venerable Haridasa Thakura The Lord accepts each individual’'s mood of
has said: surrender. When you are violent to others, you

are being violent to the Lord Himself.
$una, bapa, sabarai ekai isvara
nama-matra bheda kare hinduye yavane khanda khanda hai’ deha yaya yadi prana

paramarthe ‘eka’ kahe korane purane tabu ami vadane na chadi hari-nama

ka suddha nitya-vastu akhand . _
¢ a'su a m. ya 1.)as u akhanda avyaya Sri Caitanya-bhagavata (Adi-khanda 16.94)
paripurna haid vaise sabara hrdaya

se prabhura nama-guna sakala jagate My body may be cut into pieces or I may lose my life,

balena sakale matra nija-sastra mate but [ will never abandon uttering the holy name.

ye Svara, se punah sabara bhava laya
himsa karilei se, tahan himsa haya . . .
‘ Delineating the behaviour of the members of
Sri Caitanya-bhagavata (Adi-khanda 16.76—8, 80—1) the Vaisnava society

Dear father, the Supreme Lord is one for all living The society of Cauranga is certain to develop if

entities. The difference between the Muslim God its noble-hearted members adhere to the above

and the Hindu God is in name only. All scriptures, guidelines. It is essential that they follow certain

whether the Koran or the Puranas, state that there time-tested principles. In the general meetings of

is only one Supreme Lord. He is the non-dual $r1 Gauranga Samaja* recitations, explanations,

eternal, transcendental Absolute Truth, infallible scriptural discourses and nama-sarkirtana can be

and perfectly complete, and in that capacity He performed, but it will be offensive to hold discourses

resides in everyone’s heart. The Supreme Lord’s = e
4 When all types of people congregate in assemblies

organized by devotees or faithful people, a general
assembly of Gauranga is formed.

transcendental name and qualities are glorified
throughout the world by various scriptures.
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imbued with rasa or to sing rasa-kirtana in such
assemblies. This can take place only in an istagosthi. It
is essential to observe certain principles, as witnessed
in the character of Mahaprabhu:

dine nrtya-kirtana, isvara-darasana

ratrye raya-svarupa-sane rasa-asvadana

Sri Caitanya-caritamrta (Antya-lila 11.12)

During the day, Sri Caitanya Mahaprabhu
performed nrtya-kirtana, dancing and chanting,
and He also took darsana of Lord Jagannatha. At
night, along with Raya Ramananda and Svartupa
Damodara Gosvami, He tasted the nectar of rasa.

This implies that there is no pleasure in discussing
rasa in the association of general people, and that such
discussions will substantially impede one from relishing
rasa. This hindrance does not appear in an istagosthi.
It is necessary to preserve the etiquette of kirtana
when nama-kirtana is performed. In this regard it is
also necessary to decide what is most effective. If the
members of the Vaisnava society themselves perform
kirtana, that kirtana will bear the most fruit. Listening

to the kirtana of hired musicians who perform for
remuneration is both offensive and fruitless.

Caution to preachers regarding their

qualification

It is vital that Sri Gauranga Samaja exercises great
care in its preaching. Discourses and instructions
should be strictly in accordance with the teachings Sri
Gauracandra, bestowed upon the jivas of Kali-yuga out
of His boundless compassion.

The responsibility to preach is best given to the
members of the bhajana section. Mere eloquence
cannot make one a preacher of Sri Gauranga’s
teachings. If some young, learned great souls attend
istagosthis of the bhajana section and therein discuss
in a simple-hearted way the teachings of Sri Gauranga,
they will quickly become adept preachers.

If the society of Gauranga consists of preachers who
do not have the understanding that the Lord’s name
(nama) and the Lord Himself (nami) are non-different,
and if they do not have faith that this non-different
reality is the Supreme Absolute Truth, parama brahma-
tattva, they will not confer any welfare to others. Rather,
their preaching will only have a negative effect. This is
most vital. The only qualified preachers are those who
have acquired knowledge about the intrinsic nature of
$uddha-bhakti, and who relish nama-rasa, the nectar of
the holy name, being completely free from offences.

It is essential for all preachers to be fully acquainted
with nama-aparadha, offences to the holy name of
the Lord. Those who are aware of these offences are
qualified to preach the glories of the holy name. In
disseminating the glories of the holy name, one must
also give instructions about the necessity of consciously
avoiding nama-aparadha. Preachers who do not do so
will themselves become offenders to the holy name.

The genuine society of Gauranga is the
society that includes from its inception
viSuddha-vaisnavas, or devotees on the
transcendental platform

Previously, we explained that a society of Sri
Gauranga that does not accommodate all types of
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Vaisnavas will be short lived. That said, the fact is that
a society founded with visuddha-vaisnavas, or pure
devotees on the transcendental platform, as members
is to be regarded as the true $ri Gauranga Samaja.
Among the various Vaisnavas in such a congregation,
the visuddha-vaisnavas are immersed in the bliss of
bhajana, and are mostly inactive in developing their
worldly life. Until those who have an inclination for
bhajana become specifically immersed in the bliss of
bhajanathey can engage in activities to advance their
worldly life. However, if they do not get the association
of Vaisnavas who are immersed in the bliss of bhajana,
they will become completely materialistic within no
time. For such people, it is nothing but self-deception
to establish and promote themselves as representing
the society of Sri Gauranga, without associating with
suddha-vaisnavas.

Progress in bhajana is not possible without
the association of an elevated Vaisnava

One may certainly be engaged in spreading the holy
name of 8riKrsna Caitanya while living with extremely
materialistic people. But without having the association
of Vaisnavas who are deeply absorbed in the bliss of
bhajana, one’s life will go in vain and gradually one
may fall down. Those in the society of Gauranga may
see this happening to certain members. However, if
they still do not seek the association of those devotees
who are deeply absorbed in the bliss of bhajana and
include them within their society, what will become of
their society? We cannot say.

The preachers of bhakti-dharma always
reject the policy of conciliation, which is
opposed to the teachings of Sri Gauranga

Nowadays it is seen that the members of Sr1 Gauranga
Samaja are not performing any special activities beyond
celebrating the festival of Mahaprabhu's appearance.
It does not seem that by holding assemblies in the
homes of two or three materialistic people anything
significant will be accomplished. If they simply try to
satisfy the materialists, anarthas will gradually arise
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in them. By agreeing with the opinion of materialistic
people they will continue to float on the unending wave
of impersonalism.

To propagate bhaktito Sri Gauranga, it is essential
that in taking the help of materialistic people, one
is not obliged to agree with their understanding.
To accept conceptions that oppose the teachings
of Sri Gauranga in order to satisfy the minds of
materialistic people is utterly inappropriate. Respect
all beings in this world. Try to remove the suffering of
every living entity. While living with others, try to act
for their welfare. Never forget, however, to follow the
supremely ideal character and absolutely essential
instructions of $r1 Gauranga. In every city, perform
$rT krsna-sankirtana and propagate Sri Gauranga’s
teachings.

An instruction of benevolence to Sri
Gauranga Samaja: Travel and spread the
teachings of Sri Gauranga

O devotees in Sri Gauranga Samaja, go from door to
door with the scripture Sri Caitanya-caritamrta in
your hands and spread the name and teachings of
8r1 Caitanya Mahaprabhu. Just as Sri Mahaprabhu
ordered Sri Nityananda Prabhu and $ri Haridasa to
travel everywhere and preach, you also become the
servant of Sri Gauranga and go to every country,
engaging honest people in circulating $ri Gauranga’s
message.

This preaching mission cannot be accomplished
by dishonest people. Immediately establish a Vaisnava
school for this purpose. Educate some selfless people
of good character and give them the responsibility of
itinerant preaching in every town and village. Most
blessed indeed are they who can do this. Those who
do not follow such a formula will simply be imitating
the supremely pure character of Sr1 Mahaprabhu.

Translated from Srf Gaudiya Patrikad,
Year 8, Issues 8 and 10

CC-BY-SA Rays of The Harmonist
No.17 (Kartika 2007)



$ri 8t Godruma-candra bhajanopadesaf

Instructions on the worship of Sr1 Godruma-candra,
the moon of the forest of Godruma

(sung in the same metre as Sr1 Prabhupada-padma-stavakah)

a Sanskrit prayer by
Srila Bhaktivinoda Thakura
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yadi te hari-pada-saroja-sudha-
rasa-pana-pararit Ardayar satatam
parifirtya grharit Rali-bhava-mayari

bhaja godruma-kanana-kufija-vidhum @)

yadi — if: te — your; hari — $ri Hari; pada — feet; saroja — lotus; sudha — nectar; rasa — liquid mellows; pana — drinking;
pararii— absorbed; hrdayarn — heart; satatam — perpetual; parihrtya — giving up; grham — home; kali — the age of Kali;
bhava — nature; mayarn — filled with; bhaja — serve and worship [through the limbs of bhakti]; godruma — Sri Godruma;
kanana — forest; kufija— a secluded grove; vidhum — moon.

If your heart is eager to be perpetually absorbed in drinking the ambrosial rasa of $riHari’s lotus
feet, then abandon that home which is filled with the nature of Kali [worldly attachments], and perform
bhajana of [Sr1 Gauracandra] the moon of Godruma’s forest bowers.

dhana-yauvana-jivana-rajya-sukhari
na hi nityam anuksana-nasa-param
tyaja gramya-Ratha-sakalari viphalari
bhaja godruma-kanana-kufija-vidhum (2)

dhana — wealth; yauvana — youth; jivana — life; rajya — royal; sukhari — happiness; na — not; hi — certainly; nityam —
permanent; anuksana — every moment; nasa — destruction; param — prone; tyaja — give up, renounce (imperative);
gramya — worldly; katha — talk; sakalari — all; viphalarii — fruitless; bhaja — worship; godruma — $ri Godruma;
kanana — forest; kufija — groves; vidhum — moon.

Wealth, youth, duration of life, royal happiness — none are permanent, as they are prone to
destruction at every moment. Give up all chit-chat, which bears no fruit, and perform bhajana of the
moon of Godruma'’s forest bowers.

ramani-jana-saiga-sukhari ca sakhe
carame bhayadari purusartha-haram
hari-nama-sudha-rasa-matta-matir
bhaja godruma-kanana-kufija-vidhum (3)

ramani-jana — women; sarniga — company; sukhaim — pleasure; ca — and sakhe — O friend; carame — ultimately;
bhayadani— dreadful; purusa-artha— goal of human life; haram — steal; hari-nama— SriHari's names; sudha— nectar;
rasa — liquid mellows; matta — intoxicated; matih — mind; bhaja — worship; godruma — Sri Godruma; kdanana — forest;
kuiija — groves; vidhum — moon.

O friend, the pleasure to be had in the company of women ultimately leads to dread [in the form of
continuous bondage in the cycle of birth and death], and it robs one of human life’s true goal [premal.
With the ambrosial rasa of $ri harinama intoxicating your mind, perform bhajana of the moon of
Godruma'’s forest bowers.
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jada-kavya-raso na hi Ravya-rasafy
Rali-pavana-gaura-raso fi rasaf

alam anya-Rathady anusilanaya
bhaja godruma-kanana-kufija-vidhum (4)

jada — mundane; kavya — poetry; rasah — mellows; na — not; hi — certainly; kavya — poetic; rasah — juice, mellow; kali —
the age of Kali; pavana — purifier; gaura — Gaurahari; rasah — mellow; hi — indeed; rasah — nectar; alam — no purpose;
anya — other; katha — words; adi — and so on; anusilanaya — learning, cultivating; bhaja — worship; godruma — Sri
Godruma; kanana — forest; kufija — groves; vidhum — moon.

The rasa of worldly poetry is certainly devoid of actual poetic mellow. True rasais indeed gaura-rasa
[that is, vipralambha-rasa] the purifier of the age of Kali, and is found in the pastimes and narrations of
Sr1 Gaurahari. There is no purpose in cultivating an understanding of any other subject. Just perform
bhajana of the moon of Godruma’s forest bowers.

vrsabhanu-sutanvita-vama-tanuri
yamunc't—tata—ndgara—nanc[a—sutam
murali-Rala-gita-vinoda-pararit
bhaja godruma-kanana-kRufija-vidhum (5)

vrsabhanu — Vrsabhanu Maharaja; suta— daughter; anvita— accompanied by; vama — left-side; tanumni — form; yamuna—
Yamuna river; tata — bank; nagara — hero; nanda — Nanda Maharaja; sutam — son; murali — the murali flute, which is
two hands in length and has four finger-holes; kala — sweet sound; gita — songs; vinoda — delight; param — absorbed;
bhaja — worship; godruma — $ri Godruma; kanana — forest; kurija — groves; vidhum — moon.

The gallant son of Nanda, with the daughter of Sri Vrsabhanu to His left, is lost in the delight of
playing sweet melodies on His murali flute on the banks of the Yamuna River. Just perform bhajana of
[He who is non-different from that son of Nanda Maharaja], the moon of Godruma’s forest bowers.

hari-Rirtana-madhya-gatari sva-janaifi-
parivestita-jambunadabha-harim
nija-gauda-janaika-krpa-jaladhiri
bhaja godruma-kanana-kRufija-vidhum ()

hari — Sri Hari; kirtana — chanting; madhya — midst; gatari — within, situated; sva — own; janaih — people, associates;
parivestita—surrounded; jambu-nada—gold coming fromthe Jambu river; abha—hue; harim—SriHari; nija— own; gauda—
Gauda-desa; jana— the people; eka— exclusive; krpa— mercy; jaladhin — ocean; bhaja—worship; godruma— Sri Godruma;
kanana — forest; kuiija — groves; vidhum — moon.

In the midst of $rf hari-kirtana and surrounded by His loving companions is that Sr1 Hari who is

resplendent with a golden hue. He is an ocean of exclusive mercy for His Gaudiya bhaktas. Just perform
bhajana of that moon of Godruma'’s forest bowers.
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girirdja-suta-parivita-grharm
nava-Rhanda-patirn yati-citta-haram
sura-sarngha-nutar priyaya sahitar
bhaja godruma-kanana-kRufija-vidhum )

giri-raja-suta — daughter of the Himalayas (the Ganges River); parivita — surrounded, encircled; grharii — home; nava-
khanda — the nine divisions, or islands, namely, Antardvipa, Simantadvipa, Godrumadvipa, Madhyadvipa, Koladvipa,
Rtudvipa, Jahnudvipa, Modrumadvipa and Rudradvipa; patini — master; yati — renunciants; citta — heart; haram — steals;
sura — demigods; sarigha — host; nutan — offer obeisances; priyaya— with His beloved wife (Visnupriya-devi); sahitari —
with; bhaja — worship; godruma — Sri Godruma; kanana — forest; kunja — groves; vidhum — moon.

The daughter of the Himalayas (the Ganges River) encircles His home. He is the Lord of the nine
islands of Navadvipa. He steals the heart of the renunciants, and the host of demigods worship Him
and His beloved wife, Visnupriya-devi. Just perform bhajana of that moon of Godruma’s forest bowers.

Rali-kukkura-mudgara-bhava-dharari
harinama-mahausadha-dana-param
patitarta-dayardra-su-miirti-dhararm
bhaja godruma-kanana-kufija-vidhum (@)

kali—theageofKali; kukkura—dog; mudgara—club; bhava—nature; dhararii—accepting; hari-nama—names of Hari; maha—
great; ausadha—medicine; dana—distribution; param—engaged; patita—thefallen; arta—thesuffering; daya— compassion;
ardra—melting; su-murti—beautiful form; dharani— assuming; bhaja—worship; godruma— SriGodruma; kanana—forest;
kurija — groves; vidhum — moon.

To chastise the dog-like age of Kali, He has adopted the nature of a club. He is engaged in distributing
the great medicine of $ri harinama. He has assumed a form that becomes exceedingly beautiful as
it melts with compassion for the fallen and suffering souls. Just perform bhajana of the moon of

Godruma'’s forest bowers.

ripu-bandhava-bheda-vifina-daya
yad-abhitksnam udeti mukhabja-tatau
tam akrsnam iha vraja-raja-sutari
bhaja godruma-kanana-kufija-vidhum (9)

ripu — enemy; bandhava — friend; bheda — difference; vihina — free from, without; daya — compassion; yat — whose;
abhiksnam — constantly; udeti— arises; mukha — face; abja—born in water (lotus); tatau — multitude; tam — He; akrsnam —
not black (gold); iha — now; vraja-raja — the king of Vraja; sutam — son; bhaja — worship; godruma — Sri Godruma;
kanana — forest; kufija — groves; vidhum — moon.

His words of compassion for all constantly issue forth from [what seems to be] hundreds of lotus

mouths, since He distinguishes not between friend or foe. He is the son of the king of Vraja who, in this
age of Kali, has appeared in a golden form. Just perform bhajana of that moon of the forest of Godruma.
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ifa copanisat-parigita-vibhur
dvija-raja-sutafl puratabha-harif
nija-dhamani Rhelati bandhu-yuto
bhaja godruma-kanana-kRufija-vidhum (10)

iha — here, this; ca — and; upanisat — the Upanisads; parigita — extolled the glories; vibhuh — the almighty Lord; dvija-
rdja— the best of twice born, brahmanas; sutah — son; purata — gold; abha — hue; harih — $ri Hari; nija— own; dhamani—
abode; khelati — sports, enjoys pastimes; bandhu — friends; yutah — with; bhaja — worship; godruma — $ri Godruma;
kanana — forest; kuiija — groves; vidhum — moon.

The Upanisads extol the glories of that almighty Lord, who is the son of Jagannatha Misra, best of the
brahmanas. That Sri Hari of golden hue perpetually sports with His dear companions within His own
abode — Sri Navadvipa-dhama. Just perform bhajana of that moon of Godruma’s forest bowers.

avatara-varari paripitrna-kalar
para-tattvam ihatma-vilasa-mayam
vraja-dhama-rasambudhi-gqupta-rasari
bhaja godruma-kanana-kufija-vidhum (11)

avatara — incarnation; vararm — source of all; paripirna kalami — complete manifestations; para-tattvam — Supreme
Absolute Truth; iha — here [in Navadvipal; atma — own; vildsa — pastimes; mayam — absorbed, fully engaged in; vraja-
dhama — the holy abode of Vraja; rasa— nectar; ambudhi— ocean; gupta-rasari—the hidden embodiment of the nectarean
mellow; bhaja — worship; godruma — Sri Godruma; kanana — forest; kuiija — bowers; vidhum — moon.

He is the source of all avataras and the complete resting place of all other expansions [replete
with all of His sixteen kalds, or portions]. He is the Supreme Absolute Truth, fully absorbed in His
delightful pastimes in Navadvipa. He embodies the hidden rasa of the nectarean ocean of Vraja-dhama.
Just perform bhajana of the moon of Godruma'’s forest bowers.

sruti-varna-dhanadi na yasya Rrpa-
janane balavad-bhajanena vina
tam ahaituka-bhava-pathd hi sakhe
bhaja godruma-kanana-kRufija-vidhum (12)

sruti — knowledge of Veda; varna — high birth; dhana — wealth; adi — and so on; na — not; yasya — whose; krpa — mercy;
janane — in generating; balavat — possible; bhajanena — by devotional service; vina — without; tam — that; ahaituka —
selfless; bhava — feeling; patha — path; hi — certainly; sakhe — O friend; bhaja — worship; godruma — $r1 Godruma;
kanana — forest; kurija — bowers; vidhum — moon.

Without performing bhajana, Vedic knowledge, an elevated birth, wealth and so forth, are unable to
invoke His mercy. O friend, with selflessness on the path of transcendental emotion, perform bhajana

of the moon of Godruma'’s forest bowers.

RAays oF THE HARMONIST

101



102

api nakra-gatau Arada-madhya-gatar

kam amocayad-arta-janari tam ajam
avicintya-balar Siva-kRalpa-tarum

bhaja godruma-kanana-kRufija-vidhum (13)

api — also; nakra — crocodile; gatau — having attained [the species of life]; hrada — lake; madhya — midst; gatari —
situated in; kam — some; amocayad — He had delivered; drta — agonized; janam — person; tam — Him; ajam — unborn;
avicintya — unimaginable, inconceivable; balarit — power; Siva — auspiciousness [prema]; kalpa-tarum — desire tree;
bhaja — worship; godruma — Sri Godruma; kdnana — forest; kurija — bowers; vidhum — moon.

He had effortlessly delivered an agonized person who had taken birth as a crocodile in the lake known
as Gaura-hrada.! He is unborn, inconceivably powerful and a desire tree of auspiciousness [premal.

Perform bhajana of the moon of Godruma’s forest bowers.

surabfiindra-tapaf-paritusta-mana
vara-varna-dharo harir avirabhiit

tam ajasra-sukharm muni-dhairya-harari
bhaja godruma-kanana-kufija-vidhum (14)

surabhi — the Surabhi cow; indra — Indra, king of the demigods; tapah — austerities; paritusta — satisfied; mana — heart;
vara — the most sublime; varna — complexion; dharah — having; harih — Sri Hari; Gvirabhut — advented tam — He; ajasra —
perpetural; sukharin — happiness; muni — sages; dhairya — composure; harari — stealing; bhaja — worship; godruma — $r1
Godruma; kanana — forest; kuiija — bowers; vidhum — moon.

Satisfied by the austerities of Surabhi and Indra, Sri Hari advented with a most beautiful golden lustre.
He embodies incessant joy and He steals the composure of the sages. Perform bhajana of that moon of

Godruma'’s forest bowers.

abhilasa-cayari tad-abheda-dhiyam
asubharit ca Subharit tyaja sarvam idam
anukitlataya priya-sevanaya
bhaja godruma-kanana-kufija-vidhum (15)

abhilasa — desires; cayam — accumulation, multitude; tat — His; abheda — non-differentiated; dhiyam — thinking
(kevaladvaitavada); asubham — inauspicious; ca — and; subharii — auspicious; tyaja — give up (imperative); sarvam — all;
idam — this; anukiilataya— with a favourable mood; priya — pleasing; sevanaya— by service; bhaja—worship; godruma— $ri
Godruma; kanana — forest; kurija — bowers; vidhum — moon.

1 Once upon a time, in Sri Godrumadvipa, Sriman Mahaprabhu came to a pond called Gaura-hrada. Within that pond was a
crocodile that had been a celestial boy in his previous life but had been cursed by a rsito take the form of a crocodile. The touch
of the lotus feet of Sr1 Gaurahari liberated him from that curse. (Prema-vivarta, Chapter 15)
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The multitude of separate desires [anyabhilasa], the conception of non-differentiated oneness [the
feeling, “I am brahma (supreme spirit)’] and worldly activities, both auspicious and inauspicious — give
them all up. With an attitude that is favourable for loving service to Him, perform bhajana of the moon of

Godruma'’s forest bowers.

hari-sevaka-sevana-dharma-paro
harinama-rasamrta-pana-rataf
nati-dainya-daya-para-mana-yuto
bhaja godruma-kanana-kufija-vidhum (16)

hari — Sri Hari; sevaka — servants; sevana — service; dharma — the nature of service; parah — devoted; hari-nama — the
holy names of Sri Hari; rasa — mellow; amrta — ambrosia; pana — drinking; ratah — addicted; nati — obeisances; dainya —
humility; daya— compassion; para— others; mana— giving of honor; yutah — equipped with; bhaja— worship; godruma— Sri
Godruma; kanana — forest; kusija — bowers; vidhum — moon.

Being devoted to the service of Sri Hari’s servants, addicted to drinking the ambrosial nectar of sri
harinama, and endowed with the moods of submission, humility, compassion and respect for others,

perform bhajana of the moon of Godruma’s forest bowers.

vada yadava madhava krsna hare

vada rama jandardana Resava he
vrsabhanu-suta-priya-natha sada

bhaja godruma-kanana-kufija-vidhum (17)

vada — chant; yadava — O Yadava; madhava — O Madhava; krsna — O Krsna; hare — O Hari; vada — chant; rama — O Rama;
janardana — O Janardana; kesava he — O Kesava; vrsabhanu — Vrsabhanu; suta — daughter; priya — dear; natha — lord;
sada — continuously; bhaja — worship; godruma — Sri Godruma; kanana — forest; kurija — bowers; vidhum — moon.

Always call out, “O Yadava, O Madhava, O Krsna, O Hari! O Rama, O Janardana, O Kesava, O beloved
Lord of Vrsabhanu-nandini, Srimati Radhika!” In this way, perform bhajana of the moon of Godruma’s

forest bowers.

vada yamuna-tira-vanadri-pate
vada gokula-kRanana-puiija-rave
vada rasa-rasayana gaurahare
bhaja godruma-kanana-kRufija-vidhum (18)

vada — chant; yamuna — Yamuna; tira — banks; vana — forest; adri — mountain; pate — O lord; vada — chant; gokula —
Gokula; kanana — groves; puiija — multitudes; rave — O sun; vada — chant; rasa — the rasa pastime; rasayana — elixir of life;
gaurahare — O Gaurahari; bhaja — worship; godruma — 8ri Godruma; kanana — forest; kurija — bowers; vidhum — moon.
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Call out, “O Lord of the banks of Yamuna, the forests of Vraja and Govardhana Hill!” Call out,
“O You who are the sun of the forest groves of Gokula!” Call out, “O Gaurahari, the elixir of life in
the rasa-pastimes [sarikirtana-rasa]! Call out these names and thus perform bhajana of the moon
of Godruma’s forest bowers.

cala gaura-vanari nava-kRhanda-mayari
patha gaura-hares caritani muda

(utha gaura-padankita-ganga-tatar
bhaja godruma-kanana-kRufija-vidhum (19)

cala— go; gaura-vanan —the forest of Gaurahari (Navadvipa); nava — nine; khanda— divisions; mayarni — consisting
of; patha—recite, read; gaura-hareh— Gaurahari’s; caritani— activities; muda—joyfully; lutha—roll; gaura— Gaura;
pada — foot; ankita — marked; ganga — Ganges River; tatani — banks; bhaja — worship; godruma — Sri Godruma;
kanana — forest; kurija — bowers; vidhum — moon.

Go to the nine islands of Gaurahari’s forest [Navadvipa-dhama). With delight, read about and
recite the wonderful activities of Gaurahari. Roll on the banks of the River Ganges, which is marked
with Gaurahari’s footprints, and in this way perform bhajana of the moon of Godruma'’s forest
bowers.

smara gaura-gadadhara-Reli-kalari
bhava gaura-gadadhara-paksa-caraf
srnu gaura-gadadhara-caru-Rathar
bhaja godruma-kanana-kRufija-vidhum (20)

smara — remember; gaura-gadddhara — Gaura-
Gadadhara; keli— play; kalani— charm; bhava—become;
gaura-gaddadhara— Gaura-Gadadhara; paksa — group;
carah — follower; srnu — listen; gaura-gadadhara —
Gaura-Gadadhara; caru—charming; katham—narrations;
bhaja — worship; godruma — $r1 Godruma; kanana —
forest; kunija — bowers; vidhum — moon.

Remember Gaura-Gadadhara’s charming,
playful pastimes, remain ever partial to Gaura-
Gadadhara, listen to the fascinating narrations
of Gaura-Gadadhara, and in this way perform
bhajana of the moon of Godruma’s forest

bowers.
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(SIDDHI-LALASA)

Vrsabhanu-suta
Srila Bhaktivinoda Thakura

vrsabhanu-suta- carana-sevane,
haiba ye palya-dasi
sriradhara sukha, satata sadhane,

rahiba ami prayasi (1)

vrsabhanu-sutd — the daughter of Vrsabhanu Maharaja; carana — the lotus feet; sevane — to serve; haiba — I shall e =
become; ye — that; palya — affectionately sheltered; dasi — maidservant; éri radhara — $riRadha's; sukha — happiness; o
satata — constantly; sadhane — in accomplishing; rahiba — shall remain; ami — [; prayasi — endeavoring.

To serve the lotus feet of the daughter of King Vrsabhanu, I shall become Her palya-
dast (affectionately sheltered maidservant) and strive to constantly bring Her all

happiness. ;
s b o7
$riradhara sukhe, krsnera ye sukha, ' = - | q
janiba manete ami , .
radha-pada chadi’, $ri krsna-sangame, T

kabhu na haiba kam1 (2)

éri radhara — $r1 Radha’s; sukhe — in happiness; krsnera — Krsna’s; ye — that; sukha — happiness; janiba — shall
know; manete — in heart; ami — I; radha — Sri Radha; pada — lotus feet; chadi’ — having abandoned; ri krsna — Sri \
Krsna; sangame — to meet; kabhu na — never; haiba — I shall be; kami — desirous.

I shall know within my heart that Sri Krsna takes pleasure in $r1 Radha’s happiness,
so I shall never desire to abandon Her lotus feet to enjoy separately with Sri Krsna.

sakhi-gana mama, parama suhrt, %
yugala-premera guru = =

tad-anuga ha'ye, seviba radhara, ¥ -
carana-kalapa-taru (3) ' N j \ '

sakhi-gana — the sakhis; mama — my; parama — supreme; suhrt — well-wishers; yugala — the Divine
Couple; premera — of the love; guru — teachers; tad — their; anuga — under guidance, following;
ha’ye — having remained; seviba — I shall serve; radhara — $ri Radha’s; carana — lotus feet; kalpa-taru — wish-
fulfilling trees.

The sakhis are my supreme well-wishers and my gurus regarding the loving affairs of
the Divine Couple. Remaining faithfully under their guidance, I shall serve SriRadha’s
lotus feet, which are like wish-fulfilling trees.

radha-paksa chadi’, ye-jana se-jana,
ye-bhave se-bhave thake
ami ta’ radhika- paksa-pati sada,

kabhu nahi heri ta’ke (4)

v 3

radha — Sr1 Radha; paksa — party, side; chadi’ — excluding; ye — which; jana — person; se — that;
jana — person; (whoever) ye — which; bhave — in way; se — that; bhave — in way; (however) thake — let them
remain; ami — I; ta’ — indeed; radhika — to Srimati Radhika; paksa-pati — partial; sada — always; kabhu nahi — '
never; heri — I see; ta’ke — to them [those who are not in Radha’s party]. p— LA

- e W
- 5 .l‘i

Let anyone aside from Sri Radha’s party be as they are. I am indeed always
partial to Srimati Radhika and never look upon those who are not.

painting © Vasudeva Krsna dasa
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“He reasons ill who tells that Vaisnavas die
When thou art [iving still in sound.

The Vaisnavas die to [ive, and [iving try
To spread the holy name around.

— Saccidananda Srila Bhaktivinoda Thakura
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