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@ays of the Harmonist, which glorifies transcendental sound (sabda-
brahma), has promised to deliver nothing but the message of Vaikuntha
to the jiva’s door. As a fearless preacher of the Absolute Truth, it contains no topics
to satisfy religions based upon the body and mind.

Unlike worldly magazines, the journal does not cater to the mundane enjoying
propensity of the readers. Rather, by distributing hari-kathd and guiding the read-
ers towards disinclination from worldliness, it inspires them to perform bhajana of
Bhagavan.

Since Rays of the Harmonist is dedicated to propagating the glories of the tran-
scendental Cupid, Sti Gopinatha, along with His svaripa-sakti, Sri Radharani, and
Their associates, it forever manifests itself in newer forms. One attains hari-bhakti
by discussing the siddhanta realised by transcendental poets, philosophers and
scholars; and one’s faith becomes stronger by deliberating upon the writings of our
previous Vaisnava mahdjanas. To discuss the eternal occupation (nitya-dharma)
of the jiva is the sole purpose of this journal, as this alone will bring auspiciousness
to the entire world.

Politics and diplomacy can never bring any good fortune in the form of equal-
ity of vision, independence and friendship; nonetheless, there is no end to politics
and diplomacy in this world.

Never was there, and never will there be, anyone as benevolent as Sri Gaura-
sundara and His devotees. Whenever any nation, for its own selfish interests and
for the so-called welfare of its people, causes harm to any other nation and conse-
quently to all of humanity, its actions can never be called “welfare” in the real sense.
Sri Gaurahari and His devotees never perform such deceptive ‘welfare work’. Their
welfare, or gift, bestows complete auspiciousness at all times and in all circum-
stances. By thoughtfully reflecting upon this, one can realise Sri Gaurahari’s

unprecedented compassion, which will completely astonish the heart.

Sri-krsna-caitanya-daya karaha vicara

vicara Rarile citte pabe camatkara
Sri Caitanya-caritamyta (Adi 8.15)

If you are indeed interested in logic and argument, kindly apply them to the
mercy of Sti Caitanya Mahaprabhu. If you do so, you will find such mercy strik-

ingly wonderful.

(The spirit of this Editorial has been taken from Sri Gaudiya-patrika 55/1)

&
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gadadhara! yada parah sa kila kascanalokito
mayasrita-gayadhvana madhura-miirtiv ekas tada
navambuda iva bruvan dhyrta-navambudo netrayor

luthan bhuvi niruddha-vag vijayate sact-nandanah (1)

gadddhara! — O Gadadhara; yada tada — at the time that;

maya asrita-gaya-adhvand — 1 travelled upon the road to

Gaya, kila alokitah — 1 verily saw; parah sah ekah kascana
— some supreme person; iva — resembling; nava-ambudah
—a new cloud; madhura-murtih — He was the embodiment
of sweetness; bruvan — His speaking was; iva — like; nava-
ambudah — the thundering of a new cloud; netrayoh — from
His eyes; dhrta-nava-ambudah — tell a shower of tears as if
falling from a new cloud; luthan — He rolled about; bhuvi—
on the earth; niruddha-vag — with choked voice; vijayate —
may there be supreme victory; saci-nandanah — for the son

of Saci.

[One day Sriman Mahaprabhu, while having a con-
versation with His beloved associate Sri Gadadhara,
said:] “O Gadadhara, when I was travelling along the
road to Gaya, I saw one supremely attractive person.
He was the very embodiment of unprecedented sweet-
ness.” The son of Saci spoke in a tone like the thunder-
ing of monsoon clouds, and from His eyes fell a shower
of water as if from a thunder cloud. Then, immediately,
His voice choked up and He rolled about upon the
earth. May that Sri Sacinandana magnificently conquer
my heart.

alaksita-cartm harity udita-matratah Rivii dasam
asav atibudhagranir atula-kampa-sampadikam
vrajann ahaha! modate na punar atra Sastresv iti

sva-Sisya-gana-vestito vijayate Sact-nandanah (2)

vrajan — while strolling; vestitah — surrounded; sva-Sisya-
gana — by the host of His students; udita-matratah — by the
mere utterance; hari iti — of the name of Hari; alaksita-carim
— from some unseen person (unintentionally); kinr dasam —
oh what a condition; atula-kampam — of indescribable trem-

bling; sampadikam — took place; ahaha!— alas!; asau — He;

Sr‘f éri saci-nandana



atibudha-agranih — the foremost of the intelligent; atra —
now; na punah iti— no longer; modate — delights; Sdstresu —
in the scriptures; vijayate saci-nandanalh — supreme victory,

for the son of Sacil

Aho! While surrounded by His multitude of students,
He becomes overwhelmed by an unprecedented,
indescribable state of wonderful trembling, merely
upon hearing the syllables “Hari” uttered by them in the
course of their studies or by anyone else. In this condi-
tion, He enjoys a delight that He, the foremost among the
learned, no longer derives from discussing sdastra. May
that Sri Sacinandana magnificently conquer my heart.

hahan kim idam ucyate patha pathatra Rysnarit muhur
vina tam iha sadhutam dadhati kim budha! dhatavah
prasiddha iha varna-saghatita-samyag amnayakah

sva-namni yad iti bruvan vijayate Sact-nandanah (3)

haha — alas!; kim idam ucyate — what are you saying; atra —
now; budhah — O intelligent boys; muhuh — again and again;
patha patha — chant, chant; krsnam — Krsna’s name;
vina — without; tam — that name; kim — how; dhatavah
— can the recitation of Sanskrit verbal roots; dadhati —
bestow; sdadhutdm — any good quality (auspicious-
ness); tha — to this world; iti bruvan — so saying;
prasiddhal — the celebrated; amndayakah; origin of
the Vedas; samyag — completely; varna-sanghatita —
arranged the syllables of the Sanskrit alphabet; sva-
namni— in terms of His own names; yat— on account
of which; vijayate sacir-nandanah — may there be

supreme victory, for the son of Saci!

One day when His students began their
recitation of the Sanskrit verbal roots, Sriman
Mahaprabhu said, “Alas! O my dear intelligent boys,
what are you reciting? Instead, just recite krsna-ndama
again and again, for without ndma how can the mere
recitation of verbal roots bestow any redeeming good

quality?” So saying, the celebrated Personality of

~Vﬂ89

Godhead, who is the origin of the Vedas, taught the boys
how each letter of the Sanskrit alphabet is originally a
name of Krsna. May that Sri Sacinandana Gauracandra

magnificently conquer my heart.

navambuja-dale yad-iksana-sa-varnata dirghate
sada sva-hydi bhavyatam sapadi sadhyatar tat-padam
sa pathayati vismitan smita-mukhah sva-Sisyan iti

prati-prakaranam prabhur vijayate Sacir-nandanah (4)

tat-padam — the feet of Sti Hari; yad-iksana-sa-varnatd-
dirghate — whose eyes have the same reddish hue and are
spread out; nava-ambuja-dale — as the elongated petals of a
freshly blooming lotus; bhdvyatdam — should be contemplated;
sdadhyatam — and attained; sapadi — now; sadd — and always;
sva-hydi — within one’s heart; smita-mukhah — with a smiling
face; sah pathayati — He instructed; iti — in this way; vismitan
— He astonished; sva-sisyan — His students; prati-prakaranam
— while teaching each part of speech (noun, verb, etc.) in

Sanskrit grammar; prabhuh vijayate saci-nandanalh — may our

Prabhu, the son of Saci, be ever victorious!

One should now and forever contemplate and attain
within one’s heart the feet of Sri Hari (tat-pada), who has
eyes of the same reddish hue and elongated shape as the
petals of a newly blooming red lotus flower (for this is
how one should come to the correct understanding of
tat-pada, Sanskrit nouns). Thus, with a smiling face, He

éstakan1

Srila Visvanatha Cakravarti Thakura




astonished His students while instructing them on the various components
of Sanskrit grammar. May this Sri Gauranga-sundara, the son of Saci, mag-
nificently conquer my heart.

kva yami karavani Rim kva nu maya harir labhyatarit
tam uddisatu kah sakhe! Rathaya kah prapadyeta mam

iti dravati ghiirnate kalita-bhakta-kanthah suca

sammiircchayati mataramit vijayate Sact-nandanah (5)

sakhe! — O friend; kva yami — where should 1 go; karavani kim —

what should I do; kva nu — where indeed; harih — is Sri Hari; labhy-

atam — to be attained; maya — by Me; kah — who; uddisatu — can direct

Me; tam — to Him; kathaya kah — tell Me who; prapadyeta mdam — can bring

Me my fulfilment; iti — thus; dravati— His heart melts; ghiirnate —and He shakes,
rolls about; kalita-bhakta-kanthah — and clasps the devotees’ necks and
embraces them; sanmiircchayati mataram — and He causes His mother to faint
(complete delusion); suca — out of anxiety; vijayate Saci-nandanah — may the

son of Saci be supremely victorious!

“O friend, where should I go, what should I do, and where shall T find
Sri Hari? Who can show Him to me? Tell me, who can I take shelter of who
can fulfil my desire?” While speaking in this manner, Sti Gaurasundara’s
heart would melt and then, after rolling on the ground, He would clasp the
necks of His bhaktas and embrace them, thus causing His mother Saci to
become completely deluded and faint in sorrow. May this son of Saci mag-
nificently conquer my heart.

smararbuda-durapaya tanu-ruci-cchata-cchayaya
tamah Rali-tamah-kytarm nikhilam eva nirmiilayan
nranarit nayana-saubhagani divisadan mukhais tarayan

lasann adhi-dharah prabhur vijayate Sact-nandanah (6)

cchayaya — by the reflection; ruci — attractive; cchata — lustre; tanu — of His
body; durapaya — unrivaled; arbuda — ten-thousand; smara — of Cupids;
eva nirmitlayan — He totally uproots; nikhilam — all; tamah — ignorance;
krtam — created; kali-tamah — by the dark powers of Kali; lasan — that
illustrious; adhidharah — sustainer; nayana — eyes; saubhagam — for-
tune; nyndam — for humanity; tarayan — bestowing upon them;
mukhaih — by the nectar of His lips; divi-sadam — to
the celestials; prabhuh saci-nandanah vijayate — may

our Prabhu, the son of Saci, be supremely victorious!

Simply by the reflection of the all-attractive lustre of His body, which
- is unrivaled by the combined lustre of ten-thousand Cupids, He fully

uproots the ignorance of mankind created by the dark forces of Kali and

bestows upon mankind the eyes of good fortune; and by the sweetness of




the nectar of His lips, He has brought delight to the
demigods. May that illustrious Visvambhara Sri Sacinan-

dana magnificently conquer my heart.

ayamir kanaka-bhii-dharah pranaya-ratnam uccaih kiran
krpaturataya vrajann abhavad atra visvambharah
yad-aksi-patha-saiicarat-suradhuni-pravahair nijari

param ca jagad ardrayan vijayate Saci-nandanah (7)

kipd-aturatayd — because of feeling pangs of compassion;
ayam — this; vrajan — wandering; kanaka — golden; bhii-dharah
— mountain; kiran — scatters the rays (before alD); uccaih — from
above; pranaya-ratnam — the priceless gem of prema; atra —
therefore; abhavad — He became known as; visvambharah —
He who nurtures all beings (visvam); yad-suradhuni-
pravahaih — by the Ganga-like currents; sarncarat — flowing
from; aksi-patha — the path of His eyes; ardrayan — He sprin-
kles; nijam — His own devotees; parari — the non-devotees; ca
— and; jagat — all beings; vijayate Saci-nandanah — may our

Prabhu, the son of Saci, be supremely victorious!

Out of pangs of compassion, this wandering golden
mountain, Sri Gauranga, eagerly distributed the priceless
gem of prema to all without any consideration. Thus, by
cherishing and nurturing the whole world, He became
known as Visvambhara. He not only drowned His own
devotees with the Ganga-like torrents gushing from His
eyes, but the non-devotees also and, indeed, the entire
world. May that Gauranga Mahaprabhu, the son of Saci,

magnificently conquer my heart.

gato ‘smi mathurarit mama priyatama visakha-sakht
gata nu bata! kivir dasamit vada katham nu vedani tam
ittva sa nijecchaya vraja-pateh sutah prapitas

tadiya-rasa-carvanam vijayate Sact-nandanah (8)

bata! — alas!; vada — tell Me; nu — truly; gato 'smi — that I have
departed; mathuram — for Mathura; kim — what; dasam — is the
condition; mama priyatama — My dearmost; viSakhda-sakhi —
the friend of Visakha (Srimati Radharani); gatd — has come to;
katham nu —how indeed; vedani— can I have knowledge; tam
— of Her; iti — thus; iva — it appeared; sa sutah — that son; vraja-
pateh — of Nanda, the king of Vraja; prapitah — attained; tadiya-
rasa-carvanam — rasa relished by His consort; fadiya-nija-
icchaya — according to His own desire; vijayate saci-nandanah

— may the son of Saci be supremely victorious!

“Alas!  Tell
truly. Now that I have
departed for Mathura
what is the condition

me

of My most beloved,
the friend of Visakha?
How can I know
about Her state?” In
order to know the
rasa of separation
relished by the friend
of Visakha (Srimati
Radhika), Vrajendra-
nandana Sri Syama-
sundara, by His own
sweet will, appeared
as Sri Gaurasundara.
May that Sri Sacinan-
dana magnificently
conquer my heart.

idan pathati yo ‘stakam guna-nidhe! Sact-nandana!
prabho! tava padambuje sphurad-amanda-visrambhavan
tam ujjvala-mativit nija-pranaya-riapa-varganugati

vidhaya nija-dhamani drutam uri-Rurusva svayam (9)

guna-nidhe!— O ocean of sublime qualities; Saci-nandana!—
O son of Saci; prabhol — O Lord; uri-kurusva — kindly accept;
tam yah — he who; pathati — recites; sphurad-amanda-
visrambhavan — with a very strong and intimate connection
that shines brilliantly; idam — this; astakam — eightfold prayer;
tava padambuje — at your lotus feet; wujjvala-matim — as a
sincere-hearted; ripa-varga-anugam — follower of Srila Ripa
Gosvami; nija-pranaya—endowed with love for You; drutam
—and at once; svayam — personally; vidhdaya—bestow on him;

nija-dhamani — residence in Your own abode.

O my master, the son of Saci; O reservoir of all sub-
lime qualities! You at once personally accept any sincere-
hearted and fortunate person who recites this eightfold
prayer at your lotus feet with an intimate and strong
connection with You that shines brilliantly. Offering him
the shelter of Srila Ripa Gosvami’s dear followers, who
are filled with prema for You, You bestow upon that

person residence within Your abode. @
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How many types of auspiciousness are there?

L% the book Sri Hari-bhakti-rasamrta-sindhu,
auspiciousness (subhadtva) has been described
as one of the six glories of bhakti. The question, “How

many kinds of auspiciousness are there?” is answered

as follows:

Subhani prinanam sarva-jagatam anuraktatd
sad-gundh sukham ity adiny akhyatani manisibhih

Bhakti-rasamrta-sindhu

(Eastern Division, Sadhana-lahari 28)

Learned sages have described the meaning of auspi-
ciousness as love for the entire creation, caring affec-
tion for all living entities, saintly character, happiness,

and other such qualities.

The person in whom bhakti has arisen bestows
affection to the whole world and becomes the object
of attachment for everyone in the world. He effort-
lessly becomes the recipient of all saintly qualities and
attains all types of pure happiness and auspiciousness.
Learned scholars have described all these attributes as

symptoms of auspiciousness.

All good qualities, and the demigods themselves,
reside in bhagavad-bhaktas

The following words of the Bhdgavata describe
that devotee who possesses all good qualities:

e RAYS OF THE HARMONIST

Sad-guna

yasyasti bhaktir bhagavaty akiricand
sarvair gunais tatra samdsate surdlh
harav abhaktasya kuto mahad-gund

mano-rathendsati dhavato bahih

Srimad-Bhdagavatam (5.18.12)

One who has unflinching devotion for the Supreme
Personality of Godhead has all the good qualities of
the demigods. But one who is not a devotee of the
Lord has only material qualifications that are of little
value. This is because he is hovering on the mental
plane and is certain to be attracted by the glaring
material energy.

All good qualities along with the devatas take shel-
ter of that person who has akincana-bhakti for
Bhagavan. How can all good qualities appear in a non-
devotee whose mind always runs towards temporary
worldly affairs? The Skanda Purdna states:

ete na hy adbhuta vyadha tava himsadayo gunah
hari-bhaktau pravrtta ye na te syuh para-tapinah

O hunter! Good qualities, like non-violence, which
you have developed, are not very astonishing, for
those who are engaged in hari-bhakti are by nature
never inclined to give pain to others.



~and Bhakti

Good Qualities and Devotion

Srila Saccidananda Bhaktivinoda Thakura

antah-Suddhir bahih-Suddhis
tapah-santy-adayas tathd
ami gunah prapadyante
hari-sevabhikaminam

Internal and external purity, austerity, peacefulness
and so on, take shelter of a person desiring to serve
Hari.

The good qualities of a Vaisnava

A list of good qualities has been compiled in Sri
Caitanya-caritamria:

krpdlu, akrta-droha, satya-sara sama
nirdosa, vadanya, mydu, Suci, akincana
sarvopakaraka, santa, kysnaika-sarana
akama, nirtha, sthira, vijita-sad-guna
mita-bhuk, apramatta, manada, amani
gambhira, karuna, maitra, kavi, daksa, mauni

Sri Caitanya-caritamrta (Madhya 22.78-80)

Devotees are always merciful, humble, truthful, equal
to all, faultless, magnanimous, mild and clean. They are
without material possessions, and they perform wel-
fare work for everyone. They are peaceful, exclusively
surrendered to Krsna, and desireless. They are indif-
ferent to material acquisitions and fixed in devotional

service. They completely control the six bad qualities:
lust, anger, greed and so forth. They eat only as much
as required, and they are not inebriated. They are
respectful, grave, compassionate and without false
prestige. They are friendly, poetic, expert and silent.

All these good qualities accompany bhakti. Now
the following question arises: Does Bhakti-devi mani-
fest after the appearance of all these qualities, or do all
these good qualities take shelter of the bhakta in
whom bhakti appears?

All good qualities automatically appear in a
bhakta; there is no need to endeavour for them

The above question is answered as follows.
According to the bhakti-sdstras a jiva develops faith in
bhakti on the strength of sukrti caused by a desire to
perform bhakti. On attaining faith in bhakti, the jiva
takes shelter at the feet of a sadhu and engages in
bhajana. Immediately before engaging in bhajana,
many anarthas, meaning those things that are opposed
to good qualities, remain in him. By the strength of
bhakti and sadhu-sanga, all anarthas effortlessly melt
away while performing bhajana, and in their place all
good qualities naturally arise. Until anarthas are anni-
hilated and auspicious qualities manifest, one remains
on the stage of bhajandabhdsa or namdabhdsa. As one
performs suddha-bhajana — that is, chants Suddha-
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“Auspicious qualities are cultivated on the paths of yoga and morality,

but a bhakta does not need to seperately cultivate them.

Persons on other paths may attain all good qualities,

but in the absence of bhakti, these qualities are like many ornaments

on an ugly lady, and can never actually be beautiful.”

nama — anarthas are destroyed and simultaneously
saintly qualities manifest. At this time, the sadhaka has
no taste for sinful activities or anarthas. For this reason
Sri Mahaprabhu said:

eka krsna-name kare sarva-papa ksaya
nava-vidhda bhakti piirna nama haite haya

Sri Caitanya-caritamyta (Madhya 15.107)

Simply by chanting the holy name of Krsna once, a
person is relieved from all the reactions of a sinful life.
One can complete the nine processes of devotional

service simply by chanting the holy name.

All the good qualities, such as jive-daya (mercy to all
living entities), nispapata (a non-sinful nature),
satyasarata (truthfulness), samadarsitva  (equal
vision), dainya (humility), santi (peacefulness), gam-
birya (gravity), saralata (simplicity), maitri (amiabil-
ity), daksatd (expertise), asat-kathay audasinya (indif-
ference to mundane talk), pavitrata (purity), tuccha-
kama tyaga (the renunciation of useless work) and
many others, naturally arise along with the appearance
of krsna-bhakti. 1t is not for the bhakta to attempt to
attain other qualities separately from performing bha-
Jjana. The cultivation of suddha-bhakti is indeed suffi-
cient to achieve this. By cultivating suddha-bhakti,
anarthas are quickly destroyed and auspicious quali-
ties are quickly awakened.

The appearance of good qualities is possible only
by taking sadhu-sanga, not by following the path
of yoga and morality

To cultivate the traditional practices of yoga such as
yama, niyama, pratyahdra and so on, is troublesome;
and success, which only comes after a long period of
practice, is checked by unwanted obstructions. As long
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as the jiva does not develop faith leading to bhakti,
known as bhakti-unmukhi sraddhd, the determination
to develop these qualities of the yoga path remains in
him. Therefore only by performing bhajana in the
association of a sddhu will all good qualities appear in
that person in whom sraddha has arisen. Auspicious
qualities are cultivated on the paths of yoga and moral-
ity but a bhakta does not need to separately cultivate
them. Persons on other paths may attain all good qual-
ities, but in the absence of bhakti, these qualities are
like many ornaments on an ugly lady, and can never
actually be beautiful. On the other hand if, by the
mercy of a sddhu, they fortunately gain bhakti-
unmukhi sraddha, they will undoubtedly perform sdd-

hana immediately to achieve uttama-bhakti.

The instruction to accept the shelter of krsna-
bhakti in sadhu-sanga

O brothers who are filled with good qualities! Do
not waste your time uselessly. Please make your life
and dharma successful by taking shelter of the lotus
feet of a devotee. This is the highest fruit of whatever
auspicious qualities you have attained. It is incorrect to
think that just by accumulating auspicious qualities one
will get bhakti. Auspicious qualities will automatically
appear in a person who has bhakti. One may have all
auspicious qualities other than having taken one-
pointed shelter of Krsna (krsnaikasarana), but until he
develops faith in bhakti, he will not attain bhakti.
Without possessing krsna-bhakti, even auspicious
qualities are not glorious. You should know that the life
of a jiva who is endowed with all auspicious qualities
but bereft of krsna-bhakti, is useless. @

[Translated from Sr7 Gaudiya Patriké 1/8]



Sanatana-

Lecture at Bani-bhavan (Benares City)

By

Sri Srimad Bhaktisiddhanta Sarasvati Thakura Prabhupad
Originally Published in The Harmonist

February 1932

@ere was a large gathering of residents and
visitors at Bani-bhavan on 18th Nov. 1931, to
listen to lectures that had been arranged to be deliv-
ered by the Bengali Tola Durga-ptja Association. The
speakers were His Holiness Tridandi-svami Srimad
Vana Maharaja and His Divine Grace parivrajakdacarya
Sri Srimad Bhaktisiddhanta
Maharaja, dcarya of the Gaudiya Vaisnava Community,

Sarasvati Gosvami
who follows the Supreme Lord Sti Krsna Caitanya. His
Divine Grace was President of the meeting. The subject
of the discourse was “sandtana-dharma’ (the eternal
natural function of the soul).

After Stimad Vana Maharaja had placed before the
audience the general bearings of the subject by his
speech, the President delivered his learned discourse.
A few of the points of the lecture, which took about
two hours in delivery, are presented in the following
imperfect summary.

The speaker introduced himself as the “meanest of
the mean” in the language of one of his superiors,
namely the dcdaryas, who had adequately dealt with
the subject, and requested his audience to overlook

any austere-
ness of his
language on
the ground
that he has
been tied to
his method
by long habit.

Power and the Source of All Power

The soul’s eternal function is that which is
unchangeable and suitable for all time and all persons,
and which has for its support the one eternal, supreme
purusa. In the sphere of pure cognition, purusa signi-
fies dominating activity. The reciprocal term to purusa
is prakyti, whose function is to be dominated by the
purusa. The eternal function may be located in the
sphere of the dominated or it may be supposed to
belong to the realm of the Possessor of Power. In this
mundane world we find ourselves in the realm of the
dominated, supposing ourselves to be the possessors
of dominion.
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“The objects that are knowable to man are products of nature

and are also made cognisable to him by the same agency.

They are part and parcel of the mundane power.

They do not take us beyond the category of that power.”

The eternal function is not directed to Power but to
the Possessor or Source of Power, the real entity of the
Bhagavatam, as distinct from the plurality of entities
that are the products of nature. The Absolute Reality of
the Source of all Power distinguishes Himself from the
category of Power. The Source of Power is not identi-
cal with Power. The Bhdgavatam does not tell us of the
products of nature, but of non-produced, eternal enti-
ties. The terms used to designate the two divisions of
entities are prakyta (products of nature) and aprakrta

(entities not produced by nature).

Knowledge, the Knower and the Known

The objects that are knowable to man are products
of nature, and are also made cognisable to him by the
same agency. They are part and parcel of the mundane
power. They do not take us beyond the category of that
power. There can be no function without power.
Philosophy accordingly aims at the elimination of the
normal activity, characterised by the triple texture of
knowledge, the knower and the known, in order to get
at the source of power. The cognitive function of our
senses is confined to the activities of nature. The
empiricist is limited to the examination of the transfor-
mations of physical power. Such examination leads to
the proposal for elimination of the triple condition.
Indivisible knowledge has the opportunity of manifest-
ing His appearance only on the elimination of the triple
mundane quality.

Transitoriness is the characteristic of all phenomena
on this mundane plane. The transitory activity cannot
be designated as the eternal function. That which tran-
scends “a-tar” (the non-Absolute) is “fat” (the Absolute)
— the real, indivisible knowledge. That knowledge is
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different from all so-called knowledge obtained by us
as enjoyers or as abstainers from worldly enjoyment.
Inanimation offers itself to our consciousness as the
goal, at the point where the faculty of mundane enjoy-
ment is sought to be artificially extinguished. The triple
specification of knowledge, the knower and the object
of knowledge, is concomitant of the limiting activity of
the senses. This activity creates all difference and dis-
cord, and is the real impediment of uninterrupted har-
mony and love. In the attempt to avoid limitation, the
dualistic principle is sought to be discarded by dint of
mere metaphysical argument. We seek to get rid of our
separate free existence to extinguish the triple texture of
the mundane activity. Those conclusions are the prod-
ucts of imagination and do not touch the real issue.
They are the products of the operation of the deluding
potency, the result of the inaptitude to receive the
enlightening meaning of the words of the scriptures.
Had this not been so, our pure spiritual essence
would find Vasudeva in everything. The opening
verses of the Bhdagavatam instruct us to address our
prayers to the Ultimate Truth as distinct from the mun-
dane. The Ultimate Truth cannot be realised except by
His own light. Those who realise Him are many. There
are distinctive, individual personalities of servitors in

the realm of the Absolute.

How to Access the Unalloyed Spiritual Essence

I do not see because my vision is liable to be
eclipsed when I am located in the realm of three
dimensions. These wrong conceptions are not got rid
of till T am established in the purely spiritual state,
which is free from all mundane conditions. They have
established their firm hold on me by my neglect to take



We are disposed to accept, as our eternal function,

nothing short of the ideal of the service of the milkmaids of Vraja,

taught and practised by Sri Caitanya.

into my serious consideration the claims of the tran-
scendental existence. In the Bhdgavatam, Visvanatha
(Lord Siva) instructs Sati as to the proper nature of
Vasudeva. He tells her of the activities and realisations
of the unalloyed spiritual essence. Visvanatha makes
his obeisance to Vasudeva. Those who are willing to
hear those words, in the spirit of humility exhibited by
Visvanatha, can hear them. Those who covet fame and

wealth are given those things by mahd-maya.

The Eternal Function of the Soul

The teachings of Sri Gaurasundara refer to the same
unalloyed function of the soul. The person in whom
the real hankering for listening to hari-kathd (word of
Godhead) manifests itself, displays total absence of
every form of worldly pedantry and vanity. To such a
person it is not the summum bonum to attain even a
high degree of material civilisation. The alternative of
merging in the Brahman presents itself to the choice of
the soul as the summum bonum at a certain stage of
development of mental speculation. The formulation
of such a doctrine marked an advance on the Buddhist
position, which had put the principle of mercy to all
animation above the acquirements of worldly eleva-
tionism. The service of Purusottama is beyond the
range of speculation of those who regard merging in
the indivisible cognitive principle as the goal. Srimad-
Bhdgavatam has accordingly advised us to cease from
all such speculations and concentrate on the consider-
ation of the real entity. It is, therefore, necessary to turn
our attention to the serious consideration of the func-
tion of the pure soul in the positive eternal world.

The unborn has precedence over the born. The
Truth was revealed in the heart of Brahma before he

began to create this world. Subsequently, by the oper-
ation of the influence of time, different speculations on
the subject of the Ultimate Reality made their appear-
ance in this world. At that time, Krsna came down to
the mundane plane in different forms to prevent differ-
ent erroneous views regarding the nature of the
Absolute, which had sprung into existence, from
eclipsing the knowledge handed down by Brahma
through the medium of the bona-fide spiritual teachers.
The ten avataras of Krsna were for the purpose of re-
establishing in this world the eternal function of the
soul (sanatana-dharma).

That function is not limited to the narrow scope of
the partial visions of Bodhayana Rsi and Laksman
Desika. Ananda-tirtha could rise above them to the con-
ception of the worship of boy Gopala. The son-hood of
Krsna is inconceivable to the reverential serving atti-
tude. Sri Ramanuja has offered his arguments against
the desirability of intimate relationship with Godhead
on the ground that it would give rise to great evils. But
Sri Caitanyadeva, Bilvamangala Thakura, Vidyapati,
Candidasa, Jayadeva and the followers of Sri Caitanya-

deva have helped to extend our spiritual vision.

The Pinnacle of Theism

We are disposed to accept, as our eternal function,
nothing short of the ideal of the service of the milk-
maids of Vraja, taught and practised by Sri Caitanya.
Consort-hood constitutes the highest plank of theism.
Other opinions are for the enlightenment of the igno-
rant. They are of no further use, on the attainment of
enlightenment. Those opinions have different objects
in view, and have put very different interpretations on
the scriptural evidence. They are hampered by this
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“The worship of those who praise Godhead by offering their

reverential homage, is inferior to the intimate service of Vraja. ... Godhead

is cherished with the tenderest affection. They do not know whether

Krsna is any other’s friend. They really know that He is certainly theirs.”

radical defect and by their poverty of convincing

power. The Sankarsana-siitra has dealt with this vital
point. The enlightening potency of the transcendental
sound purges our minds of all preventive dirts and
enables us to accept the true meaning of the words of
the scriptures. We are thereby enabled to avoid all
hasty conclusions that have a tendency to drive us,
more or less, to seek to merge in the impersonal aspect
of the Absolute.

The worship of those who praise Godhead by
offering their reverential homage, is inferior to the inti-
mate service of Vraja. We should not remain content
with the level of service of Arjuna. Citraka, Patraka,
Sridama and Sudama stand on a much more intimate
footing. They offer to Krsna the remainders of their
tasted food. Godhead is cherished with the tenderest

affection. They do not know whether Krsna is any
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other’s friend. They really know that He is cer-
tainly theirs. The son is served by his parents
from his infancy. Krsna is not served by Nanda
and Yasoda in expectation of any return of ser-
vice from Him in their old age.

If we remain confined to the two and a half
varieties of reverential service by accepting the
tidings of Ramanuja we would not be relieved
thereby from the cultivation of the remaining
two and a half varieties of intimate relation-
ships to be found in this world. But there can
be no absence of fullness in Godhead. In the
theistic exhibition it has been demonstrated
how we can see only the lower half of the
Supreme when we look up to Goloka from
below. Sarikara and some of his followers have
taken exception to Vaisnavism, alleging that it
is opposed to the Vedas. Sankara’s views had
an undoubted efficacy for his times to prevent
the abuses of the Buddhist thought. But his dis-
regard of considerations in favour of the dis-
tinctive transcendental activities of pure souls,
is altogether untenable. The point of view of Sandilya
Rsi, whom he attempts to refute, stands fully vindicated
to all sincere inquirers. This has been conclusively
shown by many distinguished writers.

We are also not satisfied by the level of worship of
Rama-Sita, which stands in the way of the pastimes of
non-conventional divine amour. It is not possible for us
to realise the nature of the service of the milkmaids of
Vraja as long as the existence of the gross and subtle
physical bodies persist to obscure our vision. The
desire of the Rsis of Dandakaranya to serve
Ramacandra in the relationship of consort-hood was
not fulfilled till after they had been reborn in Vraja. The
cult of Vasudevism as imagined by Bhandarkar and
European scholars is not reconcilable with the needs of
complete self-realisation. The perfection of service is
not thereby attained. @



Service is Self-giving

Sri Srimad Bhakti-raksaka Sridhara Gosvami Maharaja

Invite death at every point in your life

earn to give yourself. Learn to die a so-
called death; embrace it at every second.

In this political and social world everything is at

the cost of life. In every duty, at every step, they
are ready to give up their lives for that “do or die”
conception. One who accepts such a principle of
life is sure to progress. And this progress will be
very, very intense. “Do or die” — you are to live
with such an attitude. At every point, you are
ready to do anything at the cost of your life. You
will be a great success if you serve with this spirit
at heart. When you are approaching that special
spiritual substance, that high spiritual life, you are
to invite death at every point of your life. The
most intense desire you can have is to desire to
“do or die” at every point in your life. The guaran-
tee is, “I shall attain that or I shall die”.
You are to approach the Divine Sound, the
Holy Name, with this spirit of self-giving. “No
giving, no getting; no risk, no gain.” If you
want to give with such intensity of nature,
then you will be adored as a candidate, a
bona fide candidate, of that spiritual world.
So self-giving is necessary. Service means
self-giving, self-dedication. That should
be our attitude in approaching the
higher plane. In this way, all the coat-
ings of the material ego will vanish
one by one, and the genuine sub-
stance from within will come out
and select its own soil. “This is my
home, this is my sweet home.” i
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Real fortune is acquired by self-giving

So many coverings cause us to deviate in different
directions. These foreign things are taking us far, far
away from our svariipa, that noble self of a servant in
the highest plane of the whole organism. The
Beautiful is playing and dancing in His own sweetness
and affection. We can reach Him there, but we have to
follow this course of “do or die” at every moment. We
can acquire our fortune through self-giving and not
by sitting in one place and collecting information
about different places. What utility can we get from
collecting that information? What benefit can we

derive from it? As a master, “I sit in my room, in my &3

chair, and T will gather different information to be

utilised for my self-interest”. This kind of mentality is =

not acceptable.
The process of self-giving is given by Srila Rupa
Gosvami:
adau Sraddha tatah sadhu-
sango ‘tha bhajana-kriya
tato ‘nartha-nivyttih sydt
tato nistha rucis tatah
athdsaktis tato bhavas
tatah premabhyudancati
sadhakdanam ayan premnah
pradurbhdve bhavet kramah

Bhakti-rasamyta-sindhu (1.4.15-16)

Adau sraddhd means to go forth with this faith, to
“do or die” at every point in your life, not in the physi-

cal sense, of course, but in the internal sense [the egol.

Embrace the twenty-four hour connection

Bhajana-kriya means self-giving with the spirit of
“do or die” — self-giving, inner self-giving, ego-giving.
If you can adopt this process, then the undesirable
things within you will disappear very easily and
quickly. Then, nisthd will come and you will find a
continuous connection with this sort of principle in
your life. This principle will act continuously in you,
and other fleeting, mean desires will not be able to
approach you or touch you. You will then find 7uci, a
taste, a real taste, for that most charming substance.

Otherwise, before that continuous connection with
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“The Beautiful is playing
and dancing in His own
sweetness and affection.
We can reach Him there,
but we have to follow
this course of ‘do or die’
at every moment.”

Him, whatever taste we think we possess is all treach-
ery. It is not real taste. We want a twenty-four hour con-
tinuous connection with that charming substance. Real
taste will come after we attain that continuous twenty-
four hour connection in divine thought of Him. That
taste we can rely on. The taste we may find when we
are in other positions is not reliable, but the taste that
comes from a twenty-four hour connection, eliminates
all other charms of this world and is reliable. That ruci,
that taste, will guide us. Then dsakti comes and then
bhdva. There are so many signs when you get to that
bhava stage. This bhava-bhakti expresses itself as a ray
of the sun of prema. In this way we are to progress
through the process of self-giving.

Our Guru Maharaja especially stressed this point
and attracted us to this way of making progress. No
imitation is allowed as it has no good effect. We will

imitate for some time, then we will make some



offences that will disqualify us. This will slow down
our progress in the process of self-giving. It may even
bring it to a complete stop. If we are taken to the exam-
iner, and we get a stamp of disqualification, it will ham-
per our future progress. So, apardadha, offence, we
must be very careful about this. That circle records this
as a discredit, a disqualification. The examiners will
give a stamp of disqualification for aparddha —a crim-
inal offence. It makes us unfit and will go against us;
therefore, we shall be very much careful not to commit
any offence. We should remain newcomers, always
seeking a new introduction. We should not have a
criminal record against us. We must always be careful
to protect ourselves from committing any offences
against the devotees. It will slow down our spiritual

progress.

Learning the gift of giving yourself

When we follow the highest object of our eternal
life we must be very,
very careful. This warn-
ing was especially given
by our Guru Maharaja —
“sevon mukhe”. We were

“It is rare to find

what is necessary

properly. There are different methods of service:
Sravana, hearing; kirtana, chanting; smarana, remem-
bering; vandana, praying, etc. Srila Ripa Gosvami has
mentioned sixty-four kinds of devotional practices and
a thousand kinds of devotional practices are further

mentioned.

Work under the guidance of a Vaispava

Practices, however, are not very important. The
very life of the practice is all-important and that is self-
dedication, self-giving. So be very particular to learn
dedication and self-giving. This means practically to
work under the guidance of a Vaisnava devotee, get-
ting ready to work under a proper agent. This will help
you a great deal to learn, to practise, what is dedication
to that Sweet Lord. Guidance must come from those
above you. It is very rare, but it is most valuable to us.
Whatever directions are coming from above, we must
selflessly embrace them as all in all. This is the clue;
this is the key to the hidden treasures in your
heart. I will not work with my whims or serve
men on my level, but I shall very eagerly obey
what directions come from the above plane.

not allowed to read

much — even about ordi-

nary subjects

for our progress.
It comes from a
higher plane and

This is service proper and it will be a real help
for progressing on the path of dedication and
self-giving.

Once in his final days, our Guru Maharaja

dealing with to substantiate

sadhana,
devotional

practices,

. what to speak of
the higher litera-
tures. But we were
by
“Sravana, Rirtana’,

encouraged

hearing from the
real source and
accord-
In this

doing
ingly.
way, by serv-
ing,
give yourself

learn to

that reality within us

ourselves to it.

said to a sannydasi who had led a full twenty
years in service to the mission, “You did not see

me. You could not see who I am. Like a

we must surrender

zaminddr you have kept some householder
7 servitors under you and from time to time, you

try to give something from them to me. You
have become a broker. You are keeping something
under you, and now and then you try to give some
contribution from them to me. You are a broker, but
you should be wholesale mine — my agent. Whatever
service you do in this world you do on my behalf as
you are only my agent. But you are not doing acting
according to this truth. You are dependent on those
householders while keeping a connection with me.
This is not necessary. You are not a member of this
world. You are mine alone. Whatever I say, you should
do that and not sell yourself to any proposal of this

world. You are wholesale my servant.”
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It is rare to find what is necessary for our progress.
It comes from a higher plane and to substantiate that

reality within us we must surrender ourselves to it.

viracaya mayi dandam dina-bandho dayami va

gatir iha na bhavattah kdacid anyd mamasti

are so many signs and symptoms to indicate the higher
directions descending from Gurudeva. We shall whole-

heartedly embrace the directions given by Gurudeva.

Truth cannot come within our jurisdiction

The sum and substance is that by obeying the

nipatatu Sata-koti-nirbharam va navambhah

directions from the Higher, we can make progress

tad api kila-payodah stityate catakena

The cataka bird is a kind of bird that only drinks

rain water from above. This class of
bird is always looking high in the sky
for rain drops to fall. There may be
much water available here on the
ground, but they will not take a drop
of it. They are waiting for that rain
that

Sufficient rain water may come, or

water comes from above.
thunder may come, still they will not
take a single drop from the earth.
Our attitude should be like this.
Whatever directions come from
above, we shall take on our heads as
our life and soul. But we shall never
take any plan from this mundane
world. The director, the master, the
Lord, is there and I am connected
with Him.

This sort of practice is helpful. We
may take the holy name, or hear
devotional musical chants, but the
very life will be that it is coming from
the above place; and “I am carrying
out that order”. In this way, I may be
taken above to the higher planes. I
shall be directed to the higher layers
and I may go there eternally. I am
preparing myself only to carry out
this spotless, uncoloured order and
surrender to it without questions. If
we are sure it is coming from the
higher layer, then we shall live self-
lessly at His disposal. We want self-

less service to the higher source; not to any mundane

towards higher planes. By serving the Higher, we can

e —
“Intellect and reason
have no position there
because Truth,
super-consciousness
and dedication
do not come
within the jurisdiction
of intellect,
logic and reason.”

hope to be selected by the Higher. We may then be

taken to that higher layer if our dedi-
cation is considered qualified. If we
want to go towards that high, high
super-conscious region, this process
of self-giving will be the main tenure
of our lives.

Revealed truth is necessary. No
intelligence or reason can be applied
here. If we apply any reason, we will
be nowhere. A man who is expert in
argument will defeat another man not
so qualified, but the Truth remains
regardless. Intellect and reason have
no position there because Truth,
super-consciousness and dedication
do not come within the jurisdiction of
intellect, logic and reason. We can
only invite that high quest by serving,
by honoring, by self-giving and by
heart-giving, never otherwise.

It is not possible to enforce, cap-
ture or encase Him by any intrigue or
by any conspiracy. This will have the
opposite effect and is considered as
Satan in another colour. God realisa-
tion means Sarandgati, self-surrender
unto Him. We can approach Him not
only through self-abnegation, but
with deep self-surrender. This self-
surrender, Sarandgati, will put us in
connection with the higher, nobler
substance. This self-surrender, self-

giving, is to be cultivated at all cost.

Service is to God, and not to mdyd, misconception. We

source. This is necessary for real progress in the line of must be very careful that we are not serving a charm-

self-dedication and self-giving. This is service. There
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ing form of mdaya. In the form of god — a godly form —



some mdyd is coming to take us away from our service.
In our present position we must be very attentive to

whom we are serving.

Try to connect to where you are never the master

Jnane praydsam udapdasya namanta eva — “To
hatefully give up all proposals that the intellect offers
to you, to hatefully throw out what your intellect
comes to propose or give you.” What the intellect is
able to judge and accept or not accept must be of a
lower type. So, summarily, you are to reject it and
understand that you must bow down your head,
namanta eva. We are to approach the higher sub-
stance in this way. Try to connect with that section
where you will always be a servant with folded palms
and never a master. Such abnega-
tion, such courageous of self-giving,
is necessary if you want to live in the
higher plane; otherwise you will
become a master and reign in hell.
In Satan’s words, “It is better to reign
in hell than to serve in heaven.” But,
in wholesale self-giving, just the
opposite is necessary.

Even tears and cries will have no
value if the inner tendency of self-
giving is not awakened. Seva, “ser-
vice is self-giving,” is the main princi-
ple of life in the devotee. This self-
giving is really meant for the higher planes and not
here and there around us in this mortal world.
Otherwise, this self-giving tendency may be captured
by the hateful things of this perishable world. jndana,
knowledge, is supposed to be very, very pure and free
from doubt. The majority of persons consider knowl-
edge to be very innocent as it does not mix with these
gross material things. Higher personalities consider
knowledge to be very pure, very innocent and spot-
less, but if this knowledge is not connected with Krsna
it must be hatefully rejected.

In Srimad-Bhdgavatam (1.5.12) it is written:

naiskarmyam apy acyuta-bhdava-varjitam
na Sobhate jnanam alam niranjanam
kutah punah sasvad abhadram iSvare

na carpitam karma yad apy akdaranam

“Higher personalities
consider knowledge
to be very pure,
very innocent
and spotless,
but if this knowledge
is not connected

) with Krsna it must
be hatefully rejected.”

Knowledge is widely considered as pure, innocent
and spotless. But if it is not connected with the Positive
Absolute Good, then it is your enemy and it will devour
you. If you are to consider like that, then you will
become a qualified candidate. This is jnana-sunyd-
bhakti. Sarandgati, self-surrender is so pure that con-
nection with jniana, which is considered to be very
innocent and spotless, is also hatefully rejected. Such a
degree of self-surrender is necessary for the higher
association of devotion proper. Jndna-karmddy-
anavrtam, the charm of material acquisition and the
charm of mastery, of knowing everything, are both
rejected. We do not know anything in the Infinite, even
in magnitude or quality. We cannot know anything in
the Infinite. It is a flow of autocracy. What can we

know?

The noble, higher, super-
conscious region

Knowledge does not mean to
store so many false incidents and
sell them to the world for some
name and fame. No! That is to be
hatefully rejected — given up. But
service, unconditional self-giv-
ing, is noble and will take you to
the higher, super-conscious
region. Jnana and karma are
both discouraged. We are dis-
couraged from handling matter and knowledge.
Knowledge will not apply in that plane of dedication.
That is the plane of Absolute Will, the flow of
Absolute Autocracy and no rule or regulation can
work there. False gathering, false storing, has no
value there, no market value. No market is there!
Therefore, only by self-surrender, self-giving, will you
have such high quality of devotion. So, a serving or
self-giving attitude is our friend. We are a unit of serv-
ing attitude, and service means to surrender to the
Higher. The Higher means “uncontaminated with
material and intellectual acquisition”. This sort of
higher devotion swiftly carries us to His divine abode
where love, beauty and charm reign supreme. @

[Courtesy of Sripad B.P. Hrsikesa Maharaja)
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Wgst people do not finely differentiate
between the two words, “jiva-seva” and

“jive-daya”. Usually a person fails properly to under-

stand the distinguishing characteristics of jiva-seva and
Jwe-dayd, and therefore ends up with an understand-
ing that is completely opposite to the truth. In this
world many people cherish the desire to be celebrated
as “a great thinker”, “magnanimous”, “benevolent”, “a
well-wisher of the society” and “a well-wisher of the
world”; but because such people do not properly
understand this subject, the culmination of all their
efforts is like the labour of animals.

The people of the world are so engrossed in
their bodily comforts and in fulfilling their selfish
desires that if even a scent of an attitude to serve
others is perceived in someone, it is greatly

appreciated. Service to others (para-seva) is a

-

‘ ~ virtue; however, if it becomes the deceiving of oth-

ers (para-chalnd), it can never be praiseworthy.
Simply applying the label “service” to acts of deception
and propagating them as ‘service’, does not make them
service in the true sense. Will the thoughtful and
A civilised human society of the twentieth century not
, consider this fact just once?

In the terms “para-seva” and “para-upakdara’, the
F word “para’ means “topmost”. In other words it means
Paramatma-Visnu. Thus the word “para” refers only to
service to Paramatma, the topmost entity. In one sense,

the jiva is also para (superior); however, as long as he

Jiva-

20 e RAYS OF THE HARMONIST



has anarthas he is bound by the three modes of
nature.
yaya sammohilto jiva
atmanam tri-gundtmakam
paro pi manute narthar
tat-kytam cabhipadyate

Srimad-Bhagavatam (1.7.5)

Due to this external energy, the living entity, although
transcendental to the three modes of material nature,
thinks himself to be a material product and thus
undergoes the reactions of material miseries.

To render service to the jiva who has been condi-
tioned from a time without beginning, whose con-
sciousness is covered by the three modes of mdaya and
who is distracted from his constitutional nature, is to
render service to his condition plagued by anarthas. In
other words service is rendered to enable him to fulfil
his enjoying propensity.

Many considerations are inseparably tied to the
concept of seva. First, one has to consider whether or
not the entity to whom service is to be rendered is in
fact sevya, an object worthy of worship; in other words,
is he prabhu-tattva, the supreme worshipable reality?
Second, service entails pleasing the object of service in
a manner that is favourable to him. And third, one must
consider the state of consciousness of the servant
(sevaka) himself.

Is the jiva who has been averse to his constitutional
nature and who has been covered by the three modes
of material nature from a time without beginning, in
tact prabhu-tattva? Will increasing the pleasure of one
who possesses anarthas bring auspiciousness to him?
And what benefit will the sevaka, who is trying to bring
pleasure to others, derive from these acts? By answer-
ing these questions in an impartial manner we can
observe that the term jiva-seuvd is itself not even logical.

The jiva is never prabhu-tattva.

‘maydadhisa’ ‘mayda-vasa’ — isvare-jive bheda
hena-jive iSvara-saha kaha ta’ abheda

Sri Caitanya-caritamyrta (Madhya 6.162)

The Lord is the master of all potencies, and the living
entity is their servant. That is the difference between
the Lord and the living entity. However, you declare
that the Lord and the living entities are one and the

same.

The terms sevyabhimdna (possessing the ego of
being the object of service), sevakabhimdana (possess-
ing the ego of being the servant) and sevabhimdna
(possessing the ego of being one who renders service),
are meaningless if they are used in relation to one who
is bound by maya and if they are put into practice by
offering that person sense enjoyment. To render ser-
vice to debauchees, thieves, cheaters, donkeys, horses,

trees and creepers, etc. is nothing but supplying sense

seva and Jive-daya

Service to the Jiva and Compassion upon the Jiva

Sri Srimad Bhakti-prajiidna Kesava Gosvami Maharaja
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“But acting for the satisfaction of the jiva in his bound stage,

while he still has anarthas, cannot be termed real seva.

Only compassion (daya) can be shown to such a person.”

enjoyment to jivas who are bound by mdyd. None of
these entities is sevya, or prabhu-tattva.

A debauchee and a thief are both bound by mdayd.
It is true that by providing a debauchee with a woman
or by giving a thief another’s wealth, one renders ser-
vice to them by furnishing them with sense enjoyment.
However, it is also true that these persons will achieve
only perpetual inauspiciousness, and by their associa-
tion other jivas will surely suffer as well. Rendering ser-
vice to a jiva bound by mdyd — that is, providing him
with sense enjoyment, however well it may be dressed
up — results only in the suffering of other jivas. This is
because trying to satisfy the senses of a particular jiva
bound by mayd results in inauspiciousness for that jiva
as well as in suffering for many other jivas.

In regard to jivas who are in the stage of bondage,
the term jiva-seva (service to living entities) does not
apply, yet the term jive-daya (compassion upon other
living entities) is credible. And in relation to jivas who
are in the liberated stage, vaisnava-seva is possible.
But acting for the satisfaction of the jiva in his bound
stage, while he still has anarthas, cannot be termed
real sevd. Only compassion (dayd) can be shown to
such a person.

Moreover, we cannot show deayd to a liberated soul
(mukta-purusa) — someone to whom we should ren-
der service. The term jiva-sevd is irrational, but the
terms guru-sevd, vaisnava-sevd and Siva-sevd are com-
pletely reasonable. To render service to or please the
senses of guru and the Vaisnavas is essential. To serve
those who are liberated from this world and to show
compassion towards those who are bound to it are
indeed suddha-sandtana-dharma, or the jiva’s unal-
loyed eternal occupation.

The jiva bound by mdaya is not Prabhu (Master). In
other words he is not sevya-tattva, the supreme wor-
shipable reality. Many who hear this conception will
reveal their loyalty to the opinion of the Baulas [one of
the sahajiya sects], in their attempt to deceitfully pre-
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sent the jiva as sevya-tattva and to thus try to proclaim
the conditioned soul to be Narayana.

Those who follow the incorrect conception of the
Baulas, consider the state of Lord Narayana, who is the
controller of mdaya, to be the same as the state of those
Jitvas who are bound by mdaya. Thus they name the liv-
ing entities jiva-narayana (“living entity Narayana”),
daridra-narayana (“poor Narayana”), asva-ndrayana
(“horse Narayana”), myga-ndrdayana (“deer Narayana”),
manusya-narayana (‘human Narayana”) and so forth.
They preach that the satisfaction of two mundane
objects, the body and mind, is indeed service to
Narayana. The terms daridra-ndrayana, manusya-
narayana and so forth are as illogical and dishonest as
saying “My clay pot is made of gold”. Simply adding
the names “Narayana” or “ISvara” to the name of a jiva
cannot convert that jiva into prabhu-tattva, rather, it

makes him a hypocrite.

yas tu narayanam devarr brahma-rudradi-daivataih

samatvenaiva vikseta sa pasandi bhaved dhruvam
Hari-bhakti-vilasa (1.17)

An atheist (pasandi) is one who considers great
demigods such as Lord Brahma and Lord Siva to be
equal to the Supreme Personality of Godhead, Lord

Narayana.
Stiman Mahaprabhu declares:

yei mildha kahe — jiva isvara haya ‘sama’

seita ‘pasandi’ haya, dande tare yama
Sri Caitanya-caritamrta (Madhya 18.115)

A foolish person who says that the Supreme
Controller is the same as the living entity is an atheist
(pdasandi), and he becomes subject to punishment by

Yamaraja, the superintendent of death.

Daridratva, the state of poverty, is not the same as
narayantva, the state of being Bhagavan (prabhu-
tattva). Rather, the state of poverty is completely



“To serve those who are liberated from this world and to show

compassion towards those who are bound to it are indeed

suddha-sanatana-dharma, or the jiva’s unalloyed eternal occupation.”

devoid of narayantva. A deer and a human are not the
controllers of madaya. Rather, they are controlled by
mdyd. Narayana is constantly situated as the indwelling
Supersoul within the poor, within animals and within
humans; however the poor, the animals and humans
cannot be regarded as Narayana. The external covering
of mayd leads one to perceive a living entity as poor,
as an animal or as a human. Only when this covering
and the influence of madyd’s “throwing potency” are
dispelled, can one clearly witness the real existence of
the indwelling witness (Narayana) and the eternal
nature of the pure jivdatma, who is an amsa or part of
Narayana.

Guru and Vaisnavas are not affected by the influ-
ence of the external potency of Narayana; therefore
they are liberated (mukta), pure (Suddha) and eternal
(nitya). To render constant service to them is indeed
the jiva’s eternal engagement. Guru and Vaisnavas are
not in the category of ordinary jivas. As long as a jiva
is seen to be conditioned, it is obligatory to show him
compassion. And when a jiva is seen to be liberated, it
is necessary to serve him. Mahda-bhdgavataslook upon
all with equal vision —a cow, a horse, an ass and a dog-
eater — and they see everyone as a Vaisnava. With this
knowledge they engage in rendering service to every-
one. In their vision they do not imagine or impose tran-
scendence upon mundane phenomena. For instance,
they do not see the poor as Narayana, humans as
Narayana or the deer as Narayana. This is the miscon-
ception of the Baulas or the Mayavadis.

Mahda-bhagavatas do not imagine the jivatmd to be
Narayana; therefore they do not render transitory ser-
vice to the covering of mdyad or to the phenomena of
the mundane body and mind, which is nothing but the
transformation of mdyda’s “throwing potency”. Their
sevd is eternal and their ego as a servant of Bhagavan
is also eternal.

What depth of knowledge and intelligence do
those persons possess who create chaos in the name of

Jiwa-seva or imagine that service to “poor Narayana”,

“human Narayana” and “deer Narayana” is real service,
and in so doing try to establish themselves as great
benevolent religious leaders and philanthropists before
the ignorant masses of the world? Thoughtful people
can easily see through this. However, these fashionable
arguments can weaken even wise thinkers within
human society and cause them to be deluded by these
ordinary matters.

Sri Bhagavata does not mention anything about
Jiva-seva. Tts message is to render service unto Sri Hari,
guru and Vaisnavas and have compassion upon the
conditioned souls. In the example of King Bharata, Sri
Bhdgavata shows us that the great ysi Bharata brought
obstacles to his own path of self-realisation and to his
supreme auspiciousness by serving a jiva in the condi-
tioned state who had the body of a deer. By denounc-
ing such jiva-seva, Sri Bhagavata informs us of the
conceptions of devotees who are madhyama- and
uttama-bhagavatas.

1Svare tad-adhinesu
balisesu dvisatsu ca
prema-maitri-krpopeksa
yah karoti sa madhyamah

Srimad-Bhagavatam (11.2.46)

A madhyama-bhdgavata is one who loves I$vara, is
friendly towards His bhaktas, shows mercy towards
those who are ignorant of bhakti, and neglects those

who are inimical to I§vara or His bhakias.

sarva-bhiitesu yah pasyed
bhagavad-bhdavam dtmanah
bhutani bhagavaty dtmany
esa bhagavatottamah

Srimad-Bhagavatam (11.2.45)

One who sees his own bhagavad-bhava, ecstatic
mood of attraction towards Sri Krsnacandra, in the
hearts of all jivas (sarva-bhiitesu) and sees all beings
within Krsnacandra is an uttama-bhdagavata.
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Because we have forgotten our svariipa and lack transcendental intelligence,

the service we perform with the body and mind is synonymous

with enjoyment based on gratifying the mundane senses.

The object of such service is not Bhagavan and His expansions;

rather, it is the conditioned soul and the material energy.

sthavara jangama dekhe na dekhe tara miirti

sarvatra haya nija ista-deva-sphiirti
Sri Caitanya-caritamyrta (Madhya 8.274)

The maha-bhagavata certainly sees everything that is
moving and non-moving, but he does not exactly see
their forms. Rather, wherever he looks he sees the
manifestation of the form of his most worshipable
Lord.

A madhyama-adhikdari Vaisnava should render service
to one who is an uttama-adhikari, and he should do
so for the uttama-adhikari’s happiness and satisfac-
tion. The madhyama-adhikdri Vaisnava should care
for him in every respect, even rendering menial service
to him; but he should not try to satisfy the senses of the
conditioned souls, because by this he will gain no eter-
nal welfare or auspiciousness either for himself or for
others. We have to always keep in mind that when the
atma’s eternal relationship with Krsna is awakened,
the sole object of the dtmda’s eternal function — which is
service (sevd) —is Sri Hari, guru and Vaisnavas. In other
words, service should be rendered to the independent,
pure form of Bhagavan in Vaikuntha (bhdagavata-
svartipa) and to Bhagavan’s expansions (tad-riipa-
vaibhava), but not to the bound jivas or to the external
energy (pradhana).

Because we have forgotten our svariipa and lack
transcendental intelligence, the service we perform
with the body and mind is synonymous with enjoy-
ment based on gratifying the mundane senses. The
object of such service is not Bhagavan and His expan-
sions; rather, it is the conditioned soul and the material
energy. Neither of these is a pure, conscious entity of
Vaikuntha. Presently the consciousness of the condi-
tioned soul is averse to Krsna. To redirect that con-
sciousness toward Krsna is to show the jiva the highest
form of compassion.
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Jiva-seuvd is never possible. In other words, the func-
tion of the jiva’s transcendental senses can never be
used to provide sense pleasure to the conscious entities
who are covered by non-reality or ignorance. Rather,
the function of his transcendental senses is to constantly
be engaged in executing service for the pleasure of
I$vara, the Lord of the entire conscious and non-con-
scious creation, and to His consort I$vari. This is a fact.

The terms jive-daya and vaisnava-sevd are logical
and bestow supreme auspiciousness. Sriman Maha-
prabhu displayed the ideal of this jive-dayd and
vaisnava-sevd. By performing kirtana of Bhagavan’'s
glories, amandodaya-dayd, or pure compassion
which never diminishes at any point in time and which
never gives negative results, is shown to an unlimited
number of bound jivas. And by rendering service to the
Vaisnavas who are performing kirtana in a way that is
favourable in every respect, the soul’s function fully
awakens.

By personally preaching bhdgavata-katha from vil-
lage to village and by engaging His devotees as preach-
ers, Mahaprabhu presented the example of amando-
daya-daya. Furthermore He also demonstrated the
ideal of service to Vaisnavas who are constantly
engaged in kirtana. We have to always remember that
if we transgress the teachings of Srimad-Bhagavatam
and Sriman Mahaprabhu by becoming engrossed in
modern opinions born of mental speculation, we will
in fact be deceived of service to Bhagavan. After hear-
ing a lengthy discourse on jiva-seva we should not go
on to become Mayavadis, Baulas, prakrta-sahajiyds or
cit-jada-samanvyavadis (persons who equate tran-
scendence with worldliness) and thus deviate from the
genuine path. May jive-dayda and vaisnava-sevd be our
sole ideal. May jive-daya, name-ruci and vaisnava-
sevd be our sole guiding principles. @

[Translated from Sri Gaudiya-patrikd 15/4 (1964)]



Sriman Mahaprabhu

has indeed displayed
the ideal of this jive-daya
and vaisnava-seva.
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The Glories
of Sadhu-sanga

A lecture on Srimad-Bhagavatam 1.18.10-13

delivered by

Sri Srimad Bhakti Sri-riipa Siddhanti Gosvami Maharaja

@n Srimad-Bhagavatam, after replying to the

inquiry of Saunaka and other rsis regarding
the history of King Pariksit, which is filled with narra-
tions of Bhagavan Vasudeva’s pastimes, Srila Suta

Gosvami said:

ya yah kathda bhagavatah
kathaniyoru-karmanah
guna-karmasrayah pumbhih

samsevyas ta bubhiisubhih
Srimad-Bhdagavatam (1.18.10)

Those who desire to attain sad-bhdva, the pure state
of existence, must thoroughly and submissively serve
all the topics related to the transcendental qualities

and wonderful activities of Bhagavan Vasudeva.

The kathd of Bhagavan is abundant; there is no end
to it. He performs wonderful activities and pastimes,
and these are to be narrated and glorified by all.
Samsevyas td — it is imperative to thoroughly serve (i.e.
hear, glorify and remember) such pastimes. Pumbhih—
this is particularly true for those who desire to attain
sad-bhava, the pure state of existence. Sad-bhava ca.
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Sad-bhdava means the bhava, or nature, of Bhagavan
and His bhaktas. Therefore it is essential for those who
desire to attain sad-bhava to thoroughly serve (i.e.
hear) all the topics related to Bhagavan’s activities
(karma) and qualities (guna). In this verse, karma
refers to Bhagavan’s lilas.

Serving kathd means hearing (Sravana), glorifying
(Rirtana) and remembering (smarana) that kathd. In
his commentary, Srila Cakravartipada says “svasat-
tamicchadbhih — those who desire to maintain their
sattd, existence, must hear bhagavat-katha”; and
“anyathd jivanmytatvam syat — otherwise that person
will become dead even while living”. Without hearing
bhagavat-kathd, one is as good as dead.

neha yat karma dharmdya
na viragaya kalpate
na tirtha-pada-sevayai

Jivann api mrto hi sah
Srimad-Bhagavatam (3.23.56)

Anyone whose work is not meant to elevate him to

religious life, whose religious ritualistic performances



do not raise him to renunciation, and who is situated

in renunciation that does not lead him to devotional
service to the Supreme Personality of Godhead, must
be considered dead, although he is breathing.

Thus those who do not perform kirtana, sravana
and smarana of hari-katha are dead, even while
appearing to live. Ordinarily we think that by eating
and taking care of ourselves we remain alive. It is true
that by eating and defending we can keep our body
healthy, but to nourish the immortal existence of the
atmad is impossible without hearing hari-katha.
Therefore it is said that Bhagavan has ample activities.
His wonderful qualities are to be glorified by all beings,
and those who are eager to attain sad-bhdva must thor-
oughly serve (i.e. hear, glorify and remember)
Bhagavan Vasudeva’s various pastimes, characterised
by His qualities.

After hearing this, the sis headed by Saunaka Rsi
said:

rsaya vicuh
sita jiva samah saumya
sasvatir visadam yasah

yas tvam samsasi krsnasya

martyanam amytam hi nah
Srimad-Bhagavatam (1.18.11)

The good sages said: O grave Suta Gosvami, may
you live many years and have eternal fame, for
you are speaking very nicely about the activities
of Sri Krsna, the Personality of Godhead. This is

just like nectar for mortal beings like us.

The rsis said: “O graceful Suta Gosvami, may
you live for an unlimited period of time.” The
rsis are hearing the Bhdgavata from Suta
Gosvami. However, they are not blessing him
in the statement above; rather, with great
respect and profuse eagerness, they are pray-
ing for his long life. Why? Yas tvaim Samsasi
krsnasya martyanam amytam he nah -
“because you are speaking the most purifying
and nectarine pastimes of Krsna to mortal
beings like us”. The katha of Bhagavan is nec-
tar. “You are distributing that nectar to mortal
beings like us; therefore may you live for
unlimited years.” Speaking like this, they are praying
with great jubilation and eagerness. It is unfeasible for
them to bless Suta Gosvami, and therefore they are
praying.
The rsis further said:

karmany asminn andasvase
dhitma-dhiimratmandm bhavan
apayayati govinda-
pada-padmdsavarm madhu

Srimad-Bhagavatam (1.18.12)

We have just begun the performance of this fruitive
activity, a sacrificial fire, without certainty of its result
due to the many imperfections in our action. Our bod-
ies have become grey from the smoke, but we are
indeed pleased by the nectar of the lotus feet of the
Personality of Godhead, Govinda, which you are dis-

tributing.

“We have started performing karma in the form of
this yajna, but we are unsure whether we shall be able

to attain the lotus feet of Bhagavan at any point
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through this endeavour. We have performed yajna for
thousands upon thousands of years, but we have been
unable to attain any realisation of Bhagavan. Our sole
achievement has been dhiama-dhiamratmandin
bhavan: by the smoke of this yajna our datmd — that is,
our bodies — have become pale (ashy). This is what we
have attained.” The rsis were performing yajna for
thousands of years, and therefore they are saying that
they are uncertain about realising any results from the
yajna.

The futility of such yajnas is mentioned in the
Bhdgavata; however, people are performing yajrias to
this day and they will continue to do so in the future
also. All paths will endure. Man can follow any opin-
ion, for who can obstruct his free will? But for him to
attain bhakti by whatever path he treads, is impossible.
The method to attain bhaktiis distinct and that process
cannot simply be found anywhere.

Therefore the ysis are saying, “We have passed
thousands of years in performing yajrnia, the results of
which are uncertain, and consequently our bodies
have become pale. But we have been unable to make
progress towards Bhagavan, even by an inch. In this
state of ours, bhavan dapayayati (you have made us
drink). Drink what? Govinda pada-padmasava — the
nectar from the lotus feet of Govinda. You have made
us drink the nectar of Govinda’s katha.” Madhu means
“the nectarean katha’.

In his commentary Srila Vi§vanatha Cakravartipada
says: “Why do we have no trust or confidence in this
act of yajna? Why will we not achieve anything by per-

forming yajna?
vaigunya-bahulyena phalaniscaydabhavat

While performing acts like yajiia so many defects
appear, that it becomes uncertain whether or not its
fruits will be achieved. Thus, because the results are
uncertain due to the presence of imperfections, no one
knows what result will occur and when.”

What is being expressed in the 7sis’ statement?
tena bhakter visvasaniyatvamukttam

“We have developed faith in whatever you have made
us hear about, namely, those matters pertaining to
bhakti and Bhagavan. This is the real path. By speaking

hari-kathd to us, you have arranged for us to attain
Bhagavan’s lotus feet. This is trustworthy; we can
understand this.”

dhumena dhumra vivarna datmanscaksur

adyavyava

“By the smoke of this yajiia our eyes have become like
that of a blind man. People of this world hope to attain
Bhagavan by performing yajna, yoga, dhyana and so
on, but there is no certainty of attaining Bhagavan by
following these paths. This is because all these paths
carry so many faults.” Therefore the 7sis are saying that
they have developed faith in the path of bhakti to the
extent that Sita Gosvami has spoken bhakti-kathd to
them, and thereby made them drink the sweetness of
Bhagavan. “Bhakteh saksat phaladatvamdha — bhakti
can bestow its results directly.” Many people, despite
hearing something about the excellence of bhakti,
nonetheless follow other paths, which leads them to
karma and samsdra.

asavam makrandarupam madhu madakam

This hari-katha is so intoxicating that by once entering
into the sweetness of Sravana, Rirtana and smarana,
one cannot give it up or live without it, and one will

most certainly relish it.
taditara sarva sukha dukhdananubhavat

This hari-katha is so sweet and so intoxicating that
even despite its own sweetness, it will not let us expe-
rience the happiness and distress of any other topic of

this world. Such is the glory of Bhagavan’s katha.
pratiksanam tadiyasvadutvanuhavdacca

At every moment this hari-kathd makes us relish and
experience such bhdvas (moods), so that we do not
develop a liking for any other topic. It makes one for-
get happiness, distress and all worldly affairs, and
i ic 7y
intoxicates one. ﬂ:’:&

[To be continued in the next issue]

Audio recording courtesy of the disciples of
Sri Srimad Bhakti-pramoda Puri Gosvami Maharaja
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radha-cintd-nive$ena

yasya kantir viloprita

Sri-krsna-caranarh vande

radhalingita-vigraham

I worship the lotus feet of 51 Krsna
whose own dark complexion
vanishes and who assumes the
bright, golden complexion of

Srimati Ridhika, as if being

embraced by Her, due to being

thoroughly immersed in separati
from Her.

51 Rebdhi-Vinodu-Bihdr Tattvigakam (verse 1)

by Srila Bhakti-prajiing Kesava Gosvami Mahisija
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@H@ laws created by the whimsical nature of a
human mind, state that one receives capital

punishment for taking a human life. There is, however,

no such injunction for killing living entities other than
humans. But the laws of providence are different.
Bhagavan’s law is that one will receive punishment for
destroying any life, just as a person is punished for
committing murder. Atheists refuse to accept the exis-
tence of Bhagavan, because to do so would impede
their performance of sinful activities. Smyti-Sastra
describes that in the performance of household activi-
ties many types of sin occur due to the willing or
unwilling destruction of life. Every household duty,
such as cooking, grinding, storing pots and cleaning,
incurs such sin without the householder wanting it. To
free oneself from these sinful actions, one can perform
panca-suna-yajna. Therefore the only law is to accept
prasdda, remnants of food that have been offered in
sacrifice to Visnu, the Lord of all sacrifice.
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One who selfishly cooks for the satisfaction of his
own senses and the lasciviousness of his tongue, and
not for the service and pleasure of Visnu, undergoes
suffering as a result of his sinful acts. This is the law of
providence.

Many householders, however, still take shelter of
sanatana-dharma and follow the process of service to
Visnu to attain freedom from such sinful activities.
Leaders of countries and societies are therefore
instructed to work for the satisfaction of Visnu, thereby
benefiting themselves and those who follow them.
Because people follow their ideal, it is the leaders’ duty
to carefully study the various ways of performing
yajia, sacrifice for the pleasure of Sri Visnu. For the
benefit of society, spiritual universities are required to
teach people how to perform karma as an offering to
Visnu. Bhagavan Sri Krsna indicated to Sri Arjuna that

he should perform this type of yajna:



The best and only diet for curing

the multiple diseases caused by nescience

is the remnants of sacrifice offered to Bhagavan,

bhagavat-prasada. And the greatest medicine

is to surrender oneself completely to Him...

THE MESSAGE OF GODHEAD

Bhagavanera Katha

Sri Srimad Bhaktivedanta Svami Maharaja

(Continued from the previous issue)

yad yad dcarati Sresthas / tad tad evataro janah

sa yat pramanam kurute / lokas tad anuvartiate
Bhagavad-gita (3.21)

Whatever action a great man performs, common men
follow. And whatever standards he sets by exemplary

acts, all the world pursues.

Alas! Such a time has come that most of those who
are identified as superiors, as well as those who are
great leaders of societies and countries, are inimical to
Visnu. What, then, will they do for Visnu? If they do not
perform yajna for the satisfaction of Visnu, how will
they attain release from the fruits of their own sinful
activities? If great leaders do not declare Visnu to be the
omnipresent Absolute Truth who, although possessing
a form, remains present everywhere in his formless,
non-distinct aspect, then how will the common man
understand this? It is HrsikeSa, the master of the senses,

who is the sole proprietor of everything; we cannot be
the masters and enjoyers of this world. We should
gratefully accept only that which He mercifully gives
us. We must not hanker after or claim the property of
others.

isavasyam idam sarvam / yat kirica jagatyar jagat
tena tyaktena bhuiijitha / ma grdhah kasya svid dhanam

Sri Kopanisad (1)

Everything animate and inanimate within the universe
is controlled and owned by the Lord. One should
therefore accept only that which is necessary for him-
self, that is set aside as his quota. One should not
accept anything more, knowing well to whom it

belongs.

Only if the leaders correctly perform their duties by
placing Bhagavan at the centre of them will they and
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“The sinful activities performed to attain labha, puja and pratistha

are subtly mixed with the mind, intelligence and false ego,

in the form of seeds of future sinful action.”

their followers attain supreme auspiciousness. If, how-
ever, they do not place Bhagavan at the centre of their
activities, and instead pose as Visnu themselves,
deceiving their disciples by accepting labha (wealth),
pitja (worship) and pratisthd (praise), many unfortu-
nate people (followers) can fall on to the path of
ruination upon seeing their example of pretentious
renunciation. They will achieve nothing but this. Such
leaders uselessly incite their ignorant flatterers to
engage in many types of sinful activities. By thus
increasing their own labha, piija and pratistha, these
leaders bring about the destruction of their followers.
They do not understand that wealth, worship and
praise are transient and will be destroyed along with
their body. The sinful activities performed to attain
labha, prija and pratistha are subtly mixed with the
mind, intelligence and false ego, in the form of seeds of
future sinful action. Performing these sinful activities
will compel the jiva to sink in the cycle of birth and
death, as he wanders throughout the various species of
life, birth after birth.

The mass of people follow the example set by lead-
ers who are devoid of tattva-jriana. 1t is therefore cor-
rect for those leaders to act with great care, having
understood the art of performing karma as a sacrifice
(karma-yoga). Only out of impudence will one who is
not adept at curing his own illness prescribe treatment
for the sick (the common masses). Unless one knows
the specific disease he is treating, and the proper
medicine and diet for it, he will not be able to benefit
the sick. Similarly, prescribing a medicine that simply
fulfils the desire for sense gratification will never bene-
fit the common people. The disease will only spread,
and the doctor (the leaders) will also suffer by being
infected himself.

Human society’s indifference to Visnu is its funda-
mental disease. It is true that by failing to administer

the proper medicine and showing only superficial sym-
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pathy, the senses of the sick person may receive
momentary relief, but no real benefit is achieved. If a
sick person is not given the proper medicine and diet
he will certainly rush into the jaws of death.

The best and only diet for curing the multiple dis-
eases caused by nescience is the remnants of sacrifice
offered to Bhagavan, bhagavat-prasada. And the
greatest medicine is to surrender oneself completely to
Him by taking darsana of His deity form, worshipping
Him (arcana), serving Him (ddsya), being His friend
(sakhya), and completely offering Him your very self
(atma-nivedana). This is all based on hearing and
chanting the narrations of His glories. Performance of
such devotional activities will bring auspiciousness for
the whole world; anything else will bring inauspicious-
ness. If people perform these activities there will be no
chance of problems arising for human society. In fact
everything will be advantageous. Opportunists and
economists should deliberate upon these facts.

Although the leaders of society, headed by
Mahatma Gandhi, have made great endeavours to
bring about peace in the world, these endeavours are
not bearing any fruit and they never will. This is
because they lack encouragement by the mahdjanas.
The imaginary “God” of the impersonalists (nirvisesa-
vadis) cannot eat, see or hear; therefore their God can
never bring peace to the world. How will He, who is
bereft of sensory organs, see people’s suffering or hear
their prayers? The only result of worshipping Bhagavan
as the nirvisesa-vadis do, is inauspiciousness. It will
never be auspicious. Very little of the Absolute Truth is
attained by contemplating impersonal knowledge of
Him. By studying and discussing dry empirical knowl-
edge, the complete personal aspect of Bhagavan is not
realised. Rather, one only attains suffering and difficul-
ties. Therefore, leaders such as the respected Gandhi
will only benefit the people if they endeavour to realise

the personal aspect (savisesa) of the Absolute.



“These people thus claim dominance over material nature,

but the more they dominate, the more they themselves

are dominated and bound by the shackles of material nature.”

On the other hand the general mass of people are
gross materialists, expert in performing activities
related to the body and mind. People with such a low
level of consciousness are absorbed in such mundane
activities and cannot develop faith in the existence of
the spiritual world, which lies beyond this material
world. They consider the body to be the all-in-all and
they are so deeply absorbed in the animalistic mental-
ity of eating, sleeping, fearing and mating that they can-
not discriminate between sinful and pious activities.
Tirelessly working like this to satisfy the senses is
known as mogha-karma, useless activity, and it is
inspired by mogha-dsa, useless desires.

Many mundane scientists, acting as reformers,
engage in harmful activities to bring about world
ruination. By producing various objects that satisfy the
skin, tongue, nose, ears and eyes, they have created a
dangerous rivalry among materialistic people, whose
worldly entanglement they have intensified. These
people thus claim dominance over material nature, but
the more they dominate, the more they themselves are
dominated and bound by the shackles of material
nature. And the more they accumulate wealth, the
more restless they become. The laksmi of Bhagavan is
only to be enjoyed by Him. To the degree that one
tries to seize Her, one falls into the jaws of ruination,
just as the whole dynasty of Ravana did. The result of
making such great endeavours to maintain the body is
that it becomes a great burden simply to sustain it with
a little food.

The consciousness of some people is a little more
advanced than this lower class of men. They are the
fruitive workers who perform charity work and other
pious activities with full faith that in their next birth
they will be sure to receive a greater level of sense
enjoyment. Both kinds of fruitive workers fail to under-
stand that both sinful and pious activities are the cause
of bondage. They do not understand that to perform

niskama-karma-yoga (selfless action that is offered to
Bhagavan) is the actual art of performing karma
(action). Karma-yogis, who are expert in the art of
karma, skillfully perform karma-yoga with apparent
attachment, in order to teach karma-yoga to the fool-
ish fruitive workers and the world. This art of karma-
yoga brings auspiciousness to both the performer and
the society. Bhagavan Sri Krsna has given this very

same teaching in the Bhagavad-gitd (3.25):

saktah karmany avidvamso / yatha kurvanti bharata

kurydd vidvams tathdsaktas / cikirsur loka-sangraham

O descendant of Bharata, ignorant people perform
karma with attachment to maintaining themselves.
Similarly you, being wise, should also work (perform
karma-yoga) to set an ideal for the people in general.

Those learned in tattva-jnana perform activities to
maintain themselves just as ordinary people do, but as
a yajna to please Visnu. The general populace con-
sider such wise persons to be sense enjoyers like them-
selves. Such persons, however, are not foolish fruitive
workers but learned karma-yogis. Nowadays we are
witnessing the karmi world prosper in various ways
due to the expansion of modern material science.
Many factories, hospitals, universities and so on have
sprung up, thus binding the world further in the ropes
of karma, or action. In ancient times such mundane
activities were not so prominent, but due to the effects
of asat-sanga these tight bindings and coverings of
karma are being invented. Wise karma-yogis, there-
fore, can engage all such activities in yajina for the sat-
isfaction of Visnu, thus attaining expertise in the art of
performing karma. @

(To be continued)

[Translated from Sri Gaudiya-patriké 2/2]
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édstm describes many kinds of guru: caitya-

guru, vartma-pradarsaka-guru, Sravana-guri,
bhajana-siksa-guru, mantra-guru and so on.! Caitya-
guru bestows the ability to discriminate in regard to
what is and is not favourable for bhajana. He gives
genuine transcendental knowledge only to those who
have a sincere inclination to perform bhajana with
affection. “Dadami buddhi-yogam tam yena mam
upayanti te — I bestow the transcendental knowledge
by which they can come to me” (Bhagavad-giti
10.10). On the other hand, when the jivas have selfish
ulterior motives, caitya-guru remains silent, and
through His mdya He makes them wander in the
karmic cycle of birth and death.

Svarah sarva-bhiitandrn
hyd-dese “rjuna tisthati
bhramayan sarva-bhiitani
yantraridhani mayaya

Bhagavad-gita (18.61)

O Arjuna, I$vara is situated
in the heart of all jivas
and is causing them to
wander in the cycle of
birth and death by His
maya, as if they are
mounted on a machine.

e RAYS OF THE HARMONIST

-

When the jiva becomes ready to renounce his
absorption in mdyd, the indwelling Lord Cantarydmi),
awakens the jiva’ sense of wisdom regarding krsna-
bhakti and externally He manifests as a mahanta-
sdadhu, a great saint. At that time the successive appear-
ance of the varntma-pradarsaka-guru, sravana-guru,
diksa-guru, bhajana-guru and so on occurs in the life
of that jiva. Srila Sarasvati Prabhupada said, “The
abodes of love (asraya-jatiya) — that is, our guru-varga
— appear in various forms to bestow mercy upon me.
All are the special manifestation of gurupada-padma,
the bestower of transcendental knowledge.”

Often the wvartma-pradarsaka-guru and the
Sravana-guru are the same person. If the siksd-guru
did not instruct us on how to take shelter of gurupdada-
padma and on how to behave towards him, we would
gain nothing auspicious. He teaches the importance of
the diksd-guru and how to worship him. We must sub-
missively obtain the mantra from the diksa-guru, the
bestower of sambandha-jndna, and we receive
instructions on the process of bhajana from the bha-
Jana-siksa-guru. The diksa- and Siksa-guru are one;
they are never different. Both are the manifestation of
gurupdda-padma, the bestower of transcendental
knowledge. If someone perceives a difference
between them due to their mundane conception, they
commit a great offence. Until the conception that
gurudeva is a mortal being is dispelled, such thoughts
cause disturbance. If one is not particularly vigilant in

Glorification of

' Sri Hari,
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dealing with such thoughts, his pitiable condition will

never be rectified. For this reason it has been said:

§ri guru carana padma
kevala bhakati-sadma

vando mui savadhdana mate
Sri Prema-bhakti-candrikd

With great care I worship and serve $17 guru’s lotus
feet, which are a treasure house of unalloyed prema-
bhakti for Sri Krsna.

On this special day (vydsa-piija), 1 remember the
super-human (atimartya) character of my gurupada-
padma. His foremost characteristic (vaisistya) is his
unparalleled guru-nistha. He is the glowing example
of gurudevtdatma, perceiving gurudeva as being devata
and regarding him as more dear than one’s very own
dtma, or soul. At every moment he is so eager for guru-
seva. This can only be compared to the highest chastity
of a wife for her husband. In every respect he offers his
own soul, mind, body and everything at the lotus feet
of Srila Sarasvati Prabhupada. My §7i gurupdda-padma
dedicated his life to his guru just as St Kuresa, the dis-
ciple of Sri Ramanuja, set such a glowing example by
offering his life for guru-seva. Offering his own life, my
gurupdada-padma protected Prabhupada from the chal-
lenging uproars of people with demoniac mentalities.

Prabhupada also manifested a pastime to reveal the

incomparable guru-nistha in the heart of gurupada-

padma.2 When the guru-nistha of the mahopadesaka
(great scholarly instructor) and mahd-mahopadesaka
(very great scholarly instructor)? disciples is compared
to the guru-nistha of a mere upadesaka pandita
(instructing scholar)4 quietly engaged in performing
deep and intimate service, it is like a glow-worm
before the sun. By this pastime Prabhupada destroyed
their boastful pride.

Gurupdda-padma had so much guru-nisthd in the
tattva-siddhanta of Prabhupada that it astounded peo-
ple. When there was an attempt to challenge the vicdra-
dhara (“current of conception”) of Srila Prabhupada,
gurupada-padma roared like a lion, strongly refuting
them: “I do not know the previous gosvdamis, but I
accept the vicara-dhara of Stila Prabhupada as the
unmistakable truth and I shall try to know and under-
stand the previous gosvdamis in light of Prabhupada’s
vicara-dhard. Acaryera yei mata, sei mata sara /dra
yata mata yanka charakhdara — ‘The opinion of the
dcdrya is the sum and substance. Let all other opin-
ions be destroyed.” This is my conclusion.” To this all
bowed their heads in amazement. This incident is very
instructive.

There are many instances where the words guru-
nistha and guru-bhakti are inappropriately used.
Nistha for those who are gurus in name only is
inevitably degraded. Guru means “he who is vastava-
vastu, non-different from reality, and krsna-vastu,

non-different from Krsna”. The so-called gurus in the

(continued from the last issue)

Sri Guru & Vaisnavas

by Dina-akincana

(Sri Srimad Bhaktivedanta Vamana Gosvami Maharaja)

On the occasion of his Vyasa-Puja, 7th January 2002

at Sri Kesava Gosvami Gaudiya Math, Siligudi
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“Gurudeva is the sole custodian

of the entire service of Sri Radha-Govinda.”

various apasampraddyas are not Rrsna-svaripa. The
nistha and bhakti attributed to them is simply the prod-
uct of the jiva's ignorance. Therefore, our attempts to
put our faith in such persons can never be termed
adau guru-nisthda or guru-bhakti.

The guru-nistha of gurupdda-padma towards
Prabhupada is the identification of his internal confi-
dential relationship with him, and his deep relationship
with vdstava-vastu. Gurupdda-padma knew very well
that there is no mistake in the conception (vicdara) of
the previous gosvamis. Jivas gripped by ignorance are
susceptible to understanding these conclusions incor-
rectly. However, if one adopts the ideal, or the line of
thought of Prabhupada, it is impossible to come to the
wrong conclusion.

If one who had had any connection with
Prabhupada came to gurupdada-padma, be he a temple
devotee or renunciant, a householder, or an ordinary
person, gurupada-padma would become over-
whelmed with bliss, and thereby open-heartedly man-
ifest his intimacy with Prabhupada. Gurusevaka haya
manya apandra — “The servant of guru is honourable
for us.” Gurupada-padma would feel grateful and
indebted to anybody with any kind of service relation-
ship with Prabhupada, and since Prabhupada is the
only object of his heart, he would even offer that per-
son financial assistance. His affection was bound in his
relationship with those connected to Prabhupada. On
the other hand he was as hard as a thunderbolt with
those who, on the pretext of performing sevd for
Prabhupada, acted against him. All this is quite natural

and comes from a feeling of relationship.

1 Caitya-guru is Paramatma in the heart of all beings. The
vartma-pradarsaka-guru is he who first introduces one to the
line of pure bhakti. The Sravana-guru gives one initial
instruction in bhakti, while the bhajana-siksa-guru gives one
detailed instructions on how to achieve success in bhajana.
The mantra-guru, also known as the diksa-guru, initiates one
into the visnu-mantra, a process known as diksd.

2 This refers to the time Srila Bhakti-prajiana Kesava Gosvami
Maharaja swapped clothes with Srila Bhaktisiddhanta
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Gurudeva is the sole custodian of the entire service
of Sri Radha-Govinda. Whatever sevd is performed to
Sri Radha-Govinda is indeed service to gurupdda-
padma. Gurudeva is so adjusted with the pleasure of
Krsna that his only bliss is to give pleasure to Krsna. He
has no other source of happiness. Therefore, by ren-
dering service to Krsna for His pleasure, service to s7i
gurudeva is indeed performed, and therefore everyone
is in fact the servant of gurudeva. Gurupdda-padma
would feel indebted to anyone who was connected
with that line of service, even if it was only for a
moment. This is because Prabhupada is the only
wealth of his heart.

This unprecedented guru-nistha of gurupdda-
padma is his primary quality. His countless other qual-
ities, specialties and characteristics are all subordinate
to this main quality. For want of time it is impossible to
appreciate or discuss all these divine characteristics.
Vydsa-ptija means to take shelter at the lotus feet of
guru and offer padya at those lotus feet. I have tried to
accomplish this to the best of my ability. May
gurupada-padma be pleased with me by his causeless
mercy. This is my humble prayer. All of you please
bestow your blessings upon me so that s77 gurupdda-

padma should remain pleased with me.

vancha-kalpatarubyas ca kypda-sindhubhya eva ca

patitanam pavanebhyo vaisnavebhyo namo namal

[ offer pranamas unto the Vaisnavas who are just like
desire trees, who are an ocean of mercy, and who

deliver the fallen, conditioned souls. @

[Translated from Sri Gaudiya-patrika 54/3]

Sarasvati Prabhupada to protect Prabhupada from an angry
mob bent on killing him. For a full account of this pastime,
refer to Acarya Kesari Sri Srimad Bhaktiprajiidna Kesava
Gosvami: His Life and Teachings by Tridandisvami Srimad
Bhaktivedanta Narayana Maharaja, pp 40-44.

3 Titles given by Srila Bhaktisiddhanta Sarasvati Prabhupada to
a number of his followers

4 Title attributed to Srila Bhakti-prajiana Kesava Gosvami
Maharaja



Our Aim is to Serve the Lord

Sri Srimad Bhaktivedanta Trivikrama Gosvami Maharaja
Spoken on 2nd November 1996 at Sri Kesavaji Gaudiya Matha, Mathura
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e are trying to attain which thing? What is our
Wim? Are we trying to attain God or service to
God? We do not want God, but service to Him. Why is
this? We cannot engage God. This is the kingdom of
devotion, not of enjoyment. It is only by devotion that
service to God can be attained. It is not available to us
by our efforts to enjoy.

It is necessary for us to practise devotion, by devot-
ing whatever we have to Him for His enjoyment. The
more we will devote ourselves to Him the more we will
proceed towards Him. This is the main point. But how
is such devotion possible? One who does not devote
himself to God cannot attain Him. We all want to enjoy
everything. There are religions in this world in which

the people are always praying for enjoyment, peace or

salvation, but none of this is devotion. They may offer
something for His service, for His pleasure, such as
sweetmeats, flowers or garlands, but their main objec-
tive is to get something from Him in return. By this pro-
cess God’s pleasure cannot be attained; His service

cannot be attained.

krsna yadi chute bhakte bhukti mukti diya
kabhu prema-bhakti na dena rakhena lukdaiyda

Sri Caitanya-caritamyta (Adi 8.18)

If a devotee wants liberation or material sense gratifi-
cation from the Lord, Krsna immediately delivers it,

but pure devotional service He keeps hidden.

This is the statement of the wise men, the devotees.
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Devotion is attainable by keeping the company of the pure devotees.

The person who possesses devotion can manifest it

in the heart of every soul. Unless and until we get the association

of such a devotee, this is not possible.

We are trying to devote everything, but it is diffi-
cult to do so by our own effort. It is very difficult to
devote everything. It is only possible in the company

of devotees.

bhaktis tu bhagavad-bhakta-sangena parijayate
sat-sangah prapyate pumbhih sukrtaih pirva-sancitaih

Brhan-ndaradiya Purdana (4.33)

Bhakti is awakened when one associates with bhakias
of Sri Bhagavan. Association with suddha-bhaktas is
attained only by the accumulation of transcendental

pious activities performed over many lifetimes.

Devotion is attainable by keeping the company of the
pure devotees. The person who possesses devotion
can manifest it in the heart of every soul. Unless and
until we get the association of such a devotee this is

not possible.
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But such a devotee is very rare in this world — very
rare. And we can get his association by our good
works. What does “good works” mean? It means work
that renders service to Him and His devotees. This is
what is meant by “good”. Sukrti — good works. Kyti
means “activity”; su means “good”. What is that good
activity? We currently think that service to man is ser-
vice to God, but this is only a partial truth.

ye by anya-devatd-bhaktd / yajante Sraddhaydnvitih
te ‘pi mam eva kaunteya / yajanty avidhi-ptirvakam

Bhagavad-gita (9.23)

O Kaunteya, those who worship other demigods with
faith actually worship Me alone, but in a way that is

unauthorised.

This is stated by our Lord Krsna — “Service to any

demigods is service to Me.” Though it can be called



The true religion, or true relationship between
Krsna and us, is not available by freedom alone.
If a person who is free from maya does not
possess love for Krsna then that source

of freedom is not the best thing for him.

this, such service is not rendered properly; it is not
appropriate. This is not the proper law. “To serve man
is to serve God.” Most of us in this present time think
that service to man is service to God, but it is only a
partial truth. Man is nothing without the position of
God. He is a very small fraction of the spiritual subject.

mamaivamso jiva-loke / jiva-bhiitah sandatanah

manah-sasthanindriyani / prakyti-sthani karsati
Bhagavad-gita (15.7)

The eternal jivas in this material world are certainly
My separated parts and parcels. Bound by material
nature, they are attracted by the six senses including

the mind.

Although the word “fraction” has been used here,
it does not mean the fraction of the subject possessing
all varieties of qualities and potencies. Rather, amsa
refers to the fraction of the potency — mamaivdriso —
not of the possessor of the potency. The possessor of
potency is God, Lord Visnu. So this is such a great dif-
ference. A part of the potency cannot be equal to the
possessor of the potency. This is the main point that
we should always remember. A potency always serves
its master, the possessor. We are the potency of Lord
Krsna, and our relationship with Him is based on ser-
vice to Him only.

In our present condition, however, we are doing
the opposite, and instead of serving Him, we are serv-
ing our senses. How can this problem be removed?

krsna-bahirmukha handa bhoga-varcha kare
nikata-stha maya tare japatiya dhare
Sri Prema-vivarta

Our current way of thinking occurred only by the influ-
ence of maya. Why is mayda influencing us? Who is to
blame, mdya or us? Is mayd doing wrong or are we? In
the past, it is we who have done the wrong. We have

forgotten Krsna and our rela-
tionship with Him. This has
occurred because of our
minute independence. When
used in service to
Him we may attain
real service, a real
connection  or
relationship. How can we be relieved from the influ-
ence of mdaya? Our religious scriptures give instruc-
tions on this. It is only possible when we are able to get
the association of a devotee who himself is free from
maya.

This is of utmost importance — to have the associa-
tion of such a person who is free from mdayda. But not
only that, as freedom is not our goal. The true religion,
or true relationship between Krsna and us, is not avail-
able by freedom alone. If a person who is free from
maya does not possess love for Krsna then that source
of freedom is not the best thing for him. Although it is
better to become free, we are not very successful
unless and until we attain a true connection in service
to Him. That service is the best thing.

We do not want to enjoy Krsna, but we are always
eager to see Krsna, to get something from Him, and to
have His company. What then is our main objective? Is
it to serve Him or enjoy Him? Why are we trying to
enjoy Him? We are trying to enjoy Him because this is
our character. By the influence of mdaya we try to enjoy
even when we serve. That is not devotion. We should
give up that sense of enjoyment. Why are we trying to
see Him? He is very beautiful, so we desire to see Him.
But the devotee does not wish to see Him to enjoy His
beauty; he wishes to serve Him. We cannot imagine
what this is like. At present, our character is to enjoy,
having turned towards that which is not in a pure con-
dition. Hare Krsna. @
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The first annual function at Sri Indraprastha Gaudiya Matha, Delhi, a branch of Sri Gaudiya Sangha founded
by Sri Srimad Bhakti-saranga Gosvami Maharaja was held on 29th/30th January 1964, with great celebration.
On this occasion, an assembly of learned religious scholars gathered in the evening of the January 30th under
the presidency of the Chief Commissioner of Delhi, Sri Dharmaviraji. After brief speeches by the founder-
dcarya of Sri Gaudiya Sangha and Sri Dharmaviraji, the following tridandi-sannydsis and scholars made
their respective speeches: (1) Tridandi Svami Srimad Bhakti-saurabha Bhaktisara Maharaja, (2) Tridandi
Svami Srimad Bhaktivedanta Svami Maharaja, (3) Tridandi Svami Srimad Bhaktivedanta Narayana Maharaja,
(4) Tridandi Svami Srimad Bhakti-kamala Parvata Maharaja, (5) Dr. Sti R.V. Joshi M.A., Ph.D., Delete (Paris),
(6) Dr. Sri K.D. Bhardawaja M.A., Ph.D., Sastri-puranacarya Vidyasagara.

This is the lecture given in that auspicious assem-
bly by Sti Srimad Bhaktivedanta Narayana Gosvami

Maharaja.

The Story of Indra and Virocana

@He words nitya-dharma (eternal religion)
automatically presuppose the inherent
and unavoidable object of that nitya-dharma, he
who performs it. This is due to the inseparable
connection between dharma and dharmi (the
practitioner of religion). The example is given of
the inseparable relationship between water and
liquidity or between fire and warmth. Before con-
sidering the dharma of any entity, it is essential to
first reflect on the tattva of that entity. Thus, first
we consider what fattva “I” actually is.

The Chandogya Upanisad narrates the story of
Indra and Virocana by which this fattva of the soul
can easily be understood.

At the beginning of Satya-yuga, the entire uni-
verse was divided into two camps, the demigods
and the demons. The head of the demon party was



King Virocana, and the leader of the demigods was
Devaraja Indra. They rivalled for the attainment of
unparalleled happiness and enjoyment. Thus bearing
envy and spite towards each other, they approached
Prajapati Brahma, the father of the universe, and asked
him how they could fulfil their desires.

Prajapati Brahma said: “One is able to easily attain
all the enjoyment available in all the worlds and to sat-
isfy one’s every desire when one knows the soul. That
soul is free from sin, old age, death, lamentation,
hunger and desire, and he is satya-kama and satya-
sankalpa — that is, his every endeavour and resolve is
truthful and just.”

To realise the soul both Indra and Virocana resided
with Brahma and practised celibacy for thirty-two
years. They then prayed to Prajapati to tell them about
the soul. Prajapati said, “That person (self) you are now
seeing with your eyes is the soul, and he is fearless and
immortal.”

The first annual function of
Sri Indraprastha Gaudiya Matha

Tridandi Svami Srimad Bhaktivedanta
Narayana Maharaja (speaking), Tridandi
Svami Srimad Bhakti-saurabha Bhaktisara
Maharaja (seated on left side), Tridandi
Svami Srimad Bhaktivedanta Svami
Maharaja (seated in the center), Tridandi
Svami Stimad Bhakti-saranga Gosvami
Maharaja (seated on right side).

Bhaktivedanta Narayana Gosvami Maharaja

They enquired further, “Is the soul that person
(self) seen in water or in a mirror?”

Prajapati told them to look into separate clay pots
filled with water. He asked them, “What do you see?”

Upon seeing their reflections in the water they said,
“O Lord, we see the whole soul just as it is, from the
hair on his head down to his toenails.” Prajapati then
asked them to cut their nails and hair and decorate
themselves with ornaments. He again requested them
to look into the clay pots. “Now what do you see?”

“We see that the two persons in these reflections
have also been cleaned and decorated in very beautiful
clothes and ornaments, just as we have; and thus they
resemble us perfectly.”

Prajapati said, “This is the soul and he is fearless
and immortal.”

Hearing this Indra and Virocana departed with sat-
isfied hearts. Upon reaching the abode of the demons,

Virocana, who now understood the body to be the soul
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and the object of worship and service, declared: “O
demons, he who worships his body as the soul attains
this world as well as the upper planets. All his desires
are fulfilled and he attains full enjoyment.”

But Indra deliberated upon this on his journey
home. “This body takes birth, dies, undergoes transfor-
mations, is subject to disease and so forth. How, then,
can this be the immortal soul who is without birth,
death, distress and fear?”

Although halfway home, Indra now returned to
Prajapati and told him about his doubt. Prajapati made
Indra live in celibacy for another thirty-two years and
then said to him, “That person who is understood to be
“I” within a dream is the soul, and he is fearless and
immortal.”

Hearing this, Indra left with
a peaceful heart; but upon his
journey home he again began
to reflect. He thought: “When
someone is awake his body
may be blind, yet in a dream
his body will not be blind.
Someone’s body may be dis-
eased, yet in a dream that per-
son may remain free from dis-
ease. But suppose that within a
dream the person identified
with as the self is beaten or
killed. He still fears and cries,
and upon awakening that ‘self’
ceases to exist. Thus, the form
seen in a dream cannot in fact
be the soul.”

Thinking like this Indra returned to Prajapati. After
practising celibacy for another thirty-two vyears,
Prajapati instructed him as follows: “The soul lies in
that state of deep sleep where there is no vision or
even the experience of dreaming.”

But as before, Indra began to contemplate
Prajapati’s words on his way home. “In the condition of
deep sleep,” he thought, “there is no understanding of
who one is, nor is anyone else being perceived. This
condition is therefore a type of destruction.”

Thinking like this, Indra returned to Prajapati once

again. This time, after five years of celibacy, Prajapati
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Water is a substance
whose dharma is fluidity;
but when water solidifies

into ice its dharma,

or nature (i.e. fluidity),
also transforms and becomes

hardness. This quality

of hardness has become
the nisarga, distorted nature,
of the water and it now acts
in place of the water’s true
nature of fluidity.

instructed him anew. “Indra, the physical body, which
is naturally subject to death, is only the abode of the
soul. The datma is attached to the body, just as a horse
or bull remains harnessed to a cart. In reality it is the
person who has desires — such as “I shall look” — who
is the soul. For this task there are senses, like the eyes.
He who desires “I shall speak” is the soul, and for the
act of speaking there is the tongue. He who wills “I
shall hear” is the soul, and for the act of hearing there
are ears. He who desires to think is the soul, and the
mind carries out that thinking for him.

From this tale it is clear that the soul has three
abodes, just as a peanut has three elements (the shell,
the skin and the nut itself). The soul’s abodes are (1)
the gross body consisting of five mundane elements;
(2) the subtle body which pos-
sesses a semblance of con-
sciousness; and beyond these,
(3) the pure body of the soul.
Each of these bodies has its
own separate dharma. The
gross and subtle bodies are
both impermanent. Thus their
respective dharmas are also
temporary. The soul, however,
is eternal and everlasting. This
is the established doctrine of
Veda, Vedanta, the Upanisads
and the Puranas. Therefore the
dharma of this soul is indeed
nitya-dharma or sandtana-
dharma (eternal function). It is
also called Vedic dharma or bhagavat-dharma.

The Soul’s True and Acquired Natures

That which is called dharma should be understood.
The word dharma is formed from the root syllable dhy,
which means dharana, “to retain”. Therefore, dharma
means “that which is retained”. The permanent nature
or quality that is retained by a being is that being’s
nitya-dharma. When, by the desire of the Lord, any
being is created, that being’s eternal nature (svabhdva)
also becomes evident simultaneously. This nature or
quality is that being's nitya-dharma. 1f a transforma-
tion later takes place within that entity, incidentally or



because of any connection with another object, then
that entity’s eternally present nature becomes trans-
formed or distorted. Gradually the distorted nature
becomes steady and it appears to be eternal and pure
like his previous nature. Yet this transformed nature is
not his actual nature. This nature is called nisarga
(“acquired nature”), and it is temporary.

This acquired nature takes prominence over a per-
son’s true nature, and begins to assert its own identity
as the ‘real’ nature. Water is a substance whose dharma
is fluidity; but when water solidifies into ice its
dharma, or nature (i.e. fluidity), also transforms and
becomes hardness. This quality of hardness has
become the nisarga, distorted nature, of the water and
it now acts in place of the water’s true nature of fluid-
ity. Nisarga, however, is not permanent; it is tempo-
rary. Because it has come about by some cause or
force, when this force is removed the nisarga itself is
removed and the true nature manifests once more, just

as ice again becomes liquid when placed near heat.

The Nature of the Infinitesimal Jiva

To understand this subject of the soul properly it is
essential to understand the fattva and eternal nature of
the jiva. By this knowledge one can very easily under-
stand nitya-dharma (the living entities’ eternal func-
tion) and naimittika-dharma (the living entities’ tem-
porary function).

Bhagavan Sri Krsna — the creator, maintainer and
annihilator of the universe, the origin of all and the
cause of all causes — is the undifferentiated Absolute
Truth. He is not formless (nirakdra) or devoid of fea-
tures (nirvisesa); these are only his partial manifesta-
tions (amsika-bhdava). In reality He possesses a tran-
scendental form. He is the inconceivable possessor of
all power and He is endowed with six opulences. By
the influence of His inconceivable aghatana-ghatana-
Sakti, the potency that makes the impossible possible,
the supreme tattva, Sri Krsna, manifests in four aspects
as svaripa, tad-ripa-vaibhava, the jiva and pradhdana.

To help us understand this, these four can be com-
pared to the sun, the surface of the sun globe, the
atomic particles within the sun’s rays, and a reflection

of the sun, respectively. Srila Jiva Gosvami states:

ekam eva parama-tattvam svabhavavikacintya-saktyd
sarvadaiva svaripa-tad-riupa-vaibhava-jiva-pradhana-ripena
caturdhdvatisthate stiryantar-mandala-stha-teja iva
mandala tad-bahirgata-tad-rasmi-tat-praticchavi-ripena

The Absolute Truth is one. His unique characteristic is
that He is endowed with inconceivable potency,
through which He always manifests in four ways: (1)
svartipa (as His original form), (2) tad-riipa-vaibhava
(as His personal splendour, including His abode and
His eternal associates, expansions and avatdras), (3)
the jivas (as individual spirit souls), and (4) pradhana
(as the material energy). These four features are
likened to the interior of the sun planet, the surface of
the sun, the sunrays emanating from this surface, and
a remotely situated reflection, respectively.

Srila Jiva Gosvami further states that if we liken
Krsna, the complete conscious entity (purna-cit-tattva),
to the sun, the jivas may be compared to the localised
particles of the sun's rays. The description of the jiva’s
Bhagavad-gita (15.7):
“mamaivamso jiva-loke jiva bhiitah sandtanah — the

svartipa is found in
eternal jivas in this material world are certainly My
separated parts and parcels.” It is found in the Brhad-
aranyaka Upanisad (2.1.20): “yathagneh ksudra vis-
phulingd vyuccarnti— innumerable jivas emanate from
para-brahma just as tiny sparks emanate from a fire.” It
is found in the Svetdsvatara Upanisad (5.9): “baldagra-
Sata-bhdgasya Satadhd kalpitasya ca, bhdgo jivah sa
vifneyah sa canantyaya kalpate — one should know
that the jiva is the size of one ten-thousandth of the tip
of a hair.” It is also found in Sri Caitanya-caritamyta
(Madhya 20.109): “suaryarmsa-kRirana, yena agni-judld-
caya — like a molecular particle of sunshine or fire.”
These quotes confirm that the jiva is the separated
part of the transformation of sarva-saktimdn Sri
Krsna’s marginal potency. The Svetdsvatara Upanisad
(6.8) states: “parasya Saktir vividhaiva Sriiyate — a sin-
gle supreme potency of Sri Krsna manifests as numer-
ous powers (Saktis), of which three are prominent —
namely, cit, jiva and mdyad.” By the Lord’s desire, the
Jiva-sakti, being situated between the cit- and mayad-
Saktis, manifests innumerable insignificant, atomically
conscious jivas. These jivas are spiritual entities (cid-
vastu) by nature and are capable of wandering
throughout the spiritual or the material worlds. For this
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reason the jiva-sakti is also known as the tatasthd-
Sakti, or marginal potency, and the jivas themselves are
called tatastha-dharmi-jivas, “jivas who are neutral by
nature”.

The Relationship Between Krsna and the Jiva

Sakti-saktimator abhedah. According to this apho-
rism from Veddnta-stitra, Krsna and Krsna's sakti are
non-different from each other. Therefore Krsna and the
transformation of His sakti, the jivas, are also non-dif-
ferent. But this oneness is only from the perspective of
their being equal as spiritually conscious beings (cid-
vastu). Krsna, however, is the complete conscious
being and the master of mdyd, while the jivas are
atomically conscious. Because of their marginal nature,
the jivas are capable of becoming subject to mdyd even
in their pure state. Krsna is the possessor of all power
and the jivas are devoid of power. Thus there is an eter-
nal difference between Krsna and the jivas.

From the philosophical perspective this difference
and non-difference is beyond human intelligence, and
is therefore called the doctrine of acintya-bheddabheda-
tattva, the science of inconceivable difference and non-
difference. Sri Krsna Caitanya Mahaprabhu, who is
Svayam Bhagavan, completely harmonised the contex-
tual doctrines of the Vedas with those of the previous
Vaisnava dcdryas. He took Sri Ramanuja Acarya’s
visistadvaita doctrine, Sri Madhvacarya’s suddha-

dvaita doctrine, Sri Visnusvami's suddhddvaita doc-
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trine and St Nimbaditya Acarya’s bheddbheda doctrine
and revealed their synthesis — the acintya-bheddbheda
doctrine, which is the universal, absolute understand-
ing of the Vedas.

Thus, Krsna is anisi, the source of all expansions,
and the jivas are His vibhinndmsa-tattva, or separated
parts and parcels. Krsna is the attractor and the jivas are
the attracted. Krsna is the object of service and the jivas
are the performers of service. Service to the completely
conscious being, Sri Krsna, is the real nature (svab-
hava) of the atomically conscious jivas. This service is
indeed called aprakria prema-dharma, the transcen-
dental religion of unalloyed love for St Krsna. Thus,
this service to Krsna, this krsna-prema, is the constitu-
tional nature (nitya-dharma) of the jiva. “Jivera
svartipa haya krsnera nitya ddsa — the constitutional
nature of the jiva is to be an eternal servant of Sri Krsna
(Sri Caitanya-caritamyta, Madhya 20.108).”

But if that jiva, whose nature is marginal, and who
is atomically conscious, becomes adverse to the service
of Krsna, then Krsna’s mayd-sakti covers that pure jiva’s
atomic, conscious nature with the subtle and gross
material bodies. Maya thus causes these jivas to habitu-
ally wander throughout the 8,400,000 species of life.

When the jivas are reinstated in their service to
Krsna, they are released from their bodies imposed by
maya. As long as the jiva fails in his inclination to serve
Krsna he will continue to be scorched by the threefold

miseries. At this time the jiva’s pure svariipa is covered



by the curtains of maya, and his nitya-dharma, eternal
nature, is also covered or perverted. This perverted
nature is the jiva’s occasional function (naimittika-
dharma), just as water becomes solid when trans-
formed into ice. This temporary dharma is of many

types according to the time, place and recipient.

Divisions of Dharma

All the varieties of dharma in this world can be
divided into three general categories: nitya-dharma,
naimittika-dharma and anitya-dharma. Anitya-
dharma is that dharma which does not accept the
existence of the Lord and the eternality of the soul.
Naimittika-dharma is that dharma which accepts the
eternality of the Lord and the jivas, but only prescribes
temporary means to attain the Lord’s mercy. And nitya-
dharma is that dharma which endeavours by the
means of pure love to obtain the servitorship of Krsna.
This nitya-dharmais one, although different countries,
castes and languages identify it by various names. This
is the supreme occupation of all jivas.

In India this dharma is presented as vaisnava-
dharma. Vaisnava-dharma is eternal and the highest
ideal of supreme dharma. In the performance of occa-
sionally prescribed duties there is no direct execution
of nitya-dharma. Rather it indirectly aims at nitya-
dharma. Thus it is of very little use. Those processes
that make up anitya-dharma are devoid of nitya-
dharma and are described as the function of animals.

They are fit to be rejected.
ahara-nidra-bhaya-maithunam ca
samanyam etat pasubhir narandam

dharmo hi tesam adhiko viseso

dharmena hinah pasubhih samdana

Hitopadesa (25)

Human beings are equal to animals in the matter of
eating, sleeping, fearing and mating. Yet the quality of
religion is unique to human beings. Without religion,

they are no better than animals.

That dharma in which the nature of the self (the
soul) is not cultivated; in which endeavours are made
to increase eating, sleeping, mating and defending; and
in which enjoyment of the temporary sense objects is
supported as the ultimate objective of human life, is the
dharma of animals. In this so-called dharma, it is in
fact completely impossible to escape all sorrow and
attain pure happiness, which is the goal of human life.
Therefore, it has been stated in the Srimad-
Bhdgavatam (11.3.18):

karmdny darabhamandandni
duhkha-hatyai sukhaya ca
pasyet paka-viparyasari

mithuni-carinam nynam

All men in this world are inclined to perform karma
for the purpose of becoming liberated from sorrow
and attaining happiness. But the opposite results are
seen. In other words, sorrow is not dispelled and hap-
piness is not attained.

For this reason Srimad-Bhagavatam gives the highest
instruction for all people of the world:

That dharma in which the function of the self (the soul)
is not cultivated; in which endeavours are made

to increase eating, sleeping, mating and defending; and

in which enjoyment of the temporary sense objects

is supported as the ultimate objective

of human life, is the dharma of animals.
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labdhva su-durlabham idam bahu-sambhavante
mdanugyam artha-dam anityam apiha dhirah
tirnam yateta na pated anu-mytyu yavan
nihSreyasdya visayah khalu sarvatal syat

Srimad-Bhagavatam (11.9.29)

After wandering throughout 8,400 000 species of life
one achieves the rare human form of life, which,
although temporary, affords one the opportunity to
attain the highest perfection. Thus, a sober human
being, without wasting even a moment, should
endeavour for the ultimate welfare of life as long as
his body, which is always subject to death, has not
fallen down and died.

Some persons accept karma, while others accept
Jjnana or yoga to be the means to attain ultimate pros-
perity. But this is refuted in Srimad-Bhdgavatam
(1.5.12):

naiskarmyam apy acyuta-bhdava-varjitam

na Sobhate jnanam alam niranjanam
Srimad-Bhagavatam (1.5.12)

Knowledge of self-realisation, even though free from
all material affinity, does not look well if devoid of a

conception of the Supreme Lord.
Srimad-Bhagavatam (11.14.20) further states:

na sadhayati mar yogo
na sankhyar dharma uddhava
na svadhyayas tapas tyago
yatha bhaktir mamorjita

O Uddhava, yoga, sankhya, study of the Vedas, aus-
terity and giving in charity cannot overpower Me as

does the intense bhakti performed solely for Me.

The meaning of this verse is that bhagavad-bhakti
is the only means by which one can attain his ultimate
benefit. This instruction is also given in the Srutis:
“bhaktirevainam nayati bhaktiramuvainam darsayati
bhaktirvasoh puruso bhaktireva bhityasi — 1t is bhakti
that reveals Bhagavan to the jivas. That Supreme
Person is controlled by this bhakti only.” Therefore
bhakti is superior to all other practices and is the nitya-
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dharma of the jiva. In Srimad-Bhagavatam (11.14.21)
Krsna also says: “bhaktyaham ekayd grahya—1 can be
attained by bhakti alone.”

The Nature and Science of Bhakti

What is the svardpa of bhakti? Sandilya-siitra
states: “sa paranurvaktiriSvare — bhakti is supreme
attachment or love for the Lord; moreover, since it has
the propensity to control the supreme controller, its
nature is immortal.” Srila Rapa Gosvami describes the
intrinsic nature of bhakti as follows:

anukulyena kysnanusilanam bhakir uttama
Bhakti-rasamyta-sindhu (1.1.11)

Uttama-bhatkti, pure devotional service, is the cultiva-
tion of activities that are meant exclusively for the
pleasure of Sri Krsna — in other words, the uninter-
rupted flow of service to Sri Krsna performed through
all endeavours of body, mind and speech, and
through the expression of various spiritual sentiments
(bhavas). 1t is not covered by jidana (knowledge
aimed at impersonal liberation) and karma (reward-
seeking activity), yoga or austerities; and it is com-
pletely free from all desires other than the aspiration
to bring happiness to Sri Krsna.

Bhakti has two stages: the stage of practice and the
stage of perfection. The stage of practice is called sdd-
hana-bhakti and the stage of perfection is called sdd-
hya-bhakti or prema-bhakti. Eternally perfect love for
Krsna is sadhya-bhakti, and it is the jiva’s only eternal
religion (nitya-dharma or svaripa-dharma). This sdd-
hya-bhakti, although eternally perfect, remains cov-
ered in those jivas who have fallen into materialism.
When a person in this state attempts to uncover this
krsna-prema by the practice of bhakti through his pre-
sent senses, it is called sadhana-bhakti. This sadhana-
bhaktiis also nitya-dharma. It is the immature state of
nitya-dharma, whereas sadhya-bhakti is said to be the
fully matured and ripened state of nitya-dharma.
Thus, although nitya-dharma is one, it has two stages.

Sadhana-bhakti is also of two types: vaidhi and
raganugd. Until a spontaneous attachment and taste
for Krsna appears in the heart of a sddhaka, he follows



the regulative activities and rules prescribed in sdastra.
In this way, by observing the discipline of sdstra, he
engages in krsna-bhakti. Performance of such sadhana-
bhakti is called wvaidhi-
sadhana-bhakti. By con-
trast, one is engaged in
raganugd-sadhana when a
spontaneous  attachment
(raga) and taste arises in the
heart; when, without regard
to the rules and regulations
of Sdstra, one becomes
intensely eager to possess
the moods of the vrajavasts,
which are full of attachment
for Krsna; and when one
performs sadhana to follow

those vrajavdisis.

The Glories of Sankirtana

Generally there are sixty-
four limbs of this sadhana-
bhakti. After taking shelter of
the lotus feet of sri guru
(gurupdddsraya) the promi-
nent limbs

are hearing

tanam), remembering
(smaranam), offering prayers
(vandanam), worshipping (arcanam), rendering ser-
vice (dasyam), friendship (sakhyam) and offering
one’s very self (dtma-nivedanam). Of these nine
limbs, the three limbs of hearing, chanting and remem-
bering are superior to the others; and of these three,
hari-kirtana is supreme. All the limbs of bhakti are
fully included in harinama-sankirtana.

According to tattva, Krsna and Krsna’s names are
non-different from each other. The glories of harindama
are found in profusion throughout sdastra. Especially in
Kali-yuga, harinama-kirtana is the sole dharma or
refuge:

harer nama harer nama harer namaiva kevalam

kalau nasty eva nasty eva ndsty eva gatir anyathd

Brhan-ndradiya Purdna

“It is bhakti that reveals
Bhagavan to the jivas.

That Supreme Person is
controlled by this bhakti only.
Therefore bhakti is superior
(sravanam), chanting (kir- ¢g all other practices and is the

In this age of quarrel and hypocrisy the only means of
deliverance is chanting the holy name of the Lord.
There is no other way. There is no other way. There is

no other way.

Srimad-Bhagavatam (6.3.22) also
states that harindama-sankirtana is
the only supreme dharma of the
living beings:

etavan eva loke smin
pumsan dharmal parah smytah
bhakti-yogo bhagavati
tan-nama-grahanadibhih

Devotional service, beginning with
the chanting of the holy name of the
Lord, is the ultimate religious princi-
ple for the living entity in human
society.

The Development from Sraddha
to Prema

The sequential progression of
the cultivation of nitya-dharma as
revealed by Srila Ripa Gosvami is
surely unparalleled and most won-

derful in this world:

nitya-dharma of the jiva.”

adau sraddha tata sadhu-sango 'tha bhajana-kriya
tato ‘nartha-nivytti syattato nistha rucistatah
athasaktis tatah bhavstatalh premabhyudancati
sadhakandamaya premnah pradurbhave bhavet kramah

Bhakti-rasamyta-sindhu (Eastern Division 4.11)

In the beginning, faith in bhakti will arise in a very
fortunate person due to the accumulated result of
sukyti, previous transcendental pious activities. This
faith is the seed of the bhakti creeper. Thereafter comes
the association of sddhus and guru, and under their
guidance one performs bhajana. As a result of per-
forming bhajana, anarthas are destroyed. One thus
attains nistha and then ruci, asakti and bhava. Bhava
is said to be the sprout of prema. When the fully
matured state of bhdva becomes condensed it is called
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prema. This prema alone is the nitya-dharma of the
Jivas. This is also the advice of the Supreme Lord
Himself, Sri Krsna Caitanya Mahaprabhu. It is the
most confidential, established subject matter of Veda,
Vedanta, sastra, the Upanisads and the Puranas.

However, if we consider nitya-dharma to be like a
temple — in other words, to be our highest objective —

\’r we may accept these other dharmas partially, but only
H as steps to reach this temple of wnitya-dharma.
Wherever these other dharmas contradict, cover or

dominate nitya-dharma, they should be completely

True Dharma and Cheating Religions

In the world today the majority of dharmas
are, in the words of Srimad-Bhdgavatam,
kaitava-dharma, “cheating religion”. Sri
Caitanya-bhdgavat also states:

“prthivite dharma ndame yata

kathé cale, bhagavata kahe tahd s
paripitrna chale — all worldly ideas
that go by the name of religion are,
according to Srimad-Bhagavatam,
nothing more than a deception.”
that
dharma in which prayer for

bread and butter is the highest

form of worship of the Lord; in

Anitya-dharma s

which one changes his moral
conduct from that of a Hindu to
that of a Muslim, a Buddhist, a

Christian and a Hindu once

| poa——

again; and in which one

attempts to rid oneself of bod-
ily diseases, considering his
body to be his soul (self) and

“However, if we consider nitya-
his soul to be the Lord. Feeding

the people kichari with the dharma to be like a temple - in

misconception that they are other words, to be our highest

poor; constructing hospitals

objective — we may accept these
and godless educational cen-

tres believing this to be the top- other dharmas partially, but only
most service to God; thinking

that

as steps to reach this temple of

nitya-dharma, - anitya- pieya_dharma. Wherever these
dharma and all other varieties

of dharma are one; neglecting Other dharmas contradict, cover or
nitya-dharma and propagat- dominate nitya-dharma, they

ing secularism; sacrificin
8 S M should be completely abandoned.”

harmless animals and birds in

the name of love for the world; and serving man and

nation, are all anitya-dharma. None of these activities

ever brings permanent welfare to the world.
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abandoned. Morality, humanity or worldly love that
are devoid of nitya-dharma are meaningless and
unworthy of any glorification. The real objective
and only purpose of humanity and morality is to
attain krsna-prema, love for Krsna.
If there is just one true performer
. ofthis nitya-dharma who keeps the
'S " fire of hari-sankirtana ablaze, then
his nation, caste and society can
never be ruined — even after that
nation is oppressed and kept
dependent by another country
and has its treasures looted, its

scriptures burned to ashes, and

its culture and prosperity

i destroyed. This sankirtana

makes possible the eternal
welfare of the world and of
one’s country, society, caste
and self.
I complete my lecture by
repeating the final instruc-
tion of Sri Krsna, the founder of
dharma, as found in the

Gitopanisad (18.66):

sarva-dharman parityajya
mam ekam saranam vraja
aham tvar sarva-péapebhyo

moksayisyami ma sucah

Completely abandon all vari-
eties of dharma relating to your
body and mind, and just surren-
der fully unto Me. I shall deliver
you from all sinful reactions. Do

not fear, (8K

[Translated from Sri Bhagavata-patrika 9/9)



NASA Discovery and the
Power of _(iod’s Names

A report by Sripada Bhaktivedanta Madhava Maharaja

W siksa-gurudeva, Sri Srimad Bhaktivedanta
Narayana Gosvami Maharaja, is preaching
5 b te)

the message of Sriman Mahaprabhu extensively

throughout the countries of the East and West. While in
Australia during his previous world preaching tour, he
elucidated the glories of nama-tattva, and of Vedic
heritage and culture. In one lecture he said that mod-
ern archaeologists do not accept the true age-old Vedic
civilisation and claim that Harappa and Mohenjo-Daro,
which are only 5000 years old, constitute India’s

ancient past. They also maintain that at the dawn of

mankind there was Stone Age, followed by an Iron
Age, Bronze Age and today’s ‘Golden Age’. Such are
the claims of foolish and ignorant people.

Indian culture is very ancient and was systematic,
prosperous in every respect, and designed for people
who observed proper moral conduct. Even if the mod-
ern scientists and archaeologists were to make a collec-
tive effort to try to understand its age, they would be
baffled in their attempt.

The people of the West are far more advanced in

technology and communications than are the people of

RAYS OF THE HARMONIST e

51




52

India today. In the United States, however, which
claims to be the world’s most advanced country, NASA
has recently uncovered historical facts that establish
India’s ancient and sophisticated heritage. A recent
news article reported the find as follows:

NASA Images Discover
Ancient Bridge between India and Sri Lanka
(Courtesy: NASA Digital Image Collection)

Space images taken by NASA reveal a mysterious
ancient bridge in the Palk Strait between India and Sri
Lanka. The recently discovered bridge, currently
named Adam’s Bridge, is made of a chain of shoals, c.
18 miles (30 km) long.

The bridge’s unique curvature and composition
by age reveal that it is man-made. According to both
archaeological studies and legend, the first signs of
human inhabitants in Sri Lanka date back to the prim-
itive age about 1,750,000 years ago, and the bridge is
of almost an equivalent age.

This information provides a crucial insight into
the mysterious legend called “Ramayana”, which was
supposed to have taken place in Treta-yuga, more
than 1,700,000 years ago. In this epic there is mention
of a bridge that was built between Rameshvaram in
India and the Sri Lankan coast, under the supervision
of a dynamic and invincible figure called Ram, said to
be the incarnation of the Supreme.

This information may be of little importance to
the archaeologists interested in exploring the origins
of man, but it is sure to open the spiritual floodgates
as people across the world come to know of an

ancient history linked to the Indian mythology.

After hearing this news report, a member of the
audience asked my siksd-guru Sri Stimad Bhaktivedanta
Narayana Gosvami Maharaja, for his opinion on the
report.

Srila Maharajaji: This recent report by NASA has

given a glimpse into the culture of ancient India.

Member of the audience: Can you please say more
about this, with examples so that the newcomers here

may understand.

Srila Maharajaji: The span of Indian, Vedic culture is
given in the Vedic scriptures. According to Srimad-
Bhagavatam and other scriptures, the four yugas
(Satya-, Treta-, Dvapara- and Kali-yuga) form one
divya-yuga. Seventy-one divya-yugas equal the dura-
tion of one manvantara. Fourteen manvantaras
make up one day of Brahma, whose night is of the
same length. Brahma has a year of 360 days, and a life-
span of one-hundred years.

During one day of Brahma, marydda-purusottama
Bhagavan Sri Ramacandra, lild-purusottama Bhagavan
Sri Krsna and, in the Kali-yuga that follows Krsna’s
appearance, prema-purusottama Sri Sacinandana
Gaurahari, descend to this world. However, Bhagavan
Sri Ramacandra does not descend in the Treta-yuga just
previous to the Dvarpara-yuga in which Bhagavan Sri
Krsna appears. It is beyond the ability of modern scien-

tists to correctly calculate these events.

An Indian resident of Australia: Swamiji, does this
report bear any other significance?

Srila Maharajaji: Listen. You are a scientist. One of our
bhaktas pointed you out to me before class. At that time

(Courtesy: NASA Digital Image Collection)
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in ancient India, India’s science and architecture were
so advanced, beyond your understanding. NASA’s
recent discovery shows that this thirty-kilometre
bridge does not have even one pillar, nor is it built
with any cement or iron. Could the unified efforts of
all the scientists of the world accomplish anything like
this? At that time India was highly civilised and its tech-
nology was also advanced. All of this is beyond your

grasp.

Scientist: Swamiji, you have commented on the sub-
ject of advanced technology. Was there computer sci-
ence during the time of ancient India? Indians have

learned computer knowledge from Western countries.

Srila Maharajaji: Your question makes me laugh.
Knowledge of Indian science is of a special type,
meaning it comes from realisation. Your knowledge,
however, is devoid of realisation and is not actual
knowledge. In one way you people are innocent. Your
family lineage is Indian but how can you possibly
understand these things? Without the aid of ancient

India and Indian culture, the world could not progress

even one inch. Have you heard of the scripture named
Srimad-Bhdgavatani?

Scientist: Yes, [ know of it. Even though I am a sci-
entist, I try to study the Bhdgavatam daily.

Srila Maharajajt: 1 will give you an example of com-
puter science from this Srimad-Bhdagavatam. Do you
know the story of Srngi Rsi, the son of the Rsi Samika,
who cursed King Pariksit at the mere age of five years?

Scientist: Yes, Swamiji, I do know it. I heard from my
mother that due to this curse the Bhdgavatam mani-

fested in this world.

Srila Maharajaji: Your mother has told you correctly.
She must be a bhakta. No ordinary person can under-
stand this secret; only devotees can do so.
Immediately after this curse all the munis and rsis, tak-
ing a vow to fast until death, at once arrived on the
banks of the Ganga with King Pariksit. The sage
Mangal from Mongolia and the sage KaSyapa from the
shore of the KaiSipayana Ocean also arrived there. Just

see ancient India’s internet system. Communications

X
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e
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“The potency of nama can not only make a bridge on the ocean

to help the army of Sri Rama cross over, but the potency of nama

is so great that it can make a bridge for the jiva

to cross over this ocean of nescience to his real home.”

Sunrise at Dhanusakoti, the place in Ramesvaram from where Lord Ramacandra’s army built the bridge to Sri Lanka.
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and transportation were so advanced at that
time, that everyone assembled there within
just a few moments.

Devotee: Gurudeva, We heard from you the
glory of ancient Indian culture as described in
Srimad-Bhagavatam. At that time, you were
speaking in relation to the glories of §77 ndama.
What connection does ndma have with
NASA’s discovery? I don’t understand.

Srila Maharajaji: The technology that was
used to construct this bridge, which has been
discovered by NASA, was ndma technology
and nothing else. At the time of building this
bridge Nala, Nila, Hanuman and all others
would place stones in the water while utter-
ing Bhagavan’s names, “Rama, Rama”. By the
influence of this name the stones did not
sink; rather they all joined together.

In their childhood Nala and Nila were very
mischievous; they used to throw the sages’
kusa-dasanas and other possessions into the
water, thus causing them to sink. The sages
became angry and declared, “Anything you
throw into the water will float.” There was so
much power in the words of those ndma-
parayana sages (sages who are fully devoted
to Bhagavan’s holy name) that anything Nala
and Nila threw into the water refused to sink.
This curse became a benediction for them,
just as the curse of nama-parayana Rsi
Narada upon the two sons of Kuvera,
Nalaktvara and Manigriva, enabled them to
attain Vrajendra-rinandana Syamasundara.

If nama-parayana Deva Rsi had not
cursed Nalaktvara and Manigriva, they would
not have attained Bhagavan.

The potency of ndma can not only create
a bridge on the ocean to enable Sri Rama’s
army to cross over it, but is so great that it can
even build a bridge for the jiva to cross over
this ocean of nescience and reach his real
home. Other than nama technology, no tech-
nology has this ability. This is the real glory of

nama. @

e RAYS OF THE HARMONIST

Restoring the

By Sripéd Krsna-krpa dasa

@/nder the guidance and leadership of Sri Srimad
Bhaktivedanta Narayana Gosvami Maharaja, both Sri
Brahma-kunda and Uddhava-kyari are currently being exca-
vated and restored. Unfortunately, many of the holy places in
Sti Vraja-mandala are falling into disrepair and gradually
becoming lost to us due to neglect, and this project aims to

help preserve the heritage of Vraja for future generations.
What follows is a brief account of the history and astonish-

ing glories of Sri Brahma-kunda and Uddhava-kyari.




Sri Brahma-kunda (at the base of Sri Govardhana)

Below the Sri Harideva temple, beside Manasa-devi
on the southern side of Sri Manasi-ganga, is a very
ancient and holy tirtha, Sri Brahma-kunda. Sri Krsna-
dvaipayana Veda-vyasa has described the glories of this
ancient kunda in the Sri Kirma Purana and Sri
Varaha Purdana. In the Sri Kiirma Purdana it is said:

ydtra brahmadayo devah samajagmurbhuva-sthale
brahma-stutyabhisekam ca harescakre vidhanatah
samavedodbhavair-mantraih sarva-kamartha-sidhaye

brahma-kundam yato jatam brahmddibhir vinirmitam

Out of a desire to take darsana of the sweet lilas
of Krsna, Brahma stole all the calves and cowherd
boys and hid them in a cave. Then, being very merci-
ful, Krsna Himself assumed the forms of all the stolen
calves and cowherd boys, thus showing His astonish-
ing opulence (majestic power) to Brahmaji. This verse
explains that upon his illusion being dispelled,
Brahmaji, surrounded by Mahadeva Sankara and
many other demigods, came near to this presently sit-
uated Sri Harideva temple and fell at the lotus feet of
Sri Krsna, begging forgiveness for his faults. To fulfil
his cherished desire, he performed abhiseka of Sri
Krsna by reciting all the appropriate mantras from the
Sama Veda. From the water of this abhiseka, Brahma-
kunda was formed. Brahma and the others demigods
bathed in that kunda, and from that day onwards this
pond became known as Brahma-kunda.

In the same Kurma Purana the following mantras
have been prescribed for taking bath and performing
dcamana in Brahma-kunda:

brahmadi nirmitastirtha Suddha-krsnabhisecana

namah kaivalyandthaya devandm muktikaraka

Heritage of Vraja

iti mantram dasavrtya majjandcamanairnaman

dvayormadhye krtarm danam sahastram gunitam bhavet

“O tirtha created by Brahma and other devas! O
supremely pure kunda! O bathing place of Krsna, O
kaivalya-nayaka! 1 am offering obeisances to you,
who release the demigods from their material
bondage.” Recite this mantra ten times, perform dca-
mana, offer pranamas and then bathe in the waters
of this kunda.

punyarr manasikar yatra phalamaksayam dapnuydt
manasi samsthitan kaman cintandt sarvamapnuyat
guptadanam prakurvita svarnagaurajatddikam

annavastradikar caiva pdtra prthvigrhddikam

dasayutagunam punyam phalam tad dvidagunam labhet
narikelaphaladinam hastasvadividhayindm
punyam laksagunanm jatam phalam syattaccaturgundnm

manasa kriyate danamaksyam phalamapnuyat

The result of performing charitable acts here is
increased one-thousand times. If anyone performs
these pious acts here, even within his mind, he will
gain imperishable results. All types of desires are ful-
filled here. The results of giving away gold, silver,
clothing or ornaments is increased 100,000 times here,

and then by four times again.

On a nearby shore lies the temple of Manasa-devi,
who fulfils all of one’s heartfelt desires. Manasa-devi is
Krsna’s yogamdyd potency, who carries out Krsna’s
l1las and unites all jivas with Him. The Vaisnavas know
her to be the worshipable deity of Manasi-ganga, who
is the self-same form of Bhagavati-ganga.

According to the Vayu Purdna, on the eastern side
of this kunda lies Indra-tirtha; on the southern bank

lies Yama-tirtha; on the western bank is Varuna-tirtha;
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and on the northern bank is Kuvera-tirtha. These four
demigods are performing worship here to receive
Krsna’s mercy.

Nearby is Manasi-ganiga, who manifested from Sri
Krsna’s mind. She dispels all types of sin, as well as the
sufferings of birth and death, for all those who merely
bathe in her waters. In the centre is Mukharavinda of
Sti Girirajaji. On the pretext of taking the gopis across
this Manasi-ganga, Krsna performed boat-sporting pas-
times here.

Caklesvara Mahadeva is situated nearby on a bank
of this Manasi-ganga. He protected Giriraja and the
Vrajavasis from the torrents of rain, thunderbolts and
lightning of Indra. This Brahma-kunda is therefore a
prominent tirtha among all the holy places of
Govardhana. By serving this kunda all of the jiva's

cherished desires are fulfilled.
Uddhava-kyari (Sri Visakha-kunja)

This place, which is also known as Kadamba-kyari,
is situated a short distance from Nandi$vara Hill, to the
south-east. This is in fact the kwurnja of Visakhaji, and
nearby lies Visakha-kunda. In this secluded and beau-
tiful place surrounded by kadamba trees, Visakhaji
used to arrange meetings between Radha and Krsna.
Sometimes Krsna also used to perform rdsa-lila here

with Radhaji and Her friends. There is a rasa-vedi (sit-
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ting place in rdsa-/lila) here, reminding us of that rdsa-

l1la. Radha and Krsna also enjoyed many kinds of play-
ful water-pastimes in the clear and fragrant waters of
Visakha-kunda.

After Sri Krsna went to Mathura, all of Vraja
drowned in an ocean of separation from Him. Even the
birds and animals gave up eating and drinking, feeling
distressed in separation from Krsna, what to speak of
the distress felt by the gopas and gopis. Krsna’s beloved
gopis followed Akrura’s chariot to this point and then
fell to the ground unconscious. They never returned
home again. Grievously afflicted by separation from
Krsna, Radhaji stayed in this dense forest in seclusion.
In the hope of Krsna’s return, She counted each pass-
ing day, remaining on the verge of death.

At that time Krsna’s messenger, Uddhavaji, came
here to console the gopis, but upon seeing Srimati
Radhika’s state of separation, he paid his obeisances to
Her from afar, unable to say anything.

Acutely afflicted by separation from Krsna, Srimati
Radhika saw a bumblebee and thought it to be a mes-
senger from Krsna. In the state of divyonmada, She
started manifesting citrajalpa, prajalpa and other
moods of transcendental madness. At times She chas-
tised the bee, and at times She complained to it. At
times She gave the bee instructions and at times
respect, and still at other times She enquired from it
about the well-being of Her beloved. Uddhava was



amazed to see and hear all this. He had come as guru

to deliver instructions, but instead he became a disciple.

To console the gopis, Uddhava relayed some of
Krsna’s messages to them, but this only intensified
their pain of separation from Him. They said, “uddo
man na bhayos das bis, ek huto so gayo Syam sanga,
ko ardadhe isa — Uddhava, we don’t have ten or
twenty hearts each. We had only one, which has now
left us along with Syama. With which heart shall we
now worship God?” They also said, “udo joga kahdn
rakhen yahdan rom rom syam hai — Uddhava, how
can we perform yoga when Syama pervades every
particle of our bodies?”

Finally, Uddhavaji desired to take birth in Vraja in
the form of a small shrub, creeper or blade of grass, so
that he could be blessed with the dust of the gopis’
feet. He worshipped their foot-dust with the following
prayers:

asam aho carana-renu-jusam aham syar

vrndavane kim api gulma-latausadhinam
ya dustyajam sva-janam darya-patharica hitva
bhejur mukunda-padavim Srutibhir vimygyam

Srimad-Bhagavatam (10.47.61)

If T become a shrub, creeper or medicinal herb,
here in Vrndavana, it will be my great fortune.
Oh! I shall then be able to serve the dust of these

gopis feet, and will be blessed by bathing in that
foot-dust. These gopis are the most fortunate of
all. They have given up those things that are
extremely difficult to renounce — their relatives,
religious principles prescribed in the Vedas, and
acceptable social conduct. Having become so
completely absorbed in Krsna, they have
obtained supreme prema for Him and become
as worshipable as Him.

vande nanda-vraja-strindm
pada-renum abhiksnasah
yasar hari-kathodgitam

pundti bhuvana-trayam
Srimad-Bhagavatam (10.47.63)

I bow down to the dust of the feet of the gopis resid-
ing in Nanda Baba’s Vraja. Oh! Whatever these gopis
have sung about Krsna’s pastimes is purifying the

whole world and will continue to do so.

This pastime-place is filled with the rasa of the
highest level of meeting (maha- sambhoga) with
Krsna; and, simultaneously, it is filled with the rasa of
the highest degree of separation (mahd-vipralamba)
from Him. The life of a sadhaka becomes successful
by taking darsana of and touching this place. @
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The New Sannyasis: (standing from left to right)
(1) Sri Ananta-krsna brahmacari - Sripad
Bhaktivedanta Raddhanti Maharaja (2) Sri Krsna-
bhajan vanacari - Sripad Bhaktivedanta Sajjana
Maharaja(3) Sri Svarupananda brahmacari - Sripad
Bhaktivedanta Akincana Maharaja (4) Sri
Radhanatha brahmacari - Sripad Bhaktivedanta
Damodara Maharaja
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e’lo gaura-rasa-nadi kadambini ha’ye
Locana dasa Thakura

e’lo gaura-rasa-nadi kadambint ha’ye causatti— sixty-four; mahdanta— great saints; dila—have
bhasdaila gaudadesa premavrsti diye (1) come; meghe — cloud; Sobha — beauty; kari — do; sri
riipa-sandtana— Srila Ripa Gosvami and Srila Sanatana

e’lo — has come; gaura-rasa-nadi — the river of gaura- - :
Gosvami, tahe — that (cloud); haila — have become;

rasa; kadambini — cloud bank; ha’ye — being; bhdsdila
— flooded; gaudadesa - the land of Gauda; premauvrsti—

shower of love; diye— giving.

vijuri — lightning.

Sixty-four great saints have beautified that cloud,

The river of gaura-rasa has come as a cloud bank with Srila Ripa Gosvami and Srila Sanatana Gosvami as

and flooded the land of Gauda with a shower of love. its lightning.
nityananda-raya tahe maruta sahaya krsnadasa kaviraja rasera bhandart
yaitha naht premavrsti tafiha la’ye yaya (2) yatane rakhila prema hemakumbha bhari’ (5)

nityananda-raya — Sriman Nityananda Prabhu; tdhe — krsnaddsa kavirdja — Srila Krsnadasa Kaviraja; rasera —

its; maruta —wind; sahdya— helper; yanhda— wherever; of rasa, bhandari — storekeeper; yatane — with care;
nahi — no; premavrsti — shower of love; tanhda — that rakhila — conserved; prema — love; hemakumbha —
(place); la’ye — has taken; ydya — to go. golden pot; bhari’— filling.

Sriman Nityananda Raya, as the helping wind, carries Srila Krsnadasa Kaviradja Gosvami is the storekeeper

that cloud bank to any place that remains bereft of its of that rasa (flowing mellows of love), carefully conserv-

shower of love. ing the prema in a golden pot.

hud hud-sabde aila $ri advaita candra ebe sei prema la’ye jagajane dila
Jjala-rasadhara tahe raya-ramananda (3) e dasa locana-bhagye bindu na milila (6)
hud hud-sabde— (making) the sound of thunder; dgila— ebe — now; sei — that very; prema — divine love; la’ye —
has come; §ri advaita candra — Srimad Advaita Acarya; taking; jagajane — to all the people of the world; dila —
Jala-rasadhara — the flow of liquid mellow; fdhe — that has given; e — this; ddsa — servant; locana-bhagye — in
(cloud); raya-ramananda — Srila Ramananda Raya. the destiny of Locana dasa Thakura; bindu —a drop; na

— not; milila — obtained.

The thundering sound of that cloud is Srimad Advaita
Acarya, and Srila Ramananda Raya is its shower in the Now taking that prema, he (Srila Krsnadasa Kaviraja)
has distributed it to the entire world, but Locana dasa’s
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In the company of pranayi-bhaktas

(devotees possessing love for Krsna),
| will behold all the places
where my Gaura has travelled.
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