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Rays of Rays of The Harmonist is
:: publishf,ad under the inspira-
> tion of Srila Bhaktivedén}ta
E Na-rayana Maharaja, of Sr1
— Gaudiya Vedanta Samiti,
(] who requested that there
E B should be a journal in the
:i?_ spirit of the Harmonist jour-
nal, founded by Srila Bhakti-
vinoda Thakura, and pub-
lished by Srila Bhaktisiddhanta Sarasvati
Prabhupada.

On June 15th, 1927, Srila Bhaktisid-
dhanta Sarasvati Prabhupada started
publishing Sajjana Toshaniin English,
Sanskrit, and Hindi. The English version
was called the Harmonist. Its editor,
Professor Nishikanta Sanyal (Sripada
Narayana Dasa Bhakti Sudhakar) of
Rawenshaw College, Cuttack, in Orissa,
was a learned scholar and a talented
writer. Srila Prabhupada was extremely
fond of him.

Many devotees, who were proficient
in English, such as Srila Pradip Tirtha
Maharaja, Srila B.R. Sridhara Goswami,
and Sripada Abhay Charan Prabhu
(later became Srila Bhaktivedanta
Swami Maharaja) also contributed to
the original Harmonist.

This format is an attempt to reach our
readers in a more frequent way, by the
release of monthly issues, combined
with our usual bi-annual feature issues.

- Editor
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Srila Bhaktivedanta Narayana Maharaja

June 1999—Alachua, Florida, USA.

Srila Narayana Maharaja (SNM): Caitanya-Caritamyta, madhya-lila,
eighth chapter. In Caitanya-Caritamyta, adi-lila, first chapter ($lokas 1,
34, 35), Krsnadasa Kaviraja Gosvami is doing pranama to his mantra-
guru and all his $iksd-gurus. Then especially to caitya-guru: Sikhi-piiicha-
maulih (CC adi-lila 57), that is Krsna, his caitya-guru, and also to his
mahanta-guru form (CC adi-lila 58), a manifestation of Krsna. And he’s
also doing pranama to Him and to all devotees. In a similar manner, he is
saying: haiyiachena haibena prabhura yata dasa/ sabara carana vandof
dante kari’ ghasa (Srt Vaisnava-Vandana—6, by Sri Devakinandana Dasa
Thakura). What is the meaning of haiyachena haibena?

Devotee: All the Vaisnavas of the past and all those who will become
Vaisnavas in the future, I am taking a straw between my teeth and giving
my pranama to them and praying for their mercy.

SNM: "To those who will come, those who were in past, those who are
present now, and those who will come in future, I am doing pranama.
They should be merciful." And then he did that. He’s telling that Govinda,
Gopinatha, Madana-mohana:

ei tina thakura gaudiyake kariyachena atmasat
e tinera carana vandoii, tine mora natha
(CC adi-lila 1.19)
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"These three Deities of Vrndavana (Madana-mohana, Govinda and
Gopinatha) have absorbed the heart and soul of the Gaudiya Vaisnavas of
Lord Caitanya. I worship Their lotus feet; They are the Lords of my heart."
(Sr1 Bhaktivedanta Swami Maharaja’s translation)

Govinda, Gopinatha and Madana-mohana, these are the life and soul of
all the devotees of Gaudiya Vaisnavism. Madana-mohana is the Deity of
relationship; with Madana-mohana we have some relation. We are servants
of Madana-mohana, eternal servants. And after having a relationship, then
we can serve. And how can we serve? With that relationship which we have
with Madana-mohana, and then quickly serving, what will it become? krsna-
prema-prayojana. Krsna is not our prayojana, not our object of life or any-
thing. He is not. What is? The love and affection of Krsna is our supreme
goal, that is called krsna-prema-prayojana. What does prayojana mean?

Devotee: Ultimate goal.

SNM: Ultimate goal. What is our ultimate goal? krsna-prema. What
prema? That premawhich always lives in the heart of Srimati Radhika,
that love and affection of Krsna which is always in the heart of Srimati
Radhika. She possesses the highest love and affection. This is our goal of
life, to attain the love and affection in that line. And it may come if you are
serving Srimati Radhika always. Then love, that is, how She loves Krsna in
the mood of mahabhava—sneha, mana, pranaya, raga, anuraga, bhava,
mahabhava, and after that rudha, adhirudha, and then mohana, modana,
and then madana. Srimati Radhika’s body, senses, everything, Her hair,
garments, everything, are made of that mahabhava, especially in Her
madana mahabhava. Krsna knows everything, everything, because He is
raso vai sah. So Krsna is of two different kinds of rasa, eka rasaand aneka
rasa. Eka rasa means onerasa, He’s complete, He’s wholesale rasa. There
is nothing that Krsna does not know. He knows everything. So, in this way,
He’s atmarama and aptakama. What is atmarama and what is aptakama?

Devotee: Atmarama means that Krsna is satisfied in Himself, and He
doesn’t require anything else. And aptakamameans that all His desires are
tulfilled, and thus He is without any attachment.

SNM: There is not anything that Krsna wants. But He is also aneka
rasa, He is also a combination of so many rasas, aneka rasa. And in this
aneka rasa, He becomes Himself the hladini-akti, Srimati Radhika Her
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§ri{a Bhaktivedanta Narayana Maharaja leading a procession with
Sr1 511 Gaura-Nitai during his tour in Alachau, Florida, USA.

self. And He wants to know the mood of that hladini-Sakti, and the mood
of that hladini-sakti Radhika is mohana, modana bhava. And Krsna wants
to taste it because Krsna does not know this thing, that mahabhava mood
of Srimati Radhika. So He wants to taste that mood that He does not
know. So, to fulfill His three desires as Krsna, He comes in the form of
Sacinandana Gaurahari. And then He tastes all these things. Then He
knows what is mahabhava and the hladint mood, mohana, modana bhava.
Thus He can taste, otherwise He can’t. That is why He came in the form
of Sacinandana Gaurahari, to taste these three desires of His own. which
were not even tasted in krsna-Iila, the pastimes of Krsna. But He will
have to take training. And where will He take training?
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A School in Vrndavana at Radha-kunda

Thereis a schoolin Vrndavana at Radha-kunda. The principal is Srimati
Radhika Herself, and there are so many professors of each departmentof
that love. That love has so many faculties. (There are eight moods and
eight heads of departments, Lalita, Visakha, Citra and the others. So He
took admission in the college of Visakha, that is, Raya Ramananda. Be-
cause she is so intimate with Radhika, she knows all this.

She took birth on the same day, their age is the same, their qualities
are alike and they are bosom friends, always living together. So she knows
the heart of Srimati Radhika, how She’s feeling separation from Krsna,
and how She’s becoming happy when meeting with Krsna; everything,
she knows. There is nothing that Visakha does not know. So He took
admission on the bank of Godavari.)

He was studying for so many days there, and He was examined by
Visakha, whether He was trained or not. And then He passed. Then, "You
should go now for the practical; this was theoretical." Visakha told, "You
should go to the Gambhira and I
will be there. And my eldest sakhi,
Lalita, will also be there. We will
both test You, to see whether you
have understood or not. You have
passed the theoretical, now we’ll
take examination whether you can
doit ornot."

Lalita and Visakha, who are
Svartipa Damodara and Raya
Ramananda, being always there with
Him, would sometimes rebuke, and
sometimes inspire Him to come in
line. Sometimes, the principal,
Gadadhara Pandita, used to come
with such a high-class of rebuking.
She knows everything, sometimes
rebuking Him with a stick of mana,
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in a mood of sulking anger. Then He was qualified to taste His three
desires. So, when He went to take admission in the School, Krsnadasa
Kaviraja tells (CC madhya-Iila 8.1):

saficarya ramabhidha-bhakta-meghe
sva-bhakti-siddhanta-cayamrtani
gaurabdhir etair amuna vitirnais
taj-jiiatva-ratnalayatam prayati

Krsnadasa Kaviraja is telling...I want to explain through Sr7 Caitanya-
Caritamyta translated by Swamijt himself. So, Swamijt will explain first,
then I will explain, because someone is telling that "Oh, he is not in the
line of Swamiji. He's telling some different thing." But I am not going to
tell anything different from his line. You should realize this and hear him
(Srila Swami Maharaja) yourself to see whether I am in the line of Swamjt
or not. I am always following his line because he is in the line of his guru
and disciplic acaryas. There is only one line, not several lines. Only one
line—the guru parampara line. So we must follow this. We should also
try to realize how to follow him...

(Devotee reads translation by Srila Swami Maharaja)

"Sr1 Caitanya Mahaprabhu, who is known as Gauranga, is the reservoir
of all conclusive knowledge in devotional service. He empowered Sri
Ramananda Raya, who may be likened to a cloud of devotional service.
This cloud was filled with all the conclusive purports of devotional service
and was empowered by the ocean to spread this water over the sea. Sr1
Caitanya Mahaprabhu Himself was the ocean of knowledge of pure devo-
tional service."

SNM: Any purport?

Devotee: No.

SNM: Accha! (Indeed) You should try to understand this very deep
meaning. Very deep meaning! That is why it has been told:

yaha, bhagavata pada vaisnavera sthane
(ekanta asraya kara caitanya-carane)*
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"If you want to understand Srimad-Bhagavatam, you must approach a
self-realized Vaisnava and hear from him...(You can do this when you
have completely taken shelter of the lotus feet of Sri Caitanya Mahaprabhu.)
(CC, antya-lila 5.131) and...yaha, caitanya-caritamrta pada rasika
vaisnavera sthane.”* (paraphrased line)

"If you want to understand Sr7 Caitanya-Caritamyta, you’ll have to go
to the feet of a rasika Vaisnava who has attained the stage of bhava."

Because Caitanya-Caritamrta is the essence of Srimad-Bhagava-
tam...Srimad-Bhagavatam is...What is it?

nigama-kalpa-taror galitarin phalam
Suka-mukhad amyta-drava-sariyutam
pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah
(Srimad-Bhagavatam 1.1.3)

The essence of all Vedas, Upanisads, the essence of all. There is no
seed, not anything to be rejected. Nothing, only rasa, juice, and more
rasa. So all should hear it. It is coming from our guru-parariipara line.
From where? From Brahma to Narada to Vyasa to Sukadeva Gosvami.
This Sukadeva Gosvami has brought from Goloka Vrndavana this sweet
fruit—the sweet fruit of rasa—here.

It is coming in the guru-parampara line. So if anyone wants to taste the
Srimad-Bhagavatam, then they should go to a rasika Vaisnava, and the
Caitanya-Caritamyta is the essence of even Srimad-Bhagavatam—the
condensed form of Srimad-Bhagavatam even. What is condensed? From
the First Canto to Ninth Canto we can take the essence, and the essence is
the Tenth Canto. And the essence of the Tenth Canto is what? Gopi-gita,
Venu-gita, Brahmara-gita, Yugala-gita...

This is theprocess, always chanting and remembering, and hearing the
pastimes of Krsna. Only this is the process, from any bona fide guru or
devotee. So $ravanam is first. Sravanam, then kirtanam...not kirtanam, but
anukirtanam . Anu means under the guidance always like a chain, like a
madhu drop. Madhu means honey. If honey is poured, there comes an
unbroken stream, like this. Then you can realize something.
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So, he is telling saficarya
ramabhidha-bhakta-meghe (CC,
madhya-lila 8.1)—Mahaprabhu em-
powered SriRamananda Raya, who
may be likened to a cloud of devo-
tional service. Caitanya Maha-
prabhu Himself is Krsna and Radha
combined, an ocean of rasa. And
He has come in the form of Sri
Caitanya Mahaprabhu, Sacinan-
dana Gaurahari. An ocean of rasa
is unlimited, no boundary, a depth
we cannot imagine. And from this
ocean of rasa who is Caitanya
Mahaprabhu, a cloud came. How
did the cloud come? By the vapor
of the ocean, the essence of the
ocean, giving up its saltiness, every-
thing and only taking the essence
of the water, by evaporation. Not just anyone can know how this vapor
came and how it turned into clouds. So what are the clouds? The essence
of the ocean of rasa. Here Raya Ramananda is like a cloud. From where
did this cloud come? From this ocean. The ocean is Caitanya Mahaprabhu,
and His mercy is the vapor, like the essence. And no one at that time saw
how this ocean became a cloud. They saw a cloud, Raya Ramananda. But
whois Raya Ramananda? A general person cannot imagine his mercy.

sarsara-davanala-lidha-loka
tranaya karunya-ghanaghanatvam

Karuna, mercy, condensed (ghana)...So he’s the condensed karunaand
condensed rasa of Sri Caitanya Mahaprabhu. Now Caitanya Mahaprabhu
has come in the form of a cloud. But one thing is there. That cloud gives
showers of sweet water. How? If any forest is there, or any high mountain
or hills are there, then when the clouds touch them it showers. Here



Ocean of Jewels

mine of jewels, only pearls or jewels. And now He is ratnakara, now
Caitanya Mahaprabhu is the abode of so much jewels here. And He is
now tasting His three desires by these things. So really these things did
not belong to the clouds, but the clouds were coming from the ocean, and
again they were showering sweet water, and they became pearls, and then
that ocean is called ratnaka-ra, and this is the same as Caitanya
Mahaprabhu.

Now He’s called what? He knows all siddhanta. What is that siddhanta?
What is sneha, mana, prana-ya, raga, anuraga, bhava, mahabhava, what
are the symptoms, and what are the things, He told all to Rtipa Gosvami,
He inspired Riipa Gosvami who has written it in Bhakti-Rasamyta-Sindhu
and especially in Ujjvala-Nilamani. We are going to discuss what is this,
what is our object. There are lakhsand lakhs of separate objects forlakhs
and lakhs of devotees. And Caitanya Mahaprabhu has asked from Raya
Ramananda, "What is the object? And what is the process to attain it?"
But all these processes which have been told are separate, separate, not
dependent on each other. But Caitanya Mahaprabhu has brought them in
such a way that it seems that one leads to another. But these are all
independent objects of so many devotees.

So he’s telling from the first stage. When Caitanya Mahaprabhu was
touring in South India, He went to so many places, especially He went to
Sri Rangam, and He met Venkata Bhatta, Trimalla Bhatta, Prabo-dhananda
Sarasvati and Gopala. And He preached to them the glory of Srimati
Radhika, and the sweetness of Krsna. The four were Sr1 Vaisnavas, wor-
shipers of Laksmi-Nara-yana. But hearing the arguments of Caitanya
Maha-prabhu and the sweet pastimes of Krsna, they were totally changed
and became Gaudiya Vaisnavas, serving Srimati Radhika and Krsna Yugala,
or conjugal. Also they were given initiation of gopala-mantra.

At First only Gopala-mantra was in Our Line
At first only gopala-mantra was in our line, from Krsna to Brahma to

Narada, and all; even Caitanya Mahaprabhu only received what? Only
gopala-mantra from His gurudeva and coming down like this. Now we have

11
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so many mantras, because we are so weak. So many mantras are given
nowadays. But before, only this gopala-mantra was guru-mantra. It has all
power, a very thick relationship with Krsna; everything is in this gopala-
mantra. You know that Gopa-kumara only by this gopala-mantra got every-
thing; from the beginning to end he was chanting only this mantra always.
Not any other mantra. So here Caitanya Mahaprabhu was touring and He
met with Gopala Bhatta and others, and He changed them, and then He
came to the Godavari River.

He s telling here that Caitanya Mahaprabhu was like a bala-sannyasi,
like a boy sannyasi, He was very brilliant. He came to the bank of Godavari,
and He was chanting harinama there. Raya Ramananda, as Governor of
South India under Prataparudra Maharaja, was there taking bath in the
Godavari according to the Vedic system. So many brahmanas were recit-
ing mantra, purusa-Sukta, devi Sukta and others. And drums were playing
there. And in a very royal way he was taking bath. When he was taking
bath he saw from a distance that a renounced order bala-sannyisi was
chanting. He was at once charmed.

He left all his brahmanas, all soldiers and everything, and in a very
simple garment, he came there and did pranamato Caitanya Mahaprabhu.
Caitanya Mahaprabhu looked at him from top to bottom, and He told
that, "Oh, are you Raya Ramananda?"

Caitanya Mahaprabhu at once embraced him, a $iidra. Raya Ramananda
had comein a $iidra dynasty, and Caitanya Mahaprabhu in a high brahmana
family, and moreover He was sannyasi. So in sastra it has been told that
any high class of sannyasi should not touch any siidra, but Cai-tanya
Mahaprabhu disobeyed the $astraand He embraced him. And he, being
like a king, he also embraced Mahaprabhu and both became sense-less.
"Krsna! Krsna! Krsna!" both were calling and became senseless. Both were
weeping. After some time, they became conscious again.

Caitanya Mahaprabhu asked, "Are you Ramananda?" (CCmadhya 8.21)
tertho kahe,— sei haria dasa Siidra manda. What is the meaning?

(Devotee begins to read from Srila Swami Maharaja’s translation) "Sri
Caitanya Mahaprabhu then inquired whether he was Ramananda Raya,
and hereplied, “Yes,Iam Your very low servant, and I belong to the Siidra
community’."

12
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A devotee should meet any superior Vaisnavain this way. Not with false
ego, "lam solearned. lamacirya," not like this, but as Raya Ramananda met
Caitanya Mahaprabhu. He said like what? ThatIam...

The brahmanas were thinking, "Why has this sannyast touched and
embraced this§iidra, this low caste. Sastra has prohibited this, forsannyasis
don’tdo. And He’s doing. And he’s king, such alearned person, very grave,
and he is weeping and embracing him and weeping so loudly. And asta-
sattvikamoods are coming. Why so?"

ei maharaja—maha-pandita, gambhira
sannyasira sparse matta haild asthira

(Devotee reads translation)

The brahmanas thought, "This Ramananda Raya is the Governor of Ma-
dras, a highly learned and grave person, a maha-pandita, but upon touch-
ing this sannydst he has become restless like a madman." (CC madhya
8.27)

13



Rays of Harmonist

Then Caitanya Mahapra-bhu saw that they were vijatiya brahmanas,
smarta panditas, they would not understand this. In this world, for a
realized devotee, there are no $iidras, no brah-manas, all are eternal ser-
vants of Krsna only. This is only Vaisnava, nothing else. Smarta brahmanas,
they cannot realize these things. So He covered His moods, and then He
told that, "Sarvabhauma Bhattacarya was very merciful to Me, and he told
Me that I should go to the Godavari and meet a very high-class devotee
like Raya Rama-nanda. So I am so fortunate to come here and meet you."

And Raya Ramananda also replied, "Oh, Sarvabhauma Bhatta is very
merciful to me.

And that is why he has sent You to me, so that I may be delivered from
this world."

So both were praising each other, and after that Caitanya Mahaprabhu

: told, "I want to meet you."
Raya Ramananda then told, "I
want that if You have come
here for me, then You should
stay here for some time, and
You should inspire me in
bhakti." Then Raya Rama-
nanda told, "In the evening I
will come, when it will be
night, and we should meetand
discuss all these things."

In the evening Caitanya
Mahaprabhu was waiting for
him. He took something to eat
in a brahmana devotee’s
house, and He was waiting for
Raya Ramananda. WhenRaya
Ramananda came, then
Mahaprabhu asked him, "I
want to ask something about
what is the sddhya and
sadhana, the object and the

14
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process of the life of devotion. But I want you to give some evidence of
scriptures, especially of Srimad-Bhagavatam. T don’t want to hear any-
thing which is not based on $astra. What sastra is telling, you should tell
like that."

Then he asked:

prabhu kahe, —pada sloka sadhyera nirnaya
raya kahe,—sva-dharmacarane visnu-bhakti haya
(CC, madhya 8.57)

(Devotee reads)

"Sri Caitanya Mahaprabhu ordered Ramananda Raya to recite a verse
from the revealed scriptures concerning the ultimate goal of life.
Ramananda replied that if one executes the prescribed duties of his social
position, he awakens his original Krsna consciousness."

By this we can know, by Raya Ramananda and Mahaprabhu's dialogue
we can know what is our object in Mahaprabhu's line, in Riipa Gosvami's
line, and what is the process. If anyone does not know all these things,
raya ramananda saritvada (conversation), riipa-Siksa, sanatana-siksa, we
can not know the teachings of St Caitanya Mahaprabhu, and then we are
really not in the line of Caitanya Mahaprabhu. So we must know all these
things. This is pure bhakti, more than pure.

Raya Ramananda is Telling
What is our Sadhya, Goal of Our Devotion,
and Sadhana, The Process

So he’s telling what is our goal of life, the goal of our devotion, what is
our sadhya, and what is that process. Then he began to tell: First in this
world there are lakhs and lakhs of conditioned souls in so many species,
and amongst them the human species is very rare. And in this, many have
human shapes, but like animals. They don’t know anything about Krsna or
devotion or anything. And then so many aresmartabrahmanas, knowing
Veda, but having no faith in Krsna. They are nirvisesa-brahmavadi. Among,
them very rare are visnu-bhaktas, and amongst lakhs and lakhs of visnu-

15
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bhaktas, very rare are narayana-bhaktas. And among them the siddha,
the self-realized, are rare. And amongst the siddha Narayana devotees, it
is very rare to find a krsna-bhakta, those who are doing sadhana-bhajana,
ananya-bhajana. What is ananya-bhajana?

Devotees: Uninterrupted...one-pointed...exclusive...

SNM: Only to Krsna. And which Krsna? Brajendranandana Krsna. Not
to Dvarakadhisa or Mathuresa. And only to please Radha and Krsna. So
these are ananya. But they are sidhaka. Amongst lakhs and lakhs of
sadhakas itis very rare to find who have attained bhava -bhakti, first nistha,
ruci, asakti, and then bhava-bhakti. This is very rare. And amongst these
very rare bhaktas who have attained bhava-bhakti, rati, it is very rare to
find those who have come to the stage of svariipa-siddhi. And among
lakhs and lakhs of svariipa-siddha, it is most rare to find those who have
attained prema. And amongst them it is very rare to find those who are
dasya-bhakta. Amongst them it is very rare to find those who are Krsna's
friends, sakhas. And amongst lakhs and lakhs of sakhas, it is very rare to
find those like Mother Yasoda and Nanda Baba, vatsalya. And more rare
than all of them are those like gopis. Very rare. Amongst the gopis there
are so many, like vipaksa, tatastha, suhrt and svapaksa. Amongst them,
svapaksa and the servants of svapaksa—who are they? They are tat-tad
bhava-icchamayi. And who are these?

Rtipa Mafijari and Rati Mafjari. They have come in the shape of male
devotees like Riipa Gosvami and Raghunatha Dasa Gosvami. Like this. So
we should try to follow them, their mood. If you are following, then it is
raganuga, otherwise not. So this is rare. He will tell all these things here
in ramananda sarirvada gradually. But we should try to begin from where?

Varnasrama-dharma. And what is varnasrama-dharma? Varnasrama-
dharma is like Vedic varnasrama-dharma. Now, in India it was varnasrama-
dharma, but now it has been...

Devotees: Contaminated, polluted, degraded.

SNM: It is not the same. In varnasrama-dharma a wife should be al-
ways with her husband, one time married. She should never divorce like
Western devotees, or Western people, changing like a fashion, daily. They
want to write their names in the Guinness Book of Records, as a record.
To be like animals is their fashion. In India it is not like this in varnasrama-

16
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dharma where they are always serving father, mother and all demigods,
especially Visnu. But who is this Visnu? The last manifestation in this
world. Like Paramatma, He is our saksi, or witness, and He is giving the
proper fruits of our activities—good and bad things. He is called Visnu.
And he is telling that situated in, or established in varnasrama-dharma,
varnaand asrama.. What are they? Varna and asrama?

Devotee: Varna is the occupational divisions, and asrama is the spiri-
tual divisions.

SNM: What is varnasrama-dharma?

Devotee: Varnasrama-dharma means to remain situated properly in
one’s respective varnaand asrama for the purpose of pleasing Visnu.

SNM: Varna and asrama are two. Varna means brahmana, ksatriya,
vaisya, $iidra; it has to do with the qualities. Catur-varnyarit maya systar
guna-karma-vibhagasah (Gita 4.13)

17
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"According to the three modes of material nature and the work associ-
ated with them, the four divisions of human society are created by Me."
(Srila Bhaktivedanta Swami Maharaja’s translation)

And asrama means brahmacari, grhastha, vanaprastha, and sannydasa.
What is their dharma? To be situated there, but worshiping Visnu. Why
should they worship? Because they should be happy. How they will be
happy? When worshiping Visnu, Visnu will be happy and He will give a
boon. What boon will He give? That if you want anything to be happy in
this world, wealth, re-putation, wife, children and all these things, He will
give it to you if He is pleased. Even salvation He can give. So all serve
Visnu, and they think that, "Oh, Krsna is the same, Rama is same, Sankara
is same, Ganes$a is same,"— respecting all with one stick, in the same
manner. Understand? So this is varnasrama-dharma.

What did Mahaprabhu tell? Eho bahya, age kaha ara. (CC, madhya
8.59) Eho bahya means? Sri Caitanya Mahaprabhu replied to this sugges-
tion, "Oh, this is external. You had better tell Me some other means."
Ramananda replied, "To offer the results of one’s activities to Krsna is the
essence of all perfection.” Why it is external? Why? You should tell.”

Devotee: Because simply by following varnasrama-dharma, one will
come to respect the sadhus, but there is no positive engagement. It is
only saying that you should remain in some order for making progress,
but there is no saying how you should make progress.

SNM: They don’t know what is soul. They don’t know who is the Su-
preme Personality of God, or what is really bhakti. They don’t know all
these things. They think that, "My body is me, myself." Always engaged in
this. So Caitanya Mahaprabhu told that this is external.

We see in this world, especially in Western countries, that even so
many sannyasis, so many brahmacaris who were worshiping always in
temples of Radha and Krsna, they married. They say that, "Oh, we should
follow our gurudeva. Our gurudeva has told that "Follow varnasrama’." In
Saranagati, a devotee farm community I went to in Canada, they wanted
to establish this varnasrama-dharma. Here also I see, they engage their
whole time to establish varnasrama. But here Caitanya Mahaprabhu is
telling and Swamiji is also telling this thing, eho bahya, "This is external."
Nothing to gain from this. That is why He was asked to go on, go further.
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raya kahe, "krsne karmarpana sarva-sadhya-sara”
(CC madhya 8.59)

Ramananda replied, "To offer the results of one’s activities to Krsna is
the essence of all perfection."

SNM: Someone may think that to be established in varnasrama-dharma
is bhakti. Don’t think like this. To be in varnasrama-dharma, in family, it
is not actual bhakti. But if he is following the teachings of Caitanya
Mahaprabhu, Riipa Gosvami, being there, no harm. It may be. But if he is
not following, and only he is invarnasrama-dharma, and worshiping Krsna
only, thinking that, "l am this body..." He is not hearing, he’s not realizing
that, "l am eternal servant of Krsna, I am part and parcel of Krsna." And if
he’s not following suddha-bhakti, pure devotion and love of Krsna, then
in the grhastha asrama, oh, there are so many mayavadis there, karmis
are there, yogis are there, tapasvis are there. So this is like zero. So this
grhastha-dharmais not devotion in the line of Caitanya Mahaprabhu. He
rejected it. And then Raya Ramananda told, karmar-pana. What is that
karmarpana? Can you tell?
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Devotee: He said, yat karosi yad asnasi—that whatever you do you
should offer it to Krsna. So then one may ask, "What is the defect here.
What is the problem? Why Caitanya Mahaprabhu has rejected it be-
cause if one is offering..."

SNM: In Gita, He, Krsna, has told this, in Ninth Chapter (9.27):

yat karosi yad asnasi

yaj juhosi dadasi yat

yat tapasyasi kaunteya
tat kurusva mad-arpanam

"Whatever you do, whatever you eat, whatever you offer or give away,
and whatever austerities you perform, do that, O son of Kunti, as an offer-
ing to Me." Then what is this?

Devotee: Then the problem is that one is thinking, "I am offering this
to Krsna." That means that I am thinking, "Oh, this is mine, but I am
giving it to Krsna. So that I will get some blessings, some benediction,
something." So it is more like a business exchange, that is not essential.

SNM: What more? Try to understand, because you are family men
here in varnasrama-dharma. But you should know the basic principles
of varnasrama-dharma and bhakti. Where is the difference? Someone
is doing something, and offering, worshiping Krsna. And he has a gar-
den, he is looking after his garden. He is doing his job. He has children
and wife and everything. He cooks something, so many paraphernalia,
and he offers to Krsna, orir krsnaya namah, klirih krsnaya svaha,
gaurdya svahda. But what is the defect here? In varnasrama-dharma
there is so much defect. He is thinking that, "l am the doer of this karma.
I made this garden, I made this house, I'm making money. I am the doer
of all these things. And then something, the fruit of these, I am offering
to Krsna." But actually we are not the doer. Who are you? If you are
thinking that, 'Tam doer,” then it is quitewrong. But it has even been told
that whatever you do, you should offer. For whom is it told? For begin-
ners, those who are not pure bhaktas.

So if your Gurudeva has told that, "Oh, you should distribute books,
make life members and bring some money. And this is bhakti and you will
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go directly to Vrndavana." Is there
any defect here? He has told in true
sense, but we have not realized it
yet. We have not realized this. He
wanted to make some impression
that they should come in the line of
Suddha-bhakti, they should read the
books, they should know the essence
of association of high-class of
Vaisnava, and then they will realize
this, that I am not the doer, I am
part and parcel of Krsna, and Iam
eternal servant. So I should first of-
fer myself and then I should do.
Whatever we do to please Krsna,
then it will become bhakti. So this
is not pure bhakti, this yat karosi
("Whatever you do"—Bhagavad-Gita9.27) is aropa-siddha-bhakti. Aropa-
siddha means a mixture of karma and bhakti (karma-misra-bhakti). But
here karma is prominent, that "I am the doer, I am the maker." "Kindly
and mercifully I am giving something to Krsna; the whole thing is mine,
but something I am giving. So I am so merciful to Krsna. O Krsna, You
should be pleased by this, and You can help me soI can be happy in this
world."

So this is not bhakti. Mahaprabhu told that eho bahya, this is external.
He rejected it and told that, "You should go on."

prabhu kahe,—"eho bahya, age kaha ara
raya kahe, "svadharma-tyaga, ei sadhya-sara”
(CC, madhya-Iila 8.61)
"This is also external," ST Caitanya Mahaprabhu said. "Please proceed
and speak further on this matter." Ramananda Raya replied, "To give up
one’s occupational duties in the varnasramasystem is the essence of per-
fection." Then he told asloka of Gita, 18.66. What?

21



Rays of Harmonist

sarva-dharman parityajya
marir ekarir Saranar vraja
aham tvar sarva-papebhyo
moksayisyami ma Sucah
(CC, madhya 8.63)

What is the meaning? "As stated in scripture (BG 18.66): "After giving
up all kinds of religious and occupational duties, if you come to Me, the
Supreme Personality of Godhead, and take shelter, I will give you protec-
tion from all of life’s sinful reactions. Do not worry.” " What is the mean-
ing?

Devotee: Here Krsna is saying that if one takes shelter of Him, he be-
comes saranagata, then he will be protected from all his karma-phala, his
fruitive actions and reactions. In this way by surrendering to Krsna, there is
no need to worry for the reactions of his past deeds.

SNM: We should hear now one thing, very important. Krsna has come to
establish yuga-dharma. He also came to establishsvariipa-dharma. Svariipa-
dharma means?

Devotee: The religion of soul.

SNM: And especially to taste the rasas of all kinds, like dasya, sakhya,
vatsalya and madhurya. So if He has come to establish yuga-dharma,
manvantara-dharma, and eternal svadharma of jivas, then why He told
that sarva-dharman parityajya—"You should give up all kinds of religion."
Here He has not told that, "You should give up all kinds of dharma, only
artificial dharma, external dharma of this body and mind. The door of bhakti
is Saranagati, so He has instructed in this sloka. And He only instructed
what?

Devotee: I will deliver you from the reactions of your previous activi-
ties.

SNM: So only taking shelter here. But this is not pure bhakti, not pure.
Saranagati, "Self-surrender", is what He wants to give Arjuna here. That
is the door of bhakti, not actually bhakti. Not the religion of our svariipa,
atma, or soul. So He’s telling.

Devotee: There is a purport. Swami Maharaja gave a purport to this
verse.
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SNM: Yes...

Devotee: Purport by Srila Prabhupada.

"In this connection, Srila Raghunatha Dasa Gosvami instructs in his
book Manah-siksi (2):

na dharmarin nadharmari Sruti-gana-niruktar kila kuru
vraje radha-krsna-pracura-paricaryam iha tanu

He has thus enjoined that we should not perform religious or irreli-
gious activities as prescribed in the Vedas. The best course is to engage
always in the service of Lord Krsna and Radharani. That is the perfec-
tion of everything in this life. Similarly, in Srimad-Bhagavatam (4.29.46)
it is said by Narada Muni:

yada yasyanugrhnati
bhagavan atma-bhavitah

sa jahati matim loke

vede ca parinisthitam

"When one actually takes to the loving service of the Supreme Person-
ality of Godhead, he gives up all
duties in the material world, as
well as all duties prescribed by the
Vedic literatures. In this way one
is fixed in the service of the Lord."

SNM: So now in this stage, what
are we doing? Bhakti? Actually it
is not pure bhakti if we are not
Saranagata, not surrendered by
soul. We have to be surrendered
by our senses, heart and soul. First
youshould surrender. You cannot
surrender to Krsna first, you
should surrender to His manifes-
tation like guru, siksa-guru and
- A diksa-guru first, and be a servant
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of Krsna and your gurudeva. And then you should come at the door of
bhakti, that is Saranagati. You should have so much belief in the words of
guru,sastra and Krsna, like Haridasa Thakura, if anyone is beating him in
twenty-two market places...like Prahlada Maharaja, he was given poison,
he was poisoned, and they tried to murder him, but he was always chant-
ing and remembering.

So we should have faith that Krsna will save us. If you do not have this
faith, if you don’t have this strong belief that Krsna will save us, then you
cannot chant and remember without problems. Problems may come, and
they will come. But these high classes of Vaisnavas, who have come, who
have surrendered to Krsna and gurudeva—oh, problems cannot do any-
thing. They will not go down.

So now time is over. We will explain tomorrow in classes. I want to give
you an idea of what is pure bhakti, what is our goal of life and what is the
processin a very brief way. So tomorrow and the day after tomorrow, if we
have time, in a very easy method, in simple words, I will try to tell you. So
try to understand it. And where you are not understanding, you can ask
questions if you like. Today our class here is finished.

Gaura-premanande!
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It has been declared there are five
principal rasika Vaisnavas: Jayadeva,
Bilvamangala, Candidasa, Vidyapati
and Raya Ramananda. But in the
words of nitya-lila pravista om
visnupada Srila Bhakti Pramoda Puri
Gosvami Maharaja, he once wrote
that Srila Bhaktivedanta Narayana
Maharaja was "a rasika Vaisnava in
the direct line of Srila Sarasvati Pra-
bhupada."

Being a direct disciple of Srila
Bhakti Prajiiana KeSava Maharaja
and close associate of Srila Bhakti-
vedanta Swami Maharaja, his mis-
sion rests in trying to give relief and
to harmonize the differences in devo-
tees due mainly to the lack of under-
standing that we are all aiming for the
same goal, prema-bhakti. His clarity of
Sastric perception and sincerity of pur-
pose is being recognized by devotees
from all over the world. As he has said
many times, "We are riding on the plat-
form that Swami Maharaja has built
forall of us."

His unique preaching style is show-
ing everyone the deeper implications
of what Srila Bhaktivedanta Swami
Maharaja has given to the Western
world, and he also is fulfilling Srila
Swami Maharaja's desire for a spirit
of co-operation between the Gaudiya
Maths and his own founding istitution
of ISKCON.

Srila Bhaktivedanta
Narayana Maharaja
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Kabe Gaura-Vane?

When will that Day come in Navadvipa Dhama?

Srila Bhaktivinoda Thakura, Saranégati

kabe gaura-vane,  suradhuni-tate,
‘ha radhe ha krsna’ ba’le
kandiya bedaba,  deha-sukha chadi’,
nana-lata-taru-tale

(kabe) svapaca-grhete, magiya khaiba,
piba sarasvatijala
puline puline, gadagadi diba,

kari’ krsna-kolahala

(kabe) dhama-vasi-jane,  pranati kariya,
magiba krpara lesa
vaisnava-carana-  renu gaya makhi’,
dhari’ avadhiita-vesa

(kabe) gauda-vraja-jane, bheda na dekhiba
haiba varaja-vasit
(takhan) dhamera svariipa, sphuribe nayane,

haiba radhara dasi



Dainya-Vakya

When O when will that day come? —Abandoning all kinds of bodily com-
forts in Navadvipa Dhama, on the banks of the GangajiI will cry out, “Oh,
Radhe! Oh, Krsna!” while weeping and rolling about beneath all kinds of
creepers and shade trees. I will also beg for subsistence from the homes
of candalas, the dog-eating untouchables, and quench my thirst with
Sarasvatijala. When will I roll and tumble about from bank to bank of the
Ganga, tumultuously shouting loudly, “Krsna! Krsna!”? And to thedhama-
vasis] will offer pranamas and beg for a infinitesimal drop of their mercy,
and donning the dress of the carefreeavadhiita, I will smear my whole
body with thecarana-raja, the dust of the Vaisnavas” holy feet? O when
will I actually become a Vrajavasi and not see any difference between
Vrndavan Dhama and Navadvipa Dhama (Gauda-vana), whosecinmaya
svariipa, their transcendental natures, will then manifest before my eyes?—
that is, I will be fit to take daréana and become a dast of Srimati Radhika!

kabe—When O when?; gaura-vane—SreSrGaurasundara’s place of pastimes, in
Sri Navadvipa Dhama; suradhuni-tate—the banks of the Ganga; ha radhe—O
Radhe!; ha krsna—O Krsna!; ba’le—will shout out; kandiyi—weeping; bedaba—
wandering about; deha-sukha—bodily comforts; chidi—abandoning; svapaca—
candalas, dog-eating untouchables; (kabe) grhete—(When O when?) in the house;
magiya khaiba—begging to subsist; piba—will drink; sarasvati jala—the holy
water of the Sarasvati river; puline puline—from bank to bank (the ninedvipas or
islands of Navadvipa are divided into three sections by the Ganga and Sarasvati);
gadagadi diba—will roll and tumble about; kari—I do; krsna-koldhala—
tumultously shout out “Krsna! Krsna!”; (kabe)dhama-vast jane—(When O when?)to
the associates of the Holy Dhama; pranati kariya—having offered pranamas;
miagiba—I shall beg; krpara—the mercy of; leSa—kani, an infinitesimal drop or
particle; vaispava-carana-renu— the footdust of the Vaisnavas; gdya— the body;
makhi’—smearing; dhari—assuming; avadhiita-vesa—the dress of the
paramahariisa, swanlike Vaisnava; (kabe) gauda-vraja-jane—(When O when?) to
the Sri Gaudamandala and Sri Vrajamandala parikaras or bhagavat-parsadas, eter-
nal associates; bheda nai—no difference; dekhiba—will see; haiba—will become;
varaja-vast—a Vrajavasi; (takhan) dhamera svariipa—(then) the cid-ananda
svariipaor divine blissful nature of the Holy Dhama; sphuribe nayane—manifest
before the eyes; haiba—I will become; radhira dast—a maidservant of Srimati
Radhika (radha-kainkarya).
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“Amara Jivana”
—My Whole Life—

Srila Bhaktivinoda Thakura, 5um1_1&gati
dainya—aparadhatmika (Humility—feeling offensive at heart)

amara jroana, sada pape rata,
nahika punyera lesa

parere udvega,  diyachi ye kata,
diyachi jivere klesa

nija sukha 1agi’, pape nahi dari’,
daya-hina svartha-para
para sukhe duhkhi, sada mithya-bhasi,
para-duhkha sukha kara 2

asesa kamana, hrdi majhe mora,
krodht dambha-parayana

mada-matta sada, visaye mohita,
hirisa-garva vibhiisana

nidralasya-hata, sukdrye virata,
akarye udyogi ami
pratistha lagiya, $athya-acarana,
lobha-hata sada kami 4

e hena durjana,  sajjana-varjita,
aparadhi nirantara
Subha-karya siinya, sadanartha-mana,
nana duhkhe jara jara

varddhakye ekhana, upaya vihina,
ta'te dina akivicana
bhakativinoda, prabhura carane,
kare duhkha nivedana 6
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O My whole life has been addicted to sinful desire! Neither have I
had the least bit of piety. Still, so much anxiety and misery to other
living entities have I given! In this way I am merciless and selfish, so
deceptive that I never fear to sin for my own happiness. I am envi-
ous to see the happiness of others, and my heart is joyful to see the
misery of others. My personality is adorned with a nature with too
much anger and pride, envy and jealousy. Unlimited kinds of worldly
desires have filled my heart; I am intoxicated on worldly objects.
Sleep and laziness have plagued my body, and I have no taste for
anything; nevertheless, my mind is wickedly attached to my own
independence. I am so lusty! My behavior is such that when I re-
ceive praise from others I become full of deception. O Prabhu! I am
so wicked that I have never gotten the association of Vaisnavas—
endlessly I am committing aparddhas at their holy feet. My heart is
full of anarthas, useless desires, and has become adverse to auspi-
cious activities, perservering to commit any misdeed, which has
caused me various kinds of distress and misery! SrT Bhaktivinoda
Thakura has come to the lotus feet of Bhagavan and submits his
humble prayer, “O Lord! Now that I have come upon old age, there

is neither support nor relief—really, I am akificana—I have nothing!”

1) amara—my; jrvana—(whole) life; sadai—ever; pape—to sin; rata—addicted;
nahika—there is no; purnyera—of piety; lesa—the least bit of; parere—to others;
udvega—anxiety; diyachi—I have given; ye kata—how much; diydchi—I have
given; jivere—to souls; klesa=—(only) misery (the five klesa that are given out are
avidyd, ignorance, asmitd, false ego, riga, mundane attachment, dvesa, hatred,
abhinivesa, bodily identification) ; 2) nija sukha—own pleasure; lagi'—for; pape—
sin; nahi dari’—never fear; daya-hina—without pity; svartha-para—selfishness
(no concern for others); para—others; sukhe—joy of;duhkht—saddened by;sadi—
always; mithya-bhas—one who lies by nature; para-duhkha—others’ misery;
sukha kara— am joyful; 3) asesa—endless;kamana—desires; hrdi—heart; majhe—
in; mora—my; krodhi—proneness to anger; dambha-parayana—dharma-dhvaji)
hypocritical; mada-matta— drunken conceit;sadai—always; visayye—sense objects;
mohita—deluded by; hitiisd-garva—envy and pride; vibhiisana—decorations; 4)
nidra-alasya—sleep and laziness; hata—ruined by; sukarye—piety; virata—ad-
verse to; akarye—misdeeds; udyogi—persevering; ami—I; pratistha lagiya—
for name and fame; $athya-acarana—adept at duplicity; lobha-hata—spoiled by
mundane greed; sadi—endlessly; kaimi—who is lusty; 5) e hena—such a;
durjana—miscreant; sajjana—Vaisnava sanga or company; varjite—shunned;
aparadhi nirantara—incorrigible offender; subha-karya—merits; sunya—devoid
of; sada-anartha-mana—ever inclined to demerits; nana—diverse; dulkhe—mis-
eries; jara jara—oppressed with; 6) varddhakye—in old age; ekhana—now;
upaya—relief and support; vihina—Dbereft of; t4’'te—therefore; dina—low and
humble; akificana—(sangati-siinya) possessing nothing, devoid of all wealth
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Srila Bhaktivinoda Thakura. When Srila Bhaktivinoda Thakura
passed away, Srila Prabhupada arranged a condolence meeting in a public
hall and invited many respectable gentlemen. Amongst them were the lead-
ing scholars of the time, including Bipina Pal, the then principal of the
Metropolitan School, and Satish Sarkara, Pafichari Bando-padhyaya, and
others.

They all spoke very highly about Srila Bhaktivinoda Thakura, recog-
nizing that he gave new thought to the society at large; his writings were of
original character, not stereotyped. His investigations into Vaisnav-ism ex-
celled that of all the modern dcaryas. Shisir Ghosh also once said, "We
have heard of the Six Gosvamis of the time of Mahaprabhu, but Bhaktivinoda
Thakura's writings prove that he holds the seventh position amongst the
Gosvamis. He has left us such extensive and original writing about the teach-
ings of Sri Caitanyadeva." In this way, Srila Bhaktivinoda Thakura left the
world his literature—he is in his literature, present forever. He has deliv-
ered his writings about the teachings of Mahaprabhu and Bhagavatam in
a systematic and scientific way, suitable to the modern age. Our debt unto
his holy feet has no end.

—Srila B.R. Sridhara Goswami



Dainya-Vakya
"Sri Gurudeva’s Divine Expressions of Humility"

Tridandi Swamt Srimad Bhaktivedanta Trivikrama Mahardja

“The guru-stutis or praises that are produced by disciples who are still
in gross material bondage are kapatata (hypocritical), pratistha-miilaka
(root of the desire for name and fame) and aropa-siddha (karma-misra-
bhakti,devotion dominated by fruitive desires).”

Genuine Humility and Imitative Humility—
In Sriman Mahaprabhu'’s Sr7 Siksastaka, 3d $loka, it distinctly says:

trnad api sunicena taror api sahispuna
amanina manadena kirtaniyah sada harih

“One who feels lower than a blade of grass, is more tolerant than a
tree, devoid of false prestige, and is able to give honor to all others, is
qualified to always chant the holy names of Hari.”

Srila Krsnadasa Kaviraja Gosvami has written in Sri Caitanya-
Caritamrta, adi-lila (5.205-207):
jagai madhai haite muiii se papistha
purisera kita haite muii se laghistha

mora nama Sune yei tara punya ksaya
mora nama laya yei tara papa haya

emana nirghrna more keba krpa kare
eka nityananda vinu jagat bhitare
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“I am more sinful than Jagai and Madhai and even lower than the worms
in stool. Anyone who hears my name loses his accumulated merits, and
anyone who utters my name becomes sinful. Who in this world but
Nityananda Prabhu could bestow His mercy on such an abominable per-
son as me?”

mo-papisthe anilena $ri-vrndavana
mo-hena adhame dila Sri-riipa-carana

nityananda-daya more tanre dekhaila
§ri-radha-madana-mohane prabhu kari’ dila

mo-adhame dila $ri-govinda darasana
kahibara katha nahe akathya-kathana

“Though I am most fallen and sinful, I have come to Sr1 Vrndavana
where He has conferred on me S17Riipa Gosvam('s lotus feet. Nityananda’s
mercy has revealed to me my divine masters, Sri Radha-Madana-Mohana.
He granted one as low as me thedarsana of St Govinda. My words fail to
describe this, nor is it fit to be disclosed.” (CC adi-lila 5.210, 216, 217)

Out of apprehension of making this article too expansive I request
readers to read this final portion of that fifth chapter in Sr7 Caitanya-
Caritamrta.

From these written payars or poetic couplets written above Srila
Krsnadasa Kaviraja Gosvami shows his magnanimous position with a
sincere heart. The crown-jewel of Vaisnavas manifests his own humil-
ity—that is his greatness—in such a way that expert, intelligent devo-
tees should not find it difficult to understand. Nevertheless, if someone
hears these divine descriptions, speechs or songs, in such a way, will the
readers or singers not go to naraka or hell? To say this most revered
Srila Krsnadasa Kaviraja Gosvami has received such grace and that it
is his genuine devotion, it is needless to say.

On the other hand, for Sri Gurudeva’s disciples to give that same in-
struction, in spite of being incompetent and fallen, being incapable to
enhance that mood, simply shows dishonor and neglect towards
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Gurudeva. Even, while performing activities that are most abominable,
we see that they paint S1T Gurudeva’s activities and glories in a most dark
way. In this way, the disciple gives his stutis or prayers of praise again
towards Gurudeva and, for this reason, displays so much sadness and
melancholy. Can we not understand such behavior towards Sri Gurudeva
to be filled with hypocrisy and cheating? Such a display of devotion like
this towards Sri Gurudeva is so far removed from the genuine behavior,
thatis easily deduced.

Words Worthy to be Esteemed
or Fit to Be Abandoned?—

Transcendental poets like Sr1 Gurudeva have shown pure devotion
and humble auspiciousness in their writings. On the other hand, devo-
tion shown by devotees who are still conditioned towards their Guru
and their stava-stutis or prayers and praises are not the least bit differ-
ent than an external show of cheating and insincerity. In the poetic verses
that are used by our divine Gurudeva are his own words likedina, fallen,
adhama, lowest, abhaga, and so on. It is his divine humility of expres-
sion, therefore hiskirtanas are supremely auspicious as one will surely
receive prema-bhakti—of this there is no doubt. On the other hand,
speeches and kirtanas by such disciples as aforementioned are inauspi-
cious—in this way, discerningly, on principle so-called, they are not ac-
cepted by devotees.

Below are quotations from the mahdjanas and our guru-varga’s lit-
eratures and their own expressions of divine humility such as adhama,
dina, abhaga, and so on, that have been written down for observation.
Are these expressions fit to be abandoned or not worthy to be esteemed?
What will be the result of one’s devotion if these words are altered? am
pondering, “Is this not one kind of foolishness?” For the convenience of
readers the dainya-vakya, or words and expressions of humility of the
mahajanas, the exalted Vaisnavas, and our guru-varga that has been
published in the fifth edition (Bengali) of Sr7 Gaudiya-Giti-Guccha has
been recorded below by page number, dainya-vakya and the mahajana
who wrote the song;:
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100—

dina narottama kande

(this fallen Narottama is weeping)
Narottama Thakura

102—
sparsiya vaisnava-deha e durjana chara
(having touched a Vaisnava’s body this

contemptible person)
Bhaktivinoda Thakura

105—

kangalera sukangala durjana e jana

(this wicked person is the poorest beggar of beggars)
Bhaktivinoda Thakura

110—

e dina pamara haibe uddhara
(deliver this fallen, sinful person)
Krsnadasa

115—
devakinandana bole mui abhagiya

(Devakinandana says, “I am so unfortunate!)
Devakinandana

131—

dina hina midha-mati, ramananda dasa ati

(This most wretched, fallen and foolish Ramananda Dasa)
Ramananda Dasa

144—
ami ta’ durjana ati...e patita chara

wicked,

(Iam indeed the most abominable person...useless and fallen!)

Bhaktivinoda Thakura
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151—

dhik dhik abhagiya kena nahi mare

(With a throbbing heart, I say, “I am so disgusting, why don’t I die!”)
Krsnadasa

161—
dhik dhik narottama dasa
“Fie! Shame on this servant, Narottama!”

164, 165—same as above

176—

lalita sakhira ayogya kinkart
(an unfit servant of Lalita sakhi)
Bhaktivinoda Thakura

186—

miidhera mangala, tumi anvesave
(you will search for fool’s gold...)
Bhaktivinoda Thakura

190—

mo-hena adhama jane

(no more fallen person than me)
Narottama Thakura

193—

kahe dina narottama dasa

(says this fallen Narottama Dasa)
Narottama Thakura

194—

dina narottama dasa karaye

(fallen Narottama Dasa is doing...)
Narottama Thakura
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198—

dina hina vinodera gati

(the goal of this fallen, worthless Bhaktivinoda)
Bhaktivinoda Thakura

200—

dina krsnadasa kahe nama-sankirtana

(this fallen Krsnadasa sings nama-sarikirtana)
Krsnadasa

200—

ami ati manda

(Iamso dull)

Krsnadasa

242—

roye bhaktivinoda mati-hina
(this ignorant Bhaktivinoda wails)
Bhaktivinoda Thakura

246—

ami ta’ patita

(Iam very fallen)
Bhaktivinoda Thakura

251—

sakalera pada-rajah yace dina hina

(this fallen, worthless person is begging for the dust of the lotus feet of
everyone)

Dayita Dasa

256—

e bhaktivinoda dina hina

(this fallen, worthless Bhaktivinoda)
Bhaktivinoda Thakura
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284—

kahe dina premananda

(says this fallen Premananda)
Premananda Thakura

300, 301—

kahe dina premananda

(says this fallen Premananda)
Premananda Thakura

304—

kandiya kandiya bale ami ta’ adhama
(Weepingly I say I am indeed most fallen)
Bhaktivinoda Thakura

314—

bhaktivinoda ati dina akificana

(Bhaktivinoda is very fallen, possessing nothing)
Bhaktivinoda Thakura

330—
e bhaktivinoda dina sada $uddha-bhakti-hina

(this fallen Bhaktivinoda is always without pure devotion)
Bhaktivinoda Thakura

332—
e bhaktivinoda chara
(this contemptible Bhaktivinoda)

342—
dhik mora e jivana

(fie, shame on my whole life!)
Bhaktivinoda Thakura
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358—
tomdra carane aja e kangala chara

(this menial beggar is at your feet today)
Bhaktivinoda Thakura

400—

abhaga kesava kare nama-sankirtana

(this unfortunate Kesava performs nama-sarikirtana)
Srila Bhakti Prajfiana Kesava Gosvami Maharaja

Determine whether the Glories
are for Genuine or Bogus Guru—

One’s competence or incompetence to give the mantra to the disciple
determines whether one is asad-guru, or bogus guru. In the sastras, or
revealed scriptures, the difference between sad-guru, or bona fide guru,
and asad-guru has been described. Sivaji spoke this to Parvati (in the
Puranas):

guravo bahavah santi Sisya-vittapa-harakah
durlabhah sad-gurur devi Sisya-santapa-harakah

“O Dev1! Plunderous guruswho steal away a disciples’ wealth are many,
but Sisya-santapa-haraka, that is, the sad-guru or bona fide guru who is
able to give relief from birth, death, old age, sickness, lamentation and suf-
fering to his disciples, is very rare to find.”

He who wants to get from disciples name and fame is certainly not fit to
be regarded as guru. This is also described in sastra.

If one takes diksa from such a false guru like this, calling out to him
with such accolades as sad-guru, jagad-guru, paramahamsa-kula-
cudamani, astottara-Sata-sr1, visnupada, prabhupada, ananga maiijari,
gosvami, and so on, is it truthful or proper?
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By acknowledging them as equal to our gurudevaslike Rtipa, Sanatana,
and the others, is this not yet another kind of offense? It should be
thoughtfully considered.

Notwithstanding, false gurus who look for kanaka, gold, kamini,
women, and pratistha, false prestige, and who receive similar honor
and respect as prakrta-gurus, or genuine gurus, is improper and non-
productive. To give such honor or glorifications by a disciple to an asad-
guru like the expressions by a disciple to his own genuine guru is inap-
propriate, improper, ignorant and offensive. If these expressions are to
be imposed (aropita), are they truthful or unable to be perceived?—
this should be understood.

== =:
i====

Srimad Bhaktivedanta Trivikrama Maharaja offer-
ing aratika to Srila Bhakti Prajiana Kesava
Gosvami Maharaja.
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