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Foreword 
(translated from the first Hindi edition)

Today I am most joyful to be able to present this Hindi edition 
of Çré Saìkalpa-kalpadrumaù to the faithful reader. This scripture 
is composed by the crown jewel among Çré Gauòéya Vaiñëava 
äcäryas, the greatly learned scholar, Çréla Viçvanätha Cakravarté 
Öhäkura. Just as Çréla Jéva Gosvämé’s Çré Saìkalpa-kalpadrumaù 
is like a table of contents of the pastimes described in his Çré 
Gopäla-campuù, this book by Çré Viçvanätha Cakravarté is like 
an index of his own Çré Kåñëa-bhävanämåta. This Çré Saìkalpa-
kalpadrumaù is originally the twenty-first prayer of Çréla 
Viçvanätha Cakravarté Öhäkura’s Çré Stavämåta-laharé.

Although many editions of Çré Saìkalpa-kalpadrumaù are 
available in Bengali and Hindi, Çréla Bhaktivinoda Öhäkura’s 
Bengali translation, on which we have mainly based this present 
Hindi edition, is from various points of view unequalled. This 
particular translation will enable the learned devotees in the 
line of Çréla Bhaktivinoda Öhäkura and Çréla Bhaktisiddhänta 
Sarasvaté Öhäkura to further appreciate the importance of this 
book by Çréla Viçvanätha Cakravarté Öhäkura.

There are a total of 104 verses in this Çré Saìkalpa-kalpadrumaù. 
In the first 88 verses, the author anxiously prays to Çré Våñabhänu-
räja-nandiné Çrématé Rädhikä to be able to perform intimate 
sevä to Her. In the next three verses (89–91), he humbly prays 
to the great personalities in his guru-paramparä, mentioning the 
names of their eternal spiritual forms; and in verses 92–94, he 
prays to attain the guidance of Maïjulälé Sakhé, Guëa Maïjaré, 
Rasa Maïjaré, Bhänumaté, Lavaìga Maïjaré, Rüpa Maïjaré and 
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others. In the following verses (95–103), he prays to Çré Kåñëa (or 
Çré Gaurahari), to Çré Lalitä-devé, to Çré Viçäkhä-devé, to all the 
priya-sakhäs and priyanarma-sakhés, to Çré Giriräja-Govardhana, 
to Çré Rädhä-kuëòa, to Yogapéöha, to Çré Våndä-devé and to Çré 
Gopéçvara Mahädeva for his aspirations to bear fruit. In the 
last verse (104), the author indicates the state of his heart and 
advises the devotees who have a strong desire to relish the ocean 
of Çré Çré Rädhä-Kåñëa’s playful pastimes in Våndävana to take 
shelter of this Çré Saìkalpa-kalpadrumaù with great faith.

Çréla Viçvanätha Cakravarté Öhäkura himself is an eternal 
associate of Çré Çré Rädhä-Govinda. For the supreme welfare of 
the qualified sädhakas, however, he has clearly described here 
what the ultimate ambitions of the bhakti-sädhakas coming in 
the line of Çréman Mahäprabhu should be and has also shown 
how these ambitions can enter one’s heart. And at the same 
time, he has delineated how to accept the guidance of the 
residents of Vraja in order to fulfil these ambitions.

After taking shelter of this desire-tree of auspicious resolve 
presented by Çréla Viçvanätha Cakravarté Öhäkura, that is to 
say, in order to attain the desire for the sevä described in this 
compilation, one should sincerely, and without duplicity, with 
body, mind and words, remain under the guidance of devoted 
persons who are completely immersed in this sevä. These 
topmost, incomparable and transcendental aspirations can then 
quickly be fulfilled. Thus, the name of this book, Çré Saìkalpa-
kalpadrumaù, is appropriate, because it makes one’s desires bear 
fruit. The sädhaka’s life attains success only when the impetus to 
obtain these transcendental aspirations appear in the heart by 
the causeless mercy of the guru and Vaiñëavas.
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When Çréman Mahäprabhu prescribed to Çréla Raghunätha 
däsa Gosvämé his duties, He concluded by saying, “vraje rädhä-
kåñëa sevä mänase karibe – render service within the mind to 
Çré Çré Rädhä-Kåñëa in Vraja” (Çré Caitanya-caritämåta, Antya-
lélä 6.237). From this instruction of Çréman Mahäprabhu, it is 
clearly understood that He is inspiring all practising devotees, 
through the example of Çréla Raghunätha däsa Gosvämé, to 
attain this kind of qualification.

In this present literary work, mänasé-sevä, or the remembrance 
of the eightfold daily pastimes of Çré Çré Rädhä-Kåñëa within the 
purified mind, has been specifically described. However, in order 
to attain the qualification for such remembrance, the practising 
devotees should also carefully follow the other instructions of 
Çréman Mahäprabhu, such as in Çré Caitanya-caritämåta, Antya-
lélä 6.236–7:

 grämya-kathä nä çunibe, grämya-värtä nä kahibe
 bhäla nä khäibe ära bhäla nä paribe

Do not listen to ordinary talks, do not speak about ordinary 
matters. Do not eat palatable dishes and do not dress 
opulently.

 amäné mänada haïä kåñëa-näma sadä la’be

Do not expect any respect, but offer it to others. In this way, 
always chant Çré Kåñëa’s holy name.

If these instructions are not followed, one’s efforts will only 
result in anarthas, or desires unbeneficial for spiritual life, not 
artha, or prosperity.

d c
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The Life History of Çréla Viçvanätha 
Cakravarté Öhäkura

Çréla Viçvanätha Cakravarté Öhäkura appeared in a family of 
brähmaëas from the Räòhéya community of the Nadiyä district 
in West Bengal. He was celebrated by the name Hari-vallabha 
and had two elder brothers, Rämabhadra and Raghunätha. 
During his childhood, he completed his study of grammar in 
the village of Devagräma. He then studied devotional scriptures 
at the home of his spiritual master in the Çaiyadäbäda village 
of the Murçidäbäd district. While living in Çaiyadäbäda, he 
wrote Bhakti-rasämåta-sindhu-bindu, Ujjvala-nélamaëi-kiraëa and 
Bhägavatämåta-kaëä. Soon after, he renounced household life 
and went to Våndävana, where he wrote many other books and 
commentaries.

After the disappearance of Çré Caitanya Mahäprabhu and 
the six Gosvämés of Vraja, the current of unalloyed devotion 
(çuddha-bhakti) continued to flow through the influence 
of three great personalities: Çré Narottama däsa Öhäkura, 
Çréniväsa Äcärya and Çré Çyämänanda Prabhu. Çréla Viçvanätha 
Cakravarté Öhäkura is fourth in the line of disciplic succession 
coming from Çréla Narottama däsa Öhäkura.

A disciple of Çréla Narottama däsa Öhäkura, Çréla Gaìgä-
näräyaëa Cakravarté Mahäçaya, lived in Bälücara Gambhilä in 
the Murçidäbäd district. He had a daughter named Viñëupriyä 
but no sons, so he adopted a devotee named Çré Kåñëa-caraëa. 
Kåñëa-caraëa was the youngest son of another disciple of Çréla 
Narottama däsa Öhäkura named Rämakåñëa Bhaööäcärya, who 
was from the Värendra community of brähmaëa families. Çré 
Kåñëa-caraëa’s disciple was Çré Rädhä-ramaëa Cakravarté, the 
spiritual master of Çréla Viçvanätha Cakravarté Öhäkura.
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In Särärtha-darçiné, Çréla Viçvanätha Cakravarté Öhäkura’s 
commentary on Çrémad-Bhägavatam, he has written the following 
verse at the beginning of räsa-païcädhyäyé, the five chapters of 
the Tenth Canto that describe Çré Kåñëa’s räsa dance with the 
gopés:

 çré-räma-kåñëa-gaìgä-caraëän natvä gurünuru-premnaù
 çréla-narottama-nätha çré-gauräìga-prabhuà naumi

Here, the name “Çré Räma” refers to Çréla Viçvanätha Cakravarté 
Öhäkura’s spiritual master, Çré Rädhä-ramaëa; “Kåñëa” refers 
to his grand-spiritual master, Çré Kåñëa-caraëa; “Gaìgä-
caraëa” refers to his great grand-spiritual master, Çré Gaìgä- 
caraëa; “Narottama” refers to his great-great grand-spiritual 
master, Çréla Narottama däsa Öhäkura; and the word nätha refers 
to Çréla Narottama Öhäkura’s spiritual master, Çré Lokanätha 
Gosvämé. In this way, he offers obeisances to all those in his 
disciplic succession up to Çréman Mahäprabhu.

Refuting the opinions of the atibäòé Rüpa Kaviräja

Hemalatä Öhäkuräëé was the learned Vaiñëavé daughter of 
Çréniväsa Äcärya. Once, an estranged disciple of hers named 
Rüpa Kaviräja concocted his own doctrine, which opposed the 
philosophical conceptions of Gauòéya Vaiñëavism. He taught 
that the position of äcärya could only be occupied by one in 
the renounced order, never by a householder. Rüpa Kaviräja’s 
aim was to completely disregard the necessity of following vidhi-
märga (the path of regulated devotional practice) and propagated 
a so-called räga-märga (doctrine of spontaneous attraction) 
that was undisciplined and disorderly. His new doctrine stated 
that one could abandon the practices of hearing and chanting 
and practise rägänuga-bhakti by remembrance alone. For this, 
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Hemalatä Öhäkuräëé ensured that Rüpa Kaviräja was expelled 
from the Gauòéya Vaiñëava community. Since that time, 
Gauòéya Vaiñëavas have known him as an atibäòé, a person 
from one of the eleven unauthorized sahajiyä communities that 
concoct their own method of devotional service.

Fortunately, Çréla Cakravarté Öhäkura was present at this time, 
and he refuted Rüpa Kaviräja’s false conclusions in his Särärtha-
darçiné commentary on the Third Canto of Çrémad-Bhägavatam. 
Çréla Cakravarté proved unequivocally that qualified householder 
descendants of an äcärya may act as äcärya. He said that it is 
unlawful and contrary to the statements of scripture for unfit 
descendants of äcärya families to adopt the title “Gosvämé” out 
of greed for disciples and wealth.

Householder disciples in the line of Çré Nityänanda Prabhu’s 
son Vérabhadra and descendants of the rejected sons of Çré 
Advaita Äcärya award and accept the title “Gosvämé”, an 
action considered improper by Vaiñëava äcäryas. Although Çréla 
Cakravarté Öhäkura acted as an äcärya, in order to instruct 
the foolish and unfit descendants of äcärya families of modern 
times, he personally never used the title “Gosvämé”.

Protecting the honour of the Gauòéya Vaiñëava sampradäya 
through Çréla Baladeva Vidyäbhüñaëa

When Çréla Viçvanätha Cakravarté Öhäkura became very old, 
he spent most of his time in a semi-conscious state, deeply 
absorbed in bhajana. During that time, a debate broke out in 
Jaipur between the Gauòéya Vaiñëavas and other Vaiñëavas who 
supported the doctrine of svakéyäväda, or the Lord’s pastimes of 
wedded love.

The Vaiñëavas from the antagonistic camp had led King 
Jaya Singh II of Jaipur to believe that the worship of Çrématé 
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Rädhikä with Çré Govindadeva is not supported by the scriptures. 
Their contention was that Çrématé Rädhikä’s name is neither 
mentioned in the Çrémad-Bhägavatam nor in the Viñëu Puräëa, 
and that She was never married to Çré Kåñëa according to Vedic 
injunctions.

The antagonistic Vaiñëavas further objected that the Gauòéya 
Vaiñëavas did not belong to a recognized sampradäya, or line 
of disciplic succession. From time immemorial, there has been 
four Vaiñëava sampradäyas: (1) the Çré sampradäya (disciplic 
succession headed by Lakñmé-devé, the goddess of fortune), (2) 
the Brahma sampradäya (the disciplic succession headed by Lord 
Brahmä), (3) the Rudra sampradäya (the disciplic succession 
headed by Lord Çiva) and the Sanaka (Kumära) sampradäya (the 
disciplic succession headed by Sanaka-kumära, the eldest of the 
four sons of Brahmä).

In this age of Kali, the principal äcäryas of these four 
sampradäyas are, respectively, (1) Çré Rämänuja, (2) Çré Madhva, 
(3) Çré Viñëusvämé and (4) Çré Nimbäditya. The antagonistic 
Vaiñëavas said that Gauòéya Vaiñëavas were outside these four 
sampradäyas and therefore without pure lineage. Further, they 
argued that because Gauòéya Vaiñëavas did not have their own 
commentary on Brahma-sütra (also known as Vedänta-sütra, the 
philosophical treatise written by Vyäsadeva, which consists of 
succinct aphorisms that embody the essential meaning of the 
Upaniñads) they could not be regarded as a genuine Vaiñëava 
sect belonging to any genuine disciplic succession.

Mahäräja Jaya Singh knew that the prominent Gauòéya 
Vaiñëava äcäryas of Våndävana were followers of Çréla Rüpa 
Gosvämé, and he invited them to Jaipur to take up the challenge of 
the Çré Rämänuja Vaiñëavas. Çréla Cakravarté Öhäkura was very 
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old at the time and fully absorbed in the transcendental bliss of 
bhajana, so he sent his student Çréla Baladeva Vidyäbhüñaëa to 
address the Jaipur assembly. Gauòéya Vaiñëava vedäntäcärya Çré 
Baladeva Vidyäbhüñaëa, the crown of the assembly of learned 
scholars and the greatest among exalted teachers of Vedänta, 
left for Jaipur, accompanied by Çréla Cakravarté Öhäkura’s 
disciple Çré Kåñëadeva.

The caste gosvämés had forgotten their own connection 
with the Madhva sampradäya and disrespected the Gauòéya 
Vaiñëavas’ doctrinal view, saying it has no connection with 
Vedänta. This caused considerable disturbance to the true 
Gauòéya Vaiñëavas. Çréla Baladeva Vidyäbhüñaëa, however, used 
irrefutable logic combined with powerful scriptural evidence to 
prove the Gauòéya sampradäya to be a pure Vaiñëava sampradäya 
in the line of Çré Madhväcärya, called the Çré Brahma-Madhva-
Gauòéya-Vaiñëava sampradäya. Çréla Jéva Gosvämé, Çréla Kavi 
Karëapüra and other previous äcäryas also accepted this as 
fact. The Gauòéya Vaiñëavas accept Çrémad-Bhägavatam as the 
natural commentary on Vedänta-sütra. For this reason, no one 
in the Gauòéya Vaiñëava sampradäya had written a separate 
commentary on Vedänta-sütra.

The name of Çrématé Rädhikä, the personification of 
the pleasure-giving potency (hlädiné-çakti) and the eternal 
beloved of Çré Kåñëa, is mentioned in various Puräëas. Çrématé 
Rädhikä is referred in a very concealed and mystical manner 
in various places throughout Çrémad-Bhägavatam, particularly 
the Tenth Canto in connection with the description of the 
Lord’s Våndävana pastimes. Only rasika and bhävuka devotees 
conversant with the conclusions of scripture can understand 
this confidential mystery.
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In the learned assembly in Jaipur, Çréla Baladeva 
Vidyäbhüñaëa refuted the arguments and doubts of the opposing 
party, and they were silenced by his presentation. He established 
that the Gauòéya Vaiñëavas are in the disciplic succession of 
Çré Madhväcärya. Despite his victory, however, the contesting 
party did not accept the Gauòéya sampradäya to be of pure 
Vaiñëava lineage, because the Gauòéyas had no commentary on 
Vedänta-sütra. Çréla Baladeva Vidyäbhüñaëa therefore composed 
the famous Gauòéya commentary, Çré Govinda-bhäñya. Once 
again, the worship of Çré Çré Rädhä-Govinda commenced in the 
temple of Çré Govindadeva, and the validity of the Çré Brahma-
Madhva-Gauòéya sampradäya was firmly established.

It was only on the authority of Çréla Viçvanätha Cakravarté 
Öhäkura that Çré Baladeva Vidyäbhüñaëa composed Çré Govinda-
bhäñya and proved the connection of Gauòéya Vaiñëavas with 
the Madhva sampradäya. There is no scope for any doubt in this 
regard. This accomplishment of Çréla Viçvanätha Cakravarté 
Öhäkura, performed on behalf of the sampradäya, will remain 
inscribed in golden letters in the annals of Gauòéya Vaiñëavism.

Attainment of the meaning of the käma-gäyatré by the mercy 
of Çrématé Rädhikä

Çréla Viçvanätha Cakravarté Öhäkura has described a special 
event in Manträrtha-dépikä, a book personally compiled by him. 
Once, while studying and teaching Çré Caitanya-caritämåta, he 
came upon a verse (Madhya-lélä 21.125) describing the meaning 
of the käma-gäyatré-mantra:

käma-gäyatré-mantra-rüpa,     haya kåñëera svarüpa,
särdha-cabbiça akñara tära haya

se akñara ‘candra’ haya,     kåñëe kari’ udaya,
trijagat kailä kämamaya
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The käma-gäyatré is identical with Çré Kåñëa. In this king 
of mantras, there are twenty-four and a half syllables, and 
each syllable is a full moon. This aggregate of moons causes 
the moon of Çré Kåñëa to rise and fills the three worlds with 
prema.

This verse establishes that the käma-gäyatré is composed of 
twenty-four and a half syllables, but despite deep deliberation, 
Çréla Viçvanätha Cakravarté Öhäkura could not ascertain which 
syllable in the mantra was the half syllable. He scrutinized 
grammar books, Puräëas, Tantras, scriptures dealing with drama 
and rhetoric, and other great texts. Among the vowel and 
consonant groups in Çré Harinämämåta-vyäkaraëa, the Sanskrit 
grammar methodology of Çré Jéva Gosvämé, he found mention of 
only fifty letters. He studied the arrangement of letters (mätåkä) 
in texts such as Mätåkänyäsa, and in the Rädhikä-sahasra-näma-
stotra of Båhan-näradéya Puräëa, he found that Våndävaneçvaré 
Çrématé Rädhikä is also named Païcäçad-varëa-rüpiëé, one 
whose form is composed of fifty syllables. In all the literatures 
he studied, however, he found mention of only fifty vowels and 
consonants. There was no mention of any half syllable.

Çréla Viçvanätha Cakravarté Öhäkura’s doubt increased. He 
wondered whether Çréla Kåñëadäsa Kaviräja Gosvämé may have 
made a mistake in his writing. Of course this could not have 
been possible, as Çréla Kaviräja is omniscient and therefore free 
from material defects such as falling into illusion or error.

If the fragmented letter “t” (the final letter of the käma-
gäyatré) were taken as the half syllable, then Çréla Kåñëadäsa 
Kaviräja Gosvämé would be guilty of the fault of disorder, for in 
Çré Caitanya-caritämåta (Madhya-lélä 21.126–8) he has given the 
following description:
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sakhi he! kåñëa mukha—dvija-räja-räja
kåñëa-vapu-siàhäsane,     vasi’ räjya-çäsane,

kare saìge candrera samäja

dui gaëòa sucikkaëa,     jini’ maëi-sudarpaëa,
sei dui pürëa-candra jäni

laläöe añöamé-indu,     tähäte candana-bindu,
sei eka pürëa-candra mäni

kara-nakha—cändera öhäöa,     vaàñé-upara kare näöa,
tära géta muraléra täna

pada-nakha-candra-gaëa,     tale kare nartana,
nüpurera dhvani yära gäna

In these lines, Çréla Kåñëadäsa Kaviräja Gosvämé describes Çré 
Kåñëa’s face as the first full moon; His cheeks are two full moons; 
the dot of sandalwood on the upper portion of His forehead is 
the fourth full moon; and just below this is the moon of the 
eighth day (añöamé), in other words, a half-moon. According to 
this description, the fifth syllable is a half syllable. Yet if the 
fragmented “t”, the final letter of the käma-gäyatré mantra, is 
seen to be a half syllable, then the fifth syllable cannot be seen 
as such.

Çréla Viçvanätha Cakravarté Öhäkura was in a profound 
dilemma because he could not decipher the mysterious half 
syllable. He concluded that if the syllables would not reveal 
themselves, he would be unable to behold the worshipful deity 
of the mantra, and that if he could not obtain the audience of 
the deity of the mantra, it would be better to die. Thinking this 
way, he set out at night to the banks of Rädhä-kuëòa, to give up 
his life.

After the second division of the night had passed, Çré 
Cakravarté Öhäkura fell into light sleep when the daughter of 
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Våñabhänu Mahäräja, Çrématé Rädhikä, appeared before him. 
“O Viçvanätha, O Hari-vallabha,” She said affectionately, “do 
not lament. What Çréla Kåñëadäsa Kaviräja has written is the 
absolute truth. By My grace, he knows all the inner sentiments 
of My heart. Have no doubt about his statements. The käma-
gäyatré is a mantra to worship My dearly beloved and Me, and 
We become revealed to the devotees through the syllables of this 
mantra. No one can know Us without My kindness. The half 
syllable is described in the book Varëägama-bhäsvat. It was after 
consulting this text that Çré Kåñëadäsa Kaviräja determined 
the actual identity of the käma-gäyatré. Study this book and 
broadcast its meaning for the benefit of all faithful people.”

When he heard this instruction from Våñabhänu-nandiné 
Çrématé Rädhikä Herself, Çréla Cakravarté Öhäkura arose, calling 
out in great lamentation, “O Rädhä, O Rädhä!” After regaining 
composure, he proceeded to carry out Çrématé Rädhikä’s order.

According to Çrématé Rädhikä’s indication, the letter “ya” 
preceding “vi” in the mantra is considered a half syllable, and all 
the other syllables are full syllables, or full moons.

Thus, by Çrématé Rädhikä’s mercy, Çréla Viçvanätha 
Cakravarté Öhäkura became acquainted with the deep 
meaning of the mantra. He attained the direct audience of his 
worshipful deity, and in his internal, perfected spiritual body 
(siddha-deha), he was able to participate in the Lord’s eternal 
pastimes as His loving associate. He established the deity of Çré 
Gokulänanda on the bank of Rädhä-kuëòa, and while residing 
there, he experienced the sweetness (mädhurya) of the eternal 
pastimes of Çré Våndävana. It was at this time that he wrote his 
Sukha-varttiné commentary on Çréla Kavi Karëapüra’s Änanda-
våndävana-campüù and stated therein:
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  rädhä-parastéra-kuöéra-vartinaù
   präptavya-våndävana-cakravartinaù
  änanda-campü-vivåti-pravartinaù
   sänto-gatir me sumahä-nivartinaù

I, Cakravarté, completely leave aside all other things 
and only desire to attain Çré Våndävana. Residing in a 
simple hut on the bank of Çré Rädhä-kuëòa, the topmost 
place of Çré Rädhä’s pastimes, I write this commentary on 
Änanda-våndävana-campüù.

In his old age, Çréla Cakravarté Öhäkura spent most of his 
time in either a fully internal state or in a semi-conscious state, 
deeply absorbed in bhajana. His principal disciple, Çré Baladeva 
Vidyäbhüñaëa, took over the responsibility of teaching the 
scriptures.

Re-establishing the doctrine of parakéya

When a slight decline in the influence of the six Gosvämés in Çré 
Våndävana took place, a controversy arose around the doctrine 
of wedded love (svakéyäväda) versus the doctrine of paramour 
love (parakéyäväda). To dispel misconceptions regarding 
svakéyäväda, Çréla Cakravarté Öhäkura wrote Räga-vartma-
candrikä and Gopé-premämåta, both of which are replete with 
scriptural philosophical conclusions. Thereafter, in his Änanda-
candrikä commentary on the verse laghutvam atra yat proktam, of 
Ujjvala-nélamaëi (1.21), he showed that the theory of svakéyäväda 
was fallacious, and established the conception of parakéya with 
scriptural evidence and irrefutable arguments. Further, in his 
Särärtha-darçiné commentary on Çrémad-Bhägavatam, he gave 
strong support to parakéya-bhäva.

Once, certain scholars opposed the conclusions of Çréla 
Cakravarté Öhäkura on worship in the mood of parakéya. When 
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he defeated them with superior erudition and sound reasoning, 
they resolved out of envy to kill him. They knew that Çré 
Cakravarté Öhäkura would circumambulate Çré Våndävana early 
each morning, so they hid in a dark, dense grove and waited for 
him to walk by. As his adversaries watched him approach, he 
suddenly disappeared, and in his place, a beautiful young girl of 
Vraja appeared, picking flowers with her friends.

The scholars asked that girl, “O lälé (young girl), just a 
moment ago a great personality was coming this way. Where 
has he gone?” The girl replied, “I saw him, but I do not know 
where he has gone.” The sight of her astonishing beauty, 
sidelong glances, graceful manner and gentle smile captivated 
the assembly of scholars. All the impurities in their minds were 
removed and their hearts melted. They asked the girl who she 
was, and she replied, “I am a maidservant of my mistress, Çrématé 
Rädhikä. She is presently at Her in-laws’ house at Yävaöa. She 
has sent me here to pick flowers.” Having spoken thus, the girl 
disappeared, and in her place the scholars saw Çréla Cakravarté 
Öhäkura once again. The scholars fell at his feet and prayed 
for forgiveness, and Çréla Cakravarté Öhäkura forgave them all. 
There are many such astonishing occurrences in the life of Çréla 
Cakravarté Öhäkura. In this way, Çréla Cakravarté Öhäkura 
refuted svakéyäväda and established the truth of pure parakéya –  
an achievement of great import for the Gauòéya Vaiñëavas.

Çréla Viçvanätha Cakravarté Öhäkura not only protected 
the integrity of the Çré Gauòéya Vaiñëava dharma, but he also 
re-established its influence in Çré Våndävana. Anyone who 
evaluates this accomplishment will be struck with wonder at his 
uncommon genius. Gauòéya Vaiñëava äcäryas have composed 
the following verse in praise of his extraordinary work:
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 viçvasya nätha rüpo ’sau bhakti-vartma-pradarçanät
 bhakta-cakre varttitatvät cakravartty äkhyayäbhavat

He is known by the name Viçvanätha, lord of the universe, 
because he indicates and illuminates the path of bhakti, 
and he is known as Cakravarté because he always remains 
within the assembly of pure devotees (çuddha-bhakta-cakra). 
Therefore, his name is Viçvanätha Cakravarté.

In about 1754 in Våndävana, on the fifth day of the bright 
fortnight in the month of Mägha (January–February), when 
Çréla Viçvanätha Cakravarté Öhäkura was approximately one 
hundred years old, he left this material world, deeply absorbed 
in internal consciousness. His samädhi stands today next to the 
temple of Çré Çré Rädhä-Gokulänanda in Çré Dhäma Våndävana.

The glories and legacy of Çréla Viçvanätha Cakravarté 
Öhäkura

Following in the footsteps of Çréla Rüpa Gosvämé, Çréla 
Cakravarté Öhäkura composed an abundance of transcendental 
literature on bhakti, thereby establishing in this world the 
innermost desire of Çréman Mahäprabhu’s heart. He also refuted 
faulty siddhänta opposing genuine rüpänuga conceptions, and is 
thus revered in the Gauòéya Vaiñëava society as an illustrious 
äcärya and an authoritative, self-realized soul. He is renowned as 
a great transcendental philosopher, a poet and a rasika devotee.

The Vaiñëava poet Kåñëa däsa has written the following lines 
in the conclusion of his translation of Çréla Cakravarté Öhäkura’s 
Mädhurya-kädambiné:

 mädhurya-kädambiné-grantha jagata kaila dhanya
 cakravarté-mukhe vaktä äpani çré-kåñëa-caitanya
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Çréla Viçvanätha Cakravarté Öhäkura has blessed the whole 
world by writing Mädhurya-kädambiné. In reality, Çré Kåñëa 
Caitanya Mahäprabhu has spoken this work through the 
mouth of Çréla Cakravarté Öhäkura.

 keha kahena-cakravarté çré-rüpera avatära
 kaöhina ye tattva sarala karite pracära

Some say Çréla Cakravarté Öhäkura is an incarnation of Çréla 
Rüpa Gosvämé. He is expert in the art of describing complex 
truths in a way that is easy to understand.

 ohe guëa-nidhi çré-viçvanätha cakravarté
 ki jäniba tomära guëa muïi müòha-mati

O ocean of mercy, Çréla Viçvanätha Cakravarté Öhäkura, I 
am a foolish person, so how can I understand your qualities? 
(Therefore, kindly reveal your transcendental qualities within 
my heart. This is my prayer at your lotus feet.)

Few Gauòéya Vaiñëava äcäryas have written as many books as 
Çréla Cakravarté Öhäkura. The following adage regarding three 
of his books is popular among Vaiñëavas to this day: “kiraëa-
bindu-kaëä, ei tina niye vaiñëavapanä – having attained a proper 
understanding of these three books, Ujjvala-nélamaëi-kiraëa, 
Bhakti-rasämåta-sindhu-bindu and Bhägavatämåta-kaëä, one can 
claim to be a Vaiñëava.”

Below is a list of his books, commentaries and prayers, which 
comprise a storehouse of incomparable wealth of Gauòéya 
Vaiñëava devotional literature:

(1) Vraja-réti-cintämaëi
(2) Çré Camatkära-candrikä
(3) Çré Prema-sampuöa (khaëòa-kävyam)
(4) Gétävalé
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(5) Subodhiné (commentary on Alaìkära-kaustubha)
(6) Änanda-candrikä (commentary on Ujjvala-nélamaëi)
(7) commmentary on Çré Gopäla-täpané
(8) Stavämåta-laharé, which includes

(a) Çré Guru-tattväñöakam
(b) Mantra-dätå-guroräñöakam
(c) Parama-guroräñöakam
(d) Parätpara-guroräñöakam
(e) Parama-parätpara-guroräñöakam
(f) Çré Lokanäthäñöakam
(g) Çré Çacénandanäñöakam
(h) Çré Svarüpa-caritämåtam
(i) Çré Svapna-viläsämåtam
(j) Çré Gopäladeväñöakam
(k) Çré Madana-mohanäñöakam
(l) Çré Govindäñöakam
(m) Çré Gopinäthäñöakam
(n) Çré Gokulänandäñöakam
(o) Svayam-bhagavattäñöakam
(p) Çré Rädhä-kuëòäñöakam
(q) Jaganmohanäñöakam
(r) Anurägavallé
(s) Çré Våndädevyäñöakam
(t) Çré Rädhikä-dhyänämåtam
(u) Çré Rüpa-cintämaëiù
(v) Çré Nandéçvaräñöakam
(w) Çré Våndävanäñöakam
(x) Çré Govardhanäñöakam
(y) Çré Saìkalpa-kalpadrumaù
(z) Çré Nikuïja-keli-virudävalé (virutkävya)
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(aa) Surata-kathämåtam (äryaçatakam)
(bb) Çré Çyäma-kuëòäñöakam

(9) Çré Kåñëa-bhävanämåtam Mahäkävyam
(10) Bhägavatämåta-kaëä
(11) Ujjvala-nélamaëi-kiraëa
(12) Bhakti-rasämåta-sindhu-bindu
(13) Räga-vartma-candrikä
(14) Aiçvarya-kädambiné (unavailable)
(15) Mädhurya-kädambiné
(16) commentary on Bhakti-rasämåta-sindhu
(17) commentary on Änanda-våndävana-campü
(18) commentary on Däna-keli-kaumudé
(19) commentary on Çré Lalita-mädhava-näöaka
(20) commentary on Çré Caitanya-caritämåta (incomplete)
(21) commentary on Çré Brahma-saàhitä
(22) Särärtha-varñiëé commentary on Çrémad Bhagavad-gétä
(23) Särärtha-darçiné commentary on Çrémad-Bhägavatam

d c

The heartfelt desire of my most revered çré gurudeva, nitya-
lélä praviñöa oà viñëupäda añöottara-çata çré Çrémad Bhakti 
Prajïäna Keçava Gosvämé Mahäräja, was that the literature of 
our Gosvämés and previous äcäryas in our disciplic succession 
would be published in Hindi, English, Bengali and all the other 
languages of the world. I have a strong belief that he will be 
very happy upon seeing this Hindi edition of Çréla Viçvanätha 
Cakravarté Öhäkura’s Çré Saìkalpa-kalpadrumaù.

With these prayers, Çréla Viçvanätha Cakravarté Öhäkura, 
who is the most learned in established spiritual philosophy 
and the crown jewel of all rasikas, nourishes only the mood of 
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becoming a maidservant of the maidservant of the maidservant 
of Çrématé Rädhikä. May this book purify our and the readers’ 
aspirations and thus fulfil them. This is my only desire. Without 
a doubt, this [Hindi edition of] Çré Saìkalpa-kalpadrumaù will 
be like the polestar, guiding the Hindi-speaking readers to enter 
remembrance of añöa-käliya lélä.

I have full faith that rasika and bhävuka sädhakas, as well as 
sädhakas on the path of rägänuga-bhakti eager to attain vraja-
rasa, will hold this book in great veneration. Faithful people 
who study it will be able to enter Çré Caitanya Mahäprabhu’s 
prema-dharma, the eternal religion of pure, transcendental 
loving service to Çré Kåñëa.

May my most worshipful çréla gurupäda-padma, who is 
the embodiment of the Supreme Lord’s compassion, shower 
his abundant mercy upon me. In that way, I may attain ever-
increasing qualification to fulfil his innermost desire through 
my service. This is my humble prayer at his lotus feet, which can 
bestow prema.

An aspirant for a particle of mercy from Çré Hari, Guru and 
the Vaiñëavas,

Humble and insignificant,
Tridaëòibhikñu Çré Bhaktivedänta Näräyaëa

Çré Annadä Ekädaçé
27 August 2008



English edition

Acknowledgements

Çrémän B. V. Mädhava Mahäräja, Çrémän B. V. Bhägavata 
Mahäräja, Amala-kåñëa däsa, Jänaké däsé, Kåñëa-käruëya däsa, 
Kåñëa-kåpä däsa, Kåñëa-vallabhä däsé, Kundalatä däsé, Kuïja-
kalikä däsé, Mädhava-priya däsa, Mamatä Öhäkura, Maïjaré 
däsé, Mukunda-datta däsa, Pürëimä däsé, Çänté däsé, Sulatä däsé, 
Çyämaräëé däsé, Vaijayanté-mälä däsé, Vasanté däsé, Vicitri däsé, 
Vijaya-kåñëa däsa, Vikäsa Öhäkura däsa

Dhanaïyjaya däsa, Madana-mohiné däsé, Abhiram Nitai and 
Aravind Madhava Leonforte established the endowment fund 
for this edition of Çré Saìkalpa-kalpadrumaù, in loving service to 
our Çréla Gurudeva.



nitya-lélä-praviñöa oà viñëupäda

Çré Çrémad
Bhaktivedänta Näräyaëa Gosvämé Mahäräja



nitya-lélä-praviñöa oà viñëupäda

Çré Çrémad
Bhaktivedänta Vämana Gosvämé Mahäräja



nitya-lélä-praviñöa oà viñëupäda

Çré Çrémad
Bhaktivedänta Svämé Mahäräja



nitya-lélä-praviñöa oà viñëupäda

Çré Çrémad
Bhakti Prajïäna Keçava Gosvämé Mahäräja



Çré Saìkalpa-kalpadrumaù
A Desire-tree of Auspicious Resolve

namo våndävaneçvaryai

våndävaneçvari vayo-guëa-rüpa-lélä-
saubhägya-keli-karuëä-jaladhe ’vadhehi

däsé bhaväni sukhayäni sadä sa-käntäà
tväm älibhiù parivåtäm idam eva yäce (1)

O Queen of Våndävana, O ocean of youthfulness, 

good qualities, beauty, pastimes, good fortune, amorous 

love, and compassion! My petition to You, who are always 

surrounded by Your sakhés, is that I may become Your 

maidservant and forever please You by serving You when 

You are with Çré Kåñëa. (1)
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Pradoñänte abhisäraù 
(rendezvous at the close of early evening)

çåìgärayäëi bhavatém abhisärayäëi
vékñayaiva känta-vadanaà parivåtya yäntém

dhåtväïcalena hari-sannidhim änayäni
sampräpya tarjana-sudhäà sukhitä bhaväni (2)

I will dress and decorate You and then take You to meet 
Your beloved. Upon seeing the face of Your beloved Çré Kåñëa, 
You turn away slightly [* because of Your contrary nature]1 and 
remain standing. At that time I will take hold of the border 
of Your dress and take You to Him. As I bathe in the 
consequent shower-like nectar of Your scolding, I will become 
most blissful. (2)

päde nipatya çirasänunayäni ruñöäà
täà praty apäìga-kalikäm api cälayäni

tvad-dor-dvayena sahasä parirambhayäni
romäïca-käïcukavatém avalokayäni (3)

When You become angry like this, I will place my head at 
Your lotus feet in supplication. Unnoticed by You, I will cast a 
sidelong glance at Çré Kåñëa to indicate He should immediately 
embrace You with His long arms. At that time, seeing You 
thrilled with ecstasy and bedecked with a bodice, my eyes will 
become successful. (3)

präëa-priye kusuma-talpam alaìkuru tvam
iti acyutokti-makaranda-rasaà dhayäni

1 In this book, all text within square brackets and marked with an * has been 
inserted by Çréla Bhaktivedänta Näräyaëa Gosvämé Mahäräja. He has done so 
to facilitate the reader’s under standing of a certain pastime or mood.
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mä muïca mädhava satém iti gadgadärdra
väcä tavetya nikaöaà harim äkñipäëi (4)

[Taking hold of Your hands] Çré Kåñëa will say to You, “O 
beloved of My life, please decorate this flower bed.” I will drink 
these nectar-like words of Çré Kåñëa. With a faltering voice and 
heart-melting words, You will say, “O Mädhava, I am a pious, 
chaste girl, leave Me!” Hearing these words, I will come over to 
You and scorn Çré Kåñëa. (4)

vämäm udasya nija-vakñasi tena ruddhäm
änanda-bäñpa-timitäà muhur ucchalantém

vyastälakäà skhalita-veëém abaddha-névià
tväà vékñya sädhu-janur eva kåtärthayäni (5)

When Çré Kåñëa confines You to His chest [* meaning, 
when You remain caught in the trap of His arms, despite 
Your trying to separate Yourself from Him], tears of joy will 
flow constantly from Your eyes and drops of perspiration will 
beautify Your body, all due to Your contrary nature. The tresses 
of Your hair will scatter here and there, Your braid will open, 
and the knot of Your lower garments will loosen. Seeing You in 
such a state, I will consider my birth completely successful. (5)

Nakta-lélä 
(pastimes during the night)

talpe mayaiva racite bahu-çilpa-bhäji
pauñpe niveçya bhavatéà na na neti-väcam

kåñëaà sukhena ramayantam ananta-lélaà
vätäyanätta-nayanaiva nibhälayäni (6)
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Afterwards, as Çré Kåñëa places You on the flower bed, 
artistically made by me, You will resist Him, saying, “No, no, 
no!” Then, through the lattice-work of the pastime bower, I 
will behold the limitlessly playful Çré Kåñëa blissfully immersed 
in amorous play with You. (6)

sthitvä bahir vyajana-yantra-nibaddha-òoré-
päëir vikarñaëa-vaçän mådu véjayäni

uttuìga-keli-kalita-çrama-bindu-jälam
älopayäni manitaiù smitam äharäëi (7)

Sitting outside the kuïja, I will catch hold of the rope to 
the fan [in the kuïja] and slowly pull it. [* Although sitting 
outside like this,] I will, through this sevä, gradually remove the 
perspiration from You both, caused by Your exalted pastimes, 
and I will carefully listen to Your soft, sweet laughter. (7)

çré-rüpa-maïjari-mukha-priya-kiìkaréëäà
ädeçam eva satataà çirasä vahäni

tenaiva hanta tulasé-paramänukampä-
pätré-bhaväni karaväëi sukhena seväm (8)

I will carry on my head the orders of Çré Rüpa Maïjaré and 
the other dear, leading maidservants (kiìkarés). Thus becoming 
the object of Tulasé’s great mercy, I will serve with joy. (8)

mälyädi-hära-kaöakädi-måjé-vicitra-
varté-sitäàçu-ghusåëäguru-candanädi

véöé-lavaìga-khapürädi-yutä sakhébhiù
särdhaà mudä viracayäni kalä-prakäçaù (9)

I will string garlands and so forth. I will clean necklaces, 
belts and other ornaments and make various brushes with 
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which to paint makarés2 and other pictures on Your body. I will 
prepare an ointment of camphor, kuàkuma, aguru, sandalwood 
and so forth, and along with the sakhés, I will blissfully prepare 
tämbula with great skill, by placing lime, catechu, cloves and 
betel nuts, in betel leaves. (9)

tväà srasta-veça-vasanäbharaëäà sa-käntäà
vékñya prasädhana-vidhau drutam udyatäbhiù

çré-rüpa-raìga-tulasé-rati-maïjarébhiù
diñöänayäni tava sammukham eva täni (10)

Observing that the dress, decorations and ornaments of 
You and Your beloved are scattered and in disorder [* due to 
Cupid’s battle], I will, on the order of Çré Rüpa, Raìga, Tulasé 
and Rati Maïjarés and other sakhés, bring all the items [* men-
tioned in the previous verse] before You, to again decorate You 
nicely. (10)

tväm äçikhä-caraëa-müòha-vicitra-veçäà
sprañöuà punaç ca dhåta-tåñëam avekñya kåñëam

äyäntam eva vikaöa-bhru-kuöé-vibhaìga-
huìkåty-udaïcita-mukhé vinivartayäni (11)

Seeing You wonderfully dressed from head to foot, Çré Kåñëa, 
full of desire, will approach You to again touch You. When I 
observe this, I will frown with crooked eyebrows, lift my face, 
and shout at Him threateningly, forbidding Him to do so. (11)

tatretya vismayavatéà lalitäà yadäha
sädhvétva-kanöaka-viniñkramaëäya devyäù

våttaà nyañedhad ayi mäm iyam eva dhürt iti
uktyä hareù sva-hådayaà rasayäni nityam (12)

2 The symbol of Kämadeva.
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After the pastime, Lalitä intends to tease Çré Rädhä and 
Çré Kåñëa, as Their clothes and ornaments are scattered after 
Their amorous sporting. When she sees that Rädhikä’s dress 
and ornaments are not at all in disarray, she will become 
astonished at the possibility that love-play did not take place. 
Seeing her reaction, Çré Kåñëa will say, “Indeed, Lalitä, I was 
engaged in removing the thorn-like chastity of Rädhikä-devé, 
but this villain [* pointing His finger at me] prevented Me.” 
Such remarks by Çré Kåñëa will constantly fill my heart with 
nectar. (12)

niñkramya kuïja-bhavanäd vipine riharttuà
käntaika-bähu-parirabdha-tanuà prayäntém

tväm älibhiù saha kathopakathä-praphulla-
vakträm ahaà vyajana-päëir anuprayäëi (13)

When, to enjoy pastimes in the forest, You come out of 
the kuïja, holding on to Çré Kåñëa’s arm with both hands and 
resting Your head on His shoulder, Your lotus face blooms as 
You converse with Your sakhés. At that time, I will also follow 
You, carrying a fan in my hand. (13)

gäyäni te guëa-gaëäàs tava vartma-gamyaà
puñpästarair mådulayäni sugandhayäni

sälé-tatéù pratipadaà sumano ’bhivåñöiù
sväminy ahaà pratidiçaà tanaväni bäòham (14)

O Sväminé, while singing Your glories, I will make Your 
path soft, and fragrant with the aroma emanating from flowers. 
As both of You proceed with Your sakhés, I will, with my every 
step, shower flowers in all directions and thus enhance Your 
bliss. (14)



Çré Saìkalpa-kalpadrumaù

7

preñöha-sva-päëi-kåta-kausuma-hära-käïcé-
keyüra-kuëòala-kiréöa-viräjitäìgém

tväà bhüñayäëi punar ätma-kavitva-puñpaiù
äsvädayäni rasikäli-tatérimäni (15)

With the blossoms of my poetry I will adorn You, who 
are decorated with the flower necklaces, belt, armlets, ear 
ornaments and crown that Çré Kåñëa Himself made with His 
own hands. [* In other words, when, with His own hands, Your 
beloved has decorated You with ornaments He made from 
flowers that He Himself picked, I will depict the sentiments of 
Your heart and of His activities, bodily expressions and moods 
with my poetry. I will thus decorate You with the flowers of 
shyness.] In this way, I will make all Your companions, who are 
expert in relishing poetry, enjoy the rasa of poetry. (15)

candräàçu-rüpya-salilair avasikta-rodha-
syaïcat-kadamba-surabhävali-géta-kérttim

ärabdha-räsa-rabhasäà hariëä saha tväà
tvat-päöhitaiva viduñé kalayäni véëäm (16)

The water of the moonbeams, white like silver, is sprinkled 
on the bank of the river, which is fragrant with the scent of 
kadamba flowers. There, You, who are glorified by the songs of 
the bumble bees, will begin Your räsa-lélä with Çré Hari, and I 
will expertly play the véëä, which I have learned from You. (16)

räsaà samäpya dayitena samaà sakhébhiù
viçränti-bhäji nava mälatikä-nikuïje

tvayy änayämi rasavit3 karakämra-rambhä-
dräkñädikäni sarasaà pariveçayäni (17)

3 An alternative reading for rasavit is rasavat.
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When the räsa comes to an end, You will take the sakhés 
with You and rest with Çré Kåñëa in a kuïja of fresh mälaté 
flowers. Then I, a connoisseur of rasa, will bring juicy fruits 
such as pomegranates, mangos, bananas and grapes, and 
happily serve them to You. (17)

talpe saroja-dala-kliptam anaìga-keli-
paryäptam äpta-kalayä racite tulasya

tväà preyasä saha rasäd adhiçäyayäni
tämbülam äçayitum ulbanam ullasäni (18)

Tulasé, who is expert in many different kinds of arts, 
will then prepare a bed of lotus petals, suitable for amorous 
pastimes. I will lay You on this bed with Çré Kåñëa, offer You 
betel nuts, and thus become overjoyed. (18)

samvähayäni caraëäu alakaiù spåçäni
jighräëi saurabha-samüòha-camatkriyäbdhiù

akñëor dadhämi urasijau parirambhayäni
cumbämi alakñitam avekñita-saukumäryäù (19)

I will massage Your tender feet, and becoming overwhelmed, 
will behold them, touch them and smell the intoxicating 
fragrance emanating from them. I will hold them before my 
eyes, kiss them unobserved by others and clasp them to my 
bosom. (19)

Niçänta-lélä 
(pastimes at the end of night)

ante niçantanutara-prasåtälakälyäù
täòaìka-hära-tati-gandhavahägra-muktäù
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preñöhasya te tava ca saìgrathitä nibhälya
tatränayäni paramäpta-sakhéù prabodhya (20)

At the end of night, seeing Your and Your most beloved Çré 
Kåñëa’s dishevelled hair entangled with [each others’] earrings 
and necklaces, as well as with the pearl at the tip of Your nose, 
I will awaken the parama-preñöha-sakhés and bring them to this 
place. (20)

tä darçayäni sukha-sindhuñu majjayäni
täbhyaù prasädam atulaà sahasäpnuväni

tan-nüpurädi-raëitair gata-gäòha-nidräà
çayyotthitäà sa-cakitäà bhavatéà bhajäni (21)

I will show the parama-preñöha-sakhés the condition of both 
You and Your beloved and thus immerse them in an ocean 
of bliss. As a result, I will instantly receive their unequalled 
mercy. Your deep sleep will be broken by the sound of the 
sakhés’ ankle-bells and other ornaments. Startled, You will sit 
up on the bed, and at that time I will serve You. (21)

he svämini priya-sakhé-trapayäkuläyäù
käntäìgatas tava viyoktum apärayantyäù

udgranthayäni alaka-kuëòala-mälya-muktä-
granthià vicakñaëatayäìguli-kauçalena (22)

O Sväminé, seeing Your dear sakhés, You will feel shy, 
and when trying to get up from the bed, You will be unable 
to separate Yourself from Çré Kåñëa’s limbs, because Your 
hair, necklace, earrings and so forth are entangled with His 
ornaments. Seeing this state of Yours, I will use my fingers with 
great skill to carefully disentangle Your hair, earrings, nose-
pearl and garland. (22)
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näsägrataù çruti-yugäc ca viyojayäni
tad-bhüñaëaà maëi-saräàs tu visütrayäëi

präëärbudäd adhikam eva sadä tavaikaà
romäpi devi kalayäni kåtävadhänä (23)

I will remove the ornament at the tip of Your nose and 
both Your earrings. I will also take off Your jewelled necklaces. 
Considering just one of Your tresses of hair more dear to me 
than a hundred million of my lives, I will always attentively 
serve You, releasing, with great care, Your hair from Çré Kåñëa’s 
ornaments. (23)

tväà sälim ätma-sadanaà nibhåtaà vrajantéà
tyaktvä harer anupathaà tad-alakñito ’ham

täà khaëòitäm anunayantam avekñya candräà
tad-våttam äli-tati-saàsadi varëayäni (24)

You will then secretly return to Your residence in Yävaöa, 
together with Your sakhés. I will leave Your association 
and, unseen, follow Çré Kåñëa. Seeing Çré Kåñëa entreating 
Candrävalé, who is in the mood of a khaëòitä4, I will return 
and describe the entire event to the assembly of sakhés. (24)

Prätar-lélä 
(early morning pastimes)

prakñälayäni vadanaà salilaiù sugandhaiù
dantän rasälaja-dalais tava dhävayäni

nirëejayäni rasanäà tanu-hema-patryä
sandärçayäni mukuraà nipuëaà pramåjya (25)

4 A khaëòitä is a heroine who is offended by the late arrival of her lover and the 
evident signs of His infidelity.
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I will wash Your face with fragrant water, clean Your teeth 
with soft mango leaves5 and cleanse Your tongue with a thin 
golden tongue scraper. I will then present a perfectly polished 
mirror before You. (25)

snänäya sükñma-vasanaà paridhäpayäni
häräìgadädy-apaghanäd avatärayäëi

abhyaïjayäëy aruëa-saurabha-hådya-tailaiù
udvartayäni nava-kumkuma-candra-cürëaiù (26)

I will then dress You in fine cloth for Your bath. I will 
remove the garlands and necklaces from Your neck, massage 
Your body with reddish surabhi-hådya6 oil, and afterward, I 
will apply an ointment made of fresh kuàkuma and ground 
camphor. (26)

nérair mahä-surabhibhiù snapayäni gäträd
ambhäàsi-sükñma-vasanair apasärayäëi

keçän javäd aguru-dhüma-kulena yatnäd
äçoñayäëi rabhasena sugandhayäni (27)

I will bathe You with exceedingly fragrant water and then 
remove that water from Your divine limbs with a fine cloth. I 
will quickly dry Your hair with the smoke of aguru and thus 
make it fragrant. (27)

väso mano ’bhirucitaà paridhäpayäni
sauvarëa-kaìkaöikayä cikurän viçodhya

gumphäëi veném amalaiù kusumair viciträm
agre lasac-camarikä-maëi-jäta-bhäntém (28)

5 Puöika – leaves folded in a funnel shape.
6 A fragrant oil that cools and brings relief, even to the heart.
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I will dress You in garments according to the taste of Your 
mind, comb Your hair with a golden comb, and braid it with a 
variety of flowers. On the upper part of that braid, I will place 
a wonderfully shining camaré7 jewel. (28)

cüòämaëià çirasi mauktika-patra-päçyäà
bhäle vicitra-tilakaï ca mudä viracya

aktväkñiëé çruti-yugaà maëi-kunòaläòhyaà
näsäm alaìkåti-matéà karaväëi devi (29)

O Devé, I will place a cüòämaëi8 and a string of pearls 
upon Your head. I will blissfully paint wonderful tilaka on Your 
forehead. I will beautify Your eyes with käjala and Your ears 
with jewelled earrings, and I will also adorn Your nose with an 
ornament. (29)

gaëòa-dvaye makarike cibuke vilikhya
kastürikeñöa-påñataà kucayoç ca citram

bähvos taväìgada-yugaà maëi-bandha-yugme
cüòäà masära-kalitäà kalayäni yatnät (30)

I will paint makaris9 on both Your cheeks and place a dot of 
musk on Your chin. On Your breasts, I will paint other designs. 
I will carefully place armlets on Your arms and bangles made of 
indranéla jewels on Your wrists. (30)

päëy-aìguléù kanaka-ratna-mayormikäbhiù
abhyarcayäni hådayaà padakottamena

muktota-kaïcu-likayoù asijau vicitra-
mälyena hära-nicayena ca kaëöha-deçam (31)

7 A cluster of pearls and other precious stones, or the jewel-like flowers of the 
kovidära tree.

8 An ornament worn on the back, upper part of the head.
9 The symbol of Kämadeva.
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I will place golden, jewel-studded rings on Your fingers and a 
most excellent pendant on Your chest. I will cover Your breasts 
with a blouse embroidered with pearls, and decorate Your neck 
with various kinds of garlands and necklaces. (31)

käïcyä nitambam atha haàsaka-nüpuräbhyäà
pädämbuje dala-tatéà kvaëad aìguréyaiù

läkñä-rasair aruëam apy anuraïjayäni
he devi tat-tala-yugaà kåta-puëya-puïjä (32)

O Devé, having accumulated great pious merit, I will be 
able to hang a waist-belt (käïcé) around Your hips, put sweetly 
tinkling haàsaka10 ankle-bells around Your lotus feet, place 
toe-rings studded with tiny bells on Your toes, and apply red lac 
to the reddish soles of Your feet. (32)

aìgäni sähajika-saurabhayänti athäpi
devy arcayäni nava-kumkuma-carcayaiva

lélämbujaà karatale tava dhärayäëi
tväà darçayäni maëi-darpaëam arpayitvä (33)

O Devé, I will worship You by anointing Your naturally 
fragrant limbs with fresh kuàkuma. I will place a pastime lotus 
in Your hand, and then, for You to behold Your appearance, I 
will hold in my hands a jewelled mirror. (33)

saundaryam adbhutam avekñya nijaà sva-känta-
neträli-lobhanam avetya vilola-gätrém

präëärbudena vidhu värtika-dépakaiç ca
nirmaïchayäni nayanämbu-nimajjitäìgé (34)

Upon seeing [in that mirror] Your own wondrous beauty, 
which charms the bumblebee-like eyes of Your lover, Your 

10 An ornament that covers the entire top and sides of the foot.
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limbs will tremble [* one of the añöa-sättvika transformations, 
which are most excellent]. At that time, my limbs soaked with 
tears, I will worship You with a camphor lamp and offer my life 
to You millions of times. (34)

goñöheçvaré-prahitayä saha kuëòavalyä
prabhätika-priyatamäçana-sädhanäya

yäntéà samaà priya-sakhébhiù anuprayäëi
tämbüla-sampuöa-maëi-vyajanädi-päëiù (35)

In the morning, You, along with Kundalatä and Your dear 
sakhés, will proceed to Nanda-bhavana to cook breakfast for 
Your beloved Çré Kåñëa at the request of Goñöheçvaré Çré 
Yaçodä. At that time, I will follow behind, carrying a container 
of tämbula, as well as a jewelled fan and other items. (35)

goñöheçvaré-sadanam etya pade praëamya
tasyäs tad-äpta-bhavikäà trapayävåtäìgém

vrätäà tayä çirasi tan-nayanämbu-siktäm
tväà vékñya täm api mudä praëamämi bhaktyä (36)

At Goñöheçvaré’s residence, You offer respects at her feet and 
become overcome with shyness. Goñöheçvaré will bless You by 
smelling Your head, and she will moisten You with her tears. 
Seeing her great affection for You, I will joyfully bow down to 
her with reverence. (36)

mürttaà tapo ’si våñabhänu-kulasya bhägyaà
gehasya me ’si tanayasya ca me varäìgi

nairujya-däsy-amåta-päëir abhür vareëa
durväsaso yad iti tad-vacasä hasäni (37)
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Çré Yaçodä will say, “O Rädhä, although You are the epitome 
of austerity and detachment, You are a blessing for Våñabhänu’s 
family, for my house and for my son. O beautiful-limbed one, 
by Durväsä’s boon, whatever You cook is more nourishing 
than nectar, and thus You have become the cause of my son’s 
good health.” [* In other words, the preparations made by 
these hands increase the strength, intelligence, beauty and life-
span of the person partaking of them. Or, a more concealed 
meaning is that by the mere touch of these hands, the fire of 
separation is mitigated, which is otherwise not possible, even 
by drinking nectar.] Hearing these words of Çré Yaçodä, I will 
smile. (37)

snätänulipta-vapuño dayitasya tävat
tät-kälike madhurimäëy atilolitäkñém

sväminy avetya bhavatéà kvacana-pradeçe
tatraiva kena ca miñeëa samänayäni (38)

O Sväminé, when Çré Kåñëa bathes and is anointed with 
various fragrances, He is immediately embellished with a 
greater sweetness. Seeing His beauty at that time, You will also 
be exceedingly attracted to Him. On some pretext, I will take 
You to a secluded place in Nanda-bhavana so You can, without 
any obstruction, drink Çré Kåñëa’s sweetness. (38)

prakñälayäni caraëau bhavad-aìgataù sraì-
mälyädi-päka-racanänupayogi yat tat

uttärayäëi tad idaà tu tavästv iti tvad
väcollasäni vikasan-madhu-mädhavéva (39)

Some time later, I will wash Your feet and remove garlands, 
necklaces and other ornaments that will interfere with Your 
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cooking. At that time, You will say, “I give these ornaments to 
you.” Hearing this, my heart will blossom like a mädhavé flower 
in the spring season. (39)

paktvä sthitaà madhura-päyasa-çäka-süpa-
bhäji-prabhåty-amåta-nindi-catur-vidhännam

tväà lokayäni na na neti muhur vadantéà
goñöheçayäpi pariveçayituà nidiñöäm (40)

When You have finished cooking rice in milk and sugar, 
as well as rabaòé (a milk sweet), green leafy vegetables, juicy 
vegetables, chutney, rice, puris, chapatis and many more of the 
four kinds of preparations,11 of which all defeat even the taste 
of nectar, Goñöheçvaré will order You to serve them. At that 
time, I will watch as You repeatedly say, “No, no, no.” (40)

tåpty-utthitäà priyatamäìga-rucià dhayantyä
vätäyanärpita-dåçaù sahasollasantyäù

änandaja-dyuti-taraìga-bhare manoja-
maïjü-kåte tava mano mama majjayäni (41)

Having finished His meal, Your beloved feels most satisfied. 
At that time, You peep through the latticed window to drink 
His beauty through Your eyes and instantly become filled 
with bliss. Upon seeing You at that moment, adorned with 
the mood of amorous desire and with a charming beauty 
emanating from Your bliss, I will immerse my heart in that 
very state of Yours. (41)

rädhe tavaiva gåham etad ahaï ca jäte
sünoù çubhe kim aparäà bhavatém avaimi

11 Foodstuffs that are chewed, sucked, licked and drunk.
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tad bhuìkña sammukham iti vraja-pä girä tvad-
väktraà smitaà sva-hådayaà rasayäni nityam (42)

Çré Yaçodä will say, “O Rädhä, this house is Yours and I 
am also Yours. You are the cause of my son’s well-being. What 
more can I say? O daughter, take Your meal in front of me.” 
Hearing this, a gentle and sweet smile will appear on Your 
innocent lotus face, which will bring me endless pleasure. (42)

Pürvähna-lélä 
(pastimes during forenoon)

yäntaà vanäya sakhibhiù samamätmakäntaà
piträdibhiù sa-ruditair anugamyamänam

vékñyäpta-gaurava-gåhäà dina-nätha-püjä-
vyäjena labdha-gahanäà bhavatéà bhajämi (43)

The dear-most beloved of Your heart will then go to the 
forest with His sakhäs, while His father, Çré Nanda, and others, 
all weeping, follow behind Him. After witnessing this scene, 
You will arrive at Your house in Yävaöa, and on the pretext of 
worshipping the Sun-god, You will go from there to the forest. 
At that time, I will worship You – serving You appropriate to 
the time by going to the forest. (43)

Madhyähna-lélä 
(pastimes at midday)

käntaà vilokya kusumävacaye pravåttäm
ädäya pätra-puöikäm anuyämy ahaà tväm

kä täskaréyam iti tad-vacasä na käpi iti
uktyä12 tad-arpita-dåçaà bhavatéà smarämi (44)

12 An alternative reading for iti uktyä is iti uktvä.
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Upon seeing Your dearest, You pretend to pick flowers. 
I will take up a flower basket fashioned from leaves and 
walk behind You. Çré Kåñëa will say, “Who is this thief?” 
You will answer, “No one.” I will remember You casting 
Your glance toward Çré Kåñëa, fully understanding the 
sentiments in Your heart and taking shelter of You in my 
mind. (44)

puñpäëi darçaya kiyanti håtäni cauri iti
uktau ca puñpa-puöikam api gopayäni

tad-vékñya hanta mama kakña-tale kñipantaà
päëià balät tam abhimåçya bhaväni dünä (45)

Looking at me, Çré Kåñëa will say, “Show Me how many 
flowers all of you have stolen.” Hearing this from Him, I 
will hide the flower basket. Seeing me do so, Çré Kåñëa will 
forcefully place His hand under my arm, making me most 
unhappy. (45)

rakñädya devi kåpayä nija-däsikäà mäm
iti ucca-kätara-girä çaraëaà vrajämi

kià dhürtta duùkhayasi maj-janam iti amuñya
bähuà kareëa tudatéà bhavatéà çrayäni (46)

At that time, I will call out in a voice of distress, “O 
Devé, please be kind today and protect Your maidservant! I 
am taking shelter of You.” [You will scold Çré Kåñëa and say,] 
“Rascal! Why are You giving distress to My near and dear 
one?” You will then personally free me from Çré Kåñëa’s arms. 
Seeing You in such a mood, I will take shelter of You. (46)
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tyaktvaiva mäà bhavad-uraù kavacaà vikhaëòya
präptäà srajaà tava galät sva-gale nidhäya

puñpäëi cauri mama kià tava kaëöha-hetoù
tvat-kaëöham eva rabhasaà paripéòayäni (47)

Upon releasing me, Çré Kåñëa will remove Your pallu (the 
decorative end of a sari), Your chest’s armour. He will then take 
the garland from Your neck and put it around His own. “O 
thief,” He will say, “are these flowers of Mine blossoming for 
the sole purpose of decorating Your neck?” [* Being desirous to 
embrace You, Çré Kåñëa will catch hold of Your neck and say in 
jest,] “Just see, for this crime I will forecefully cause Your neck 
pain. (47)

räjästi kandara-tale cala tatra dhürte
tasyäjïayaiva sahasaiva vivastrayiñye

tväà vékñya håñyati sa vai nija-divya-muktä-
mäläà pradäsyati laläöa-taöe madéye (48)

“O cunning one, a king is sitting within this cave. Let Us 
go to him. On his order, I will at once remove Your apparel. 
When he sees You, he will certainly become satisfied and place 
a divine garland of pearls upon My forehead.” (48)

doño na te vrajapates tanayo ’pi tasya
duñöasya yan nara-pateù khalu sevako bhüù

tvad-buddhir édåg abhavan mama cätra sädhavé
bhäle kim etad abhaval likhitaà vidhäträ (49)

When You hear these words of Çré Kåñëa, You will jokingly 
say, “O Vrajendra-nandana, You are not at fault in speaking 
such words, because You have become a servant of wicked 
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King Cupid. [* In other words, You are speaking like this only 
as a result of Your association with that wicked one.] I accept 
that Your wicked intelligence and My good intelligence are 
ordained solely by the Creator.” (49)

ity ädi väëmaya-sudhäm ahaha çrutibhyäà
premnä13 pibäny udara-püram athekñaëäbhyäm

rüpämåtaà tava sakäntatayä viläsa-
sédhuï ca devi vitaräëyatha mädayäni (50)

I will thus lovingly drink to my full satisfaction the nectar 
of Your words through my ears and the nectar of Your beauty 
through my eyes. I will distribute in the assembly of the sakhés 
the nectar of Your playful, loving exchanges with Your beloved, 
and thus bring them delight. (50)

preñöhe sarasy abhinavaiù kusumair viciträà
hindolikäà priyatamena sahädhirüòhäm

tväà dolayäny atha kiräëi paräga-räjé-
rgäyäni cäru-mahatém api vädayäni (51)

I will swing You as You sit with Your beloved Çré Kåñëa on 
a wonderful swing made of fresh flowers, on the bank of Your 
dear pond (Çré Rädhä-kuëòa). I will shower an abundance of 
fragrant pollen on You both, sing beautiful songs and play on 
the véëä and other musical instruments. (51)

våndävane sura-mahéruha-yogapéöhe
siàhäsane sva-ramaëena viräjamänäm

pädyärghya-dhüpa-vidhüdépa-catur-vidhänna-
srag-bhüñaëädibhir ahaà paripüjayäni (52)

13 An alternative reading for premnä is premnä dadämi.



Çré Saìkalpa-kalpadrumaù

21

While You and Çré Kåñëa remain gracefully situated on a 
throne under a desire tree at the Yogapéöha in Çré Våndävana, 
I will worship You with pädya, arghya,14 a camphor lamp, the 
four kinds of foodstuffs, garlands and ornaments. (52)

govardhane madhu-vaneñu madhütsavena
vidrävit-trapa-sakhé-çata-vähinékäm

piñöäta-yuddham anukänta-jayäya yäntéà
tväà grähayäëi nava-jätuña-küpakäléù (53)

During the spring festival (Holi), You will come without 
shyness to the forest of spring at Govardhana, with an army 
of hundreds of sakhés. With the intention of defeating Your 
beloved, You will engage in warfare, squirting big syringes filled 
with colour. At that time, I will provide You with containers of 
freshly made red dye (kuàkuma). (53)

agre sthito ’smi tava niçcala-vakña eva
udghäöya kanduka-cayaà kñipa ced baliñöhä

udghäöya kaïcuka-muraù kila därçayanté
tvaà cäpi tiñöha yadi te hådi vératästi (54)

[At that time, Çré Kåñëa will say to You,] “I stand before You 
steadily with My chest bare. If You have the strength, then 
throw flower balls upon Me, and if Your heart possesses any 
valour, then You too exhibit Your uncovered bosom and stand 
before Me.” (54)

yat kathyate tad ayam eva tava sva-bhävo
yat pürva-janmani bhavän ajitaù kiläsét

mithyaiva tad yad iha bhoù katiço jito ’bhüù
mat-kiìkarébhir api tad-vigata-trapo ’si (55)

14 Articles used in worshipping the deity.
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[Upon hearing Çré Kåñëa’s words, You will respond,] “It is 
Your nature to speak proudly about Your heroism, or to boast 
of Your own glories. Although we have heard from Paurëamäsé 
that in a previous birth You appeared as Ajita (“the 
unconquerable one”), it is quite evident that this statement is 
completely false, because how many times, O Çré Kåñëa, have 
My maidservants defeated You? Still, You so shamelessly boast 
in this way.” (55)

ity evam utpulakiné kalayäni väcaà
siïjäna-kaìkaëa-raëatkåta-dundubhékam

yuddhaà mukhämukhi radäradi cäru-bähä-
bähavyamanda-nakharä-nakhari stuväni (56)

When I hear You both speaking like this, I will become 
most delighted. Accompanied by the sound of tiny bells on 
anklets, and bangles sounding like kettledrums, a face-to-face, 
tooth-to-tooth, hand-to-hand and nail-to-nail war will start 
between You. I will glorify this battle, describing it to the 
assembly of the sakhés. (56)

kasyäïcid adri-nåpa-divya-dupatyakäyäà
sa-preyasi tvayi sakhé-çata-veñöitäyäm

viçränti-bhäji vana-devatayopanétä-
néñöäni sédhu-cañakäni puro dadhäni (57)

When You take rest with Çré Kåñëa in a splendid place [in a 
valley] near Giriräja Govardhana, surrounded by hundreds of 
sakhés, I will place near You the pitchers of nectar and honey-
wine You desired, as supplied by a forest goddess. (57)
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hä kià ki-kià dha-dharaëé ghu-ghu-ghürëatéyaà
dhä-dhä-dha-dhävati bhayäd vi-vi-våkña-puïjaù

bhé-bhé- bhi-bhérur aham atra kathaà jijévä-
my evaà lagiñyasi yadä dayitasya kaëöhe (58)

Intoxicated on the honey-wine, You will say, “Oh, oh, the 
earth is spinning, and the trees are fleeing in fear! I am so 
frightened! How will I survive?” Saying this, You will strongly 
clasp Your beloved’s neck and embrace Him. (58)

tvat-sväminé pralapatéyam imäà gadena
hénäà karomi kalayä taditaù prayähi

ity ukti-sédhura-satarpita-håt tadaiva
niñkramya jäla-vitatau nidadhäni netre (59)

At that time, Çré Kåñëa will say to me, “Your mistress is 
speaking incoherently because She is intoxicated on honey. 
I will cure Her. Stay and see Me cure Her. Do not go away.” 
Satisfied at heart by Çré Kåñëa’s nectarean words, I will 
leave the kuïja and fix my eyes on the narrow slits in the 
latticework. In other words, I will behold Your play. (59)

ghräëäkñi-karëa-vadane jala-seka-nétyä
kåñëas tvayä jita itaù sahasä nimajya

gräho bhavan sa khalu yat kurute sma tat tu
jänämy ahaà tava mukhämbujam eva vékñya (60)

While engaging in water-sports, You will splash water 
in Çré Kåñëa’s nose, eyes, ears and mouth, thus defeating 
Him. Quickly, He will submerge Himself in the water like a 
crocodile. What He does next, I will understand by seeing Your 
lotus face. (60)
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abhyaïjayäni sa-sakhé-dayitäà sahäliù
tväà snäpayäni vasanäbharaëair vicitram

çåìgärayäëi maëi-mandira-puñpa-talpe
saàbhojayäni karakädy atha çäpayäni (61)

Along with the sakhés, to whom You are most dear, I will 
massage You with oil and then bathe You. I will decorate 
You with beautiful garments and ornaments, feed You 
pomegranates and other fruits, and then put You to rest on a 
flowerbed in a temple made of jewels. (61)

vänéra-kuïja iha tiñöhati kåñëa devé
nihnutya mågyasi kathaà taditaù paratra

satyäm imäà mama giraà tam aviçvasan taà
yäntaà pradarçya bhavatém atiharñayäëi (62)

While playing hide-and-seek, Çré Kåñëa will search 
for You [in the kuïja where You are hiding, as I stand 
outside. But upon being unsuccessful, He will proceed 
elsewhere. Çré Kåñëa, perturbed, will look for You here 
and there]. At that time, I will say, “O Kåñëa, my queen 
is in this vänéra-kuïja .  Why are You leaving and 
searching for Her elsewhere?” Even though I speak the  
truth, Çré Kåñëa will not believe me and will leave for another 
place. I will show You His condition and thus fill You with 
happiness. (62)

sväminy amütra harir asti kadamba-kuïje
nihnutya mågyasi kathaà tad itaù paratra

satyäm imäà mama giraà khalu viçvasantyäù
päëau jayaà tava nayäni tam äpnuvantyäù (63)
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As You search for Çré Kåñëa, I will say, “O Sväminé, Çré 
Kåñëa is hiding in this kadamba grove. Why are You leaving 
this place to search for Him elsewhere?” Knowing I speak the 
truth, You will believe my words. [* In this way,] I will make 
You triumphant in the game of hide-and-seek. (63)

rädhe jitä ca jayiné ca paëaà na datu-
mädätum apy ahaha cumbanam éçiñe tvam

näçleña-cumbana-madhurädhara-pänato ’nyat
dyüte glahaà rasa-vidaù pravaraà vadanti (64)

“O Rädhä, the wager in this dice-game is kisses on the lips. 
If defeated, You must give Me this reward, and if victorious, 
You will have to accept it from Me.” [* Although You will 
become extremely happy at heart to hear Çré Kåñëa’s words, 
You will show indifference and say, “Why stake such a useless 
wager? What is the necessity of wasting My time for that?” 
Hearing Your words, Çré Kåñëa will respond,] “Why are You 
disagreeing? Look, scholars expert in rasa say that in games of 
dice, there can be no better wager than embraces, kisses and 
tasting the nectar of the others’ lips.” (64)

govarddhane hi mama käpi sakhé pulinda-
kanyästi bhåìgy atitaräà nipuëedåñe ’rthe

mad-grähya-deya-paëa-vastuni man-niyuktä
sä te grahéñyati ca däsyati copagüham (65)

Upon hearing Çré Kåñëa’s words, You will agree. “All right 
then,” You reply. “If You have such a desire for this stake, 
then listen. My friend Bhåìgé, a Pulinda girl who lives here 
at Govardhana, is expert in these matters and is also always 
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searching for these kinds of proposals. She may stand in on 
My behalf, and as circumstances demand, accept or bestow 
embraces.” (65)

uktvettham ätma-dayitaà prativakñyase mäà
yähéty athotpulakiné druta-päda-pätä

täm änayäny upamukundam athäsayäni
taà lajjayäni sumukhér atihäsayäni (66)

After speaking like this to Çré Kåñëa, You will order me to 
bring that Pulinda girl. Filled with delight, I will quickly fetch 
her and seat her next to Mukunda. [* Pointing her out,] I will 
make the beautiful sakhés laugh and cause Çré Kåñëa to become 
embarrassed. (66)

svayä kila vraja-pure muralé tavaikä
präbhünnatäm api bhavän avituà sva-bhäryyäm

sä lampaöäpi bhavato ’dhara-sédhu-siktä-
py anyaà pumäàsam iha mågyati citram etat (67)

[* At the sight of Bhåìgé, Çré Kåñëa will give up the wager 
of kisses and stake His flute instead. But upon searching for it, 
He will be unable to find it, because You hid it earlier. When 
the sakhés see Çré Kåñëa’s distress over His flute, they will taunt 
Him, saying,] “O Kåñëa, in this Vraja, the flute is Your only 
wedded wife. But You are not even capable of protecting Your 
wife. Moreover, she, also, is licentious, because although she is 
filled with the nectar of Your lips, she is searching for another 
man. This is most astonishing.” (67)

vaàçéà satéà gunavatéà subhagäà dviñantyo
’sädhvyo bhavatya iha tat samatäm alabdhvä
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täà kväpi bandham anayaàs tad ahaà bhujäbhyäà
baddhaiva vaù çikhari-gahvara-gäù karomi (68)

Hearing the sakhés’ words, Çré Kåñëa will say, “My flute is 
chaste, full of good qualities and extremely fortunate. But you 
women are immoral, and because you cannot become her 
equal, you show enmity toward her. One of you has confined 
her somewhere. Therefore, I will imprison you all in the 
mountain cave of My arms.” (68)

iti ägataà harim avekñya rahas tadéya-
kakñäd ahaà muralikäà sahasä gåhétvä

täà gopayäni tad-alakñitam eva citra-
puñpeñu-saìgara-rasäà kalayäni ca tväm (69)

Seeing Çré Hari approaching in this mood, I will deftly and 
secretly take the muralé from beneath Your arm and hide it, 
without revealing its location to Çré Kåñëa. Thus I will make 
You the object of Cupid’s battle. (69)

brahmann imäm anugåhäëa bhavantam eva
bhäsvantam arcayitum icchati me snuñeyam

ity äryayä praëamitäà dhåta-vipra-veçe
kåñëe ’rpitäï ca bhavatém smita-bhäg-bhajäni (70)

When Jaöilä arrives at the temple of the Sun-god, Çré Kåñëa 
will be there, dressed like a brähmaëa. “O brähmaëa,” Jaöilä 
will say, “please bestow Your mercy upon my daughter-in-law. 
She desires to worship You in the form of the Sun. I mean 
She wants to choose You as Her priest to worship the Sun-
god.” Jaöilä will make You bow down to Çré Kåñëa disguised as 
a brähmaëa and will offer You to Him. Upon seeing all this, I 
will smile ever so slightly. (70)
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Aparähna-lélä 
(pastimes during the early afternoon)

yäntéà gåhaà sva-guru-nighnatayätilaulyät
käntävalokana-kåte miñam ämåçantém

düre ’nuyäni yad ato ’nuvivartitäsyäm
ehi iti vakñyasi tad-äsya-ruco dhayantém (71)

Fearing being scolded by Your respectable elders, You 
go toward Your home, greatly troubled. As You walk along, 
You will search [in Your mind] for an excuse to turn around 
and once again gaze upon Your lover. [* Understanding the 
sentiments of Your heart,] I will intentionally remain somewhat 
behind You, walking with my head turned, to look behind me. 
[* Seeing that I am not with You, You will, on the pretext of 
calling to me, turn around and again behold Your beloved.] 
Beckoning to me, You will call, “Come, come!” and I will 
behold Your beauty. (71)

gehägatäà virahiëéà nava-puñpa-talpe
tväà çäyayäni parataù kila murmur äbhät

tasmät paratra çäyanaà visa-puïja-klipta-
madhyäsayäni vidhu-candana-paìka-liptäm (72)

When You arrive home, You will burn in separation from 
Kåñëa. Although I will lay You down on a bed made of fresh 
flowers, that bed will become like smouldering husks [being 
inflamed by Your burning]. Thus, soon after, I will anoint You 
with camphor and sandal paste and lay You down to rest on a 
bed made of [tender] lotus stems. (72)

äkarëya candana-kalä kathitaà vrajeçä-
sandeçam utsuka mateù sahasä sahälyäù
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säyanta-näçana-kåte dayitasya navya-
kärpüra-keli-vaöakädi-vinirmitau te (73)

lampämi cullim atha tatra kaöäha-maccha-
märohayäëi dahanaà racayäni déptam

néräjya-khaëòa-kadalé-maricendu-séri-
godhüma-cürëa-mukha-vastu samänayäni (74)

Upon hearing Vrajeçvaré’s message through Candanakalä 
Sakhé, You, with great enthusiasm, will quickly busy Yourself, 
together with the sakhés, in preparing navya-karpürakeli and 
other treats for Çré Kåñëa’s evening meal. At that time, I will 
smear the stove with cow dung, place a clean cooking vessel 
on it and ignite a fire. I will bring water, ghee, sugar, bananas, 
black pepper, camphor, coconut pulp, different kinds of wheat 
flour and other ingredients, and place them before You. (73–74)

atyadbhutaà malayaja-drava-secanena
våddhià jagäma yad idaà virahänalaujaù

kärpüra-keli-vaöakävali-sädhanägni-
jvälaiva çantim anayat tad iti braväëi (75)

[* Jokingly] I will tell You, “The fire of separation from 
Çré Kåñëa, which was increasing despite anointing Your body 
with malayaja-candana, has now been reduced by the heat of 
the fire that was ignited to prepare karpüra-kelé. This is most 
amazing.” (75)

dhülir gaväà diçam arundha-hareù sahambä-
rävoty udantam atulaà madhu päyayäni

tat-päna-sammada-nirasta-samasta-kåtyäà
tväm utthitäà saha-gaëäm abhisärayäëi (76)
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“Çré Kåñëa’s lowing cows are approaching, and the dust 
from their hooves has covered all directions.” I will bring this 
matchlessly sweet news for You to drink. Upon drinking this 
nectar, You will abandon all Your duties, and You and the 
sakhés will become so excited. At that time, I will take You for 
Your rendezvous. (76)

tat-kåñëa-vartma nikaöa-sthalam änayäni
nirväpayäëi virahänalam unnataà te

äyata eña iti valli-nigüòha-gätrém
äkåñya mahyam ahaheçvari kopayäni (77)

I will bring You close to the path on which Çré Kåñëa will 
return from grazing the cows and thus pacify Your extreme 
fire of separation from Him [* which You had briefly forgotten 
while fulfilling Goñöheçvaré Çré Yaçodä’s order, desiring Çré 
Kåñëa’s future happiness]. When Çré Kåñëa approaches, You will 
hide Yourself out of shyness, amidst the shelter of the creepers. 
When, O Goddess, I forcefully pull You out in front of Çré 
Kåñëa, You will become angry with me. (77)

çré-kåñëa-dåì-madhu-lihä bhavad-äsya-padmam
äghräpayäëy atitåñan tava dåk-cakorém

tad-väktra-candra-vikasat-smita-dhärayaiva
saïjévayäni madhurimni nimajjayäni (78)

At that time, I will let Çré Kåñëa’s bee-like eyes smell the 
scent of Your lotus face. Your extremely thirsty cakoré bird-like 
eyes will be restored to life in the stream of nectar emanating 
from Çré Kåñëa’s beautiful, slightly smiling moon-like face. I will 
immerse myself in the sweetness of this exchange. (78)
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Säyaà-lélä 
(pastimes during the evening)

vaivaçyam asya tava cädbhutam ékñayäëi
tväm änayäni sadanaà lalitä-nideçät

karpüra-kely-amåta-keli-tati-pradätuà
goñöheçvarém anusaräëi samaà sakhébhiù (79)

I will behold Your and Çré Kåñëa’s helplessness. On Çré 
Lalitä’s order, I will bring You home, and I will go with the 
sakhés to Goñöheçvaré, to take her the karpüra-keli, amåta-keli 
and other preparations. (79)

gatvä praëamya tava çaà kathayäni devi
påñöä tayätha vaöakävalim arpayitvä

täà harñayäëi bhavad-adbhuta-sad-guëäléù
tat-kértitäù svavayase çåëaväni håñöä (80)

O Devé, upon arriving there, I will bow down before Çré 
Yaçodä Maiyä and give her the preparations. When she asks 
me about You, I will tell her that You are well, and thus bring 
her untold joy. When she glorifies Your wonderful qualities in 
the presence of the gopés her own age, I will listen with a happy 
heart. (80)

vékñyägataà tanayam unnata-sambhramormi-
magnäà stanäkñi-payasäm abhiñicya püraiù

abhyaïjanädi-kåtaye nija-däsikäs tä
mäïcapi täà nidiçatéà manasä stuväni (81)

Seeing her son returning, Çré Yaçodä Maiyä will be 
plunged in waves of excitement. She will joyfully sprinkle Çré 
Kåñëa with her breast-milk and tears, and she will order her 
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maidservants and me to massage Him with fragrant oil. I will 
praise that Yaçodä Maiyä within my mind. (81)

snänänulepa-vasanäbharaëair vicitra-
çobhasya mitra-sahitasya tayä jananyä

snehena sädhu bahu-bhojita-päyitasya
tasyävaçeñitam alakñitam ädadäni (82)

After His bath, Çré Kåñëa will be beautified with sandal 
paste and wonderful garments and ornaments. Mother Yaçodä 
will then lovingly give Him treats and drinks. When He has 
finished, I will, unseen by others, collect His remnants. (82)

tenaiva känta-viraha-jvara-bheñajena
tät-kälikena tad udanta-rasena cäpi

ägatya sädhu çiçiré karaväëi çéghraà
tvan-netra-karëa-rasanä-hådayäni devi (83)

O Devé, to alleviate the fire of separation from Your 
beloved that You experience at that time, I will give You the 
remnants touched by the nectar of His lips as medicine, and 
the description of His bathing, eating and so forth as a 
wholesome diet. Thus I will quickly cool Your eyes, ears, 
tongue and heart. (83)

snänäya pävana-taòäga-jale nimagnäà
térthäntare tu nija-bandhu-våto jala-sthaù

sammajya tatra jala-madhyata etya sa tvä-
mäliìgya tatra gata eva samutthitaù syät (84)

When You immerse Yourself in the waters of Pävana-
sarovara for Your bath, Çré Kåñëa, surrounded by His sakhäs, 
will also dive into the water at another ghäöa. [* Çré Kåñëa, 
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searching for a pretext to make You joyful, will say to His 
friends, “Today, let us decide who has the most power by 
seeing who can stay underwater the longest.” With these 
words, Çré Kåñëa will dive into the water along with His many 
sakhäs.] Having thus submerged Himself, He will embrace You 
underwater and then emerge at His own ghäöa. (84)

tan no vidur nikaöa-gä api te nanandå-
çvaçrädayo na kila tasya sahodarädyäù

jïatväham utpulakitaiva sahäliret-
ccäturyametya lalitäà prativarëayäni (85)

Although Your sister-in-law and mother-in-law will be 
present, and although Çré Kåñëa’s brother (Balaräma) and 
others will be on the other bank, no one will be able to 
understand what has happened. [* Nevertheless, just by seeing 
the expressions on Your face,] I will understand. Excited by Çré 
Kåñëa’s cleverness, I will narrate everything to Çré Lalitä and 
the sakhés. (85)

udyäna-madhya-valabhém adhiruhya tatra
vätäyanärpita-dåçaà bhavatéà vidhäya

sandarçya te priyatamaà surabhér duhänam
änanda-väridhi-mahormiñu majjayäni (86)

[* After bathing, You will return to Your home in Yävaöa, 
and Çré Kåñëa will leave to milk the cows.] I will on any excuse 
take You to the candra-çälä15 in the garden. Through its small, 
latticed windows, I will show You the cowshed in the distance. 
Upon seeing Çré Kåñëa milking the cows, You will be immersed 
in a huge wave in an ocean of bliss. (86)

15 A roof-top room from where the rays of the moon are openly relished.
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gatvä mukundam atha bhojita-çayitaà taà
goñöheçayä tava daçäà nibhåtaà nivedya

saìkeöa-kuïjam adhigatya punaù sametya
tväà jïäpayäny ayi tad utkalikä-kuläni (87)

After Goñöheçvaré has fed Çré Kåñëa and put Him to bed, I 
will secretly go to Him to reveal Your condition. I will receive 
information about the appointed rendezvous, and return to You 
to describe Çré Kåñëa’s longing to meet with You. (87)

Pradoña-lélä 
(pastimes during the first part of the night)

tväà çukla-kåñëa-rajané-sarasäbhisära-
yogyair vicitra-vasanäbharaëair vibhüñya

präpayya kalpa-taru-kuïjam anaìga-sindhau
käntena tena saha te kalayäni keléù (88)

For the meeting (abhisära), I will dress and decorate You 
wonderfully, in accordance with the waning or waxing 
phase of the moon. I will bring You into a bower of desire 
trees, where I will arrange for You and Çré Kåñëa to immerse 
Yourselves in an ocean of amorous sports. (88)

Atha prärthanä 
(prayers)

he çré-tulasy-uru-kåpä-dyu-taraìginé tvaà
yan-mürdhni me caraëa-paìkajam ädadhäù svam

yac cäham apy apibam ambu manäk tadéyaà
tan me manasy udayam eti manoratho ’yam (89)

O Tulasé, O river of profuse mercy, you have compas-
sionately placed your lotus feet upon my head. I have drunk a 



Çré Saìkalpa-kalpadrumaù

35

small portion of the water that touched your feet, and for this 
reason, all these desires have arisen within my heart. (89)

kvähaà paraù çata-nikåty-anuviddha-cetäù
saìkalpa eña sahasä kva sudurlabhärthe

ekä kåpaiva tava mäm ajahäty upädhi-
çünyaivam antum adadhäty agater gatir me (90)

Where am I, whose heart is filled with deceit and hundreds 
of other faults, and where is this sudden resolve concerning 
this rare subject matter? O Tulasé, you are the personification 
of shelter for the helpless. You are my only refuge. Your uncon-
ditional mercy accepted me without counting my faults. (90)

he raìga-maïjari kuruñva mayi prasädaà
he prema-maïjari kirätra kåpä-dåñaà sväm

mäm änaya sva-padam eva viläsa-maïjaré-
älé-janaiù samam uré-kuru däsya-däne (91)

O Raìga Maïjaré, please bestow your mercy upon me. O 
Prema Maïjaré, please grace me with your compassionate 
glance. O Viläsa Maïjaré, attracting me to your lotus feet and 
making me your servant, please accept me in the group of 
sakhés. (91)

he maïjuläli nija-nätha-padäbja-sevä-
sätatya-sampad-atuläsi mayi praséda

tubhyaà namo ’stu guëa-maïjari mäà dayasva
mäm uddharasva rasike rasa-maïjari tvam (92)

O Maïjulälé, your wealth of perpetual service to the lotus 
feet of your master is beyond compare; be pleased with me. O 
Guëa Maïjaré, I am bowing down to you; please be merciful 
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to me. O Rasa Maïjaré, you who are expert in relishing divine 
mellows, please deliver me. (92)

he bhänumaty anupama-praëayäbdhi-magnä
sva-sväminos tvam asi mäà padavéà naya sväm

prema-praväha-patitäsi lavaìga-maïjaré-
ätméyatämåta-mayéà mayi dehi dåñöim (93)

O Bhänumaté, you are submerged in the ocean of 
incomparable love for Çré Çré Rädhä-Kåñëa. Please accept me 
into performance of the same kind of sevä that you do. O 
Lavaìga Maïjaré, you are immersed in the current of prema. 
Please cast your intimate nectar-like glance upon me. (93)

he rüpa-maïjari sadäsi nikuïja-yünoù
keli-kalä-rasa-vicitrita-citta-våttiù

tvad-datta-dåñöir api yat samakalpayaà tat-
siddhau tavaiva karuëä prabhutäm upaitu (94)

O Rüpa Maïjaré, your heart is an image of the divine 
mellows of the variegated amorous pastimes of the youthful 
Divine Couple, Çré Çré Rädhä-Kåñëa, who are always engaged 
in loving exchanges within the nikuïjas. On the strength 
of the hope of attaining your mercy, I have made a resolve, 
but in order to fulfil it, I hope to obtain the greatness of your 
compassion. (94)

rädhäìga-çaçvad-upagühanatas tad-äpta-
dharma-dvayena tanu-citta-dhåtena deva

gauro dayä-nidhir abhür api nanda-süno
tan me manoratha-latäà saphalé-kuru tvam (95)
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O Deva, O Nanda-nandana, by always embracing Çré 
Rädhä, You have acquired two natures: that of Her body 
and that of Her heart. By acquiring the nature of Her bodily 
complexion, You have assumed a golden form [* You have 
become Gaura], and by acquiring the nature of Her heart, 
compassion (daya), You have become dayanidhi, an ocean of 
compassion; therefore, please make the vine of my ardent 
longings bear fruit. (95)

çré-rädhikä-giribhåtau lalitä-prasäda-
labhyäv iti vraja-vane mahatéà prasiddhim

çrutväçrayäëi lalite tava päda-padmaà
käruëya-raïjita-dåçaà mayi hä nidhehi (96)

In this forest of Vraja, it is especially known that Çré Çré 
Rädhä-Giridhara can only be attained by the mercy of Çré 
Lalitä-devé. Hearing this, O Lalitä, I have taken shelter of your 
lotus feet. Please bestow your merciful glance upon me. (96)

tvaà näma-rüpa-guëa-çéla-vayobhir aikyäd
rädheva bhäsi sudåçäà sadasi prasiddhä

ägaù çatäny agaëayanty araré-kurusva
tan mäà varäìgi nirüpädhi-kåpe viçäkhe (97)

O most beautiful one, O causelessly merciful Viçäkhä, in 
the eyes of the beautiful damsels of Vraja, you equal Çré Rädhä 
in name [* Anurädhä], beauty, virtues, nature and age. This 
is eternally well-known. Without counting my hundreds and 
hundreds of offences, please accept me. (97)

he prema-sampad-atulä vraja-navya-yünoù
präëädhika-priya-sakha-priya-narma-sakhyaù
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yuñmäkam eva caraëäbja-rajo ’bhiñekaà
säkñäd aväpya saphalo ’stu mamaiva mürdhä (98)

O priya-sakhäs and priya-narma-sakhés, you are dearer than 
life for the eternally youthful Divine Couple of Vraja, due 
to your unequalled love for Them. Please, all of you, bestow 
upon me such mercy that I may be bathed by the dust of your 
lotus feet; thus my head [or my resolve] may be crowned with 
success. (98)

våndävanéya-mukuöa-vraja-loka-sevya
govardhanäcala-guro haridäsa-varya

tvat-sannidhi-sthiti-juño mama håt-çiläsu
api etä manoratha-latäù sahasodbhavantu (99)

Govardhana, you are the crown of Våndävana, worshipful 
for all the residents of Vraja, best among all of Çré Hari’s 
servants and a preceptor in the form of a mountain. These 
desires are like creepers growing on my stone-like heart. Please, 
for one who resides near you, make them quickly thrive. (99)

çré-rädhayä sama tadéya-sarovara tvat
tére vasäni samaye ca bhajäni saàsthäm

tvan-néra-päna-janitä mama tarña-valyaù
pälyas tvayä kusumitä phalitäç ca käryäù (100)

O Rädhä-kuëòa, you are just like Çré Rädhikä and are Her 
very own pond. My desire is that I may reside on your bank, 
and there attain the ultimate goal. It is from drinking your 
waters that this creeper of desire has sprouted. Please now 
nourish this creeper and make it bear flowers and fruits. (100)
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våndävanéya-sura-pädapa-yogapéöha
svasmin baläd iha niväsayasi svayaà yat

tan me tvadéya tala-tasthuña eva sarva-
saìkalpa-siddhim api sädhu kuruñva çéghram (101)

O desire trees of Våndävana, O Yogapéöha, all of you have 
forcefully made me reside at this place. Please, therefore, swiftly 
and nicely fulfil all the resolves of this person residing at your 
base. (101)

våndävana-sthira-carän paripälayitri
vånde tayo rasikayo rati-saubhagena

äòhyäsi tat kuru kåpäà gaëanä yathaiva
çré-rädhikä-parijaneñu mamäpi sidhyet (102)

O Våndä, you are the protector and maintainer of all the 
moving and non-moving living entities of Våndävana. You 
are wealthy with the extreme fortune of profound love and 
affection for Çré Çré Rädhä-Kåñëa, who are expert in relishing 
rasa. Please bestow upon me such mercy that I will also be 
counted among Çré Rädhikä’s near and dear ones. (102)

våndävanävani-pate jaya soma-soma-
maule sanandana-sanätana-näradeòya

gopeçvara vraja-viläsi-yugäìghri-padme
prétià prayaccha nitaräà nirupädhikäà me (103)

O king of the land of Våndävana, O husband of Umä, 
O Somamauli, you who carry the moon on your head! O 
you who are worshipped by Sanandana, Sanätana and 
Närada! O Gopeçvara, please bestow upon me unconditional 
transcendental love for the lotus feet of Çré Çré Rädhä-Kåñëa, 
who perform loving pastimes in Vraja. (103)
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iti çré-svarüpa-rüpa-raghunätha-kåñëadäsa-narottama- 
caraëänuvartti rasikendra-mukuöa-maulé çrémad- 

viçvanätha-cakravartté-kaviräja-viracitaà 
çré-saìkalpa-kalpadrumaà samäptam

Friends [* O tendencies of my heart, O sädhaka-jévas], if your 
only goal is to relish the rasa of the ocean of Çré Çré Rädhä-
Kåñëa’s loving pastimes, and if you are longing to attain this, 
then give up all other desires and worship Çré Våndävana, 
which bestows prema. And, if the desire to quickly attain this 
relish is strong, take shelter of this Saìkalpa-kalpadrumaù – 
desire-tree of my auspicious resolve – with firm faith and fixed 
determination. (104)

Thus ends Çré Çrémad Bhaktivedänta Näräyaëa Gosvämé 
Mahäräja’s bhävänuväda of Çré Saìkalpa-kalpadrumaù.

hitvänyäù kila väsanä bhaja sakhe våndävanaà prema-daà
rädhä-kåñëa-viläsa-väridhi-rasäsvädaà paraà vindasi

tal-labdhuà yadi kämanä jhaöiti te cetaù samudvarttate,
viçrabdhäù satataà samäçraya dåòhaà saìkalpa-kalpadrumam (104)







Daëòätmikä-sevä
(service during the different daëòas1 of the day)

Diva-lélä 
(pastimes during the day)

  prätaù-käle uöhiyä çré-rädhä öhäkuräné
  danta-dhävanädi kriyä karilä äpani (1)

Upon arising in the early morning, Çré Rädhä Öhäkuräné 
cleans Her teeth and performs other morning duties. (1)

  udvarttanädi diyä sakhé karäila snäna
  tabe veça-bhüñä karäila paridhäna (2)

Thereafter, the sakhés massage Her body with different 
ointments, bathe Her, and dress and decorate Her. (2)

  ei kärye çrématéra eka daëòa jäya
  utkaëöhita citta kåñëa darçana äçäya (3)

One daëòa passes while Çrématé Rädhäjé is doing this. The 
hope of beholding Çré Kåñëa fills Her heart with longing. (3)

  kåñëa lägi randhana karite nandéçvare
  pathe yäite eka daëòa haya ataùpara (4)

After this, one more daëòa passes in going to Nandéçvara 
(Nanda-bhavana) to cook for Çré Kåñëa. (4)

1 One daëòa equals twenty-four minutes.
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  dui daëòa käla jäya randhana kriyäya
  ära daëòa jäya kåñëa bhojana léläya (5)

Çrématé spends two daëòas cooking and one beholding Çré 
Kåñëa’s eating pastimes. (5)

  añöama daëòete rädhära prasäda sevana
  avaçeña päila tabe sarva sakhé-gaëa (6)

During the eighth daëòa, Çré Rädhä honours prasäda, and 
then all the sakhés partake of Her remnants. (6)

  añöa daëòottare kåñëera goñöha-yäträ haya
  daça daëòe jäna rädhä äpana älaya (7)

After the eighth daëòa, Çré Kåñëa sets out for the pasturing 
grounds, [Çrématé Rädhä spends one daëòa beholding Him,] 
and in the tenth daëòa, Rädhä goes to Her home. (7)

  ekädaça daëòe rädhä çvaçru äjïä laiyä
  sürya-püjä-sajja kailä ati vyasta haiyä (8)

In the eleventh daëòa, with the permission of Her mother-
in-law, Çré Rädhä, being very restless, prepares the articles 
needed for worship of the Sun-god. (8)

  tina daëòa sürya-kuëòa jäite jäya käla
  süryera mandire räkhe püjä-dravya-jäla (9)

Three daëòas pass in going to Sürya-kuëòa. [* To make a 
show for Her mother-in-law and sister-in-law,] She places all  
the articles brought for Her worship in the temple of the Sun-
god. (9)
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  puñpa-tuliväre jäya sakhé-gaëa laiyä
  rädhä-kuëòe jäya kåñëa darçana lägiyä (10)

Thereafter, She goes with the sakhés to pick flowers, and 
while doing so, they walk to Rädhä-kuëòa for darçana of Çré 
Kåñëa. (10)

  dui daëòa jäya räé nija kuëòa-tére
  çré-kåñëe darçana kaila sva-kuïja-kuöére (11)

Räé (Çrématé Rädhikä) spends two daëòas reaching the bank 
of Her pond. There, She attains Çré Kåñëa’s darçana in Her 
kuïja. (11)

  çré-kåñëa praëäma kari mälä-candana dilä
  deha preme garagara änanda bäòilä (12)

After greeting Çré Kåñëa, She gives Him garlands, sandal-
wood paste and other such presentations. Her body becomes 
overwhelmed by prema and Her bliss increases. (12)

  tabe nänä kautuka karilä duéjana
  hindoläya duìhe dule änandita mana (13)

Thereafter, Çré Kåñëa and Çrématé Rädhikä perform many 
kinds of festive pastimes. Filled with bliss, They swing to and 
fro on a swing. (13)

  sakhé-gaëa laiyä tabe kare rasa-keli
  kuïja-mäjhe viharena duìhe päçä kheli (14)

With the sakhés, They perform pastimes full of rasa, and in 
the kuïja They both enjoy playing dice. (14)
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  kåñëa härilena khelite räé sane
  kåñëa bale bikäiläma tomära caraëe (15)

Çré Kåñëa is defeated when playing with Räé and says, “O 
Rädhä, I have become a servant at Your divine feet.” (15)

  tabe kåñëa miñöha anna bhojana karilä
  sakhé-gaëa laiyä räé avaçeña päilä (16)

[* Çrématé Rädhikä’s heart melts upon hearing His words 
of lamentation, and so She asks the sakhés to bring some 
sweets. Upon their doing so, Çrématé Rädhikä personally serves 
them to Çré Kåñëa with Her lotus hands. While drinking the 
sweetness of Çrématé Rädhikä’s face in this way,] Çré Kåñëa eats  
the sweets, and Çrématé Rädhikä and the sakhés take His 
remnants. (16)

  tabe duìhe praveçilä çré-maëi-mandire
  rasera viläsa kailä praphulla antare (17)

Thereafter, They both enter the jewelled palace, and 
with cheerful hearts, They engage Themselves in rasa-viläsa 
(amorous pastimes). (17)

  ei rüpe viläsa-rase jäya chaya daëòa
  bäéça daëòa uttare räé jäna nija kuëòa (18)

In this way, six daëòas are spent in rasa-viläsa. After the 
twenty-second daëòa, Räé again proceeds towards Rädhä-
kuëòa. (18)

  dué daëòa süryälaye karite gamane
  tabe eka daëòa haya sürya ärädhane (19)



Daëòätmika-sevä

47

From there, it takes two daëòas to go to the Sürya temple. 
The worship of the Sun-god takes one daëòa. (19)

  tad-antare sakhé saìge räé gåhe jäna
  pathe cäri daëòa läge karite prayäëa (20)

Thereafter, Räé and Her sakhés go home. It takes four daëòas 
to walk back. (20)

  gåhe giyä räé tabe snäna samäpiyä
  süryera prasäda päna sakhé-gaëa laiyä (21)

After returning home, Räé bathes, and then with the sakhés, 
She takes the prasäda of the Sun-god. (21)

  prasäda päite rädhära jäya eka daëòa
  kåñëe dekhi päka kailä amåtera khaëòa (22)

One daëòa passes while Çré Rädhä takes prasäda. Seeing 
that the time has come for Çré Kåñëa to return from grazing 
the cows, Çré Rädhä begins to prepare amåta-keli and other 
snacks. (22)

  pakvänna miñöhänna saba kåñëera lägiyä
  tulaséra häte tähä dena päöhäiyä (23)

When many different kinds of fried preparations and sweets 
for Çré Kåñëa have been prepared, She sends them to Nanda-
bhavana with Tulasé. (23)

  ekatriça daëòe räé virale basiyä
  mälä gäìthe sukhe tabe kåñëera lägiyä (24)
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In the thirty-first daëòa, Räé sits in a secluded place happily 
stringing a garland for Çré Kåñëa. (24)

  candana-gharñaëe ära tämbula-sajjäya
  sandhyä äsi upanéta esaba kriyäya (25)

While Çré Rädhä is engaged in grinding sandalwood, pre-
paring tämbula and other such activities, the evening comes to a 
close. (25)

  ei batriça daëòa haila divä lélä
  sandhyä-käle räé kichu viçräma karilä (26)

In this way, the pastimes during the day last for thirty- 
two daëòas. In the early evening, Çrématé Rädhikä takes some 
rest. (26)

iti divälélä samäpta

Thus ends the day pastimes.
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Rätri-lélä 
(pastimes during the night)

  dué daëòa çré-rädhära çayyäya çayana
  tabe dué daëòe rädhära hayata randhana (1)

For two daëòas Çré Rädhä rests on a bed. Upon rising, She 
spends two daëòas cooking. [* When She has finished cooking, 
She sends the preparations for Çré Kåñëa to Çré Nanda’s house 
with a sakhé, while Çré Rädhä sits meditating on what is 
happening in Çré Nanda’s house.] (1)

  chaya daëòa pare kåñëa prasäda äsila
  sakhé saìge rädhä tabe bhojana karila (2)

After six daëòas, the sakhé returns to Yävaöa with Çré Kåñëa’s 
remnants, and with great pleasure, Çrématé Rädhikä partakes of 
those remnants with the sakhés. (2)

  sapta daëòe räé punaù karila çayana
  uöhi daça daëòa abhisära äyojana (3)

In the seventh daëòa, Räé again takes rest. She arises in the 
tenth daëòa and prepares for abhisära. (3)

  saìketa kuïjete jete läge daëòa dué
  dvädaça daëòete kuïje upasthita haé (4)

Çré Rädhä spends two daëòas in walking to the appointed 
meeting place. In the twelfth daëòa, She reaches the kuïja. (4)

  trayodaça daëòe seve tämbula candana
  kåñëa-sane räsa-läsya laye sakhé-gaëa (5)
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In the thirteenth daëòa, She performs tämbula and sandal-
wood sevä to Çré Kåñëa. Then, longing to perform räsa with Çré 
Kåñëa, She prepares Herself for that, along with the sakhés. (5)

  räsädi kautuke tabe cäri daëòa jäya
  sakhé-gaëa mili rädhä-kåñëa guëa gäya (6)

Four daëòas pass in performing räsa and other pleasant 
activities, during which the sakhés sing the glories of Çré Çré 
Rädhä-Kåñëa. (6)

  prema-rase rädhä-kåñëa änandita mane
  kuïjete çayana kare seve sakhé-gaëe (7)

Immersed in the mellows of prema, Çré Rädhä and Çré Kåñëa 
become blissful and rest in the kuïja, with the sakhés serving 
Them. (7)

  äñöädäça daëòe punaù kuïjete vihära
  nänä puñpa veça haya nänä alaìkära (8)

During the eighteenth daëòa, They again perform pastimes 
in the kuïja, and in different ways, They decorate each other 
in variegated styles of dresses made of flowers. (8)

  kusuma yuddhete eka daëòa pare jäya
  puñpa çayyä-pare duìhe çayana karäya (9)

One daëòa passes in a flower-war, then both of Them rest 
on a bed of flowers. (9)

  una-viàça daëòe punaù bhojana viläsa
  tähe våndä-devé ädira manera ulläsa (10)
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In the nineteenth daëòa, eating pastimes again take place. 
Seeing this, Våndä-devé and others become blissful at heart. (10)

  viàça daëòe rädhä-kåñëa karena viläsa
  cäri daëòa viläsete doìhära ulläsa (11)

During the twentieth daëòa, Çré Çré Rädhä-Kåñëa engage in 
loving exchanges. For four daëòas, They remain absorbed in 
Their blissful pastimes. (11)

  catur-viàça daëòe nidrä jäna dui-jane
  dui daëòa kuïja nidrä änandita mane (12)

In the twenty-fourth daëòa, They both fall asleep, and for 
two daëòas, They sleep blissfully in the kuïja. (12)

  ñaò-viàçete kuïja-bhaìga viraha-bhävanä
  parspara sudhäläpa sa-prema-jalpanä (13)

In the twenty-sixth daëòa, feelings of separation from each 
other arise because the time to leave the kuïja has come. Their 
nectar-like conversation is full of prema. (13)

  eérüpe dué daëòa jäite jäite
  kuïja chäòi rädhä-kåñëa calilä gåhete (14)

In this way, it takes two daëòas for Them to rise and leave 
the kuïja. Çré Rädhä and Çré Kåñëa then go toward Their 
respective homes. (14)

  dué daëòe äsi räé yävaöe paçilä
  muhürtteka rätri chila sukhe nidrä gelä (15)
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After two daëòas, Räé reaches Yävaöa from the kuïja. At 
that time, because only a muhürta2 remains of the night, 
Çrématé Rädhikä happily falls asleep. (15)

  rädhä-kåñëa lélä-khelä varëane nä jäya
  saìkñepe kahinu kichu sevära nirëaya (16)

Although it is not possible to describe Çré Çré Rädhä-Kåñëa’s 
loving pastimes (lélä-viläsa), still I have in brief pointed out the 
sevä one is supposed to perform to Them. (16)

  rägänugä haiyä kara sädhya sädhana
  siddha-dehe kara sadä mänasé sevana (17)

Perform sädhana in accordance with rägänuga, with the 
aim of attaining the goal (sädhya). Always perform mänasé-sevä 
to your object of reverence in your spiritually perfected form 
(siddha-deha). (17)

  sthüla dehe kara sadä çravaëa kérttana
  vaidha dharma thäki dharma karaha pälana (18)

In your external body, always perform çravaëa (hearing) 
and kértana (chanting). Stay within regulated religion; in 
other words, follow the rules of the Çruti, Småti, Puräëas 
and Païcarätra. Completely abandon the sentiments of the 
präkåta-sahajiyäs and follow the pure religion of the soul (ätma- 
dharma). (18)

  ati çéghra apräkåta deha vyakta habe
  sthüla léìga deha chäòi, nitya sevä päbe (19)

2 One muhürta equals two daëòas, in other words, forty-eight minutes.



Daëòätmika-sevä

53

By acting like this, a revelation (sphürti) of your tran-
scendental form will quickly come. Then, upon giving up your 
gross and subtle body, you will attain your eternal service. (19)

  çré-rüpa raghunätha pade jära äça
  catuùñañöi gupta sevä kahe kåñëadäsa (20)

With the desire to attain the guidance of the lotus feet of 
Çréla Rüpa Gosvämé and Çréla Raghunätha däsa Gosvämé, 
Kåñëa däsa has described the sixty-four kinds of confidential 
sevä. (20)

daëòätmikä sevä samäpta

Thus ends the description of sevä during 
the various daëòas.
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Index of principal personalities in this book

 verse # identity

Bhänumati 93 Çréla Jéva Gosvämé’s eternal
   form

Guëa Maïjaré 92 Çré Gopäla Bhaööa Gosvämé’s 
   eternal form

Lavaìga Maïjaré 93 Çréla Sanätana Gosvämé’s 
   eternal form

Maïjulälé 92 Çréla Lokanätha Gosvämé’s  
   eternal form

Prema Maïjaré 91 the author’s (Çréla Viçvanätha 
   Cakravarté Öhäkura’s) great 
   grand spiritual master, Çré 
   Gaìgä-näräyaëa Cakravarté’s 
   eternal form

Raìga Maïjaré 10, 91 the author’s grand spiritual 
   master, Çré Kåñëa-caraëa 
   Cakravarté’s eternal form

Rati Maïjaré 10 Çréla Raghunätha däsa 
   Gosvämé’s eternal form

Rasa Maïjaré 92 Çré Raghunätha Bhaööa 
   Gosvämé’s eternal form

Rüpa Maïjaré 8, 10, 94 Çréla Rüpa Gosvämé’s eternal 
   form
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Tulasé 8, 10, 18, the author’s dikña-guru, Çré  
 89, 90  Rädhäramaëa Cakravarté’s 
   eternal form

Viläsa Maïjaré 91 Çréla Narottama däsa Öhäkura’s 
   eternal form
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